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lichen Bischtfe anf sich. Diese ihrerseits reagierten im iibrigen nicht ein-
fach damit, dab sie kritisierten und polemisierten: Sie versuchten, insbeson-
dere n:dt dem Fastengebot des 1. Januar ebenfalls rituell zu reagierentS.Vtl-
fig ist ihnen dies, wie die nachantiken Riten zeigen, nicht gelungen.
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caÿ ÿ'ÿ ÿt )ÿ[otÿtv] ÿv ps@[cS]v [fio]ÿcÿt ZOO od3pcÿoÿ 6?ÿ[o]v[..
(... and any other part of the entire body there may be . . .)

An Essay on Anatomical Curses

I
Instrumental Curses

Selected parts of the body

A considerable number of defixiones and other curses of the Graeco-Roman
world curse parts of the body (and mind) of an opponent. Usually the se-
lection of the anatomical details is clearly prompted by functional motives:
to curse and bind - that is: render powerless - the parts of the body that
may help their owner to gain an advantage over the author of the curse.

People curse the tongue and the soul of an adversary in a lawsuitÿ, or the
hands and feet of a rival athlete or gladiator, or various other combinations
of these convenient physical tools. Indeed, hands, feet, tongue, soul (ÿPVXÿl)
and mind (vorog) are the most current targets in both Greek and Latin de-
fixiones throughout antiquitÿ In a variety of combinations they already
abound in the oldest known defixiones, the sixth-century curses from Sicily
and those of the fifth and fourth dentm'y from Attica2.

68 Das Fasten wird bereits yon Augmstin betont, freilich als leichtes Opfer darge
stelh, Dolbeau 1992, 95 Z. 127 quid enim magnum est hoc tempore ieiunaw, tam parui die
sero prandere - d. h. man fastet bloB am Tag, il3t nach Sonnenuntergang, und das ist

kurz nach der Wintersonnenwende leicht zu bewerkstelligen. Auf inneffamiliÿire Dis-
kussionen zu diesem Gebot geht der Prediger kurz nachher ein, ebd. 95, Z. 166f£

1 For a detailed discussion of the targets and the "Sitz im Leben" of judicial cur-
i

ses see Moraux 1960, 41-56; Faraone 1989, 157 n. 23, and his earlier studies cited
there.                              /

2 The majority of the Attic deÿ-dones collected in DTA do not allow precise
dating, but in his preface Wiinsch suggested the third centuW BC for most of them.
However, Wilhelm 1904 convincingly argued for an earher date - 4th cent. BC   for
a majority of the cm-ses. On linguistic grounds, W. Rabehl De sermone defixionum Atti-
carom (Diss. Berlin 1906) 40, proved that practically all the Attic defixiones known in
his time should be dated to the fourth century BC, which was then acknowledged by
Wiinsch in his review of Rabehl, BPhW 27 (1907) 1574 1579, at 1575£ Recently,
C. Habicht, "Attische Fluchtafeln aus der Zeit Alexanders des Grossen", ICS 18 (1993)
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113-118, again argued for a late fourth-century date for some of them on historical
and prosopographical grounds. New evidence for fourth-century names in Willemsen
1990, 142-151. Wherever dating appeared impossible 1 have indicated this witl3 a
question mark. I have made full collections of the various categories of curses invob
ring parts of the body, which I hope to publish in a more comprehensive publication.

3 SEG 26. 1113; Gager 49. C£ A. L6pez Jimeno/J. M. Nieto Ibfifiez, "Defixion aus
Selinunt", ZPE 73 (1988) 119[., on the names of the cursed people. For a survey of
tl3e various terms for advocates etc. in forensic curses see D. R. Jordan, "A Greek de-

fixio at Brussels", Mnemosyne 40 (1987) 162-166.
4 Gager 105 = W: Peek, inschrlften, Ostraka, Fluchtafeln, Kerameikos. Ergebnisse der

Ausgrabungen 3 (Berlin 1941) 89-100 no. 3. More than twenty men and women are
cursed for unknown reasons• Peek: "Das Ganze sieht eher nach Privathÿindeln als nach
einem politischen Prozeg aus."

5 Gager 59; cf. Wilhelm 1904, 114fi
6 DT 22 = Gager 45 (see the bibliography there); DT 25 = Gager 46. Formerly

attributed to Kourion (Cyprus), they were re-assigned to Amathous by Jordan; see P.
Aupert/D. R.. Jordan, "Magical Inscriptions on Talc Tablets from Amathous', AJA 85
(1981) 184. For a new discussion: Jordan 1994.

Ji
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just a few examples: SGD 95 (Selinous, end of VI a)3 "ÿ&v E[ÿ]lCkÿog ÿ/Xtootv
Kcÿ[ "ÿdw "A0uJ'ÿorpdwu(o?)g Ka[ ... x6v oÿJvt[qov ÿ6y [.]v[.]ktog ÿcalt ÿ]Sv "Aotoqÿo-

cpdwog I'ÿ&g y]kt[o]ag ("the tongue of Euldeÿs and the one of Aristophanes
and ... the tongues of their advocates"); SGD 1 (Kerameikos Va)4 Kccÿat6)
XuQÿcw ... lÿa[ ÿpvÿilv ZilV XRQ[ov lÿa[ yhcS"mv "ally XuQ[ov ... lcuxuSCa ÿVXÿlV xÿlv

Kakkÿo ÿa[ Xstoag x&g Kakkk'rÿo ("I bind Charias . . . and the soul of Cha-
rias and the tongue of Chaxias . . . [ bind the soul of Kallippos . . . and the
hands of Kallippos"); DTA 49 and 50 (both Halai, Attica, IVa)s tca'mgÿ5 "ally
,kÿSvmv ÿ:a[ "ally ÿpvXÿv ("I bind the tongue and the soul"); DTA 51 (Attica,

IVa) A'qÿtÿl['C]O[ov ÿu'm6ÿ) apVZilV tca[ voÿ(v) 0vÿtbv Tsksodoxov: l(ux(a)ÿ5(ÿ VVXÿlV
cat vtv Ovÿt6v ... ("I bind their soul, mind and spirit"); DTA 54 (Attica, IVa)
•.. XÿlV ykÿxctv Kuzct6ÿ) ÿO0t 0n3zoa5 lcctxct6ÿ lcct[ Bdztov ZÿlV y[kOÿ0w ... ("the ton-

gue I do bind and his hand and Batios, his tongue - followed by a long list
of people whose tongues are bound")• Incidentally, this may be the appro-
priate moment to note that, mflike mistakes in the accentuation, the ortho-

graphic oddities, as a rule, are not mine.

Their popularity continues unabated into late antiquity, as is exemplified
by a hoard of judiciary curses DT 22-37 from Cyprus (IIIp)6. Produced
by one and the same scribe, they are clearly copied from one model and
thus marked by recurrent, practically identical formulas. For instance: aa0u-

ktq3ÿzÿ (or: ÿ:ctzaÿCOtlt[oceÿs) "coÿ "Aotozcovog "ÿfiv 3,k(ÿoocw (or: "c&g q30)vÿg) zbv

0vÿt6v ÿ6v n0bg ÿtÿ gXt ... ("take over [elsewhere: lull to sleep] the tongue

[elsewhere: the utterances] and the grudge that Ariston bears against me
• . .-)7. Naturally, outside the forensic sphere hands and feet (in a lavish mix-

ture with other limbs) prevail in curses belonging to the world of sport in
the widest sense of the word, as for instance in D T 247 (Carthage, II-llI p):
manus obliga . . . obliga illi pede[s] ("bind the hands, bind his feet").

Motives and purposes: a first glance

Frequently the underlying motive for cursing special parts of the body is
clarified in a variety of formulaic phrases. For instance, the curses from
Amathous just mentioned hst wishes such as: &pÿ,so0s aÿzoÿ5 "ÿilV 8ÿ5vaÿv ÿcfi

"cÿlv hkÿqlV ÿ:ÿ noffloceÿs aÿbv ÿpvxobv ÿ¢ÿ ÿqÿmvov ÿ &ÿw'Ottovu ("rob him of his
power and courage and make him cold and voiceless and breathless"). Fur-
thermore, these curses show a nutÿber of variations on the dominant theme

of'muzzling' the target in not always transparent formulas8. Finally, they also
display more explicit wishes such as: s'ÿvu ttÿ 84vÿ]ÿ ÿOL ÿtÿgsv[ nOdÿtuÿt
vuwtc00fivs ("in order that he cannot oppose me in any kind of action") -

oSzco ÿg &v'ÿtftÿcot qjzt0ouv ÿtkukot ÿq30)vot ÿykc0ooot ("may my adversaries be

speechless, dumb, voiceless"). However, when it comes to explicit wishes,

erotic texts are matchless. SGD 152-156 (Egypt, III-IVp)9: . .. 8ÿ0)g ÿdl

7 The term 0vÿt6g is apphed in a different (more specifically forensic and emotio-
nal) meaning from the normal 'spirit', which is emphasized by ÿ "ÿilV 6Q'#lV (and his
anger) further on in the text. Charms to appease the anger of other persons are fie-

quent in Coptic and Jewish magical texts of late Antiquity and the early Middle Ages.
8 E.g. 86g 9tpbv ÿ O8o8d)ÿ ("give silence to Theodoms") - "ally ÿrctÿct0ÿml'V *3ÿtP¢

na0ÿxzÿ0OlteV qoÿpÿo'ÿtÿ'lV zo£ÿ . . . ("we deposit with you tiffs charge which brings silen-
ce")   oÿ'ÿoÿ ÿoÿ ztdtwo'ÿs "cektd)oovoÿv Fÿ q3tbt(boovotv ÿoÿ ÿv'gtÿ)hcovg ÿto0 . . . ("these

[demons] will forever render powerless and muzzle our adversaries"). The verb q)tp.&0
occurs in several late (mostly forensic) curses, for instance SGD 164 (Nysa-Skythopo-
lis = Beth-Shean, Palestine IVp) = H! C. Youtie/C. Bonnet, "Two Curse Tablets from
Beisan", TAPhA 68 (1937) 43-77, ÿ28. The kurioi angeloi are invoked to bind the parts
of three women: "Bind down the iinuscles, the members, the reflection (ÿv0ÿ)ÿtÿlOtV),
and the intelligence (8tdvotctv) oÿ... muzzle them (@p¢ooov), make them blind
('ÿ6q)kÿooov) and dumb (lcd)qgBvov), [ . . make them speechless and blind." The techni-
cal term for this type of spell used in PGM VII 396ff.; XLVI 4 is q0tporÿtr6v. See Jor-
dan 1994, esp. 143. The verb "ÿektdÿoovotv, though rare, recurs in a related curse from
Alexandria, DT 38 and should be understood with Gager as "these (demons) will
always carry out my wishes", or rather "will fulfil the mageia".

9 SGD 152 = Suppl. Mug. 1 47 = Gager 28; SGD 153 = Suppl. Mug. 1 46; SGD
155 - Suppl. Mag. I 49 = Wortmann 1968 no. 1 (the one quoted in our text), SGD
156 = Suppl. Mug. 1 50 = Wortmann 1968 no. 2. For a new reading of Wortmann
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tvÿ10.ÿ, tril =Wto0!], ÿil [Xuqÿcdml ÿ'lÿa &qÿ0o(&)otaÿ6v ÿatÿXgoÿl ÿte0" ÿ0ov, tdl
dÿ)ÿm &vqÿo[ Ovvÿk0tg ÿ1 btll Oÿo6(bÿ ... [dÿX)v&J p[ÿ] 6]VWl0ÿ'l'Cm mhaÿo'rÿ Mct'rOdÿva

Xm0tg OÿogdÿOOV [}ÿq ÿaO'ÿe]OÿV, btÿ ÿ6o*u0ÿv, ÿu16ÿ 6=roy *vXeÿv VVlCÿ6g ("... so

that [Matrona] shall not be had in a promiscuous way, not be had anally,
not be had orally, not for her pleasure engage in sex with another, not go
with another man than Theodoros ... and let Matrona not ever be able

apart from Theodoros to have strength, to enjoy good health, and to get
sleep by night and day"). Small wonder that exactly this type of text will
demand our special attention later on.

We find these specific objectives in cursing, binding or chilling parts of
the body throughout antiquity. SGD 99 (Demeter Malaphoros sanctuary at
Gaggara, Sehnous, earlyVa), belonging to a series of the earliest known deft-
xiones from Sicily, has the phrase: Es)vLvdvv'rtog [ÿ]aL ha Xsktvov'cLo ?hSoa
R=eazOnÿv' ÿag &'r(e)XÿLctt ÿv?0d(pm zat "ÿvov. ("I 'register' Selinuntius [or the

Sellnuntian?] and the tongue of Selinuntius, so that it will be twisted and
devoid of success")m. In a recently published defxio from Selinons (ca.
500 a)n, the tongues of different persons are cursed "in order that they can-
not be of any use of them" ('ÿ&v 7k6onv ÿ:wm?Qdqm, hog pÿ6ÿv... 6qgÿ)vÿoe0.

DTA 96 (Piraeus, date?)ÿ2, after a formula binding the tongue, the soul, the
hands and the feet of an adversary, continues: ÿcaL ÿN "tÿ btÿ;ÿ.st a5=ÿ qÿtkmvog

qÿ0ÿyyÿo0nu ÿfDR govÿgdv, ÿ yk6ÿoo' ctÿtoÿ gdkvÿog yÿvotÿo. Rat I¢ÿWtlOOV n6xoÿ

"ally @cSoouv, "ÿ& XOfitta'm  ....  ("and if he plans to utter a malicious word

about Philon, may his tongue beconae lead. And stab his tongue, his busi-
ness [?] . . ?'). And besides these explicit formulas we also find more inclusive

no. 1 see D. tk. Jordan, "A Love Charm with Verses", ZPE 72 (1988) 245  259, tra-
cing passages with iambic trimeters and dactylic hexameters. For con'ections of Wort-

mann no. 2: ibid. 246 n. 3. All these love spells follow the prescriptions given in PGM
IV 335 384, following the instructions to make wax dolls.

10 Various terms used here are common in the language of the defixio, though not
Nways in the same application• hÿoo'r0ficpm, for instance, is generally used for the twist-
ing of hands and feet that are bound backwards (for instance in the case of voodoo
dolls), but not of tongues. For the variant 8tcto'cÿfitpm see below n. 77. See for further
discussion of this tablet the literature cited SGD 99 and at Gager 51, and add:
R. Arena, "Una defixio di Sehnunte", ZPE 65 (1986) 205£; id., "Osservazioni su clue
defixiones selinuntine", ZPE 66 (1986) 16!-164; Bravo 1987, 197, 214.

1ÿ P. Weig, in: E. Simon (ed.), Die Sammlung Kiselqff-im Martin-von-Wagner-Muse-
um der Universitiit Wiirzburg 2: Minoische und griechische Antiken (Mayence 1989) 200-204
nos. 340£ = SEG 39. 1020£ I quote from no. !020.

12 It belongs with DTA 97 - Gager 66, which has the same formulas and is
obviously produced by the same hand.

expressions, e.g. DTA 98 (Patisia, IV IIIa)ÿ3: &6vvd'tovg m3"to+g =6eÿ ÿctt
&ÿ)ÿg ("make them strengthless and unsuccessful").

Variants continue to be produced into late antiquity, for instance SGD
169, a curse from Klaudiopolls (Bithynia, llI-lVp)ÿ4: ÿ:wm[fÿlTÿtgvot, ÿtl1
v'rtkÿyov'ÿg, Pÿ[ÿI] kuXoÿweg, td] ÿvÿ)ÿoweg, &)ÿk& 6ÿvctvSot, Kmq)oL ÿoÿ:moav,

tnlTÿV ÿcctÿ" c&[ÿog] kÿyov*zg ... ("may all these be spellbound, prevented from

speaking against [me], from gossiping, from spying, but let them be speech-
less, dmnb, saying nothing against Capetohnus . . ."). The detailed indicat-
ions concerning charioteers and venators in SGD 139 (Carthage, ll-IIIp)
hold pride of placets. Charioteers and their horses are cursed so that they

gaOt[gu]lCÿ.gÿou[t ta]xg] vetlCgl[Oat . . . ("have no strength, not be able to run, to

jump, to press, to circle round the turning points or to be victorious").

These curses tend to become fornrulalc, and components of the fornm-

las easily cross the borders between the several functional curse types that
have been distinguished in recent research. Moreover, in the perspective of
this functionalistic application there is plenty of room for cumulative el>
boration, since there is a choice of bodily parts, actions and functions that
can be usefully and conveniently handicapped. Hence we find a generous
variety of more elaborate formulas, involving both physical and socio-eco-
nomic necessities, including jobs, workshops, profits, in short: means of live-
lihood. In this connection Richard Gordon16 speaks of an 'attack-scheme':

"shorthand references to human social being as expressed in physical reahty."

Motive:functional restraint

What these curse texts have to tell us is in accordance with recent theories

on the agonistic context of moÿt defixiones]7 More than three-quarters of
the published Greek defixiones do not provide any hint of their specific put-

13 Gager 83, belonging to the category of prayer for jumce (see below).
14 Gager 47. Ju&cmry. Cfi J. Nh IL. Cormack,  A Tabella Dÿxo*s m the Muse-

um of the University of Reading,'England", HThR 44 (1951) 25-34.
15 One of a series of four published by A. Audollent, in: CinquiOme con2r& interna-

tional d'arch&logie, Alger 1930 (Algiers ] 933) 120-131 = SEG 9. 838.
16 In his forthcoming book Spells of Wisdom. i am very giateful to the autbor for

his kind permission to read the manuscript.
17 See especially laaraone 1991 and Gager, who arranged his chapters according

to the various agonistic classes. For eat-tier classifications (Audollent, DT, esp. lxxxix;
E. G. Kagarow, Griechische Eh.ldÿtafeln, Eos Suppl. 4, Leopoli 1929, 50 55; Preisendanz,



222                              Henk S. Versnel An Essay on Anatomical Curses 223

poses, but the majority of the remainder concern social competition in lÿ'gely
fore" domains: 1) conrmerce and trade, 2) athletics, theatre and amphitheatre, 3)
love and erotics, 4) lawsuits. Just as we can see athletes trying to bind the limbs
of their rivals, so we also find shopkeepers or artisans cursing their competitors,
including their skills, their business and their hands and minds. DTA 74 (Atti-
ca, date?): ÿaxa68L&lbtt ÿ1 uÿ5ÿ&v ÿut mSÿ6v KqI 7kcS"mv Kq1 oÿ kÿ1 ÿy<xotav *elI
Wao'cfiÿ,ta k-'i1 "rÿvcÿv ("I bind herself and himself and his tongue and body and

job and workshop and craO2'). Unfortunately, although the cursed parts of the
body often directly pertain to the relevant activities, one cannot confidently
deduce the purpose of the curse from the parts of the body mentionedts.

However, all these formulas can be qualified as functional and instru-
mental in that they can be understood as instruments to bind   that is to
restrain - competitors without the explicit, and perhaps even implicit, aim
of physically hurting or tormenting them. Consequently, with the excep-
tion of the category of venatores and gladiators, whose business it is to kill
or get killed, in this type of curse we rarely find the wish to kill a rival19,
but rather to restrain his activities in the daily struggle for the survival of
the fittest. For this mason I shall henceforth refer to this type of curse, mar-
ked by deliberate and purposeful selections of appropriate parts of the body
and necessities of life, as 'instrumental'.

"Fluchtafeln", RAC 8, 1972, 1 29, esp. 9 11) see Paraone 1991, 27 n. 45. CE also
Graf 1994, 176  185, who pays special attention to a more comprehensive principle:
the experience of crisis and uncertainty.

