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2 1 'Lord of the Gods' 

1 Magic Signs 

2 4've(3avvov0 

Fig. 1 

1 Magic Signs: These characteres parallel a similar group in 
Kotansky (1983: 169-178, above 'Lit.'), also with the magic name 
~va{3evvav0 (see below). Evidently these symbols in both places act as a 
sort of cryptogram, probably for the magic name, Phneben,wuth, itself. 
Several of the symbols seem to approximate Greek letters; cf. A. S, Hunt, 
"A Greek Cryptogram," Proceedings of the British Academy 15 (1929), 
pp. 1-10. The initial symbol II is reminiscent of the abbreviation for 
1rp(oc;) used, for example, in such phrases as 1rp(oc;) 1rvpeTov, and so on; 
cf. Daniel & Maltomini, Suppl. Mag. II, no. 88, 1,6 (app. crit.). 

2 <'be{3evvov0: The name corresponds to Egyptian, p3 nb (n) n3 
ntr. w, "The lord of the gods." See Crurri and Murray's note in R. Col­
lingwood & R. P. Wright 1965:237; cf. PGM XXXVI.43f.: 1re</>0a (/>wfa 

<J.,ve{3evµouµi ('He is Ptah the healthy, the lord of the Abyss,' so R. Ritner, 
in H. D. Betz, Greek Magical Papyri in Translation [2nd ed. Chicago, 
1992], p. 270, n. 2); on Chnoubis gemstones, cf. A. Delatte & Ph. Der­
chain, Les intailles magiques greco-egyptiennes (Paris, 1964), nos. 77, 
78, 81, etc.: (vaa{3ic;) {3uwv0. {3ts11vov0 (vel sim.); C. Bonner, Studies in 
Magical Amulets (Ann Arbor, 1950), p. 57, who refers to U. Kopp, 
Palaeographia Critica (Mannheim, 1829), vol. IV, p. 158, TiiJY:J w:in:i, 

"bound by charms." The name also occurs on a silver lame/la in the Getty 
Museum (also to appear in vol. II): R. Kotansky, "A Silver Phylactery for 
Pain;" J. Paul Getty Museum Journal 11 (1983), pp. 169-178, p. 172, 
lines 1 ~4: '¥ve(3ewov, if?ve(3ev1.1Vov0, oµoiwi; il>vr,(3ewov0. 
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SEGONTIUM (Caernarvon), Wales I/II A.D. 
Cardiff, National Museum of Wales H. 10.4 cm.; W. 3.05 
(no inv. number) Gold lamella 

Lit. Mr. Palgrave, Quarterly Review 37 (March. 1828), p. 488; J. 0. Westwood, 
Archaeologia Cambrensis 3 (1848), pp. 361-363; A. W. Haddan & W. Stubbs, Councils 
and Ecclesiastical Documents, vol. 1 (Oxford, 1869), p, 40, no. 7; E. Hubner, 
Inscripiiones Britanniae Christianae (Berlin & London, 1876), p, 80, no. 215; Wolf 
Wilhelm Graf Baudissin, Studien zur semitischen Religionsgeschichte, vol. 1 (Leipzig, 
1876), pp. 187ff.; R L. Barnwell, "The Carnarvon Talisman," Archeologia Cambrensis, 
ser. 4, vol. 10 (1879) 99-108 (fig.); F. Haverfield, "Military Aspects of Roman Wales," 
Cymmrodoriwi Society Transactions (1908-1909) [1910], pp. 85-86 (fig. 8); C.R. Peers, 
Proceedings ofthe Soc:lety ofAntiquaries ofLondon, ser. 2, voL 31 (1919), pp. 127-131 
(with W. J. Hemp); Sir Mortimer Wheeler, ''Segontium and the Roman Occupation of 
Wales," Y Cymmrodor 33 (1923), pp. 129-230; R. Collingwood & R. P, Wright, Roman 
Inscriptions of Britain (Oxford, 1965), vol. 1, p. 144, no. 436; G. C. Boon, Brdletin of' 
the Board of Celtic Swdies 2 l (1964), pp. 96-99; E. Harris & J. R. Harris, The Oriental 
Cults of Romain Britain (Leiden, 1965), p. 93f., no. 1; M. J. Vermaseren, in J. R. Hin­
nells, ed., Mithraic Swdies (Manchester, 1971), p. 447, note 4; M. Henig, Religion in 
Roman Britain (London, 1984), pp. 184-188. 