18 For instance, the reference to male and female genitals in D'IM 77 cited below
(p. 231) does not necessarily put the tablet in an erotic context, but may be an indic-
ation of a cmimmrcial competition. Faraone, for instance, suggests that the binding of
the penis and the vagina here may be intended to cause infertility. Likewise, formulas
typical of judiciary defixiones occur in diff?rent contexts as well. Most illustrative is a
hoard of curse texts from the Athenian agora SGD 24-39 (mid lIIp), Jordan 1985.
Written by two or three professional practitioners obviously using the same model, they
display recurrent identical fornmlas. In the opening lines the demons are asked to "chill
the opponents and their purposes", and the curses all end with the formula (with slight
variations): ibg "ÿ0ffmx "ÿ 6vdgecm ÿSXe"mt oÿ'ÿmg ÿpvyÿiÿm N. 1:6 6vobta K0ÿt ÿ1 ÿvXÿl, ÿ1
60Yÿ], ¢1 eÿobt=l], ÿ1 gÿtoÿ]ÿl. "Eoÿm ÿmqÿdg, ÿkctkog, ÿvovg, &ÿOcatog ("As these names
grow cold, so let N'.s name and his soul, impulse, chain1, knowledge grow cold. Let

hkn be deaf, dunlb, mindless, harmless ..."). Now, the same formulas are used both

in cmses against athletes and in a curse against lovers intended to spoil a love affair,
except for a slight addition "let N. g-row cold to N." This vetT common exchange-
ability of (elements of) formulas in different contexts often prevents the determination
of the setting of a curse.

19 Faraone 1991, 26 n. 38.
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II
Dissecting the body: Anatomical Curses

II 1
Anatomy and Justice

Listing limbs

There is another, less conmmn, type of curse whose authors are not content

with cursing the most apposite limbs. Instead, they present a complete list of
all the conceivable constituents of the human anatonry, or at the least a fair
number of additional limbs that are not directly relevant to the social context
of the curse. Besides detailed enumerations, this drive to comprehensiveness

may also find expression in more global and inclusive references to the total
body. In order to give a first impression I cite a few of the most explicit ones.

First, two often cited Latin examples, which were written on either side
of a lead tablet found at Nomentum, near Rome (1 a-Ip)2°:

A) Malcio Nicones oculos, manus, dicitos, bradas, uncis, capilo, caput, pedes, femus,
renter, naris, umlicus, pectus, mamilas, collus, os, bucas, dentes, labias, me[nt]us, oclus,

fronte, supercili, scaplas, umerum, nervias, ossu, merilas (?), venter, mentula, cms,

quastu, lucre, valetudines, defico in as tabelas. ("Malchlo son/slave of Nikon: his
eyes, hands, fingers, arms, nails, hail', head, feet, thigh, belly, buttocks, navel,

chest, nipples, neck, mouth, cheeks, teeth, lips, chin, eyes, forehead, eyebrows,

shoulder-blades, shoulders, sinews, guts, marrow [?], belly, cock, leg, trade,

income, health, I do curse in this tablet").
B) Rufa Pulica, marius, detes, oclos, brada, venter, mamila, pectus, osu, merilas, ven-

ter, . . . crus (?) os, pedes, frontes, uncis, dicitos, renter, umlicus, curets, ulvas (?), ilae,

Rufus Pulica de[ÿ]ico in as tabelas. ("Rnfa the public slave: her hands, teeth,
eyes, arms, belly, breasts, chest, bmles, marrow [?], belly, guts, mouth  ....  feet,

forehead, nails, fingers, womb, navel, cunt, vulva [?], groins: Rufa the public
slave I do curse in tiffs tablet")./

DT42 (Megara, I-lip):... tlao0bv [...ÿrvea3]liovag ÿ:a08[ctv ÿzÿct@ [...] to%let

dÿv ÿcotÿLav [...] atgoÿov tXÿlÿ,O6g aÿOc0ÿov [,..,:]VVlÿtag avÿevcÿ[g...]vg aÿcOct

20 DT 135 = Gager 80. The tablet was dated II-IIIp by Audollent (Gager: "date
unknown"), but it is undoubtedly older. H. Solin, "/Mÿalecta epigraphica", Arctos 22
(1988) 141-162, at 141-146: "Absurde Spiitdatierung... die Defixionen aus Nomen-
turn stammen aus viel filterer Zeit, aus der fr0hesten Kaiserzeit, wiirde icb sagen" (145).
I have borrowed the translation (and that of the following ones) from P..ichard Gor-
don's Spells of Wisdom.
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21 P. Colon. inv. T4, first pubhshed by Wortmann 1968, 108£ no. 12. Womnann
believed that the mention of 365 members was unparalMed, but Maltommi, who re-
edited the text in Suppl. Ma£. II 53, has adduced several other examples, both in Cop-
tic (PGM IV 149£) and in a Greek curse tablet from Attica (Ziebarth 1934, 1042 1045
no. 24, Iiip?) adding three exorcistic charms in late malmscripts suggesting a back-
ground in the cosmology of Basilides. D.R. Jordan, "Magica Graeca Parvula", ZPE
100 (1994) 321-335, at 321 £: "The 365 members", offers a further parallel, pursuing
a suggestion by Ziebarth on a lead curse tablet in the Louvre (DT 15) directed against
a dancer for the Blue Faction. There are phrases with obvious cosmic references inclu-

ding 36 decans, five planets etc. Jordan brilliantly reconstructs a phrase 0kÿtv St&
&va[pÿotv "ÿff3v "ÿs ÿsZ.ff3v m5ÿoÿ9, ("affliction through destruction of his 365 members").
Without exception, these texts date from late antiquity.

22 I here cite Gordon, who refers to A.B. Weiner, "From Words to Objects to

Magic. Hard Words and the Boundaries of Social Interaction", Man 18 (1983)
690-709, esp. 705. Elsewhere Gordon expresses his view as follows: "What is most
striking about longer (and invariably later) hsts of body parts is their resemblance to the

o6ÿ3v 8aÿ?ÿovg [...] xaL ÿ ÿt k[otÿ6v] ÿSv Iÿse[ÿlv [ÿo]mt ÿo0 oÿSpamg 6k[o]v[..
("breast, lungs, heart, liver, ... hips, lower back, intestines ... sex, thighs,

arsehole  ....  shins, heels . . . toes, fingers . . . and any other part of the en-

tire body there may be . . ."). So here is where [ found the title of my paper.
These baffling anatomical exercises are usually regarded as the final step

in a process of gradual accumulation, fi'om hands and feet to "all the 365
muscles of the body" as another curse2t has it. The present paper aims to

argue that, conversely, this is not a process of uncontrolled growth of the
'instrumental' curses discussed above. 1 hope to demonstrate that both the

objectives and the atmosphere or "Sitz im Leben"   as far as we can trace

them - are of a different nature. In a forthcoming book on magic, Spells of
Wisdom, which in my view will be a revolution in the field, Richard Goÿ
don analyses the rhetorical value of listing, including such figures as poly-
syndeton, pleonasm, and redundancy. These forms of expressive intensifica-

tion, he argues, are intended to exert an irresistible rhetorical pressure upon

the addressee. The lists should not be regarded as exponents of a typically
'magical' strain toward completeness. While gladly endorsing this view, my
own focus is on the question of what circumstances, i.e. what emotional or

social contexts specifically tend to provoke the application of this "bitter
language of insult, by means of which the attacker seeks to strip the oppo-
nent of his or her protective shame, shielded in normal social intercourse
behind euphemism, discretion and avoidance". Obviously, these types of.
'hard words' give expression to emotions such as hate, desire, etc. more

explicitly than in normal corrmmnication22.

In order to distinguish them from the instrumental curses, referring to
defixiones with functionalistic selections of body parts, I shall now introduce
the term anatomical curses as a provisional label for the comprehensive cur-

ses with full   or at least extensive - lists of parts of the human body. As
yet, these are no more than labels or working definitions, my definitions.
Whether they - more or less consistently - correspond to an emotional

or social reality behind the texts is a question that we hope to answer after
the exposition of the relevant evidence. Naturally, we must be prepared to
find an area where the two types tend to overlap.The distinction between
full (anatomical) and selective (instrumental) lists is by their very nature
rather slippery in the middle of the scale connecting the two extremes,
and furthermore complicated by the scarcity of explicit motives and
incentives. The two examples just quoted, for example, do not provide
unequivocally reliable clues23. Regarding one of them, the curse from
Megara, however, we shall be able to make a reasonable conjecture on

the basis of circumstantial evidence and, generally, the situation will turn
out to be less desperate here than in the case of the 'instrumental' defix-
tones.

In order to put us on the track, I quote a collage composed of five -
partly mutilated   curses in the Johns Hopkins University, which are iden
tical except for the names of the cursed people (P,.ome, I a)24. Again the
body is depicted from head to foot, this time in five sub-schemes with pre-
cise bodily indications including the purport of each curse. I cite the part
relevant to our issfle.

camera's 'pmming shot'. Just as the ÿanning-shot spares our attention for that thing

now, so the remorseless enumeration of parts of the body enables the practitioner
imaginatively to dismember the victim so that the curse moment, tile period of
the practitioner's projective fixation ÿpon the victim, can be extended as long as pos-
sible."                             i

23 Gager's argument concerning' the curse fi-om Nomentum, "the use of the term

quaestus suggests that the occasion fnvolved business competition of some sort", is not
compelling, since, as we have seen, economic aspects can also be included hi curses

with different motives. Gordon points out that dfis list is constructed on the basis of a
tlÿpartite scheme: outer, inner and social. The curse drives from the exterior of the
body to the physical and social essence.

24 Besnier 33 = W. S. Fox, "The Johns Hopkins Tabellae Dÿxionum", Suppl. to
AJPh 33.1 (1912) 16 19 no. ] = AnnF.p 19!2, 140 = Gager 134, with bibhogra
phy. Add: CIL 12 2520; A. Ernout, Recuell de textes latins arcba}?!ues (Paris 19574)
no. 140.
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Do tibi cap[ut]
Ploti Auon[tae. Pr]oserpina S[aluiaJ,
do tibi fron[tem Plolti. Proserpina Saluia,
do [ti]b[i] su[percilia] Ploti. Proserpin[a]
Saluia, do [tibi palpebra]s Plo[ti],
Proserpina Saÿuia, do tibi pupillas]
PlotL Proser[pina Saluia, do tibi nareJs,
labra, or[fculas, nasu]m, lin[g]uanb
dentes P[Ioti], ni dicere possit
Plotius quid [sibi dole]at: collum, umeros,
bracchia, dÿiJgit[os, ni po]ssit aliquit
se adiutare: [pelc[tus, io]cinera, cot,
pulmones, n[i possit] senti(re) quit
sibi doleat: [intes]tina, uenter, um[b]licu[s],
latera, [nit p[oss]it dormice: scapulas,
ni poss[it] s[a]nus dormice: uiscum
sacrum, nei possit urinam facere:

naris, anum, ff'emJina, genua,

[cmra], tibias, pe[des, talos, plantas,
digito]s, ungis, ni po[ssit s]tare [sua
vqrt[tt]te.

"To you (Proserpina) I consign the head of Plotius slave of Avonia." The"
head is then dissected into its constituent parts: forehead, eyebrows, eyelids,
pupils, nostrils, lips, ears, nose, tongue, teeth, and the list ends with a state-

ment of its function: ni dicere possit Plotius quid sibi doleat ("that he cannot
say what is hurting him"). Next follow the other four sections of the body
with the respective purposes: ni po]ssit aliquit se adiutare ("that he cannot in
any way help himself"); nfi possit] senti(re) quit sibi doleat ("that he cannot
make sense of what is hurting him"); ni poss[it] s[a]nus dormire ("that he can-
not sleep soundly"); net possit urinam facere ("that he cannot urinate"); ni
po[ssit s]tare [sua vi]rt[u]te ("that he is not able to stand by his own strength").

These expressions clearly indicate that the victim should not only be
restrained in his actions - one may even wonder whether this is the pri-
mary motive at all - but first and foremost that he must suffer. This is put
beyond doubt by further sections of the long text: eripias salutem, c[orpus
co]lorem, uires, uirtutes Ploti ("snatch away the health, the body, the complex-
ion, the strength, the physical faculties of Plotius') . . . tradas] iUunc febri
quartan[a]e, t[ertian]ae, cottidiafn]ae, quas [cum illo 1]uct[ent, deluctent; ilium]
eu[inc]ant, [vincant], usq[ue dun* animam eius] eripia[nt ("deliver him to the

I
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quartan, tertian, daily fevers, which must fight, defeat him, overcome him,
until they have snatched away his fife")  ....  mal[e perdat, male exset, [mal]e
disperd[at ("may he perish horribly").

This appears to be a popular device. DT 190 (Latium, date?) consigns all
the body parts of a woman, from head to foot, to the infernal go& vobis com-
medo (= commendo, "1 consign to you"): ... memra colore ficura caput capiUa

umbra cerebru frute (J?ontem) supe . . . ia (supercilia) os nasu metu bucas la . . . rbu
vitu colu iocur umeros cor fulmones itestinas vetre bracia dicitos manus ublicu visica
femena cenua crura talos planta ticidos dii iferi. At the end there is the exphcit
wish, phrased in a votive formula, to see her waste away: Dii i<n>feri, si
[iUam ?] vider[o] [t]abesce<n>te<m> vobis sa<n>ctu<m> il<l>ud lib<e>.ns . . .
("infernal gods, ifI see her wasting away I shall gladly make a sacrifice . . .").

Obviously, we are here in a different atmosphere than that of the instru-
mental curses: the target must suffer, must he visited by severe afflictions,
must perish.

Inflicting pain and affliction

This combination of cursing the complete body - either dissected into its
anatomical details or in toto - on the one hand, and the wish to make a
person suffer, on the other, will first demand our attention, while we re-

serve the question of motivation for the next section. The increasing em-

phasis on afflicting pain in later curses has, of course, not gone unnoticed25
and is sometimes explained as just another exponent of the general hyper-
trophy of the rhetoric and practice of cruelty in later antiqttity26. However

25 Most recently, Graf 1994, 145f., for instance, observes that, whereas in the ear-

liest texts of the fourth century BC ithe author does not wish to harm but only to
restrain, more recent texts become more threatening. From now on the aim is to per-

&re, "ruiner les adversaires, ils doivent aller chez Pluton (adsint ad Plutonem); c'est la
mort des adversaires que l'on recherche".

26 On the issue of cruelty see/for instance P. Garmey, "Why Penalties become
rf        '                                                                 1Harsher. The Ivoman Case, Late Repubhc, to Fourth Century , Natural Law Forum  3

(1968) 141  162 F. Millar,  Con.ÿemnat on to Hard Labour m the Korean Empire,
from the Juho Claudians to Constantine", PBSR 52 (1984)  124-!47, esp. 127fiq;
IK. MacMullen, "Judicial Savagery in the R.oman Empire", Chiton 16 (1986) 147  166;
K. M. Coleman, "Fatal Charades. Ivoman Executions Staged as Mythical Enacmmnts',

JRS 80 (1990) 44-73. For the gladiatorial games in particular: Iv. Auguet,  Cruelty and
Civilization. The Roman Games (London 1972); C. A. Barton, The Sorrows of the Attdent
Romans. The Gladiator and the Monster (Princeton 1993), esp. 47  81; P. Plass, The Game
of Death in Andent Rome. Arena, Sport, alÿd Political Suicide (Madison 1995). For vio-
lence among circus factions and judicial torture see below.
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27 SGD 109 - E. Gÿtbrici, "Sicilia. rZinvenimenti neUe zone archeologiche di Pan-
ormo e di Lilibeo", NotScavAnt 7.2 (194l) 261-302, at 296-299 = Epigraphica 5-6
(1943 44) 133 no. 1929, from a grave. Presenting a person as a gift to the gods of tlie
Netherworld also occurs in SGD 54 (Athens, date?): nÿtiazo3 6ÿ0ov, and in the dose-
ly related defixio DTA 99.

28 G'lbrici reads oÿSDix here, but no doubt Gordon is fight in reading oxd[ict.
29 Gordon comments: "The force of a minute survey of a lace is here to build an

irresistible ironic force against the victim, the irony generated by the deepening con-
trast between the compliment in 'lovely' and the destructive purpose in listing Prima
Allia's advantages. It is not the desire that nothing be onfitted that generates this list,
it is hatred of a sexual allurement which has deprived the client of a husband, lover or
customer." It is exactly this element of hatred as a motive which interests me.

A

i

,i

influential this trend may have been, as an exclusive explanaOon it is insuf-
ficient in that it does not account for the specific patterns and features of
the phenomena. Who wotild be satisfied with a similar generalizing inter-
pretafion of gladiatorial shows or of executions on stage? In the course of
our inquiry we will be confronted with the following peculiarities: a) the
continuity of the differences between types of curse texts themselves, b) the
specific 'ecphrastic' enumerations of the parts of the body, c) the specific
nature of the sufferings called down upon the targets, d) the combination
with other typical features such as legal terminology, e) their earfiest appear-
ance already in late classical and early Hellenistic periods. Let us take a clo-
ser look at a few relevant examples.

Curious and in its phrasing unique is a curse from Lilybaeum (Iia?)27:
6ÿoÿta[ toy ÿdrm ÿEpÿgI ÿ:d'rm?(s, ÿEplzfl, ooÿ ÿaL ot zmkkoL ÿaOaml'CÿxL 6ÿ &wÿdvoL

Tekx'ÿveg. 6ffrgov ÿoÿ'ÿo aÿtaÿc0 a*uÿ6[ÿololv] ÿlcvovliÿWlV [lI@] ÿp,u[v] ÿgm'g6). axaÿ8ÿolcqv

lcu)v{IV 6o0oÿ!*at ooL [&50ov] lclxÿ.dv, &za voe'ÿd, 0d)pmcu ÿ:aXÿ[v], IIo'ÿbtu "Aÿ,Xÿa,

Xowa ÿ0LXcxg ÿcaXdg, ÿ06omarov ÿcakdv, !*ÿmÿov lmkdv, 6qrovg ÿaÿ.aÿ, 6rp0u[k]ÿzot

Kctkot, 60o &am kgu, 60o livK'fflp[eg], o'cdDa28, 666v*eg, &'m kgu, z0d%ÿlXOg, &lioL,

&liO03XÿQta. Kuÿo06oom, osier, eÿog. ÿVÿl!Za s[e "ÿ6 ÿaraqr068et'mv "AXLta I1OZ[Zct.

xutxÿlg "ÿqv ÿ=to'ÿdMIv y0&qpm. ("I implore you, Hermes of the Netherworld
restrainer, you and the many intercessors [?], the imageless Telchines. [ send
you as a gift the fitting [proper, becoming?] girl Prima with a request.
A handsome girl I give you as a beautiful gift: perceptive [?] ears, a
lovely chest. Prima Ania with her lovely hair, her lovely face, her lovely
forehead, her lovely eyebrows, her lovely eyes, her two soft eyelids, her two
nostrils, her mouth, her teeth, her soft ears, her throat, her shoulders,

her extremities  .. ),)29. On the reverse Kerberos is mentioned. Again

Allia Prima is consigned to the gods o£ the Netherworld and her pretty

body parts are again enumerated ending up in tcaÿ.& 61nmtm (all those love-
ly things): "I hand over to you, Hermes, Alfia Prima, in order that you hand
her over to the cruel (?) Mistress. I beseech you Hermes ... in order that

you scrape offPrima Allia... I give her to Mistress Persephone. I bury her
in Hades." (ÿvcÿ mS'ÿlv [nlxplxedloeÿ "ÿ,ÿ tour{,q &6ÿvDcet-]. ÿE0mÿxS, ÿE0P, fl ... -ÿct

ha*Oÿgl]g [Helÿpav ÿAÿ.Xtnv ... &0Oÿm "ÿ lcu0et[q Ileeo@tÿdvÿ1. Kcrm0ÿ5oom etg

[ÿ'At&lv]). Though no reason is given, it is apparently a case of competition
in a love affair, probably an action of a rejected lover.