The gold charm was found in 1827 during the excavations of the 
house called Cefn Hendre (see map in Haverfield 1910:83; Wheeler 
1923 :14, fig. 1 ), located outside of the southernmost corner of the Roman 
fort at Segontium. The house, of a late date, was situated atop a Roman 
cremation cemetery that lay southeast of the fort along the southside of 
Llanbeblic Road. The cemetery yielded three burial urns in 1922 ( 1st cent. 
A.D.), as well as evidence of other gravesites, though no systematic 
excavations were carried out. On the phylactery's discovery, Wheeler 
states, "It may have come from a grave, but, though there was certainly a 
cemetery on this side of the fort, no details of the discovery of the gold 
plate are known" (p. 129). According to Boon, the site had been occupied 
from the periods ca. 75-140 A.D.; ca. 210-300 A.D.; and ca. 350-390 
A. D., after which time the military garrison was withdrawn. Letter-forms 
suggest that this tablet belongs to the earliest period; it probably came 



from the cemetery. The original amulet is kept in storage in ~he local town 
Council of Cardiff, with a replica on display in the Segontrnm Museum, 

Cardiff. 
The text preserves a Jewish liturgical formula written in Greek let-

ters and including a curious mixture of normal Greek phrases, some of 
which appear to have been marginal glosses inserted into the body o: the 
text. Occasionally words are squeezed in between lines or on the nght­
hand margin. There is also some punctuation between magic names. 

1 'Ac,wi,a'ie· 'E­
Awate '£o:{3a­

w0 eie eaap ei-

4 e oovpa ap{3ap­

naw· wv wv 
wv f&v ,m-
'A&x;' sA/1.twv i.xv-

8 VW{HY. CX"{-yt{3-

{3wp f]m}..}\a 

}..aaµw0 (J0J­

povx a08a. ov-

12 {fo:pov( ou&17-

xa &el: w)...aµ Ae 
w)\aµ 'A,cKpaµrx­

paxaµ,api aµo-

16 plJl '¢'Ot/JSOI.VOl 

0ov0 XIII (magic Bigns) 

(magic signs) 

(magic signs) 

20 (magic signs) 

(magic signs) 

{magic signs) ow1.­

<pv'J,..arri 
24 µe, •AAcfno:­

vo11. 

4 
5 
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Adbnai EWaie Sabadth, Eie Esar Eie, Soura Arbartiao, being, being, being, 
living excellently, Ellion llannora Hagibbor Baillalaamoth Barouch Aththa 
Oubarouz Houdecha ever Olam-leolam Akkramarachamari Amorim Phab­
zana Thouth (magic signs). Protect me, Aifianus. 

1-3 'Aowvaic 'EAwaie Eat,a.wB:'E'Jv.,x::d occurs m 35,1; 38,22 
CE>..oe), 41-44 ('E>..wetv); the other two divine names are usually found 
with 'I&w. Here, though, the three names, rather than representing the 
triad 'law lli(3aw0 'Aowvai, correspond to the Hebrew phrase II Lord God 
of Hosts." Cf., e.g., Hosea 12: 6: 111t\1¥ti jl;,~ nv,~1. wa-yhwh 'elohe 
ha;r;~~'dbti 'of, where the divine Tetragrammaton would have been conven­
tionally pronounced ')1i-t, adonai. Our text probably derives from Jewish 
liturgy (see below on lines 14f.). 

3-4 sw saap ew: ei0 eonpei ed. pr. These letters were not 
previously identified correctly; eie euap ew represents a transliteration of 
the common magical phrase i1'oX 1fL.'1'\ i1':1i.t, 'ehye 'i:iser 'ehye, "I-am­
who-I-am" (Exod. 3:14) found in Hebrew and Aramaic magical texts; see 
J. Naveh & S. Shaked, Amulets and Magic Bowls (Jerusalem & Leiden, 
1985), esp. p. 49: A2:10; A3:2f; All:1; 12:6,40, etc.; cf. Jerome, 
Epistula XXV,7f. (ed. Hilberg), p. 219 (on the ten names of God): Sex­
tum eser ieie, quad in Exodo legitur: qui est, misit me; Jerome, De 
Psalmo CXL Vl,5 (ed. Morin), p. 329: dicitur Eser Iaia. 

4 aovpo:: The reading corresponds to the Hebrew imperative of 110 

(swr) i.e., ,qio, (surilh); generally, "to tum aside (in one's direction)" -
perhaps here in the sense, "come over here" (as in Ruth 4:1), rather than 
"turn aside" (e.g., harm, or evil); however, in connection with the next 
word, we suggest "turn aside the wrath of God" (below, lines 4f.). 

D. Martinez, P. Michigan XVI (Atlanta, 1991), p.28,45 provides a 
possible parallel for the names in lines 3f., above: aowvo:uxi ump c,vpw, 

which suggests the reading aowvm 0:1, u1ap < m > aupWi, ( with m u1ap m, 
again ::;;;: j"l':'11'-t iVl~ il'i1N). 