A late curse from Rome (IVp)3° gives a more conventional list of body
parts that must be destroyed: ÿ¢oÿ0a(t), ÿokvdvvpÿat ÿcoÿeut, dleamt ÿ[cÿL... ÿ¢ut]

&0ndoazat "ÿlV xpvxglv, "cÿlv ÿca06[av, "c& oaÿkdDXva, "gobg !*otakoÿg KaL "cd vg00a ÿca[

• &g od0ÿ:ug "fin Aÿtkazet (= Etzaktÿcÿg?) . . . ("maidens with the many names,

destroy and take away the soul, the heart, the innards, the marrow, and the

sinews arid the flesh of ltalike [?]").
Cursing 'all the limbs' or the whole person or total body by inflicting ill-

ness or death is a very comlnon variant. DT 51 (Athens, not earlier than
I-II p): ÿvJrd)0,sre a*voetotg %uke[notg stg] ndvm "r& t*ÿ,ÿ Fnÿxe'ffN... ÿcccmnutve-

"ÿs, ÿ¢uzax0dvt[o[] WV%/lV ÿ:ÿ "ÿlV ÿ¢upttuv ragsÿflg... ÿv[Sdÿ3ÿrzs ×veszoÿg %aÿeamtg

etg . . . ("Throw horrible fevers into all the limbs of Gamete . . . kill [burn?]
gods of the Netherworld, her soul and heart").

A curse from Messina (lip)3ÿ makes itself rather explicit: a) Buke0tav
"Apotvdw Xÿl'V ok-'6gatv (read: m,:0ÿav) oktbkkÿlÿeg (read: otcdÿ£)ÿzqÿceg) XilV dqtuo-
zmk6v "A0otv&/v ÿc(aL) ttskÿav, b) Bakeÿxv 'A0otv&lv ÿlV &ÿ.uffuokbv v6oog, "ÿlv

oÿ6ÿav {av} oflÿu;. (a) "Valeria Arsinoe, the hot bitch, [may the] worms [eat
her], the sinner, Arsinoe, the miserable." b) "Valeria Arsinoe, the sinner, [may]
sickness [get her], the hot bitch, and putrefaction"). The words oÿ¢dAÿlÿceg,
v6oog and oflÿptg will make devotees of Lactantius' De mortuis persecutomm
inmaediately feel at home32. Althqugh no specific occasion is mentioned, "at

30 SGD 13] = IK. Wiinsch, "Ddsidaimo*fiaka", ARW 12 (1909) 1-45, at 41  45.
The verb cÿ0aÿrtt occurs also in other curses: DT 1.18 ÿ1c "ÿv ÿd)vÿmv. C£ Mt 24, 39;

Joh 19.15.                 /
31 SGD 114 = Gager 116 = AI Vogliano, BPhW45 (1925) 1937 = SEG 4.47.
32 Obviously, the author must be sought in Jewish (less probably Christian) circles.

C£ Gager ad loc. : "The Greek word hantartalos is used widely for 'sinner' in Jewish and
Christian texts. Here it means something like 'wrongdoer'." I do not agree with him
that the dungwcorm should be understood as another epithet of Valeria, for okÿb£ÿpc8g
is a plural nominative and has the very same position in the fommla as v6oog orÿ side
b. For oÿabkÿl*CSg in curses see: SEG 4.47; Bj6rck 1938, 60. Ultimately the worms have
their roots in the Old Testament: Jes 66.24 = Mk 9.48. Hence Coptic curses crawl
with this species of a*fimals, for instance: Meyer/Smith nos. 92, 93, 100, 108.
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33 For a bibliography and the history of its interpretation: Versnel 1985, esp. 24712
34 SGD 163 = Gager 106 = B. Lifshitz, "Notes d'Spigraphie grecque', RevBibl 77

(1970) 76 83, no. 20 at 81-83 (with photo, ph 9). The text is reported with a mis
leading omission in SGD.

35 Besnier 1920, nos. 1-5 = A. Olivieri, "Tavolette plumbee bologmesi di defixio-
nes", SIFC 7 (1899) 193 198.

36 DT 93. 96-98 (mentioning ininfici); 100 (probably amatory); 101 (inimicO; 129,
140, 193 (?), 195, 229, 300; Besnier 1920, 12 (?), 39 (si quis [i]inimicus i,imic[a]
adve[r]sarius hostis...); Solin 1968, nos. 1, 34; SGD 104, 114, 116-121,136, 163; SEG
49. 858, 919; AnnEp ] 988, 1146. Note that, in accordance with the subject matter of
the present section, this list includes tufty curses which lack an explicit motivation orjusti-
ficatio,. For lists of anatomical curses providing motives see next section.
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the very last, the tablet indicates strong feelings of animosity towards Arsi-
hoe" (Gager). Indeed, to rot away by consumption and to be consumed by
worms are not the most ob,imus woes that you would curse your compe-

titive neighbour with (or are they?).The very same may be said concerning
a curious dejqxio from Rome (Poitiers, c. 200p)3s, a Latin text but with
strong Greek influences. It curses a rairaus named Sosio: Sosio deliria, Sosio
pyra, Sosio cottidie doleto . . . Equally straightforward is a defixio from Syria-
Palestine, near Hebron (III-Vp)34, invoking the Charakteres: ÿ:am]*dÿw ÿnt
cd*cmot(v> *¢ctL he[tÿctuv] (follows the name of the cursed person) . . . fSdMmu

¢e(pakae,/kÿg ("lay him low with suffering and injury, cast trim into a fever,
deliver him to distress, to death, to headache" [in this order]). And it re-
quires no fewer than four (very mutilated) Latin defixiones from Bolognass
to curse one medical doctor (raedicus PorceUus) with threats of death, a
variety of fevers and illness against his body and limbs: 1. (Voces magicae
in Greek) Porcellus raolo raedicu Porcellu raedicu raolo raedicu inteoqcite ora corpus
caput tente(?) oculu ... 2. ocddit(e) . . . orani raenbra oranis vis . .. 3. Poreello

molo porte lo raolo medico inteÿfidte eura oecidite eni te profucate Porcellu et mall?
Silla usore ipsius aniraa cor atu. epar 5. tertianas quartana Luris frigora raorbu era
[P]orcelhls raolo raedicus . . . (The rest is incomprehensible).

There is a large number of curses which display explicit wishes that the
cursed persons must get ill, waste away or die, in a variety of formulasst.

Surveying the complete evidence, we observe that the defixiones with an
explicit wish to hurt parts of the body or the whole body, or to inflict ill-
ness or death in general, largely belong to the post-classical period. In the
material presented so far the earliest 'anatomical curses' sensu stricto appear

in the first century BC, their prime being the second to fourth century AD.

This is in accordance with the geographical predominance of the Western
parts of the empire, including Sicily and Italy, but even more Germania, Gal-
lia, and as we shall see shortly, especially Britannia. All this is equally true for
the curse types that we shall discuss below. Hence, it may be expedient at this
point to establish that this type of anatomical curse, albeit not frequent, was
not lacking in classical Greece either. Here are some clear samples, showing

so many well-known ingredients that translation seems to be superfluous.

DTA77 (Attica, IV IIa?)37:a) ...'ÿ&gÿv%dtgÿcatÿ&ÿQyumS'r[6)v]ÿ:atmS'roiN
Xovg KaL ta ÿoDÿ[mv] 6tnavm ... b) . .. ÿat t&g ÿp(okAg (merabrura virile praepu-

tio retracto) attC0v rut ÿobg ÿ:6o0ovg (pudenda muliebra) c*6"ÿ6)v... ÿmt "ÿ6g xpvx&g
aÿzÿov [ÿ¢at ge]Tu Kat attoÿ[g] 6kXov[g] *cat tflv ÿpmMlV ÿ¢at tbv ÿcto0ov t6"€ &vtotov'
(Tkzqotu)[g ÿcu*]d0umg'. This is a variety of membra quite uncommon to the
average instrumental curse from fourth century Attica. The final words

betray the atmosphere of animosity, apparently lying in the domain of ero-
tic competition. DTA 89 (Attica, IVa) displays an even stronger similarity
with the anatomical curses of the P,_oman period: a) ... ÿ¢dÿo%e ÿ¢dte%e

qb(06)w%ov 1¢[cÿq "r& &ÿQm['n]ÿ]ta attoÿ to(6)g =6tag: "cdÿg Xÿ0ag ÿ]m%ÿlV (pOoÿv
(= utÿ5olov, pudenda) n[v]<yfl)v tÿlv Reqÿa[k¢l]v zÿ]v 7uo*[{0]u z{v aÿtliskClg ... t&
&ÿzO[(o](zglÿ>ÿcÿ zfiv apVXÿlV ÿ¢aL to(tg> (6)cpoÿSg . .. b) . . . tdg [%]ÿctg t6"¢ voÿ: ÿpvxfig
"cfiv ÿ¢e(pnkfig ÿ:ÿ1v ÿ0yuo[uv tÿlÿ ÿm08tug tfiv oÿotu[v] ÿflv 7k[ÿ]mv.

In an aside, I also draw attention to a curse from Nemea (IVa?)3ÿ, although
we shaÿ reserve a discussion of this curse type for a later section. It is a 'Tren-

nungszanber' intended to separate a woman from her lover: "l turn away

Enboula from Aineas, from his face (aÿ0oo(bnov), from his eyes (&p0ÿk!ztÿv),
from his mouth (ot6btatog), from his nipples (tt00[ctv), from his soul (ÿpvXÿtg),
from his belly (ydÿ0og), from his [perils] ([ÿp(oÿ.[ov]: this reading seems to be
appropriate and is confirmed by parallels), from his anus (ar0(oÿoaS), from his
entire body (tkov *oÿ O(bltnmg). I turn away Euboula from Ahÿeas."

37 Gager 24. The Latin translatibns ad usum delphini in these texts are Wfinsch's.
The numerous orthographic and grÿnmÿatical oddities are not.

38 SGD 57 = Gager 25 = St. G. Miller Hesperia 49 (1980) 196£ = SEG 30.353.
Translation: Gager Ioc. dr. with sonÿe minor changes. Initially, both Jordan and Gager
took Euboules to be a masculine name. Jordan now writes lzqe that he reads Euboula
as a feminine and ,also doubts its early dating. He also sent me the text of another unpu
blished related anatomical curse from Nemea. Note that, in accordance with the spe-

cial purposes of 'Trennungszauber', the focus is here on the (erotic) separation, which
does not necessarily or primarily require the destruction or harm of the competitor or
his body parts. Not all anatomical curses need include the wish that the target nmst
suffer. However, the majority does.
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Together, the instances presented in this chapter unequivocally substantate
our initial suggestion that there is a strong and often expficit link between
the wish that a person shall suffer, struck by an affliction or even by death,
on the one hand, and the enumeration of body parts or the mention of the
body as a whole, on the other. We have also seen that in a considerable
number of these curses marked feelings of hatred find an expression either
in 'hard words' or through more implicit allusions in the text. This brings
us back to the question of motivation•

Motive: retribution

The curse from Megara DT 42 quoted above (p. 223) is, in Audollent's
coflection, preceded by another Megarian curse, according to Wiinsch by
the same hand. This dejqxio invokes Persephone, Hecate, Selene, Earth against
some unnamed persons: hvcÿ0ÿp.u['rt]ÿoÿtev o6)ÿta arwÿp.u ÿp[v]%'ÿlv [6t]d-cotav

qÿQ6vÿlaw aÿaOÿlntv ÿOflV [KuQb]{av k6yotg ÿEKccrÿK:tou; 6eKing[ant] "ce h[39oi£noÿg . . .
("we anathematize them: body, spirit, soul, mind, thought, feeling, life, heart
with Hekatean words, with Hebrew oaths")• There follows a long fist of
body parts: "ÿQtXctg Kÿqÿa;ÿlV ÿvn{rOuÿ,ov [nO6am]nov ÿ:o&g 6qÿ[a3g] ÿvwrfiQctg
(nostrils) Ot[...]=go Otaydvag (jaws) 656wa[g] [...] apVXÿlV ozovaxÿv ;ÿyÿta[v]
[...]'my ÿp.a OdQlcag ÿmzaKdEt[v n'go]vaXei 8 aÿdoXot lcat. . . ("hair, head, brain,

face, ears, eyebrows, nostrils ... jaws, teeth, ... so that their soul may sigh,

their health may  ....  their blood [and] flesh may burn.And let him sigh with
what he suffers . . ."). Moreover, side B has: [ÿ:a'm]yod[qqobtÿv [rig] ÿ;oÿ.do@g.
• .1 ÿcut [noqvflv *cut [ÿt]ÿ[c00lt[av] ("we enroll [curse] them for punishments,
pain and retribution . . "'). Then the text ends with the term: "avE0gIIct39. This

text - ob, Aously from a Jewish milieu - is particularly instructive. First it
expresses the explicit desire that the victim shall suffer in every part of his
body, that his blood and flesh shall burn, and that he shall bewail his mise-
ry and pain. The reverse side, on the other hand, clarifies that the agony is
intended as a punishment for some offence against the writer of the tablet.

This appears to be a popular scheme• In other curses the offence is some-
times spelled out. Again, the first curse from Megara is instructive• Like its
local analogue, just cited, it has a text on the reverse side, which gives an
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account of the reason for the magical action• Although the text is mutilated, it
seems to concern either the refusal to return a loan or the false charge of such
a refusal. So, again, we have a combination of three interconnected aspects in

one curse text: 1) the cursing ofa comprehendtve set of body parts, 2) the wish
that in this way the target ,a/ill suffer miserably, 3) a justification of the curse
requiring a just punishment for an offence against the writer of the tablet.

A well-known and most interesting defixio from Ddos (I a-Ip)4° pro,A-
des further clarification: Side A: "Lords gods Sykonaioi, Lady goddess Syria
Sykona, punish and give expression to your wondrous power and direct
your anger at whoever took away my neckflace, who stole it, those who had
knowledge of it and those who were accomplices, whether man or
woman?' Side B: "Lords gods Sykonaioi (...), Lady goddess Syria (...)
Sykona, punish and give expression to your wondrous power• I register
(ÿ:a'raÿ,odqm) 'curse') whoever took away, who stole my necklace• 1 curse

those who had knowledge of it, those who participated• I curse him, his
brain (ÿvÿcÿpc&ov), his soul (ÿpvXÿ]v), sinews (wÿu)  ....  genitals ('ÿ'&OLSÿU), his
private parts ('c4 &vavKgla), the hands ('ÿ&g Xÿ0ÿ) . • • the feet ('coa3g n65og), from
the head (ÿn6 ÿ:eqÿukÿlg) to the nails (btÿXLÿr ÿ:ÿav 6va3Xov "c(6)v 5qk"r[a3ÿ,ov])".

Besides the combination of a list of body parts from top to toe with a
punishment for a specific offence, the most conspicuous feature is the fact
that the verso has an unmistakable defixio formula, while on the recto we
descry a kind of prayer formula. Now, a considerable number of such prayer-

like invocations can be found among the tablets that are traditionally ran-
ged under the name of defixiones. InVersnel 1991 a I have collected and dis-
cussed these texts and proposed to reclassify them as a category beyond the
curses stricto sensu. They are rather prayers for legal help, whence I have
labelled them judicial prayers or prayers for justice". They invoke divine

i

39 On hvd0ebta and related words: J. Behm, ThWNT 1 (1933) 354-357; K. Hof-
mann, "Anathema", RAC 1 (1950) 427-430. In Greek curses: Martinez 1995, 340fi
C.A. Faraone, "Taking the 'Nestor's Cup Inscription' Seriously, CIAnt 15 (1996)
77 112, esp. 97ff:, suggests that we should regard similar single words in magical texts
as indications of a 'rubric' or 'label'.

t
40 SGD 58 = Gager 88 = Ph. Bruneau, Recherches sur les cuhes de Dÿlos h lYpoque

hell&istique eta IYpoque imp&iale, B1ÿFAR 217 (Paris 1970) 649 653. The text bristles
with writing errors, l am grateful t4 David Jordan for having communicated several
new readings to me.               ]

41 TIFFs identification has now lÿeen generally accepted and productively pursued.
Tomlin's publication of the Bath curses (1988, esp. 59 n. 3) is based on this classifica-
tion, and Gager devotes the fifth chapter of his book to these 'pleas for justice and
revenge•' See especially: Jordan's review of Tomlin, JRA 3 (1990) 437 441, and id.,
op. tit. below n. 59; G.W. Dickerson, tLev. of Faraone/Obbhÿk 1991, BMCR 2
(1991) 212-214 A. Chaÿfiotis,  Tempeljustz im ka'serzeitlichen Ydeinasien. Kechtliche
Aspekte der Siihneinschriften Lyd'ens und Phrygiens , in: G. Thfir/j. Vfilissaropoulos
(Hgg.), Symposion 1995. Vortriige zur griechischen und hellenistischen Red*tsgeschichte (Koÿl,
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help either to make a thief return a stolen object to its owner (or to help
redress a particular injury caused by another - often unknown - person)

i.-5. September 1995), Akten d. Ges. g. Griech. u. Hellenist. P..echtsgesch. 11

(KSln/Wien 1997) 353-384); Faraone 1991, 27 n. 45: "Versnel rightly reclassifies the
proclamations as 'judicial prayers', which have a social  context different fi'om that of
the defixiones." I quote this assessment because stone other scholars are more reticent.

Gager (rightly) advocates caution in drawing too strict distinctions between the defix-
Jones proper and this specific category. Graf 1994, 183-185, though acknowledging
the differences between the other (agonistic) defixiones and the present (vindicatory)
type, explicitly argues for their basic unity as defllxloses on account of 1) the common
material (lead, metal), 2) the shared places of deposition: sanctuaries and pits or wells,
3) the common reason for their application, being a crisis provoked by lack of info>
marion on future or pabst events, adding 4) the fact that the search for thieves can also
be executed through strictly magical means ('le sorcier'). Though I myself have paid
nmch attention to the similarities and transitional forms between various curse types
('borderline cases', see next note), in my view not one of these alleged 'common' fea-

tures is really conclusive on the basic unity of all curse tablets. 1) and especially 3) are
simply too 'common', the first being equally typical of certain types of oracles, especially
those of Dodona (in fact, as Graf 1994, 155 acknowledges, lead nmst probably started
its career as the cmrmmn material for epistolary conzmunication in general), whereas

3) is typical of all oracles, and prayers of supplication and votive religion. Yet we do
not rate all these types of expression among defixioses or curses. As to 4), of course,

thieves can also be traced by magical devices (though the evidence is not abundatu),
as they are - more frequently    by consuhing an oracle (e.g.D. Evangelidis,

"Haÿstÿmmmt ÿEVVCtL 1:'Avaolÿctqÿi1 "fin AmSd3ÿ*lg 1953", Epeirotika Chronika 1, 1935,
192-259, at 259 no. 32: [le.Xÿs ®maz{mv "ÿ6 &ÿ@ptov, Bull. Ep. 1939, 153; and other
texts from Dodona), but it is difficult to see the relevance of this argument, if it is
intended as an argument. As for 2): the two vast collections found in regular sanctuaries
(Knidos, Bath)   with one or two exceptions   do not provide any defixio in the usual
sense of the word, but only prayers for legal help with a choice of specific features that
I analysed. The same seems to be true for the Akrokorinth and for the few texts from
Uley that have been deciphered so far (see below n. 54). Pits/wells, on the other hand,
may be either considered as direct connections with demons of the underwood, cmn-
parable to graves (very appropriate for defixiones), or as sanctuaries of (indeed cbthonic)
deities (best example: Minerva Sulls, Bath) (very appropriate for judicial prayers).
Which one of the two qualities dominated can be only established by the arcbaeolo-
gqcal context (see for literature on the places of burial of defixlones Faraone 1989, 155
n. 19) or (above all) through the phrasing of the tablet texts. Of course hybrids occur.
I would point out that the subterranean reahn is both the abode of the dead and the
place of supernatural justice and retaliation. However, if one wishes to cover the two
types (and the border cases) under one common denominator, the Latin tenn defixio
is not the most appropriate term, nor is English 'curse'. Greek &pal does cover both
aspects. Still, I am quite aware that current usage is not likely to change.

or, if this does not work, at least to take revenge and punish the culprit.
One of the distinctive traits is the use of legal terminology and argument.
Naturally, there are borderline cases, which share some of these features with
characteristics of the defixiones in general42. However, apart from a variety
of different specific characteristics, which are not of inmlediate interest to
our present subject, all of them share the request to a god to make the
offender sick and/or suffer, or at the least be harmed.

Significantly, but not surprisingly, this category abounds in anatomical cur-
ses. For instance, a defixio from the Athenian Agora (IIIp)43, after some votes
magicae, invokes Typhon: amQagLSmÿ ooL ÿ5ÿ.oo'tÿd'cav ... '6:cÿ cmS'ÿflg tca'ÿaÿ6ÿg

aÿ cÿ'ffl; *6 aÿvsÿtxa "cÿpt ÿOilV "CÿlV 66,Jctÿ.tv "ÿ/l"J toXSv ÿ6 oÿSp.a "ÿdt Dÿktl "ÿ& vmS0ct "ÿdÿ

6oÿdÿ z&g q)ÿ.fiÿag zdg &e'cÿlQÿag -ÿlv ÿcÿ6ÿv zogg 5vvxag z6 ÿiÿ:a@ ÿ:rv axÿ.srl*ovcÿ -ÿlk

,6g a*dÿm ("I hand over to you Philostrata ... in order that you may chill
everything hers, her spirit, life, power, strength, body, limbs, sinews, bones,
veins, arteries, heart, nails44, liver, lungs, everything inside her"). The formula

is repeated four times, the last times with the addition of hands and feet as
targets. "Yes, Lord Typhon, ÿcS0OlaOV (avenge) ... (no doubt the author of

the text) whom NN bore . . . and 13oÿ0ÿlOOV (help him)". Although there is
a complete sunmlary of the parts, it is not asked that the person suffer, but
that she be chilled  which is formnlaic in later defixiones  , even to the effect
of her disappearance (21/2: [tca]ÿdÿpvÿov ÿ=t &puvtop.@), or paralysed (31: ÿva
am0a)vÿ0ÿ) or in combination (47-51). The words 'avenge me' and 'help me"
however, clearly refer to the retaliation for the injury the writer has suffered.

42 Because illere seems to be some misunderstanding on this particular point I here
quote an explicit passage from Versnel 1991 a, 67fi, which should clarify my position:
"Although it is conceivable to try and divide the material into two polar opposites,
defixio and prayer for justice, there is, aÿ we have seen, a whole spectrum of approaches
which lie between them. Absolute distinctions, though sometimes indispensable llÿr
systematic definitions, are more often/than not blurred or even non existent in reality.
Consequendy, 1 do not plead for the complete elimination of tile samples of our
border group from the collections 0f the defixlones, provided that their specific pecu-

liarities are duly recognized and ap}reciated. Just as elements usually associated with
religious prayer tend to occur in thd texts of the defixioÿ*es, so too we shall meet strik
ing exanlples of curse terminology in the 'pure' juridical prayers."

43 SGD 22 = G.W. Elderkin, Hesperia 6 (1937) 384-389. The forumla is very
sintilar to that of SGD 23, except for the first clause which gives instructions to chill
the bodily parts of die victim. See also SGD 21 below.

44 in a letter Chris Faraone righdy notes that "nails" is out of place in a list of
internal organs that ends with "ÿ [vx6g a*d-c'm and points out that LSJ gives a rarer,
later meaning for 6vvÿ: "part of tile liver" (Rug. Onom. !80; ENic. Ther. 560).
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DT 74 (Athens, probably [Ip)45 is more informative. It opens with an
enumeration of the gods and powers to whom the cursed person is consign-

ed: "Agge!oi Katachthonioi, Hermes Katachthonios, Hekate Katachthonios,
Plouton, Kore and Persephone and Moirai Katachthoinai and all the gods
and Kerberos . . . the doorman and to q)0ÿcrl ÿc(ut) ÿcuO" ;lttÿ[eav *caOÿlÿOt]va)
[nv08-c@] (shivers, and daily fever)". The reason seems to be that this person
has an object belonging to the author of the tablet in his possession and
refuses to give it back: "coo ÿ:q(xcÿ)qX6v-cog [ÿ¢(a[) o151¢] &noB[dying . . . Next fol-
lows KumV0dtpm... [-c0qXag ÿvKÿpaXov o-c6[ÿtla 666wcÿg ÿtkÿl cbÿoÿg [30aZtovcqg
OZgl]0og ozdbtaXov vÿz[ov ['lÿaÿo]ydo-cotov ÿq)ÿm[v] ÿtllQo{Ig [... 8a]Icr6ÿ,[ovg

=]oÿv - bvvx[%] ("1 enroll . . . the hair, brains, mouth, teeth, lips, shoulders,

arms, breast, stomach, back, lower belly, pubes, thighs  ....  toes, nails"). Final-

ly Paulus the stonecutter is included, apparently because he is an accompli-
ce (ovwvÿ5(v)m).The formulaic part of DT 75 (same place, same date, same
hand as the preceding one) is practically identical. However, this time the
target is a thief (-cog ÿXÿ×-c[ov ...). On side B we can read the following
body  parts:  6v]vz[a]g,  btu[oO]o6[g  ....  o'ÿl]Oog,  nÿm[ÿcÿ?]d,  gv[-cegu]  ...
[..]akov, 13no[ydoÿ0tov] ("nails, breast, anus, innards [?], lower belly").

Three texts from the Latin West are clearly related to the Greek ones. A
recently published lead tablet from Spain46, not rolled up, has two holes
apparently indicating that it was fixed to a wall or altar. The text is very
well conserved: Dis imferis vos rogo utei recipiatis nomen Luxsia A(uli) Antesti
f!lia caput cot co(n)s[i]lio(m) valetudinem vita(m) membra omnia accedat morbo cot-
idea et sei faciatis votum quod faccio solva(m) vostris meritis ("To the gods of the
Netherworld: I implore you that you register my complaint against Luxia,
daughter of Auhis Antesius, let sickness visit her head, heart, intelligence,

45 i include here later readings by Ziebarth /934, 1049, and S. Eitrem, Rev. of
Ziebarth 1934, Gnomon 12 (1936) 557-559, at 558.

46 J. Corell, "Defixionis Tahella aus Carmona (Sevilla)", ZPE 95 (1993) 261-268.
This is not only the oldest defixio from Spain, but it is also one of the oldest Latin defix-
Jones in genera]: second h,'flf of the first century BC. The judicial nature of the prayer
is revealed even more explicitly than elsewhere by the unique expression nomen reel-

pete, which is the normal technical term for the acceptance of an accusation by the
R.oman magistrate. Furthermore, tim votive terminology goes well together with (and
is sometimes found in) the judicial prayer, but not with the de.fixio proper. So does the
list of body parts that are being cursed including the fact that a sickness lrmst haunt
them. Note the summarizing term membra omnla, which also occurs in DT 134B; Bes-
nier 2 - A. Olivieri, "Tavolette plumbee bolognesi di defixiones", SIFC 7 (1899)
193-198, at 195. Three other recent finds, one of which is a judicial prayer: J. Corell,
"Dmi Defixionum Tabellae aus Sagunt (Valencia)", ZPE 101 (1994) 280-286.

health, life and all her members, every day. And if you fulfil the vow that I
malce, I will duly recompense you"). Comparably, a tablet found in a well
in France (Montfo, Dÿp. de l'Hÿrault, 50 60p)47 has: Quomodo hoc plumbu
non parer et &cadet sic decadat aetas, membra, vita, bos, grano, mer eoru qui mihi

dolum malu fecemnt. Finally, in a tablet from Nottingham4s Iuppiter is ad-
dressed in order that he exigat per mentem, per memoriam, per intus, per intesti-

hUm, per cor(dem, per) medullas, per venas per [...] si mascel si femina quivis
involavit (dena)rios Cani Digni ut in corpore suo in brevi temp[or]e pariat . . . ("in
order that Iuppiter sues him [haunts him] in his mind, his memory, his inner
parts, his intestine, his heart, his marrow, his veins, his . . . whether male or

female, whoever has stolen the denarii of Canus Dignus. He must with his
body [or: in person] settle the matter without delay . . .").

Besides listing long series of body parts, there are again different strategies,
including that of the shortcut. Calling down on the culprit all sorts of af-
flictions or death is typical of these prayers for justice49. In addition to a
number of incidental and isolated finds we have two large collections of
judicial prayers, one from the sanctuary of Demeter and Kore in the Carl-
an city of Knidos, the other from the sanctuary of the hot spring of Sulis
Minerva at Bath, England. Since they are very formulaic, a summary of the
main features relevant to our inquiry will suffices°.

DT 1  13 (Knidos, II-I a?)51. A series of some dozen judicial prayers by
which enemies of the authors (always female) are subjected to divine
punishment 0cdkaÿJtg, "ÿbtmO[a), torments (ÿdoavoÿ), and a specific type of

47 iv. Marichal, "Une tablette d'ex4cration de l'oppidum de Monffo (Hfirault)",
CRAI 1981, 41-51 (with pls.); 48: "De mÿme que ce plomb disparait et tombe,
qu'air*si tombent la jeunesse, les melÿbres, la vie, le boeuf, le grain, les biens de ceux

qui m'ont t:ait tot-c ..." (- A,mE!) 1981, 621). M. Lejeune, "En marge de la dfifixion
de Monffo", ebd. 51£

48 Gager 98 = E. G. Turner, JRS 53 (1963) 122ff. Tiffs tablet is one of the nume
rous judicial prayers from England discussed below.

49 Apart from the collections ÿ'entioned in the text the following tablets unite tim
prayer for revenge or vindication wÿith the wish that the target lnust suffer or die: SGD
21, 115; AnnEp 1982, 448 (much ÿmproved by H. Solin, "Analecta epigraphica", Arc-
tos 15, 1981, 101-123, at 121f.); ebd. 1988, 840; Solin 1968, nos. 6, "[2. Of a diffe-
rent nature is AnnEp 1978, 455 (Cremona, Ip: H. Solin, "Analecta epigraphica", Aÿr-
tos 21, 1987, 119-138, at 130-133), where the author enrolls some named persons
apud eos ioferos ut pereant et dÿgantur quo ego her,'s sire, adding: meo sumpm defigo illos quos
pereant. No retaliation here, but the wish to be sole heir.

50 For an extensive discussion and interpretation of both series see Versnel 1991a.
51 Gager 89 cites DT 1, 4, 13 in translation.
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affliction for which a fixed formula is used: "let the thief return the stolen
object (or let the slanderer confess his guilt etc.) aEnÿlbrfivog". The latter
term, though often misunderstood, can only mean "burnt", more especial-

ly "burnt by fever''s2, inter alia since fire and fever often freely intermingle
in curse texts. Several curses are conditional in that the targets will be ab-

solved from punishment as soon as they have paid for their crime (false accu
sation, theft, seduction of a husband, attempt to harm or kill the author).
Here follows a relevant passage from DT 1: hva[3aÿ "AvrLs,6vzq aÿ& Adÿtuÿ0a

=ÿ=Qÿqÿva ÿoÿoko<yo)Oo[ÿ] lÿat ÿ[fi] yÿvotm m)ÿLkdÿ[ov] ÿvXÿv AdÿtaÿOo[g] ÿkk&
bteydZ.ag 13aodvovg 15acsuvLÿop.ÿva ("may Antigone, burnt by fire [= fever], go
up to Demeter and make confession, and may she not find Demeter mer-

ciful but instead suffer great torments"]. A South Italian tablet, DT 212
(Bruttium, III a)s3, is closely related: "Kollyra dedicates to the attendants of
the god the dark-coloured [cloak" which [NN took] and does not give
back ... He is not to have rest for his soul until he pays the god (P.ÿl

Qdÿeÿov 5ÿ ÿv ÿpvXdw &Vehl ÿoÿe dtv0eN ÿat 0acS) a twelve-fold fine and a mea-
sure of incense according to the city's law .. J'

Likewise, in the numerous tablets from Bath, published by Tomlin in an
exemplary ways4, the culprit is consistently threatened with the wish that
he shall pay for his sin sanguine suo ("with his blood") or corpore suo or vita
sua ("with his body, with his fife"). Variations occur, as for instance in a
tablet from BathSS: a[e]n&m meJum qui leuavit [e]xconi@u]s [e]st templo Sulis
dono si mulier si baro si servus si fiber si puer si puella et qui hoc fecerit sangu(in)em
suum in ipsmu aenmu fundat ("the person who lifted my bronze vessel is
utterly accursed. I give him to the temple of Sulis, whether woman or man,
whether slave or free, whether boy or girl, and let him who has done this
spill his own blood into the vessel itself"). Or a more general expression in
a tablet from Lydney Park (Gloucestershire, IVp)S6: Deuo Nodenti Silvianus

52 For this interpretation (as against the certainly mistaken "sold into temple sla-
ver-/" as suggested by Newton and others) and its implications in the context of the
Knidian curses see Versne! 1994. For fire and fever in curse texts below p. 249fE

53 Gager 92; discussed in Versnel 1991a, 73£
54 Tomlin's full publication of the Bath tablets numbers 130 items, while there are

30 more published texts from elsewhere in Britain (collected by Tonflin 1988, 60£).
Moreover, there are about 140 unpublished curse tablets fiom Uley, many of them still
rolled or fiagmentaty and likely to remain illegible, but surely of the same type as the
ones quoted above p. 237 239.

55 Tomlin 1988, 44 = Gager 95.
56 Gager 99 = Versnel 1991a, 84.

anilum perdedit demediam pattern donavit Nodenti. Inter quibus nomen SenMani
nollis petmittas sanitatem donec peÿfera<t> usque templum No&ntis ("To God
Nodens. Sllvianus has lost a ring. He has given half of it [its value] to
Nodens. Among those whose name is Senecianus, do not permit health

until he brings it to the temple of Nodens").
New finds, sonae of them still unpublished, continue to substantiate the

proposed classification. Apart from the large hoard from Uley, mostly still
rolled and uninspected but surely of the same type as the Bath tablets, there
is now a collection of some 16 tablets (many of them severely damaged)
fi'nm the Sanctuary of Demeter and Kore on the Akrokorinth, all dating
from the t<oman periods7. The few that provide sufficient information dis-
play clear characteristics of the judicial prayer, and, hke the ones from
ICnldos, are all written by women (and aim at female targets). The most
extensive one curses a list of parts of the body "from her head to the soles
of her feet with lasting destruction" on account of "acts of insolence."

A fascinating tablet from Pella (Thessaly), found in a grave of the fourth
century BCs8, provides a 'Trennungszauber' cursing any woman who might

(want to) marry a man mentioned by name. Influence of the style of the
judicial prayer in this defixio manifests itself when the dead agent and the
demons are addressed in a very deferential tone and the cursed person must
perish miserably.

Equally interesting, finally, is the only known Attic tablet found in a sanc-
tuary, viz. that of the hero Palaimon Pankrates. Like so many other Attic
curses of the fom'th century BC, this tablet is directed against opponents in
a lawsuit. David Jordan, whose publication is forthcomingsg, has established
that it belongs to the category which I have labelled 'borderline cases.' On
the one hand, it displays traces of the stereotyped instrumental curses with

57 See for instance iL. S. Stroudÿ "Curses from Corinth", AJA 77 (1973) 228£;
SGD p. 166£; N. Bookidis/P... S. Stroud, Demeter and Persephone in Andent Corinth,
American Excavations in Old Cmgnth, Corinth Notes 2 (Princeton 1987) 30£ with

!
fig. 32. l am very grateful to P-.on ]Stroud for granting me the opportunity to inspect
these unpublished texts and to NaOcy Bookidis for her information on the archaeolo
gical context.

58 The text will be published with a circullÿstantial commentary by E. Voutiras,
whom I thank for having sent me a draft of his forthcoming paper. See for the tillle
being L. Dubois, "Une tablette de malfidiction de Pella. S'agit d du premier texte
macÿdonien?", R/ÿG 108 (1995) 190-197. Apart from the aspects mentioned above,
the £ommda is another instance of the type discussed by Bravo 1987.

59 To appear in A. Kalyeropoulou (ed.), To leO6 roy IIaytcodwv. I thank David
Jordan for sending me a draft of his publication.
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functional parts of the body, intending to put opponents out of action; on
the other, it is a prayer for justice both on account of its religious context
and its request: "become a punisher (*tÿ.m06g) of those whom I have hsted
for you . . . for they both do and say unjust things.''6°

On the basis of the evidence produced so far, our first conclusion is that
cursing the whole body, either in anatomical detaÿ or in a comprehensive
formula covering the whole, is characteristic of formulas concerning (at
least allegedly) 'legitimate' and socially accepted revenge and retribution. In
this respect they are closely similar to - and as a matter of fact often are
public curses. For instance, funerary imprecations, intended to be read by all
passers-by, may either threaten the potential violator with horrible afflic-
tions or call down severe penalties on those who have wronged the de-
ceased and/or caused his death.

60 In addition, of the five decipherable new defixiones from the Kerameikos
0g-IVa), published by Willemsen 1990, 142-151, one attacks Glykera, wife of Dion,
in order that she "gttxmOi]0eÿ lcaÿ [h]ÿ8[ÿ,]ÿlg 7dgov A ... - R. Wfinsch, in: F,J.
Bhss/R.A.S. Macalister (eds.), Excavations in Palesane during the Years  1898-1900
(London 1902), 158-187, published 35 Greek curses written on limestone from Tÿll
Sandahannah (West of Hebron) dating to the second century AD. Though most of
them are too ffagmenta*T to allow interpretation, some are very clear and of particu
lar relevance, since they are, as Wiitlsch aptly noticed (184), "imprecations of persons
who considered themselves undeservedly wronged, against their enemies, containing
invocations of a god, with the intent to bring punishment on the head of the often-
ding person". Wtinsch also noticed the close relationship with the Knidian tablets.
They contain words such as: [3(xoa[v[o(xL], [ztbtÿ0]0ÿctv yeLveo0at. Tiffs series has not been
included in any of the great corpora and l am grateful to lÿchard Gordon for having
drawn my attention to it. However, David Jordan refers me to R. Ganschimetz, "gut

deux tablettes de Tell Sandahannah', BCH 48 (1924) 516-521, who doubts their
magical nature. Of course the Coptic-Christian curses also present many a good
instance of judicial prayers. Meyer/Smith 1994, nos. 1, 27 29, 88-93, 104, 108 are
prayers for vengeance, but more interesting is no. 66, labelled by the editor as a speU
for protection during childbirth, but in my view definitely a nmlicious curse to induce
abortion (as P,.. K. lkitner suggested): "It is not really I who shall ask you nor [other]
(humans) but [... 8a]baoth [...] to her side [...] from the crown of (her) head down
to (the) nails of her feet and bring forth under her polluted blood and dark water on
(her) right side (over) to (her) left side. You must make it weigh on her like a mill-
stone  ....  When I cast it into the fire, you must fill the 12 bowls (?) with fire (and)
cast them into her heart  her lungs, her heart, her liver, her spleen, [into all] the hun-
dred twentyfive body parts ...

Inferences and reflections

Curses against violators are probably best represented by the series of lar-
gely identical curses set up here and there by Herodes Atticus and mem-
bers of his circle; they are inspired by Jewish formulasÿ1. Numerous and pre-
enfinently appalling for their cruelty are the funerary imprecations from
Asia Minor62. "May he, an evil man, be evilly destroyed" is kind compared
to another imprecation, in which the wrath of the gods and the Erinyes is
called down, "and the culprit shall taste of the liver of his own child" (tStov
"CÿIWOV ÿCt'ÿOg ygÿOgÿ0ÿt)1'3.