4-5 ap()apnaw: A probable variant of the magic deity 'Ap{fo0w.w, 

"fourfold Yahweh" (= n,i7, !J~7l$, i.e., 'arbac lao [YHWH], referring to 
the four letters of the holy Tetragrammaton); cf. Collingwood and Wright 
1965:144. Fauth, Oriens Christianus 67 (1983), pp. 65-103, gives a 
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thorough analysis of 'Ap{3a0iaw; the name, however, is also spelled 
o:(3pa0ww (cv.{3paruxw) which, with the heretofore unexplained theta/tau, 
gives us perhaps a different Hebrew reading, a reading that fits the context 
here. Biblical Hebrew M'PY., cebrah, "wrath," when occurring in construct 
( = "wrath of x") provides the necessary terminative -ri suggested by the 
transliterated Greek: ilV'l; l11~;?. (rebraf. YHWH [ = /aci]), i.e., "the wrath of 
the Lord." The precise phrase occurs in the Bible: i11i); J"l'1~)?, Oi':;i, bayom 
'ebra[ yhwh (= lao), "in the day of the wrath of the Lord" (Zeph. 1 :18; 
Ezek. 7:19); similarly, Isaiah 9:18; 13:13 gives, mtq'.,'{ :-n:,, n1~:,/'.~, 
bcebrat .. the la{).... lab Sab'ot - .,., "with the wrath of Lord of Hosts" (= 

Sabaoth). Hence, the combined words aovpa apfJapmxw now give us, 
"Turn aside, 0 wrath of the Lord." 

5-7 wv wv wv (twv KetA.w,;): Collingwood and Wright 1965:144 point 
to Ex. 3: 14 (LXX), 'E1wsiµt ow11, and suggest that the words allude to 
the living God, "Who was, Who is, and Who shall be" (cf. further NT 
Rev. 11: 17; 16: 5, etc., o WV Ka~ o ~p Kal epxoµ,wo,;; Bauer-Amdt­
Gingrich-Danker, A Greek-English Lexicon of the NT [Chicago, 1979], 
s.v. faw, def. le). The words wv wP wv would then seem to represent a 
somewhat imprecise Greek gloss on the transliterated Hebrew of eie er;ap 

eu,, a gloss similar to the apparent aei w'A.aµ A.ewt1.o:µ in line 13f. below. 
The presence of Greek-Hebrew glosses inserted within the readings 

of an amulet found in Roman Britain points to a manuscript of an older 
and more distant textual ancestry. Originally, interlinear ( or marginal) 
glosses must have been preserved in the magic formulary that included 
this particular amulet. A later scribe copied these interlinear, glossed 
spµ.ri11svf.lam directly back into the text of the amulet proper. 

5-7 (&r wv wv) twv mAw,;: rnAwc; (read KaAO£") Collingwood & 

Wright. We noted above the possible connection of wv WP WJ! with Exod. 
3: 14. But what are we to make of the odd phrase !;wv rn">-.w,:;, and how is 
this to be read with the triple ~v's? Conceivably, "living excellently" may 
again refer to the Hebrew God, a god who is often described on amulets 
as Oeoc; twv; cf. 51,8f.; 52,80; 65,1; 67,2f. (but never with rnMr;!). On 
the other hand, the expression, seems rather to echo a philosophical or 
funeral adage and may have been used as an amuletic formula referring to 
the bearer of the charm itself (see 'Excursus,' below). 
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8-10 eAAiw11 avvwpa ix1 -yl/3{3wp: These seemingly magic or divine 
names are again Hebrew written in Greek letters. The whole corresponds 
to i·:ll\1:1 illil::, Ti"7?r:', 'elyfm hannorii.h haggibhor, "Elyon the terrible, the 
mighty." Cf. Deut. 10:17: :,1il1J1 ·t1irt ?'1;i:l ?~;;t. hil'el haggadol haggib­
bor w;,hannorah, "the great, the mighty, the awesome God" (similarly, 
Neh. 9:32; Ps. 47:2). In J. Naveh & S. Shaked, Amulets and Magic 

Bowls (Jerusalem & Leiden, 1985), A 1:8, the archangel Ishmael is called 
nthe great, mighty, and terrifying" (M'7'TT11 ~,.:J'l NJi 7!<~i'jtl'', p. 40f.). 

Jerome, Epist. XXV,6 (Commentary above, line 3), interprets 
'Elyon' as the fifth name of God: Quintum elion, quem nos 'excelsum.' 
dicimus. 