In the category of pleas for revenge, the funerary inscriptions addressed
to Helios, some with depictions of raised hands64, are the most familiar
examples, one of the best known being the poignant inscription from Khe-
neia6s invoking the Jewish (or Samaritan) god to avenge the innocent

61 One of its phrases: "May God strike the desecrator with trouble and fever and
chills and itch and drought and insanity and blindness and mental fits," for instance, is '
derived from Deut 28,22. 28. On these curses see L. Robert, "Maledictions funfirai-
res grecques",  CRAI 1978, 241  289 (- id.,  Op.  mln. seL 5, Amsterdam 1989,
697 745); W. Ameling, Herodes Attll-us, Subsidia Epigr. 11 (Hlldesheim 1983) I 101f.,
114fl2; II 23t'E, 160ff. nos. 147 170. C£ id., "Eine neue Fluchinschrift des Herodes
Atticus", ZPE 70  (1987) 159. Most of the inscriptions are meant to protect private
property; Gager 86 gives an example.

62 J. H. M. Stmbbe, APAI EHITYMBIOL Imprecations against Deprecators of the Grave
in the Greek Epitaphs of Asia Minor. A Catalogue, Inschr. griech, gtÿidte aus Kleinasien 52
(Bonn 1997). Cf. Stmbbe 1991 and for the Jewish evidence id., "Curses against Viola-
tion of the Grave in Jewish Epitaphs of Asia Minor", in: J. W. van Henten/P. W. van
der Horst (eds.), Studies in Early Jewish Epigraphy, Arb. z. Gesch. d. ant. Judentums
u. d. UrchristentulrÿS 21 (Leiden 1994) 70-128.

63 I. &nyma (G. Petzl, Hrsg., Die Inschriften yon &nyma, lnschr, griech. Stiidte aus
Kleinasien 24.2, Bonn !990) no. 898 = SEG 34.1194, arid MAMA III (=J. Keil/
A. Wllhehn, edd., Denkmliler aus dem[ Rauhen Kilikien, Manchester etc. 1931) no. 77
(cll J. Zingerle, "Heiliges Pvecht",JOA123, 1926, Beibl. 1  72, at 59) respectively, with
thanks to Johan Strubbe,

64 The main collections and disohssions are F. Cumont, "ll sole vindice dei defit-
tied il simbolo delle mani alzate", Mere. Pont. Act-. Ser. III 1 (1923) 65 80; id., "Nuovi
epitafi col simbolo della preghiera 4 dio vindice', Rend. Pont. Acc. Arch. 5 (1926-27)
69 78; id., "Deux monuments @s cuhes solaires", Syria 14 (1933) 381-395 at
392-395; Bj6rck 1938, 24flq; cf. also G. Sanders, Bijdrage tot de studie der latijnse metri-
sche g@chriften van het heidense Rome: De begrippen "licht" en "duistemis" en verwante
themata, Verh. Kon. Vlaarme Acad. Wet., Lett. en schone Kunsten van Belgie, Kh Let-

teren 37 (1960) 264-41l; F. B6mer, Untersuchungen #bet die Religion der Sklaven in Grie-
chenland und Rom 4: Epilegomena, Abh. Akad. d. Wiss. u. d. Lit. Mainz 1963:10 (Wies-
baden 1963) 20]-205. They are discussed in Versnel 1991 a, 70tZ On the syndsol of
the raised hands see Strubbe ] 991.

65 For a discussion and bibliography see Gager 87.
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blood of a girl who is supposed to have been murdered by deceit or a spell
(or poison): "may the same happen to those who murdered or cast a spell
on (or: poisoned) her and also to their children". Coptic and Greek Chris-
tian funerary curses from Egypt display exactly the same formulas of re-
venge and physical punishment66.

Comparable funerary texts can be found all over the Mediterranean
world, though not everywhere in the same concentration. In the Latin-speak-

ing world, funerary inscriptions like the one from Mactar67, warning the
potential desecrator of the tomb that habebit deos iratos et vivus ardebit, or
curses of eÿill-doers like clavom et restem sparteam ut sibi collum alliget, et picem
candentem pectus malum commurat suum, are more or less formnlaic6ÿ.

Many of these pleas for vengeance, both on lead tablets or papyri and in
public inscriptiom, derive their legal terms and ezcpressions snaight from the
lawcourt69. However, there is a very important, additional feature. Not only are

most of these pleas for justice - as opposed to (other) cmÿe tablets - phrased
in a different, i. e. deferential, tone vis-a-vis the gods, but they have also been

found, as we saw, in places that are not typical of the defixio proper, namely in
sanctuaries of generally chthonic gods, including deities associated with wells or
(hot) springs. This is not only n'ue for the large collections found at Knidos,
Corinth, and Bath, but also for the majority of the rather idiosyncratic judicial
prayers from Sicily, where the sanctuaries of Demeter Malaphoms at Gaggara
(Sellnous,Va?) and of the chthonic gods at Morgantina (Ia) have pride of place;
fiarther for tablets from Spain, where Nymphs associated with springs and other
goddesses are addressed in a most reverential jargon, as well as for quite a few
scattered finds among the ones cited from Italy andWestern Europe, and some
unpublished ones from Greece7°. Moreover, in some cases (Spain, Knidos,Akro-

korinth) they were not hidden, but simply attached to or placed near the altar.

66 See for a collection and comprehensive treatment BjSrck 1938, 49-60: "Kop-
tische Rachegebete. Der limrgische Einflug. Die Anwtinschung von Krankheiten".

67 CIL VIII 11825 = ILS 8181. On this curse type with del irati see Versnel 1985.
68 CILVI 20905 = Carm. Lat. Epigr. (Bficheler) 95. C£ CILVI 12649; VIII 11825.

The formulaic nature of these curses is fm-ther borne out by their application in the
parodic Testamentum Porcelli, as John Bodel reminds me. On a related funerary inscrip-
tion, CIL VIII 2756, commemorating a girl killed through magical practice and adding
an invocation to the gods as uindices, see J. Sfinskes Thompson, '"Der Tod des
Miidchens'. Zur Magie im r6mischen Reich", Laverna 5 (1994) 104-133, with thanks
to Tony Birley for the reference.

69 Amply discussed in Versnel 1991a.
70 D. 1K. Jordan, in a forthcoming paper, mentions unpublished curses from Myti-

lene (four tablets, IVa) and Rhodes (one tablet, iVa?).
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This is not meant to imply that no anatomical curses of judicial prayers
have been found in graves. Whoever wants absolute consistency here should

choose a different profession. As always, we are speaking in terms of family
resemblance and polythetic classes, with overlapping and criss-crossing simila-
tJlYlesTkYet, our evidence confirms that wherever the cursing of comprehen-

sive lists of parts of the body or of the body as a whole occurs, other fixed
characteristics may be expected to emerge. These include legal terminology,
gods as judges, entailing the concomitant deferential addresses and the inclu-
sion of the action in a more or less official temple ritual, and finally, the desire
to hurt the adversary with pain, aliment, death. In all these cases it is obvious
that the plaintiffs feel fully entitled to their actions, legitimating them with
references to the injuries they have suffered. Theft prevails among these inju-
ries7a, which implies that the perpetrators are mostly unknown, a circumstance

which lends an additional aspect of ordeal to the action of the divine judges7a.
Altogether, then, in this specific type of tablet text the target is not (or

not principally) a competitor in the social sphere; he is first and foremost
an accused, to be judged and persecuted by divine law. The concomitant
emotional atmosphere may be voiced in abusive qualifications of the target
such as "ÿ6v 6vooe[3ÿr¢ ÿaL dlvoÿxov ÿ:cÿt 56obto0ov . . . ("the inrpious, lawless, ill-

fated"), tLegardless of their historical setting - after the first attestations in
the Hellenistic period (Knidos) there is a boom in the imperial period -
this basic distinction between competitive defixiones and curses intended to
inflict suffering ist a constant74.

71 Cf. also above n. 42. I have discussed these concepts in Versnel 1991b.
72 Lists of curses (practically all belonging to the judicial prayers) prompted by theft:

Solin 1977; Tonflin 1988, 60-63 counts about 70 curse texts from Britain (the hoard
from Uley not included) and 20 from elsewhere prompted by theft. For an interesting
discussion of a Punic curse against a ÿhief (or rather against people who gloat over lost
property) see S. Ribichiifi, "Un episodio di magia a Cartagine nel III secolo av. Cr".,
in: Xella 1976, I47-156. There are also examples in Coptic and Jewish curses; for
instance Meyer/Smith 1994 no. 11ÿ betrays an interesting sinfilarity to the curses from
Britain. Cf. aLÿo PGMV70, 175.

73 A dejqxo froln Concordia (Aqulea Italy: Solin 1977 no. 1, with discussion) gives a
perfect ilhrsnation of the writer's uncertainty: Secundula cut qui sustulet ("Secundula or whoe-
ver [else] is the thief"). Suggestions of names with the addition "or whoever else may have
been involved or is an accessory", including such formulas as si puer si puella, si vir sifemi-
na etc. are formulaic. On the aspect of ordeal in prayel3 for justice see Versnel 1994.

74 I emphasize once more that, natur.'flly, amalgamatiorÿs aÿd overlaps occur.

IKegaettably, lack of space precludes a discussion of the typical nfixture of instrumen-
tal and emotional anatomica! elements in curses from the domain of gladiators, vena-
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tots and jockeys, for instance the two long series DT 141  187, 234 245. In DT239
and 240, for example, the horses must simply break their legs and lose their speed. The
human opponents, however, must not tufty be bound in their hands and feet and per-
ception but nltlSt really be hurt: bts"gdt ÿ,dÿlg "ÿo0 od)ga'mg i¢cÿ oneXff)v lcccÿdyÿtcz'mg. DT
241: ÿcctTcÿ8ÿoÿl'ce n(ÿv I*0ÿog ÿcaL a*Sv w0ÿov BLk-'ÿmÿOCO0 6V ÿ'CSKSV 7fl p,ÿ'ÿtlO amwtg

vapÿXov ... (for a detailed discussion of the closely related DT 242 see Wiinsch ] 900,
248-289). Here (as in modern soccer) competition is war: A. Cameron, Circus Fac-
tions. Blues and Greens at Rome and Byzantium (Oxford 1976). The emotional overtones
of especially the dÿxiones that curse all the lllnbs of a person's body may also appear
80111 the fact that exactly here similia similibus comparisons (for instance connected with
the daughter of a cock) are applied. Furthemmre, it is not by chance that in the same
series we find not the usual verb 600) to bind the parts of the body but 13ctodvtoov
czÿcSv "g{lv 8tdvotctv and dc=dKvtoov cÿ'gff)v "ÿdÿ 8p, p,cÿm. In this specific domain of phy-
sical competition (and indeed, struggle for life in the literal sense) hate and competiti-
on coincide, effecting an amalgamation of the fianctionalistic and the emotional curse
elements. See for instance a curse from North Africa against a venatur: DT 247 [ocd]dlte
extem*inate wtlnerate Gallicu . . . manus obliga . . . obliga illi pede[s] ra[e]m[br]a sensus medul-
la; obliga Gallicu. C£ also DT 250.

75 R. Wiinsch, Sethianische Verfludlungstafeln aus Rom (Leipzig 1898).
76 Faraone 1993 extensively discusses references to torture by whipping, branding

and the wheel in magical texts, with reference to the lynx in Pind. Pyth. 4. Though
interesting and important, they are practically restricted to erotic magic, for which see
the next section, and not directly relevant to the issue of listing limbs. For another
view on several points: S. Iles Johnston, "The gong of the lynx. Magic and Rhetoric
in Pythian 4", TAPhA 125 (1995) 177-206.

t

• LJ

Consequently, we might be tempted to look for the provenance of the
torture of extended series of limbs in a secular judiciary context as well. As
a matter of fact, some curse texts echo legal terminology. In some Sethia-

nic curse tablets from Rome (DT 155--156)75 it is asked that the victim be
made cold in all his parts. Next we read: m3t6v zmuÿo:qÿ ÿ¢az6 n0dlSaÿov
"gLÿ0)0[oÿg "gL[I(DLIJ0ÿVÿ3 I{CÿI{(7) 0QtVdZO). This is an unequivocal reference to the

rack as an instrument of punishment on which the victim must suffer a
painful death by torture. In other texts we have seen related terms such as

[3douvog/[3ctuÿxvtÿm (judicial torture)v6. Does secular judicial prosecution pro-
vide any clues concerning similar enumerations of body parts that are expo-
sed to torture? The evidence turns out to be both sparse and marginal, in
tact mainly restricted to nlartyrological sources, a genre in which 'hard
words' naturally abound. 2Macc 7.1-42, for instance, gives a horrific

account of the martyrdom of seven Jewish brothers at the hands of Antioch
IV. The first of them, who dared to defy the king, had his tongue cut out
(as punishment for his words) after which he was scalped, mutilated and

finally roasted in a cauldron. Here we have it all: bodily mutilation, in 7.7
referred to as "tearing limb from limb" (ÿtÿtmeÿleÿvcÿL ÿ6 o{5ÿm Kaÿd ttÿXog),
while sinfilar expressions return in 4Macc 9-12, esp. 9.14, where the same

story is told in even nmre revolting detail: ÿcaÿd arav !*0Xog ÿ&tbl*evog, 9.17
"ÿWÿ'ÿ p.ov "g8 ttOXÿl ÿa[ ÿvgo0"ÿ tto*a "ggg odoÿag xa[ o'ÿs[ÿXoÿ'ÿ "ÿ6 6ÿqOqn  ....

Compare, in a Christian context, Eusebius Hist. Eccl. 8.10.4: 8tezeÿvow;o ÿav

btÿXog... ÿd zmvzbg "coo odÿbtct'cog... ÿmL "fin Yu°'tobg ÿaÿ ÿ¢Wltt(0v ÿcaÿ azagsÿffÿv ...

However, more instances referring to normal penal practice in Greece

and Rome are particularly difficult to find. Although we are well informed
about the different procedures and instruments of ancient torture, such as

whip, wheel, rack, and corporal punishment in general, lists of body parts
being tortured in a judiciary context are conspicuously lacking in our evi-
dence77. Classical Greece, for that matter, was extremely reticent in apply-

ing torture to persons of free statusTM. Texts attest that Athenians explicitly
contxasted 'pre-cultural' practices of this kind to their own contemporary,

civilized form of prosecution and punishment79. Though the Romans did

77 Du ch&iment clans la dtd: supplices colporels et peine de mort duns lemon& antique.
Table ronde Rome 9-11 nov. 1982, Coll. de l'lÿcole Frang. de lZome 79 (lkome 1984);
J. Vergote, "Les principaux modes de supplice chez les Anciens et dam les textes chr&
tiens", Bull. Inst. Hist. belge de Rome 20 (1939) 141-163, discussing 1) l'ÿcartNement
des membres (eculeuO, 2) la lacfiration (fidiculae et ungulae), 3) la bffilure (ignis, laminae),
4) la flagellation; id., "Foltetwerkzeuge", RAC 8 (1969) 112-141. S. Beta, "Pisandro
e la tortura. I1 verbo AIAETPEOEIN in Eupoli Fr. 99 K.A., ZPE 101 (1994) 25f.,
cites a comic adespoton: zÿ lcX[ttÿ:ÿ 6ÿcto'r00rpovzaÿ lcct'ÿdt g0M1 oÿoeÿXoa}Fevot.

78 Virginia J. Hunter, Policing Athens. Sodal Control in the Attic Lawsuits, 420-320
BC (Princeton 1994) 70 95: "Slaves in the Household", with app. (1) "Torture", (2)
"Instances of Torture"; 154  184: "The Body of the Slave. Corporal Punishment in
Athens". Exceptions ibid. 174f£ Even in the case of slaves, torture was not used pri-
marily as punishment but as a device for extorting testimony: G, Thfir, Beweisfiihrung
vor dmÿ SdnvurgerMÿtsh@n Athens. Die Proklesis zur Basanos, Vergfftl. d. Komm. £ ant.
Rechtsgesch. 1, Sb. Osterr. Akad. d,ÿ Wiss., PhiL-Hist. Kh 317 (Wien 1977) 17: "Keine
der genannten Folterungen mike diÿ Verschÿirfung der Todesstrafe bezwecken'. Excep-
tions in Hunter op. tit. 165ttÿ For/whipping and beating as punishment see G. Glotz,
"Les esclaves et la peine du fouet dn droit grec', CRAI 1908, 571-587. For whip and
wheel: Faraone 1993, 12ft. However, even an author who had the least reason for reti-

cence, viz. Aristophanes, though staging a rich harvest of corporal pmaishments, does
not go beyond beating, whipping, and occasionally chains, deprivation of food, bran-
ding and the mill (Hunter op. cir. 165ffÿ).

79 P. Dubois, 7brture and 7?uth (New York/London 1991), in an interesting chap
ter (9-34, esp. 29) on basalws (touchstone), esp. in its metaphorical uses, discusses
Aesch. Eum. 185-190.
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tolerate a more cruel regime vis-a-vis slaves (and in later times also the

humiliores)a°, even there I have not been able to find 'anatomical' descrip-
tions comparable to those in our curse texts. Accordingly, explicit termino-

logical references to torture etc. in defixiones seem to prevail in curses that
betray Jewish, or more generally Near Eastern influence. Last but not least,

whenever our curses are explicit on the nature of the suffering, the termi-

nology generally refers to ailment, more especially to a variety of fevers, con-

sumption, headaches and the likesl. If these torments are represented as judi-
cial punishments, as they patently often are, they obviously refer to divine
justice, whose manner of castigation is just of this kinda2.

lfwe also bear in mind the period in which these characteristics become
prevalent in 'curse texts', we may be encouraged to reflect on their origins.

In Versnel 1991 a, 93 I already suggested a non-Greek origin of the judicial
prayer, namely in an area or areas where a strongly monarchical ideology
influenced both the perception of and the forms of cornmunication with the
divine. In a letter David Jordan suggests to me that the same may be assumed
for the head-to-toe listing, which as we have seen is practically restricted to
the judicial prayer. The evidence presented above does indeed seem to point
in this direction, although we have a few early anatomical curses (p. 231).
However, tracing origins is one thing, the search for function, meaning and

social or emotional context, especially in the period that witnessed the
bloom of the anatomical curses all over the Mediterranean world (and
beyond), is another. It is on these aspects that my inqniry focuses.

An Essay on Anatomical Curses

11 2
The Anatomy of Love and Hate

247

Torturing the beloved

80 K. R. Bradley, Slaves and Masters in the Roman Empire. A Study in Sodal Control
(New York 1987) 119-123. Flogging and beating being staple ingredients, slaves nright
also be exposed to dire atrocities, in accordance with the maxim in sewum omnia lice-
ant (Sen. Clem. I. 18. 2): Caligula had cut off the hands of a thievish slave (Suet. Cal.
32.2); Augustus had the legs of a slave broken for taking a bribe (Suet. Aug. 57.1 £)
In Puteoli, inscriptions tell us, there were public facilities (mix, patibuh.lm, verberatores)
to inflict savage punishinents on slaves. Yet these penalties seem generally to be of a
private nature. See also 1L. Sailer, "Corporal Punishment, Authority, and Obedience in
the Roman Household", in: B. Rawson ted.), Marriage, Divorce, and Children it1Andent
Rome (Canberra/Oxforcl 1991) 144-165, esp. 157 60; and the literature above n. 26.

81 Sigafificantly, total recovery after an illness is often expressed with the same type
of formula: &ÿ6 ÿceq0cÿkÿlg tiÿt 6vtxmv, and other examples in Suppl. Mag I p. 95.

82 This is even more obvious in Coptic curses. C£ besides rbe ones mentioned
from Meyer/Smith (above n. 60), also ibid. nos. 66, 96-98, 101, 106, 110, 111, 127.
Note that in a ritual that bears some similarities to the curse, viz. the ÿntnobtnÿl, too,
it is above all ailments and epidenries   besides natural disasters, like hail or storm -
that are diverted to the enemies. For ÿaÿtnoÿtnfl in magic see Suppl. Mag. I1 p. /76.

Feelings of being wronged and the conconfitant craving for revenge are
human emotions that particularly flourish in one special domain of com-
munication. In DT 198 (Cumae, II IIIp) the gods of the Netherworld are
invoked: . . . ÿ5]smÿ:ct'rÿXs-c8 6ÿiEÿ; [a@c41v "rang ÿ]ox[d'qcÿtg "retÿtmg[ug ... &rt nQtD'ÿI

0g'nlo[e "rÿlv hilt'cry n06g qqÿ]kttm "ÿtv ÿav'ÿg ÿvS0a ("subject her to the ulti-

mate penalties ... because she was the first to break her loyalty [or love, or
friendship] to her husband Felix"). It is quite some conjecture, I admit, but
the context does not leave much room for serious doubt. No loss has a

more stimulating erect on the adrenaline than having one's beloved
snatched away by another. Here, we fiterally feel the flames of hate, and the
texts are equally sulphurous. The disloyal wife or husband, the treacherous
friend or faithless lover is widely accused of &Stÿcta in literatnress. However,
in the domain of love magic, they are easily matched by, as well as closely
related to, the far more numerous curses written by (or for) rejected lovers,

designed to overcome the resistance of a recalcitrant girl, who is often sus-

pected (but not necessarily explicitly accused) of being interested in another
man. Being abandoned or being rejected: we shall see that these experien-
ces give rise to identical expressions of hate and vindictiveness in our sour-
ces, the relevant curses being phrased in equally harsh and cruel language.
And here we have found the second type of curse texts where 'anatomical
curses' prevail.

If we come straight to the point this time, this is because the material is
so familiar and has been so frequently discusseds4 that everybody vdll

t

83 See the discussions in Camet'on 1939, esp. 12; Dover 1978, 177; and n. 126
below.                            /J

84 Unfortunately the two fufles[ treatments were inaccessible to me: D. F. Moke,
Ewticism in the Greek Magical PapyB (Diss. Minneapolis 1975), provides full texts and
commentaries of the papyrological material, but has never reached tile libraries of the
Low Countries. However, see the very fuU review by F. Maltomini in Aegyptus 59
(1979) 273 284. C.A. Faraone is preparing a monograph on the subject under the
provisional title Aphrodisiaka. Erotic Magic and the Dynamics of Gender in Ancient Greek
Culture, which Will include several of his earlier studies. However, I did consult Petro-
poulos 1988, WinNer 1990, Martinez 1991, Gager pp. 78-115, and various studies by
C.A. Faraone mentioned below.
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immediately feel at home.Whoever fancies a beautiful girl or boy and wish-
es to influence her or his feelings, would be weU advised to peruse a few
corpora of defixiones or magical papyri. Here is a helpful passage from one
of three spells written by a certain Theodoros, who lusts for a girl named
Matronaas. First he presents bits of her hair and nails (oÿokt) to a denton of
the dead and then he orders him: "Go to her and seize her sleep, her drink,
her food . . . Drag her by her hair, by her guts, by her soul, by her heart
(ÿ.Kÿ "r'ÿlv Mn'ÿQ6)vav "tg)v "r0LXS)v, "r6)v ovrXd(y)Xv(0v, "ÿ¢lg ÿvXÿlg, ÿ¢lg naO6tag) until

she comes to Theodoros and make her inseparable from me until death,
night and day, for every hour of time. Now, now, quickly quickly, at once,
at once".This is probably not what the modern reader would call an affec-
tionate proposal86, but it certainly is typical of the so-called ÿqogai or agogi-
ma, love spdls that are deposed to rouse feelings of love and erotic desire
in the victim. I consciously use the term 'victim,' for nowhere do we find

more grim and detailed bodily torments than in precisely this type of
spe]lsT.

Here is a small but representative selectionS8: PGM IV "1540f. ÿu'ÿdKnvoov
"r6v ÿwÿq3cÿkov, ÿnKavoov Kaÿ ÿno'rÿpov a6"rClg "ÿ onkdyXva, ÿKoÿnÿov aÿClg "r6

tn ("burn the brain of her [NN, whom I love], inflame her and turn her
guts inside out, suck out her blood ..."); PGM IV 2767 qÿkÿov &cotttfiÿÿ
nvOt "v;Iv ÿlmXfiv ("set her soul ablaze with unresting fire"); PGM XVI 3  689

OtÿlO[OV] qÿ0dvaw KaL Ka'ca'ÿilÿoOeÿt [E]ÿxÿantmva ÿt ÿ ÿ@0m Atoolco0oÿog, ÿv

zmcg TtKcÿm[. ÿ¢ut ÿ11v ÿ¢lx06tgv qÿ'ÿoÿ ÿwvqÿov, ÿcnt ÿ6 ÿa cl6"mÿ ÿ[n0ÿ]]kao6v ÿtov

qÿgtq, g0mu, 66ÿwa ("... cause Sarapion to pine and meh away for the

passion of Dioskonrous, whom Tikau bore. Melt her heart and ]suck out
her] blood because of love, passion and pain"); PGMXIX a 50-54 vat, ÿOt8
6uBtov, dÿov, ÿa0oov, 6ksoov, aiÿemoov, oÿ6"ÿmoov [ÿut]otzÿvW, nvOovllÿvqv,

85 SGD 156 - Supp. 2ring. 1 50 = Wortmarm 1968 no. 2, after the model of PGM
IV 296 ff]

86 "A modern reader might well wonder whether this state of health would be
conducive to meaningful love and sex": D. Frankfurter, in: Meyer/Smith 148.

87 l am not the first to suggest that many, if not the majority, of the above-men-
tioned anatomical curses that withhold their specific purpose belong to this category.
Others already cited, including the early 'Trennungszauber' from Nemea (p. 231), most
explicitly do.

88 As collected by C.A. Faraone, "Aristophanes, Amphiaraus, Ft. 29 (Kassel-
Austin): Oracular Response or Erotic Incantation?", CQ 42 (1992) 320 327, esp. 325
n. 28, and id. 1993, 7 n. 19.

89 I use here the reading of D. R. Jordan, "A New Reading of a Papyrus Love
Charm in the Louvre", ZPE 74 (1988) 23l  243.

kv'ÿt (/3(x)oawÿoÿzÿWlV "ally apv%i]v, "ÿfiv ÿn06tuv "ÿ¢lg Kdomcÿcÿ ("aye, lord daimon,
attract, inflame, destroy, burn, cause her to swoon from love as she is being

burnt, inflamed. Sting the tortured soul, the heart of Karma") ... i.dl ÿdoÿg

u6ÿfiv ÿv Kdemon ... ÿfi [tStÿ] ÿvSet ttV,lÿOWÿtv, ÿ;I ÿvov, ÿfi noÿoÿ, ÿ1
[ÿ0oyro0, &kkd ÿk[0ÿ "rÿl]ÿCoÿtÿvvI ÿ ÿ0coÿt teat ÿ q3Atq ÿ¢at ovvovotq ("do not allow
Karosa herself.., to think of her [own] husband, her child, drink, food, but
let her come melting for passion and love and intercourse"); Suppl. Mug.
1 42.37£ ÿaÿoov, ÿot0moov zÿlv ÿvZÿ]v, ÿilV ncÿ0ft[av,] "r6 ÿaÿaO, "ÿ6 ÿveÿta,

notÿWh nvOovÿOvq, [3aonvtÿopAvÿ ro07ovtÿx ... ("burn, set on fire the soul,

the heart, the liver, the spirit of the burning, inflamed, tortured Gorgonia");
45.31:ÿcaiooaÿ8 uqÿClg ÿd t*ÿkÿl, ÿ6 ÿnaO, x6 7vveÿov (ÿ(0tÿcq gc0g ÿk0!] x06g ÿtÿ,

• . . ("burn her limbs, liver, the private parts, until she comes to me"); DT

51 ÿcix'mÿcatw'ÿ ... ÿpvX-;iv ÿ:+ -ally ÿa05tav ("burn her soul and heart"); DT

271.12-14 (ÿtynygv ÿ¢uÿ ÿat "r6v Oÿo[3av6v ... f3aonvtÿ6tievov ("drive and

yoke Urbanus . . . tortured")•

Destroy, burn, afflict, torture - this is the language of love, at least in the
spells under discussion. There is a marked penchant for the imagery of fire
and burning, no doubt due to the fact that this is also the privileged clich{
for the effects of love-sickness in both love poetry and medical diagnostics.
DT 227 uratur Sucesa aduratur amore et desiderio . . . and DT 230 uratur furens
amore; amante aestuante amoris et desiderio, for instance, seem to mirror the

words of Simaitha in Theocritus' second idyll: "may Delphis destroy his own
flesh by the flame.''9° Furthermore, the victim must not be able to eat, drink,
and above all sleep9t, all of them equally recurrent symptoms in medical
works on love-sickness92, in poetry and last but not least in the Greek

90 For burning, fire and fever in erotic magic see E. Kuhnert, "Feuerzauber", RhM
49 (1894) 37-54; E. Tavenner, "The Use of Fire in Greek and Roman Love Magic",
in: Studies in Honor ofF. W. Shipley, Washington Univ. Ser. in Lang. and Lit. 14 (St.
Louis, Wash. 1942) 17-37; Faraone 1993; Versnel 1994. For fire etc. as symptmm of
love-sickness see below n. 119. There is even a special type of erotic spells called
"burnt-offering spells": Faraone 199ÿ, 6 n. 18.

91 On these fommlas of enforc{d abstinence see Martinez 199"i, 57tZ; id. 1995,
352fE

92 Ibid. 353: "Wasting away through sleeplessness and a lack of food and drink are
all symptoms of love-sickness, a malady well-known to Hellenistic medicine and which
acquired the status of a topos in the late Greek ro nantic tradition. ' In PGM XXXVI
356 fl] the symptoms of love are indeed strikingly consistent with medical descriptions:

oÿqoov cÿ6"dlv kÿ'ÿ.e]v, X[k0)0]dv, doOÿvilV, d'mvcÿv, &6ÿvattov, ÿc n[aw]6g ['cm9
o]ÿta'ÿoÿ cÿ6"rfig ÿ[ve0yÿ]ÿtaÿog]. Sleepnessness has given its name to a subcategory of
these love spells: agtypnetika.
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novel93. Although, once more, fimctional aspects do play a part (as for
instance in the stereotyped wish that the target will forget about or not be
able to speak with parents and other relatives), the characteristic appeal to
detailed and refined bodily dissection94 cannot but recall the similar descrip-
tions in the judicial or vindicatory prayer that we discussed in the first part
of tiffs paper. For instance PGM XIV 656ff.: "l am casting fury against you
today (...) in order that every burning, every heat, every fire, in which you
are today, you will make them in the heart, the lungs, the liver, the spleen,
the womb, the large intestine, the small intestine, the ribs, the flesh, the

93 The hterature is overwhelnfing. Here is a selection of the most recent studies on
physiognomical and behavioural symptoms of love and lovesickness in antiquity: S. C.
Frederichs, "A Poetic Experiment in the Garland of Sulpicia (Corpus Tibullianum
3.10)", Latomus 35 (1976) 76/  82; A. Giedke, Die Liebes!erankbeit in der Geschirhte der
Medizin (Diss. Diisseldorf 1983); H. H. Biersterfeldt/D. Gutas, "The Malady of Love",
ffAmOrientSoc 104 (1984) 21-55; J. Fmxand, A Treatise on Loueslckness, transl, and ed.
with a crit. introd, and notes by D. A. Beecher and M. CiavoleUa (Syracuse, N. Y. 1990)
(De la maladie d'amour, oÿt mÿlanclwlle drotique. Discours alrleux qui esseigse a cognoistre l'es-
sence, les causes, les signes et les remMes de ce mal fantastique, Paris 1623); H. Maehler, "Synrp-
tome der Liebe im Roman und in der griechischen Anthologie', in: Gronit*gen Collo-
qtlia on the Nouel 3 (Groningen 1990) 1-12; WinNer 1990, 82-91; F. Lfitoublon, Les
lieux comlmms du roman. St&&types grecs d' auenture et d" amour (Leiden 1993), esp. 145-148:
"La blessure et la maladie"; Martinez 1991, 60; J. G. Griffiths, "Love as a Disease", in:
id., Atlantis and Egypt with Other Essays (Cardiff 1991) 60-67; P. Toohey, "Love, Love-
sickness, and Melanchoha", ICS 17 (1992) 265-286; Martinez 1995, 353112

94 I mention two unnoticed literary allusions. According to the Echo myth in Lon-
gus 3.23, Pan, frustrated in his love for Echo, sent the shepherds and goatherds tÿoad, and
like dogs or wolves they tore her apart and scattered her limbs over tile whole earth.
Secondly, C.A. Faraone, "Deiatfira's Mistake and the Demise of Heracles. Erotic Magic
in Sophocles' Ttadiiniai", Helios 21 (I994) 115-135, among other ttfings convincingly
argues that the disquieting figure of a weakened, effeminate Heracles at the end of the
play is (partly) the effect of the philtwn. C£ Heracles' words: "A woman, a female in no
way like a man, she alone without even a sword has brought me down" (1062£); he is
"moatnng and weeping hke a girl" (107l); "the strong man has been found a woman"
(1075). But there is more: the dements of torture and anatomical detail in this scene help
to evoke the imagery of the effects of erotic magic. In 1051ff talking about the cloth
with poison (which was intended as a philtron), Heracles says: "This woven net of the
Furies, in wlnch I perish: Glued to my sides, it has eaten my flesh to the ilunost parts; it
is ever with me, rocking the channels of my breath; already it has drained my hfe-blood,
and my whole body is wasted". This literally anticipates the jargon of the PGM. C£ espe-
cially a striking parallel in the Spell of Cyprian (cited below p. 251): "for her garments
bum her body". All this becomes even more beautiful ff K. Ormand, "More Wedding
hnagery: Trachiniae 1053ff", Mnemosyne 46 (1993) 224-226, is right (as I believe he is).

bones, in every limb, ha the skin of NN, whom NN bore, until she goes to
NN, whom NN bore, at every place where he is" And to underpin the
anatomical elaboration (though not necessarily the specific tornlents) we
have both the instructive matmals and the applications of "voodoo doll"
magicgS: little figurines of mainly women transfixed with 13 needles, one
"for every opening" of the body96.

Nor were early Christians averse to similar devices. One of the most
complete and telling texts is the famous erotic spell of Cyprian97, who tried
to seduce a Christian virgin by employing magic, did not succeed, and so
converted to Christianity. Here are a few relevant passages:

"Everything has changed in nly person. My heart was grown bitter, l have
grown pale. My flesh shudders; the hairs of my head stand on end(?). 1 am
all afire. I have lain down to rest, but could not sleep; I have risen, but found
no relief. I have eaten and drunk in sighing and groaning. I have found no
rest in soul or in spirit for being overwhelmed by desire  ....  the great iin].lls-

ter of blazing flame, Gabriel, he with the great power of fire, in that he fills
his fiery face with the fire that devours every other fire ... He comes in the
rush of his power at your command, O father of the aeons, to go to N.

daughter of N. and reveal himself to her in great revelation, relentless(?), fas-
cinating, filling her heart, her soul, her spirit, and her mind with burning
desire and hot longing, with perturbation and disturbance, filling her from
the toenails of her feet to the hair of her head with desire and longing and
lust, as her mind is distracted, her senses go numb, and her ears are ringing.
She must not eat or drink, slumber or sleep, for her garments burn her body,
the sky lightning sets her afire and the earth beneath her feet is ablaze. The
lather nmst not have mercy upon her, the son nmst show her no pity; the
holy spirit nmst give no sleep to her eyes ... Yea, I adjure you Gabriel: Go
to N. daughter of N. Hang her by the hair of her head and by the lashes of
her eyes. Bring her to him, N.. son of N. in longing and desire, and she
remains in thenl for ever . .. Go tto N. daughter of N., and put fire and lon-

ging and desire and disturbance and agitation into her heart for N. son of N."

95 C.A. Faraone, "Binding andlBurying the Forces of Evil. The Defensive Use of
'Voodoo Dolls' in Ancient Greece'l', ClAm 10 (1981) 165 205; Graf 1994, 158-17!.

96 For tile anatomically uninitiated: there are no thirteen openings in a (any) human
body. So piercing in the texts means piercing, not sounding or penetrating.

97 Now most easily available in Meyer/Smith no. 73. Cf. H. M. Jackson, "A Con-
tribution toward an Edition o£ the Confession of Cyprian of Antioch: The secreta
Cypriani", Mus&n 101 (1988) 33  41. Other spicy [Coptic) Christian curses: Meyer/
Smith nos. 74 ["until she beconles like a dog crazy for its pups"), 75, 77 ("that she
may be a mare going under [sex]crazed stallions"), 84; 'Trennungszauber': nos. 85
("may his male organ be like the tag upon the manure pile"), 86, 87, 127 ("make his
male organ beconle hke an ant that is frozen in the winter").
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Rambling through sadism

How must we explain this breathtaking sadistic98 Fashion of courtship ? How
to explain that a human being hates and even tortures the person he de-
sires? The paradox embarrasses the modern reader and the debate has no
end.The latest fashion is to take the sting out of the unimaginable by down-
playing the violence and thus avoiding the scandal.The first move is to stress
that "the explicit goal (of these love spells) is not to harm (my italics) the ta>
get but to constrain her'.Thus Gager p. 8J£, partly endorsed by Graf ] 994,
158ff., who adds various different observations, all intended to show that
the wish to harm the desired person is not really real. Now, as to the ulti-
mate goal (i.e. literally dragging the target to the practitioner) there is no
room for doubt99. The question remains why this goal should be attained
through the application of such deeply aggressive and violent imagery.Why
not restrict oneself to whispering words over a wine cup before giving it
to someone to drink (PGMVII 285-289, 619-627, 643 651) or with
those other innocent, even romantic 'Iowtech' devices scattered in PGM?

Gager proposes a number of considerationsÿ°°, thus voicing a widespread
scholarly concern:

1) The violent language may have been taken over from another type of
curse, especially the forensic curses, where its harming function was quite
"appropriate". However, as we have seen, forensic (and other basically com-

petitive) curses do not normally - and certainly not originally - display the
wish to cause physical pain to the adversary, nor do they mention anato-
mical lists like the ones typical of love spells.

98 On 'sadism' and sexual mastery in erotic magic: Petropoulos 1988, 216; 1993,
51£; Winkler 1990, 91, 94, esp. 96. On 6ap.dÿm in the sense of "to tame, subdue,
conquer" in the context of love in general: L. tZissman, Love as War. Homeric Allusion

in the Poetry of Sappho, Beitr. z. Klass. Phil. 157 (K6nigstein 1983) 4 with n. 14; in
magical papyri: D.G. Martinez, "T. K61n inv. 2.25 and Erotic 8ÿ4ÿdg, sLv'', ZPE 83
(1990) 235f.

99 See loci cir. prec. n.
100 To smwe the clarity of the discussion I have reversed the order of his third and

fourth items.

2) Transfixing the dolls with needles as well as the hard words accompany-
ing this action or playing their part autonomously, are not meant to hurt,
but are functional analogues to the therapeutic use of needles in Chinese
acupuncture. Graf 1994, 163ff., in a long digression on the figurines, in
which he attacks late Frazerian believers in sympathetic magic, also empha-

sizes the Fact that the figurine is not identical to the victim1°1. Instructions for
the production of a figurine as contained in PGM IV 29611: give an accurate
description o£ the purpose: "I pierce such-and-such part of Miss NN in order
that she have no one in mind but me, Mr NN." This is no doubt true, al-

though in the spell that accompatÿies the ritual all that dragging by the hair,
by the heart, by the soul, and the enforced abstinence that we have discussed
before emerget°2. Moreover, piercing a representation of a human body with

needles is hardly the most appropriate course of action to discourage sadistic
associationst°3. Why not bind the limbs, if that is indeed what is explicitly inten-
ded, or why not caress or hug them, instead of this sample of body-piercing?