10-11 {3m>.11a°)\aaµwfJ (read perhaps Be/\/\al\cmµw0): We have here 
more probable transliteration of Hebrew. BmAAa may represent the deity 
Ba'al or Bel (see below), but a more typical Hebrew expression is perhaps 
forthcoming in i1?;7~. ballaylah, "in the night," or il?;?:;i, hilaylah, "at 
night." And although the Semitic-sounding r.aaµwe reminds one of such 
magic names as Xaat1.aµ (51, 7), here the ending might represent n,7j, mof 
(in construct and suffixal forms): "death; pestilence" - or, perhaps better 
n,i'j;,, "the Death/Pestilence," to achieve the alpha in -<xµwO; cf. also 
nV-'?, lamuf, "to die," and similar fonns. Hence, the whole phrase might 
be, "in the night of (the) Death/Pestilence." For the connection, note the 
magical bowl in C. D. Isbell, Corpus of the Aramaic Incantation Bowls 

(Missoula, 1975), 8:5 that describes a 'mighty destroyer':" ... and you 
do not kill ... either during the night (X'?~?l, blyly ') or during the day" 
(p. 35). Baillalaamoth, then, is a destructive night demon. 

Another possibility for the Bm).."J,..c;,)..aaJ-lwO is Aramaic N7Y? ?Yl 
m~:,, Bacaz b'elli' hambf, "Lord over the Pestilence/Death" - a 
seemingly better interpretation in this liturgical context. 

11-15 /3apovx aB00t ovf3apovr ovo1rxo: aei: 0Jt.aµ hewl\o:µ: The 
Hebrew equivalent is C?1Y? C?W il::iiiil 7,,:1, ilJ'lX '771:J, "Blessed art thou 
and blessed be thy glory forever and ever," as noted in the editio pnn­
ceps. The Greek interpretation, aei, "always," "ever," next to its Hebrew 
equivalent suggests that a copyist worked from a version supplied with 
glosses indicating the meaning of the Hebrew words (see above, Com­
mentary, lines 5-7). 
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The transliterated Hebrew words probably derive from Jewish 
liturgy. At least a similar blessing formula, 0111-i 7i1J, brwk 'fh, occurs in 
a "Hebrew prayer" preserved in the so-called Kreuzauffindungslegende 
cited in A. M. Kropp, Ausgewlihlte Koptische Zaubertexte (Brussels. 
1931), Bd. II, no. XXVII, pp. 81-85 (= Leiden, Anastasi, no. 9), p. 81, 
who gives Greek parallels mainly from K. Wotke, "Die griechische Vor­
lage der lateinischen Kreuzauffindungslegende," Wiener Studien 13 
(1891), pp. 300-311, p. 307. The relevant portion of the Greek (according 
to Kropp) reads: ppe ;~i1 q>WV'f/1' aurou ,f, 'E{3pa.ioi oia.ABK74,1 svx6µevo<; 

Kai AB'YWP ovrwi;· 0/.lKpa aKplµf/ µit..o:<fq>'YJ aoOVOlfJrJfJ at..wl aµeowO 

¢etvf>owvrwu BopoK a9a aoova o:t..c,n sKµa.pa0mr~tCJJ cw(h1ffo.11., KT/\. 

(Wotke's text is slightly different, and an attempted analysis of the 
underlying Hebrew given by Jaffe in the notes is largely unreliable). 

Another magical text on wood gives nearly the same Hebrew liturgy 
though written in Coptic (ban2ch chattai adtmai eloei); see S. Pernigotti, 
in: R. Pintaudi & P. J. Sijpesteijn, edd., Tavolette lignee e cerate da varie 
collezioni (Papyrologica Florentina 18; Florence, 1989), no. 13: Testo 
magico, pp. 59-69, lines Sf., who notes the parallel in Kropp, cited 
above. Further, J. Naveh & S. Shaked, Amulets and Magic Bowls 
(Jerusalem & Leiden, 1985) A 3:18 has ,mix ;,r,1,t 7,1::2, brtt,k '!h 
'dwnnw, "Blessed are you our Lord" (p. 51); farther, A 15:23f.; B 12b: 
sec. X. On other possible instances of Hebrew written with Greek letters, 
cf. C. Bruston, "Une tablette magique expliquee par l'Hebreu," Revue 
Archeologique, ser. 5, vol. 10 (1919) 28-30. 

14-15 w°)\aµ I\BWl\aµ: On wAaµ, cf. the word in the expression 
wAaµ{Jwpw (4,2); A. Jacoby, Arclziv Jar Religionswissenschaft 28 (1930), 
p. 278 (and "Nachtrage," p. 285), including other parallels also equivalent 
to Hebrew; J. Naveh & S. Shak:ed, Amulets and Magic Bowls (Jerusalem 
& Leiden, 1985) A 1:12; B 8:II,IV, etc. 