Far more important, however, is that to emphasize the figurines in the
discussion of the "real" meaning of erotic magic generally may in fact distort
the issue, which is not only that of the "voodoo doll" practice   about
whose purpose there is scarcely any scholarly difference of opinion now-
adays -, but (also, and Far more so) that of the numerous violent verbal
expressions. If, on the one hand, the Function and purpose of piercing figu-
rines, as detailed in the texts, is accepted and validated without question, it
is a question of method to do   at least in principle - the same concer-

ning the instructions (papyri) and applied texts (lead tablets), either com-
bined with a figm'ine or antonomous, where the practitioner very explicitly
wishes that the victim suffer what he wants her to suffer, in order to reach
his ultimate goal. But then another strategy is resorted to.

3) Following Wittgenstein, Gager suggests the option of understanding the
function of love curses (and other magical acts) not primarily as attempts

101 The problem remains that even if the figurines are "not identical to the tar-
get" or "deeply symbohc", it simply Icannot be denied that in the eyes of the prac-
titioner they do represent the live targets, because this is most consistently and empha-
tically stipulated. See the ritual formulas given in the text. How problematic attempts
to downplay this aspect may be appears from the following passage froln Graf 1994,
163 with my italics: "II ne s'agit p@ en pelvant les membres d'une figurine, de percer et de
blesser les membres con'espondants de la victime. Le but de la perforation de la figurine est
clairement indiquÿ dans le texte. Cÿaque lois qu'il enfonce une alguille, le sorcier doit
dire: "Je perce tel membre de telle personne, afin qu'elle ne pense qu'ÿ moi, le NN."

102 As Graf of course admits. He also has to argue away some umnistakable
instances where causing pain or sickness is the explicit goal (and effect) of the ritual.

103 For that matter, why should the suggestion "the penetration of the female figu
rine by needles probably carries sexua! lneanings as well" (Gager p. 81) be permissible,
while the proposition "the penetration of the female figurine by needles probably car-
ries sadistic meaning" should be anathema?
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to produce effects on the targets, but rather as an effort to "express the tur-

bulence of erotic passion and to regain control of oneself. (...) The goals
are largely realized in the very act of commissioning and depositing the
tablets". Without dismissing this type of "therapeutic" interpretation (rela-
ted to the preceding one), I would note that substituting a functionallstic
for a substantivistic interpretation is not always the most helpful, and rarely
an exclusively decisive solution. More often than not, instead of neutrali-

zing each other, either one, seen in its own perspective, may retain its own

specific explanatory valuem4. As a matter of fact, the "therapeutic" solution

skirts, but still does not solve, the question of the aggressive, violent, even
sadistic language as explicitly directed at the target. The practitioner instructs
his divine, demonic or prematurely dead henchmen to burn, hurt, torture,

(sometimes) even kill the target him   or herself. Just so, Simaitha wishes that
Delphis will burn like the bay leaves which she throws into the flames. How
are we to imagine that persons remain completely unconscious of, or even

manage not to mean or intend what they are explicitly pronouncing in the
most unambiguous terms? Glossing over unequivocal and explicit words
pronounced by the practitioner himself- however symbolic or formulaic
(see below) they may have been - in favour of an exclusively valid, uncon-
scious and hidden meaning is not an advisable strategy at this stage. In other
words, what we think they were doing, however interesting and even cor-

rect our interpretation may be, can never be a substitute for what they

thought they were doing, especially not when they expressly said what they
thought they were doing. This, I repeat, is neither to deny the additional
and autonomous value of proposed functionalist meanings nor to question
that the torture is a means to achieve a goal.

By way of refutation of the latter argument and an overall critique of
psychological interpretations of the curse as a spontaneous and emotional
release of violent feelings due to erotic frustrations, Graf finally presents
two interrelated arguments. One is that the execution of the ritual instruc-

tions as exhibited in the magical papyri just takes too much time to keep
alive the flame of emotion; the other is that the procedure of copying the
models of the magical textbooks or orally repeating the formulas dictated
by a professional magician does not leave much room for personal emo-

tions either. These are important observations that require careful consi-

deration, more, alas, than I can give here. I must restrict myself to a few

remarks.

104 I have argued for a polyparadiglnatic approach in Versnel 1993a, 1-14.

Li

Admittedly, magical devices are indeed almost by definition highly for-
mulaic and stereotyped.This is equally true for agonistic (instrumental) cur-
ses, judicial prayers and erotic magic. Before discussing its inferences, how-
ever, I should strike a note of warning: we do in fact have a considerable
number of curses on lead that are both sufficiently succinct to keep the
emotion boiling during its processing and bear witness to sometimes very
ingenious and always palpably emotional, personal creativityt°s, manifest in
colourful works of abuse or hate. The person who curses a lady's ÿaSo0o,J

dÿvdotov (above p. 231) is -- at least as far as our evidence goes - unique and

original, but not nearly as brilliantly inventive as the one who wishes a thief
spill his blood into the very vessel that he has stolen (above p. 238).

Yet this is not the core of the matter. Perhaps two of the most frequent
words in the PGM are "write" and "recite," the idea being that the client
himself* either copied or recited the text, or did both. Scholars practically
agree that generally, and at any rate originally, the burying of a dÿxio, too,
was preceded or accompanied by a recitation of its text. So let us imagine
a man writing or pronouncing precisely the texts that we have amply quo-
ted: "burn, torture, drag (all) the limbs of...," while himself replacing the
sections "Miss NN" and "me, Mr NN" by the real names of the beloved
girl and hnnself. How must we fancy that he managed not (ever) to realize
what he was actually saying or writing? Moreover, what is the essential dif-
ference between reciting a model text, on the one hand, and expressing a

"spontaneous" curse of his own, on the other, if the two virtually coin-

cide, as the written text gave a pretty accurate expression of his emotions?

In that case, what is wrong with an extensive and time-consuming detai-

ling of the curse in word and action? It is simply good to go over all the
limbs of the person you desire or hate (or desire and hate) and enjoy the
idea of what is being done to ihemm6. As a matter of fact, we should not
be content with establishing the formulaic nature of erotic magic, but go
on and appreciate the highly formulaic nature of curses in general, inclu-
ding our own. Practically wiihout exception they are prefabricated, (al-
though we realize that only wtlen we hear a strikingly novel creation, which
we hasten to plagiarize). Nor/does this lack of spontaneous originality at all
affect the emotional functidns. After all, where did the magicians find

105 Recently 1 have drawn attention to processes of poetical creativity in spells of
late antiquity: "Die Poetik der Zaubersprfiche", in: T. Schahert/R. Brague (edd.), Die
Macht des Wortes, Eranos N. F. 4 (Munich 1996) 233-297.

106 See Gordon's veW appropriate assessments of the sadistic impact of both words
and actions, above nn. 22, 29.
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their very expressive formulas? Did they come out of the blue? Or were
they verbal crystallizations of affections, feelings and emotions that were
available in their society, hence also fan, liar to their clients?l°v

Perhaps the most interesting question, however, is how to explain the
variety of scholarly attempts to argue away the expressed aggressive and
sadistic intentions in erotic magical texts, on the one hand, and the conspic-
uous absence of a comparable anxiety concerning the judicial prayers, which
do share the same core characteristics of being both formulaic and sadistic-
ally violent? Why argue that in erotic magic the real meaning of the phrase
"I wish that she burn" cannot possibly he that the target will burn, and on
the other hand be silent about the veracity of the very same wishes in

107 Here I must insert some impel°cant observations suggested by David Jordan after
the completion of the present paper. First he suggests that the anatomical lists and the
"pangs of lust" connected with them  the majority of which are found in magical papy-
ri which also include typically Jewish-Egyptian formuJas - are "part of a basically eastern
view of things." As we shall see in the next section, there are indeed indications era Near
Eastern flavour in the ecphrastic anatomical expressions in the domain of love. in view
of the (few) earlier Greek curses of this anatomical type and other evidence from Greek
literature, as well as some contemporaneous atlatonaical erotic defixiones (above p. 2311E)
I would opt for a coalescence of Greek (and Roman) ideas and Near Eastern expression.
Secondly, Jordan strongly reconmlends not to speak of "love charm" but rather of "sex

cbanÿl", "erotic charm" or "lust charm." Rather than expressions of love, he regards these

spells as instances of cold-blooded manipulation, even in those few cases in which the
wish is stated that the victhn shall, as a result of her inllamed lust, become the symbios of
the defigens. Hence, in his view much of Jack Winkler's and his followers' theorizing is
to be dismissed. Here we must await Jordan's full treatment, but for the moment I am

not convinced that this view is completely (or solely) correct, althougll certain dements
no doubt are. First, the correspondence with the descriptinrÿs of affections and experien
ces in Greek love poetW (see next section) are too obvious. Secondly, recurrent wishes
of the type that the target "must be fond of nm, love me" etc. (rptkoOodv pe, ÿQffÿo[d]v
per Suppl. May I, 47.27) accurately mirror earher instances of Greek erotic defixiolws,
especially in 'Tremmngszauber'. In these tablets, just as in the magical papyri, the deft-
gens asks to "grow old together (with the beloved)" (ovvÿccemytlÿffuJct0 and the "affEc-
tion and love" (ÿde¢ cpÿ[cÿv, "c&,s &yd=cÿv) for a rival lover are cursed. I cammt regard these
expressions, being essential in amatory de fixiones, as secondary to the indeed strongly phy-
sical wishes in the magical papyri, especially not in women's wishes that ftmir targets "shall
love me with an eternal affection" (ÿprkÿ] gE cg[ÿ.'rOov ct[dÿvtov PGM XV 22) or "let tthn
continue loving me until he arrives in Hades" ({Stcÿ[tÿLvÿ ÿt{ qÿrkcSv fling {i"ÿav ÿ[g "AttÿlV
&cp{lÿl'CCtt PGM XVI passim). The problem, in my view, lies rather in our inabifity to
accept tlzat the wish for (lasting) affection can be plzrased in such direct and 'hard' phy-
sical expressions. In other words, our problem is the equation of what we tend to dis-
connect or at least distinguish as eroticism, on the one hand, and love, on the oilier.

pleas for justice? The answer is (sit venia verbo) a psychological one. It is
exemplarily worded in Gager's remark (his first item above) that in the judi-
cial curses "the harming function was quite 'appropriate'," the imphcation
being that in erotic curses it is not. "Indeed it is the presence of so much
venomous and malicious feeling (...) that offers twentieth century readers
such a jok (...) The vanilla connotations of "love" for us include mutual
delight and consent (...) not wishing discomfort (...) and pain on the
body and the soul of one's beloved," thus Winkler 1990, 72, in his brilli-
antly innovating interpretation of the 'constraints of desire'ms. In a pro-

nounced sociopsychological argument he explains the magical action as a
remedy aiming at a double effect. The various - real! - torments called
down upon the victim are nothing else than the symptoms of the love-
sickness  experienced and abominated by the male performer hinaself.
Through a dual form of transference the illness is removed from the per-
former and projected onto the target. The effect is a role reversal, the vic-

tim suffering the performer's former state of passion, and the performer
regaining his own state of mind and superior controlt°9. Here, the violent

language retains its realistic quality: "The purpose expressed in the words is
psychological - the lover aims to create in his victim a state of mental fix-
ation on himself   but the imagery is physically violent, even sadistic"
(Winkler 1990, 94). And he most instructively adds a test for the reader, cit-
ing two curses, both alarmingly bloodthirsty, and asking which of the two
procedures is used for fostering love, and which for expressing hate.

This is in my view easily the most attractive suggestion so far, but this
does not mean that it solves all the problemsn°, nor that it excludes other

108 Gager' fists Win!der's theory ÿ his third option.
109 On similar instances of role-reversal in amatory magic see also C.A. Faraone,

"Clay Hardens and Wax Melts. Magical 1Lole-12.eversal in Vergil's Eighth Eclogue",

CPh 84 (1989) 294-300.           ..
110 One of its problems is that the 'sadistic' curses were avidly employed by women

as well, as Winkler grudgingly adnqÿs, but tends to belittle (!990, 90). Nor should we
underestilnate the influence of the powerful anti erotic swain of ancient Greek society,
especially in heterosexual relations, with its undmtiable misogynistic implications, which
could be another incentive to the sadistic aspects of erotic curses. See A. Cmÿon, "Putting
Her in Her Place. Woman, Dirt and Desire", in: D. Halperin/F. Zeitlin/J.J. Winlder
(eds.), Before Sexuality. The Construction of Erotic Experience in the Ancient Greek World (Prin
ceton 1990) 135  169; P. Dubois, "Eros and the Woman", Ramus 21 (1992) 97-116.
Generally, the lnotive of pre-eminently male-dominated social competition - "a kind of
sneak attack waged in the norm£ warfare of Mediterranearÿ social fife" 0Vinkler 1990, 97)
-, though certainly important, runs the risk of receiving an all too monolithic emphasis.
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111 Which Winkler did not do. Cf. id. 1990, 98: "These considerations (...) are
baby-steps on a methodological path that has not yet been widely followed in study-
ing classical and later Greek culture," and what follows.

112 "All you are fail- my darling, ah you are fair. Your eyes are like doves . . . Your

hair is hke a flock of goats . . . Your teeth are like a flock of ewes . . . Your hps are

like a crimson thread, your mouth is lovely, your brow behind your veil gleams like
a pomegranate ... Your neck is like the Tower of David... your breasts are hke two

fiawns . . . Every part of you is fair, my darling, there is no blemish in you" etc. Cohen

(below n. 115) gives the literature.
113 A. S. Rodrigues Pereira, Studies in Aramaic Poetry (c. 100 B.C.E.-c. 600 C.E.).

Selected Jewish, Christian and Samaritan Poems (Diss. Leiden 1996) 11-26, discusses 'The
Ode to Sarai's Beauty', from the Genesis Apocr. XX 2-8 a, belonging to the Qum-
ran texts. See also J. A. Fitzmyer, The Genesis Apocryphon of Qumran Cave I. A Com-
mentary (Rome 19712); j. C. Van der Kam, "The Poetry of 1 Q Ap Gen, XX, 2-8 a",
Rev. de Qumran 10 (!979-81) 57-66. (1 thank my colleague L. van Rompay for refe-
rences.) The Ode, dating perhaps from the second century BC, is a lyrical descripti-
on of the physical and mental beauties of Sarai as put in the mouth of one of Phara-
o's princes, praising her face, hair, eyes, nose, the radiance of her countenance, breast,

all her whiteness, arms, hands, the whole look of her hands, palms of her hands, fin
gers, feet, legs, the completeness of her total beauty and insight. Fitzmeyer op. tit.

119fi, calls it an example avant la lettre of the wasfin early Jewish poetry. Waft, mea-
ning 'description', is a technical term in Arabic poetics denoting a song that lists the
charms of prospective brides and bridegrooms. The Song of Songs, which clearly
belongs to this category, exhibits du-ee inventories: two from top to bottom, one the
reverse.

One remarkable feature of love poetry is a marked tendency to sing the
praise of the beloved in an ecphrastic overview of all her or his body parts.
The Song of Songsm provides the most celebrated example, and it is a popu-
lar device in Near Eastern poetry, ancient and modernn3. It has even been

Odi et amo: lovely limbs and ailing lovers i
I

• ;•AÿI
•S{

?

?i

possibilities. In my opinion, any claim that any one explanation is unique-
ly and exclusively correctm is by its very nature suicidal. The aim of
the present paper is to add a few suggestions, l propose to start from
the observation - mentioned in passing earlier   that like the 'judical pray-
ers' discussed before, many erotic curses display two intercommcted features:

the enumeration of sometimes very extended lists of parts of the body,
and the wish that a named person should suffer a series of rather spe-
cific agonies. Let us try to trace the possible backgrounds of these two
aspects.

suggested that this trope was introduced into Western poetryIN through
"probably the most famous of the (around 30) known epigrams of Philo-
demus', a Syrian from Gadara born c. ÿ 10 BC and better known from the
fragments of his Epicurean worksltS.The poem gives a fairly complete ana-
tomical inventory from toe to topHr.

114 The trope, of course, retained its popularity through the ages, as for instance
in P-.ilke's Lgsch mir die Augen aus in the second part of his Stundenbuch, in which he
gives expression to his tormented love for Lou Salom&

L6sch mir die Augen aus: ich kann Dich sehn,
wirf mir die Ohren zu: ich kaml Dich h6ren,
und ohne Fiige kann ich zu Dir gehn,
und ohne Mnnd noch kann ich Dich beschwrren.
Brich mir die Arme ab, ich fasse Dich
nrit meinem Herzen wie mit einer Hand,

halt mir das Herz zu, und mein Him wird schlagen,
und wirfst Du in mein Him den Brand,
so werd ich Dich auf meinem Bhite tragen.

I owe this reference (and others on things anatomical) to my colleague H.F.J.
Horstmanshoffi According to IL. Wolf, Rainer Maria Rilke en Lou Andreas SalomJ.
Een vriendschap in brieven 1903-1910 (Amsterdam 1976) 22, these metaphors refer
to a sexual unification, which can only be effected if the author lets himself be
deconstructed in all iris fibres. Small wonder that his diaries from this period note
that he sometimes hates (my italics) his beloved as something which is "too big" for
him.

115 S.J.D. Cohen, "The Beauty of Flora and the Beauty of Sarai", Helios 8 (1981)
41  53. Auth. Pal. 5. 132 = A. S. F. Gow/D. L. Page, The Greek Anthology: The Gar-
land of Philip and Some Contemporary Epigrams (Cambridge 1968) I 356-359 with cmrml.
II 381f. Phllodemus went to Italy around 70 BC.; the last two lines then inspired Ov.
Her. ] 5, 35fi I borrow Cohen's translation and thank Chris Faraone for his reference
to this very useful article.

116 Outside the sphere of erqticism, the first instance of this type of detailed
description in Greek literature is tÿat of Thersites in It. 2. 216-219. As to the Greek
contributions to these anatonrical ,enumerations, it is especially ancient anthropology,
medicine, and above all Aristotle's physiognomic theories of the interrelation of
human physical and moral characteristic - distinguishing twenty-three parts of the
body - that deeply influenced both the portrayal of historical persons in biography
and historiography and the genre of ecphrasis as taught in rhetoric: [Aristot.] Physiogn.
44 66 (&@t. Physiqqn. ed. Foerster, I 52-72). Cf. R.. Megow, "Antike Physiogno-
mielehre", Das AItertum 9 (1963) 213  221; J. Fiirst, "Die Personalbeschreibmÿgen im
Diktysberichte", Philologus N.F. 1S (!902) 374-440, 593-622, gives a full discus-
sion.
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What a foot! What a leg! What thighs   I am
really dying! What buttock! What pube! What sides!
What shoulders! What breasts! What a slender neck!
What hands! What darling eyes   1 am mad!
What calculated movement! What incomparable
kisses! What darling sounds   slay me!
And if she is Oscan and Flora and does not sing Sappho,
Perseus loved Andromeda though she was Indian.

117 Anacreont. 16£ West. C£ P-.ufin. Anth. Pal. 5.48, 76, 94; Hor. Sat. 1.2. 90-93;

Ov. Am. 1.5.19-22: umeri, lacerti, papillae, pectus, ventsr, latus, femur. Singula quid refe-

ram? Nil non laudabile vidi.
118 For literature see above n. 93. Especially Toohey focusses on the relations!tip of

love sickness and melancholic symptoms. He argues that, while the depressive expres-

sions do not appear before early imperial literature (are in fact "a clich4 of medieval and
modern literary experience"), the dominant reaction of frustrated love in ancient htera-

ture was manic and frequently violent. His article is as informative as his argument is

unconvincing. It seems to me that Toohey consistently tries to downplay depressive

symptoms instead of noticing that in many, hlcluding early, descriptions the depressive
and manic go together, as for instance in tile two most famous instances: Sappho fr. 3]
L.-P. and Theocritus' second Idyll For a pelfect evocation of the alternation of manic
and depressive symptoms see Heliod. 3.10; 4.5. My own condusion from the evidence
is that the literary descriptions display the two sides of 'melancholia' in much the same
way as do curses and spells (and medical symptomatulogy, ancient and modern).