The Greek and Hebrew equivalents of the whole of lines 1-15 can 
thus be given as follows: 

Aowvcw: e;\wat ilua{Jaw0 sic S(!O!p e111 qoupa ap{3apnO!w s'J...'J,..iwv ix.vvwpa 

<:t"('}'t/Jfiwp (Jw;\'A.ciAo/Ci.µ1.,,,0 {3apovx a00ct ou{JaporJt ouor,xa WA.etµ, A.CIJ.i'Aaµ 

:-m,• n,:iy il110 :,•HN ,igx :"l'ilN rm-1:il •:i,1;,i,{ ')iN 
c'ny, t:11;,,v i1,w, ,,,:n :,r,N ,,,:i m~, x1;,y';, 1:iv:i 11:i.•:1:, il11lil p•,y 
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'Adonay 'elohe haff;Jha'6! 'ehye 'ii.fer 'ehye sflrah 'ebraJ-YHWH 'elyon 
hannorah haggibbor ba'al la°eta' hamof baruk 'atta llban1k hodekah 'olam 
/;J- 'olam. 

'Lord God of Hosts, I-am-who-I-am, turn aside the wrath of YHWH, O 
God Most High, the Terrible, the Mighty, Lord over Death (?), blessed he 
Thou and Blessed Thy Glory forever and ever." 

15-16 aKKpa/J,µapOlxaµrxpi: The usual form of this magic word is 
rxxpaµµaxaµapi; G. Scholem, Jewish Gnosticism, Merkabah My~'tticism, 
and Talmudic Tradition (2nd ed., 1965), App. B., pp. 94-100 has posited 
an original Aramaic '11.l:>r;i + 1j'Y, "uproot (or eradicate) magic spells" (lit. 
"nets, traps") for this word. Here the spelling of the word has an addi­
tional pa (dittography?). It is important to point out, moreover, that the 
'Hebrew' prayer of the Kreuzaujjindungslegende, cited above preserves a 
similar word mKpOi a.Kpiµr,. 

16-17 rxµopLµ: Possibly Hebrew for Amorites (or Emorites), a 
people synonymous with magical practices; see PGM IV.3011: eµwpt 

(identified by L. Blau, Das al(iudische 'Zauber.vesen, Jahresbericht der · 
Landes-Rabbinerschule in Budapest, 1897-98 [Budapest, 1898], p. 112, 
n.1, as ''1b~, "Amorites"). More general]y the name can be Hebrew for 
"speakers; interpreters" ("enchanters"?) - a reference to magicians, not 
to the Talmudic Amoraim. 

17 0ovfJ: The god Thoth. For its context here, see G. Mossies, 
"Interpretatio Judaica of 1110t-Hermes," Studies in Egyptian Religion, 
Dedicated to Professor Jan 'Zandee (Leiden, 1982), pp. 89-120. 

23M24 &mput..aTTB: ef>vXcx-rre, ed. pr. (At tl1e end of the previous 
line, one can clearly see the initial ow-, previously read as magical signs). 
The use of the plural imperative shows that the divine names addressed 
are understood as a host of deities, and not just the one (Hebrew) God. 
The present imperative, as well as Attic -rr-, is rare in the magic papyri. 

25-26 'A'}vfnavov: The name is a Latin cognomen Alfianus, mean­
ing, "belonging to (the gens) Alfius." See I. Kajanto, The Latin Cog­
nomina (Helsinki, 1965), pp. 32-35; p. 140 (six men, one woman attested 
in CIL). The absence of the matrineal formula is typical of amulets before 
the second century A. D. 

https://cw(h1ffo.11
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Excursus: 'Being' and 'Excellent Living' in the Context of Death 

We have suggested above that the curious participial fw11 Ko:Awq, 

with its distinctively alliterative wv &v wP, may refer to the 'living God.' 
On the other hand, the adverb KaA&x; is hardly appropriate as a theological 
categorization of God (even the adjective w)\or; would be an unusual des­
cription for God). 'Living excellently,' we argue, describes the moral 
character of the bearer of the charm itself and appears to preserve a 
philosophical cliche borrowed from popular and learned discussions over 
the theme of death and mortality. Such a theme would have been 
appropriate for a protective amulet that must have also served to provide 
for the needs of the bearer's afterlife. 

The precise phrase rcw ,ax),,,&,:;; (and close equivalents) in philosophi­
cal circles aims to communicate proper or noble living, with special 
reference to living the "blessed life" (evomµo11[D!) - however that concept 
might be defined. Plutarch, to cite an important example, informs us that 
Alexander the Great learned from his natural father how to conduct his 
life at the mundane, workaday level; but it was only from his philosophi­
cal mentor, Aristotle, that he learned how truly to live - how to live 
most "excellently" (we; oi' BKSlVOV p,8P rwv, fno: 70V70V 08 Ka"'l\&x; tw11, 

Plutarch, Alex. 8.4,3f.). Similarly, Polybius, too, tells how Antigonus not 
only "lived excellently," but also how even in death his good living 
provided for the future needs of his kingdom and offspring: · 'A,ni'Yovo,; 

~tixP WA&ic µev ~WV 1rpoi<JrrJ rijc; Tli' {JOl.<J&ABlOI.<; /(Q:~ TOV 'lrO't◊Oc; cxvroi), 

KO.AW,; 08 TOI' {ifov µerOlAAO/TTWV 1rpoe/Ja~flr, 1rpoc; TO µ.el\/1.0P 1rep'i, 7r0l/17WI' 

7{;Jv 1rpot.yµ.&-rwv (Hist.IV. 87 .6). It is the slow but inevitable resolution of 
life into death that shapes the natural environment for the contemplation of 
what excellent living truly constitutes. Sometimes, however, good living 
was not enough: though Agesilaus, the Spaiian king, was deemed pious, 
he believed that living one's life (even if lived 'excellently') could never 
inspire true happiness; only those who die gloriously are really counted 
blessed: ot.tS~ be Ost<JLOD!lf),WI' ~I', voµ[twv Toiu; /t8V mAw,; twnac OU7rW 

svocxfµovD!i;, rove; os svKhe&)(; rern°A.su,71Korotr; ~011 µa1((){pfovr; (Xenophon, 

Ages. 11. 8, 4f. ). 
Hence in antiquity the possibility of achieving happiness or of 'liv-

ing excellently' could perhaps only be welcomed with a growing sense of 
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pessimism; an appreciation for life's meaning is directly proportionate to 
the diminution of its longevity. Only in the waning years of life - when 
one could hopefully still provide 'good-living' for state or family (as 
Antigonus did), or pause to cast a lingering glance back at a life nobly 
lived (as Plutarch of Alexander), or die in some noble fashion (as 
Agesilaus would have it) - can true happiness be achieved. 

How eudainwnia could best be fulfilled varied from social stratum 
to social stratum, and from one philosophical school to another. But for 
our concerns, it is worthwhile to observe that an owner of a common 
q;,vAet:KT1Jf)toi- described 'fw11 K01.")..wr;' could have been just as concerned 
about happiness as a philosopher-king; for among all collective groups of 
society, whether rich or poor, the inevitability of death lurked constantly 
in the minds of those who felt powerless over the caprices of Fate. Either 
through the onset of old age, the debilitating effects of a lingering 
infirmity, or the fear of some life-endangering mishap, the dread of dying 
became one dominant motivation behind the writing of amulets in the 
ancient world. Did Alfianus's amulet have his own evSaiµ,ovia in mind in 
citing the phrase fwv rn)\&x;? Would such an axiom as 'living excellently' 
have been used of the bearer of a protective amulet as a sort of apotropaic 
device? Faced either with a life-threatening disease or confronted with the 
passing of youth, a wearer of an amulet might have found some comfort 
in such an axiomatic saying, especially if its use had beconie pre~iously 
fixed in a funeral context from which it could have been easily extracted. 
Indeed, uses similar to the participial rwv and wv of our amulet can be 
found in prescribed funerary settings, suggesting that the phrases on the 
Caernarvon phylactery were directly borrowed from commonplace sepul­
cher slogans and formulas. 

A surviving family member, in engraving an epitaph for his 
deceased kin, seems to envision his own mortality in claiming the monu­
ment for his own future burial: MiKK<.XAo,; M17po[<f:,]t/\.ou ill!!. eavrwl wl: rfj 
O!VTOU -yuvalKI, KA81!7rOTPO!l rr,aae1v 8711 «e' TO µ,v11µ'iov (~/J8ff71J(J8V. 

Xaipe, "Mikkalos son of Menophilos, while still alive, has erected the 
tomb for himself and his wife Cleopatra, who lived 25 years. Farewell!" 
(T. Corsten, ed., Die lnschriften van Apameia [Bithynien und Pylai]; [IK 
32; Bonn, 1987], no. 107 (italics mine; cf., similarly, ibid, no. 142). The 

https://M17po[<f:,]t/\.ou
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participial swv, like its occurrence on our amulet, e1~phasizes the :act that 
the owner is still alive as he provides for the after-llf e needs of his loved 
ones. In a similar way, an inscription from Tikves, Macedonia {dated 102-
103 A.D.) gives much the same but also connects the participles wv and 
twv in a way reminiscent of the very use found on our phylac~ery~ 
dwvvof(p r{i, 6:SeA4,[iJ wi I:eKoiwb({) T¼I 'IHY.Tpi 1wi EeKaVVOQ'. ri, µrirp~ ,cat 
fovr0 871'0l1JO"O: !Ipetµ.o,; 8/( T~<; 8K8lVOV 'lfVpa,; KO:l 8K TWV ioiwv twv Kai 
" "For D1'onysus his brother and Secundus. his father, andwv erov,; v v.., r-' , , , , 
Secunda his mother, and for himse{f, Primus has made !this epitaph] from 
his [brother's] tomb [?] and from his own expenses, while he .was alive 
and living. Year 56" (Text from SEG 32 [1982], no. 655, with H. W. 