119 Martinez ]991 ad P. Mich. 757.11: "ÿv0ovDÿv*l: the verb is used of various
fmwent emotions, e.g. anger; pious devotion, and, as in our text, erotic arousal", corn

paring: "E0mg, o6 6' st0ÿmg tÿs ar60moov (Anacreont. 11.14f. West); ÿ:08ÿ'cmv yd0 ÿo*t
yÿ[lgloat {ÿ gv0oÿ3o0ctt (NT 1 Cor 7.9); PGM XIXa 50; LXI 23; XIX a 50; XXXVI

,I
q

A

2

Hence, there is no reason for surprise if we encounter the very same device

in love magic as well. As a matter of fact the similarities are striking, not only
in the enumeration of body parts - one of two Anacreontea, cited by
Cohentry, lists hair, forehead, eyebrow, eye, cheek, lips, neck, chest, hands,

thighs, belly, genitals, back, and feet - but also in the malicious tone of some
poems: in his eighth Epode, Horace insults an old prostitute by abusively
enumerating her teeth, lace, buttocks, chest, breasts, stomach, thigh, and calf.

Altogether then, it is quite possible that the anatomical component of erotic
magic is partly borrowed from the erotic poetry of its culture. But it is equal-
ly conceivable that the specific nature of love-magic itself- in cooperation
with the overtly sadistic aspects - independendy fostered the same imagery.

In many cultures, most particularly in Graeco-Ikoman culture, as we have

seen, (falling in) love is experienced and pictured as a form of sicknessnS,
with symptoms of mania, depression and especially fever/fire119 dmitinating

i
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the scene. The symptoms of love-sickness, sketched above are experienced

as an unremitting torture bringing the patient to the verge of (self-)de-
struction12°. More especially, of course, frustrated love and jealousy provoke

melancholic symptoms. Hence, feelings of euphoric affection and of dys-
phoric distress freely alternate, and no literature has given richer and more
poignant expression to this ambiguity than that of Greece and P,.ome. This

111, 128£, 195, 200; c£ F. Lang, "zÿvodm", ThWNT6 (1959) 948-950. On the locus
classicus of eros as a consuming fire, ApolL Rh. 3. 286-298, see M. Campbell, Studies
in the Third Book of Apollonius Rhodius' 'Argonautica', Altertmnswiss. Texte u. Stud. 9
(Hildesheim etc. 1983) 27£ vdth nn. at 104. As E. Crawley, The Mystic Rose. A study
of primitive marriage and of primitive thought in its bearing on marriage 1 (London 19272)
237f. already remarked: "There is an universal connection, seen in all languages, be-

tween love and heat." Cf. A. S. Pease, Virgil Aeneid IV (Cambridge, Ma. 1935) 86£:
"Fire is perhaps the commonest of the metaphors associated with passion," providing
a very full survey of the evidence (accendo, ardeo, ardesco, caleo, flagro, flamma, ignis, incen-
do, tepeo, uro). More recently, J. Richardson, "The Function of Formal Imagery in

Ovid's Metamorphoses", CJ 59 (1964) 161  169, esp. 169 n. 1, depicts the deplorable
effects of the image of fire on the poetical quality: "The concept was at least a stereo-
typed if not dead metaphor." G. Huber-Rebedich, "Feuermetaphorik in Ovid's Meta-
morphosen", RhM 137 (1994) 127-140, discovers no fewer illen seven different strate-
gies applied by Ovid in order to solve the problem that the dead metaphor has lost its
metaphorical function and degenerates into a synonym 'ignis = amor'. In her poem

about her illness Su/picia shows a "calculated anabiguity between real fever and the heat
of passion," according to M.S. Santirocco, "Sulpicia ]<econsidered", CJ 74 (1979)
229-239, esp. 233.

120 There is only one remedy, as the ancient doctors were well aware: the beloved
herself. Aretaeus 3.5.7 (p. 41.6-11 Hude, CMG 22): )v&log 6"ÿt "ÿv ÿotÿvSÿ (viz. the
bodily symptoms of !ieKctyXoKkQ "ÿtg ÿVÿltCÿo'ÿmg ÿXc0v, Koÿ0ÿlg ÿiOct "ÿe KÿL "ÿff)v blÿ0ff)v
m36ÿv dN)ÿ)ÿotv'cmv 6 ÿ0mg btÿ'J tqloct*o ... bÿ[ 6ÿ "cbv g0mÿcÿ ÿvvfBps "cÿ t:o60ÿ, aieoSe'gat

lg KavrlrPstqg • - - Ka01o'ÿamt 3,80 -r'ÿ 3,vÿhlxÿ]ÿ ÿOmÿ tÿq'r0q); Gal. In Hippocr. Progn. 1.4
(XVIII:2 p. ]8 Ktihn = p. 206sq. Heeg, CMG 5:9:2) alludes to the story (told by
Val. Max. 5.7 ext. 1; Phil. Demetr.i38 etc.; other loci in Heeg's app. test.) of Antio-

claus the love-sick of Seleukos, where the remedy is attributed to the diagnosis of the
doctor Erasistratos; Heliod. Aeth. /4.7; Chariton 1.1; Xenoph. Eph. 1.5£ Martinez
1995, 355: "She will suffer as he suffers, until both experience the remedium amoris of
sexual union". Simaitha in Theocritus' second idyll can only be healed by the remedy
of love making. "There is no cure for eros - except the beloved herself/himselF'
(Winlder 1990, 89). On the psycho somatic symptoms ofÿ0mg and contemporary reli-
gious concepts to account for such phenomena, c£ still Galen. loc. cir. (p. 19 Kfitm =

p. 207 Heeg): love is an &v00dÿcÿvov ard0og, he insists, rtbri] fiOlx ÿtg oÿJ'mlg azet08ÿott
"m'ÿg i*vOokoyovgÿvotg, d)g voÿtÿtv ÿh=6 5atltovdg ÿtvog tttÿOoÿ ÿat vsoyÿvoOg ÿ,aÿndSag
Xoÿvzog ÿatolzÿvag ale "mÿzo &yao0at ÿ6 nd0og ÿv[ovg "rff)v 8v00d)=mv.
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brings us back to the question of how to explain the violent aggression
against the 'beloved'.

Odi et amo. Ask Catullus why he loves and hates at the same time and
he answers: nescio, sedfieri sentio et exemcior. This is perhaps the most perfect
wording of the ambivalent feelings evoked by excruciating Eros the "Bit-
tersweet."Variations abound: "bitter honey", "sweet wound", "sweet tears",

"sweet fire"t2k Aristophanes, Ran. 1425, tells us that the seductive young
Alcibiades was able to inspire a feeling like lover's passion in the Greek
demos: zm0ÿ ÿ*ÿv, ÿXfluÿQÿL ÿ, ÿo6kEmÿ 6" ÿXÿL'€. ("for they love him and they

hate him and they wish to hold him"). The theme is perfectly elaborated
in Theocritus' second Idyll, which reveals a dynamic contrast of emotions,
changing combinations of love and hate in which hatred gradually beco-
mes dominant122. The negative feelings are not only inspired by the expe-
rience of being abandoned, not even of being rejected, but also by the Fact
that being in love irrevocably evokes the sense of these looming threats.

Curiously enough the very same combination of odi et amo ist beauti-
fully exemplified in what is perhaps the earliest instance of a specific magi-
cal "help for rejected suitors", an Old Akkadian incantation of the late Sar-
gonic period (c. 2200 Be)123. Here is the splendidly ambivalent passage as
addressed by the magician or the practitioner to the absent girl: "I have sei-
zed your mouth, so far away, I have seized your dazzling eyes, i have seized
your vulva, stinking from urine".As the commentators remark, the first two

lines probably describe the girl, as she herself would prefer to be seen: beau-
tiful and attractive, yet remote, unattainable and proud. The sudden change
from flattery to abuse124 is meant as a shock treatment: "Don't forget that

there is more to you than just your pretty eye!" and, at the same time, as a

reminder for her not to be overly choosy with her admirers. I would point
out the similarity in tone with the curses cited above p. 228 and 231.

It is the ambivalent feeling of being the plaything of (excruciating fee-
lings inspired by) another person, that, according to Winkler, the practitio-
ner tried to project onto the source of his passion, l agree. But perhaps there
is more to it. 1 think the violence and aggression can be explained in a
slightly different manner. Let us consult Sappho. In her famous first poem
the poetess tells how she invoked Aphrodite to help her to attract a girl
whom she had fallen in love with:

121 A. Carson, Eros the Bittersweet. An Essay (Princeton 1986) discusses the issues in her
first chapter, from which I borrow some exmnples. She shows that the triangular scheme
ofx loving y, who loves z is fundamental in Greek notions of Eros ever since Sappho.

122 See N. P. Gross, Amatory Persuasion in Antiquity. Studies in Theory and Practice
(Newark 1985), 124  178: 'The Amatory Dilelrmaa', on the odi et amo theme.

123 J. and A. Westenholz, "Help for Rejected Suitors. The Old Akkadian Love
Incantation MAD V 8", Orientalia 46 (1977) 198-219.

124 Similar unflattering remarks abound in the so-called 'divine hive-lyrics' of the
first millennium: W. G. Lambert, "The Problem of the Love Lyrics", in: H. Goe-
dicke/J. J. M. Roberts (eds.), Unity and Diversity. Essays in the History, Literature and
Religion of the Ancient Near East, (Baltimore/London 1975) 98  135

With a smile on your immortal face
you asked me what had happened to me this time, why
I was calling on you this time,
and what most I wished to obtain,
with heart distracted. "Whom this time am l to persuade?
[...] to your love? Who,

Sappho, wrongs you? ('ÿLg o' &ttÿleÿ;)
For even if she flees, soon she will pursue,

and if she does not accept gifts, yet she will give,
and if she does not love, soon she will love
even unwilling"

Several scholars125 have scrutinized the poem for its many references to ero-

tic magical texts. But what interests us here is that the poem denounces a

person as doing an injustice to the writer. The target &6ÿKÿet, "wrongs", the

author, not by breaking a pledge of loyalty, but by not responding to the over-
tures of the writer. A quick glance into ancient literature confirms that the
refusal to requite love is as frequently experienced and quahfied as 'injus
tice' as is disloyalty and abandonment126. From the perspective of the
amorous person the two are hardly distinguishable. Consequently, unrequi-
ted love is characterized by Sappho herself (1.3) as &vkÿ afflicted by another
person, just as Simaitha constantly refers to her torments with terms based
on this notion127.

Now, this is revealing for an interpretation of the malicious tone in our
spells, because we have now de!ected the practitioner in a position close to
that of the writers of our judidal curses. Ttg o" &6neff€t; asks Aphrodite refer-

125 Cameron 1939; G. Segal, "Eros and Incantation. Sappho and Oÿal Poetry",
Arethusa 7 (1974) 139-160, esp. 148 50; Win!tier 1990, 166-176; Petropoulos 1993.

126 See the testimorfia cited by Cameron 1939, 12; Petropoulos 1993, 44 n. 8;
Dover 1978, 177; A. Pippin Burnett, Three Archaic Poets: Ard*ilorhus, Alcaeus, Sappho
(London 1983) 254 256.

127 Theoc. 2.23, 34, 55, and variants: 64£, 95, 159£ On the implications of the
term see Burnett (prec. n.) 252 n. 60.
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ring to love. "Sorry for being forced to bring this action, 46tknlÿtat ydÿ,
Aÿo=oL-ca Adÿcrreg", says the author of a Knidian prayer for justice128. "Tor-

ture the thief until he returns my property; punish the one who has
wronged me", ask the authors of judicial curses. Baoavÿoaÿ mS,fig z6 ocSÿta

vvÿ6g Kat ¢lp.cttÿng ("torture her body night and day until she comes to me")
is the wish of the female author of a homoerotic defixio from Hermoupolis
(IVp), while others ask: 66g ctSÿ ... ÿc6Xuaÿ'€ ("give her punishment") or ÿ56g
cobzÿ "ghg "ctÿtÿ{ctg ("give her penalties")129, and, as we have seen, an amazing

alternative to the agoge is that the beloved but unwilling person dies. In both
types of texts, judicial prayers and erotic magic, torture13° and punishment
unequivocally presuppose that the practitioners are wronged, aggrieved,
deprived of something they feel entitled tOTM. In both types, the victims are
forced by supernatural mearÿs to stir themselves, to adjourn from their
hidings to a place where the writer wants them to go, either the sanctuary
of the avenging deity or his own residence, in order there to deliver the
object claimed by the writer: either the corpus delicti, or their own corpus deli-
closure. In both categories (and only here) the 'legitimate' indignadon has
given rise to identical formulas such as anatomical lists and invoking tor-
ments upon the victim, both in the magical models and in their applications.

128 I have collected and discossed these 'dauses of excuse' (ctÿ DT 98 q){kll Ffl, ÿoÿ0ÿt
btot. dÿ{5ÿlÿolSbte'cog 7dQ . . .) in Versnel 1991 a, 65-69. P. S.J. Levi, "The Prose Style of the
Magical Papyri", in: Proc. of the XIVth International Congress of Papyrologists (Oxford, 24-31
July 1974), Graeco-Roman Mere. 61 (London 1975) 211 216, at 215 n. 21, had already
noticed the sinfilarity of the two expressiolls in love magic and the judicial curses.

129 Suppl. Mag. 1 42.37£ (already cited p. 249 above; on which see also Petro-
poulos 1993, 52); PGM IV 2489£; PGM IV 3274, respectively, gee Faraone 1993, 9
with n. 23.

130 I call to mind Faraone's conclusions concerning the secular legal background
of torture in erotic magic (above p. 244£).

131 Of course, once more there are also differences: stealing, refusing to return a

loan, poisoning etc. are offences not tolerated by society, hence to be entrusted to gods

whose concern is justice and retaliation. P-.ejecrion or abandonment of a lover, on the

other hand, is a personal 'affront', demonstrably assessed as an act of injustice by the
lover, but not concerning society or the gods (with the occasional exception of Aphro
dite). Accordingly, there is no 'legal' prayer for justice here, hut a magical procedure
enforcing demons or divine powers to do what the author wants them to do. How-
ever, even here, it may help to convince a god that the intended victhn desewes to be
punished, by means of the good Egyptian device of the diabole: PGM IV 2471-2492;
cf. XXXVI 138  144. On diabole: S. Eitrem, "Die rituelle {StalSOÿl", SymbOsl 2 (1925)
43-61. A new specimen in D. R.. Jordan, "Inscribed Lead Tablets from the Games in
the Sanctuary of Poseidon", Hesperia 63 (1994) 111-126, esp. !23 n. 22.

III
Conclusion

I have argued for a differentiation between two types of curses involving
parts of the human body. Our first category comprises the curses that func-
don as instruments of social competition. They aim at restraining a rival
from actions that are expected to be harmful to the practitioner. In the
majority of these curses emotional expressions do not prevail: generally the
phrasing is businesslike, not to say clinical: those parts of the body are se-
lected that are regarded as instruments of potential dangeL and they are suc-
cinctly enumerated and disqualified. The focus is not on the person of the
competitor but on his actions through his hands, feet, mouth or mind. The
immediate purpose is to bind, not to hurt.

Our second category comprises the anatomical curses sensu stricto. Listing

extended series of body parts or the complete anatomy in comprehensive
formulas, they share a number of additional features as well, which together
make them distinct from the category of instrumental curses.These features
include:

1) a marked intensity and emotional involvement, apparent from various
elements of the expression,

2) the focus is consistently on the cursed person as a person, to which inter
alia the anatomical completeness bears witness,

3) as a rule these curses demonstrably do not belong to the domain of so-
cial competition, but to two different ones: justice and love,
4) the immediate aim is not to bind (= render inoperative), but to hurt:
the victim must surer through torture, pains, illness, very often fever or

fire.
i

The latter point, being of special relevance, should be stressed: obviously, the
longterm purpose of these anatomical curses is not to restrain a person from

taking action but, conversely, either to compel a person to take action, or to

punish him/her for his/her refusal ÿo do so. Naturally, all defixiones or curse texts
- 1 hope that by now the reader will share my uneasiness in applying these
terms indiscriminately to all the categories we have discussed - are pur-

pose-motivated: their ultimate concern is the self-interest of the practitio-

ner. However, the explanatory value of truisms - and this is a truism -

approaches zero. It is the variations, the qualifications, the contextual differ-
ences that (should) solicit our scholarly interest. Competitive or agonistic
defixiones try to secure the personal advantage by putting a rival out of
action. The means to achieve this (the immediate or short-term purpose of
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132 Of course, combinations may come in very handy, You can constrain a beloved

girl to come to you and/or bind her in order to prevent her from having intercourse
with another man. In other words, you can combine an agoy.e with 'Treÿmungszauber'.

For instance: Suppl. Mag 1 38 = V. Martin, "Une tablette magique de la Bibfiothhque
de Genÿve", Genava 6 (!928) 56-63.

133 In the judicial prayer a culprit is forced to redress his offence. Here the curse
works as a kind of judicial torture, and tile tenmnology and imagery (perhaps minus
tile torturing of a list of body parts) is identical to and no doubt largely derived from
tile domain of secular jurisdiction. This was once more established recently by Tom-
hn. The other type tries to persuade a person to render hiln- or herself like putty to
the affections or erotic desire of the author of the tablet. The details of the suffering
are here borrowed partly from current expressions of love as ilhaess, which often comes

very dose to both torture and fire. Both types, however, are exclusively marked by
anatomical enumerations.

the curse) is the selective binding of the relevant body parts that function
as instruments in the competition. Hence: instrumental curses. ,Curses' of the

other type try to realize the practitioner's advantage by forcing a person to
perform an action desired by the author of the text. Here the anatomical
parts are not viewed as instruments in a social competition, but as the mate

rials of a carefully detailed "panning-shot" composition: the target as a per-
son - simultaneously dissected and constructed - is consigned for torture

either as an incentive to submit him/herself to the desires of the practitio-
ner or to be punished132. Accordingly, in these 'anatomical' curses, both the

vindicatory and the erotic ones, the ultimate motive as a motif seems to
retreat and at the least to share its place of honour with the bitter language
of torture and punishment.

The characteristics just hsted are the outcome of a strictly phenomeno-
logical analysis. Part of the similarities in the formulas of judicial prayer and
love magic may result from processes of convergence or even mutual influ-

ence. On the other hand, different contexts may effect similar images and
expressions independently133. However, the nearly exclusive application of
the combined features of anatomical listing and torture in these two different
types of curse is best understood as an expression of closely related moti-

vations, as I have explained in my argument. As such they are no doubt
often prescribed in manuals or by ritual tradition: for example the magical
papyri and the temple practices of for instance Krddos and Bath, respec-
tively. People knew (or learned) what to write or recite. But the real point
of interest is to have found that and explained why these two types of for-
mula were as similar to one another as they were different from other curse

types.
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To conclude, I (of course) wish to dedicate this essay to the scholar
whose 65th birthday we celebrate with the present book and who perhaps
more than any other has influenced my own work, to the degree that I
once took the courage to defend him against himself, by stating that he
should not too easily recant his earlier not too optimistic views of human
nature134. Although, at present, the evolution and the cultural roots of

humankind are in the limelight again, scholars seem less prone to accept
the image of an aggressive, cannibalistic and murderous forebear. Yet, the
sadistic and violently aggressive expressions in our magical material  some-
times even uniting such divergent emotions as love and hate in identical
formulas - may give us some food for further reflection13s.

134 Versnel 1993a, 77 n. 159. /
135 This paper would never h)ave been completed but for the invaluable help of

Alice van Harten, who was assigned to me as a research assistant by the Faculty of Arts
of Leiden University. I wish to express my sincere gratitude to both. I am also indeb
ted to Lily Knibbeler for her criticism and corrections of the first draft, and above all
to Chris Faraone and David Jordan who showered me with corrections of flaws and
misprints in the English and Greek, as well as numerous suggestions on questions of
inteq3retation which prompted me to reconsider several parts of the paper. Finally,
Peter Mason once more scrutinized the English text. All remaining mistakes, of course,

are 131y own.