Pleket' s commentary, p. 194). 
These examples from philosophical and funerary contexts provide 

enough comparative material to suggest that the notions of 'living,' 'being 
alive ' and 'living excellently' alluded to on our amulet probably derive 
from, fixed funeral slogans that have been adapted for an amuletic - and 
then post-mortem - application. One is immediately reminded not only 
of the 'Orphic-Dionysiac' gold lamelfae, but especially of the late Hel­
lenistic gold leaves carrying the engraved funerary adage, 0apaei (b 
oiiva) ovoek o0&nnoi; ("Take courage, NN, nobody's immortal"); see 
R. Kotansky, "Incantations and Prayers for Salvation on Inscribed Greek 
Amulets," in Faraone & Obbink, edd. Magika Riera (1991), p. 115f., nn. 
56-59, p. 131 (for references). Altfough "alive and living excellently," 
the imminence of death must have seemed real for Alfianus, even though 
the amulet's specific purpose in merely reading om<j)vA>-.rxre p.e is hardly 
transparent. Any disease that required the writing of an expensive_ am~let 
was potentially life-endangering, and it is just as difficult not to. 1magme 
that twv Ko:Aw,; was meant for the bearer, as it is unlikely to bebe~e that 
god could be labelled as one "living excellently." Althou~h the pe~1~s and 
dangers of everyday life represent one possible concern m the wntmg of 
the Caernarvon amulet, protection from death itself and from the woes to 
be encountered in the Afterlife must have also been inborn in the 
manufacturing of this charm. A number of texts in this corpus also seem 
to address the perils and dangers of the afterlife. Clearly an ancillary func­
tion of these talismans served to provide their bearers with extended 

protection in the grave. 

3 Latin Fragment from a Romano-Celtic Temple 
Fig. 3. Plate I 

Woodeaton, Islip (Oxfordshire), England IV-V A.D. 
Oxford, Ashmolean Museum H. 1.9 cm.; W. 3.0 cm. 
(no inv. number) Gold lamella 

Lit. R. P. Wright, "Roman Britain in 1969, • Britannia l (1970), p. 305, no. I 

(fig. 11); cf. L 'Annee Philologique 1971 (1974), p. 78, no. 212. 

This fragment of a gold amulet was found around 1968 at the site of 
a Romano-Celtic temple, located north of Woodeaton, 4-5 miles from 
Oxford (see R. Goodchild & J. Kirk, "The Romano-Celtic Temple at 
Woodeaton," Oxoniensia 19 [1954], pp. 15-37). Excavations first con­
firmed in 1952 the existence of a small rectangular temple within a 
temenos enclosure. Researchers distinguish two temple periods: the first 
dating to the Roman's initial occupation of the site in the 1st century 
A.D., and the second after the middle of the second century· however

' ' 
surface excavations have yielded coins. pottery, and some minor votive 
offerings, with the coin finds being most abundantly represented in the 
Constantinian issues, but tapering off considerabl.y by the Theodosian 
period. Our amulet is perhaps to be placed in this later period. 

The amulet may have been a votive offering, or a piece of an amulet 
accidentally lost (Goodchild & Kirk 1954:27). Only a corner piece of 
what must have been a larger rectangle is preserved (only the right margin 
is apparently original). Also, it has not been previously noted that the 
tablet seems to have been inscribed a second time in antiquity: some extra 
letter-forms were scratched onto the gold surface with a sharper stylus 
across some of the previously written text and into some vacant areas. 
These proposed additions we have transcribed above in italics. Also, the 
few preserved letter-forms seem to be written in Latin characters, not 
Greek, as given in the first edition. 
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Figs. 4 & 5 

GELDUBA (Krefeld-Gellep), Germany III A.D. 
Former collection E. Molenaar, Krefeld (lost) H. 5.7 cm.; W. 8.4 cm. 
(no inv. number) Gold lamella 

Lit. M. Siebourg, "Ein gnostisches Goldamulet aus Gellep," Bormer Jahrb1~cher 
103 (1898), pp. 123-153 (With add. note in C. BrockelmaIUJ, Botmer Jahrbiidier 104 
[1899], pp. 192f.); M. Siebourg, Archiv fur Religimtswis.wnschaft 10 (1907), pp. 398f.; 
R. Wunsch, Archiv far Rel1gionswissemchafi 12 (1909), p. 26; A. Riese, Das Rheinische 
Gemumien in den antiken lnschriften (Leipzig & Berlin, 1914), p. 364, no. 3617; H. 
Lehner, Bonner Jahrbucher · 129 (1924), p. 62f.; W. Neusse, Die Anfange des 
Christentums im Rheinlande (2nd Aufl. t 933), pp. 52, 89; A. Oxe, Die Heimat 13 
(1934), p. 137; F. Fremersdorf, 27. Bericht der RiJmisch-Germanischen Kommission 
1937 (Berlin: Deutsches Archiiologisches Instttut, 1939), p. 39; D. M. Robinson, Classi­
cal and Mediaeval Studies in Honor ofE.K. Rand (New York, 1938), p. 246, no. 6; cf. 
G. Holmqv1st, Kunstprobleme der Merowingerzeit (Stockholm, 1939), p. 127, n. 57; p. 
157, n. 140; G. Grimm, Die Zeugnisse agyptischer Religi.on und Kunstelemente im 
Romischen Deutsch/and (EPRO 12; Leiden, 1969), pp. 129-131, no. 13; M. J. 
Vermaseren, in J. R. Hinnells, ed., Mithraic Studies (Manchester, 1971), p. 447, n.8; G. 
Zuntz, Persepholle (Oxford, 1971), p. 280.llse Paar & Christoph B. Riiger, "Kastell 
Gelduba. Forschungs- und Grabungsberichte bis 1969," Beitrage ZfJT Archaologie des 
Romische11 Rhein/ands, 2 (Rheinische Ausgrabungen 10; Bonn, 3 vuls, 1968-1972 
[1971]), pp. 242-339; esp. p. 335, no. 4. 

The gold tablet, found in a gold tubular capsule (6.0 cm. x 8.0 
cm.), was unearthed on January 4, 1897 at the Roman camp of Geldnba, 
near modern Krefeld (between Diisseldorf and Duisburg). On the site, see 
I. Paar & C. B. Ri.iger 1971:242-239. The amulet came from a skeletal 
grave datable to the middle of the 3rd cent. A.D. based on coin finds (a 
small copper coin of Hadrian and one of Antoninus Pius), style of jewelry 
(an iron ring and gold necklace), plus datable glass ware (Grimm 1969: 
129, note 1, with additional references). I give below Siebourg's text 
(with his column-numbering in parentheses), with indicated changes in the 
Commentary. 

4 Amulet with Magic Ao-yo,;- 17. 

Text (given left-to-right): 

1 (AEHIOT0) 
2 WAaµ;3wpwof?r[a]11 [?] 
3 .t?l </>Ow aov0[oou] 

4 A asµ,ecrei">-..aµ vacat 

5 E creasv~ysµ.{10!pq>ap[cwy)Jr;] 

6 H cracrslf]'f/A rJapaµ,i [?] 
7 l uxw BIJOv mav[?] 
8 0 ?ra-i1xovxi8aqo[ovJ 
9 T awOcppr, l'lfetV)(upw 

10 Q 0[wJ,8appw,Bcw 

' -' ~~,-½-:~
t""" ~ c:, n \q 4 

' C: t. "' ,,,__ c,.,. v,J,,_~ t C IN 

6rt"rt \_. ~ 7 48 0 
l'1r' j~- r I ,, lo P."1 .... c,[r 0

~
11 \f'H '( ri'7 ) C

ctfl~ t~
,nYM

/0,. ~ & t::p\ &(- °' C. i.~ o... y
N f~ (" I.Vy~ 

Fig. 4 (Siebourg) 

Fig. 5. Capsule (outer tube + insertable inner section) . 

(Grimm) 
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The tablet - nearly square in shape - contains a series of lines 
written vertically from top to bottom, rather than horizontally as in con­
ventional writing; furthermore, a single line of vowels is written along the 
top margin in larger letters. The two outer vertical columns are separated 
from the other seven by rnling-lines. Another line falls outside each of 
these, apparently with unidentified and untranscribed letters or c~aracters 
atop each. Siebourg 1898: 131 identifies the whole configuration as a 
naiskos with the columns of letters representing pillars. 

T~e photograph printed in Siebourg is difficult to read, hence his 
drawing probably provides the best surviving record of the piece, which, 
however, has long been lost; however, a lead tablet from Aschmunen 
(Hermoupolis Magna) published after Siebourg, in M. Norsa, Omaggio al 

IV convegn.o dei classicisti tenuto a Firenze dal 18 al 20 aprile del 1911 
(Florence, 1911), pp. 2~26, no. 5 (3rd-4th cent. A.D.), and most recently 
re-edited with commentary in Daniel & Maltomini, Suppl. Mag. l, no. 
42, pp. 132-153, provides the basis for a new reading of the Gelduba gold 
lamella: the new magical formula (M-yo<;) that makes up the whole of our 
gold tablet occurs in lines 41-43 of the Aschmunen lead tablet (Daniel & 
Maltomini, Suppl. Mag. I, p. 136, lines 41-43; comm., p. 149f.). To my 
knowledge, this logos is heretofore attested only in these two te~ts. The 
version of the formula on the Aschmun~n tablet reads as foUows (lines 41-

43): 41 ... 0wpapei/3W rreµeirsi)l..aµ,i/t ucxm/31') '),,. 11apcxri</J0w lcxw ,cou 

42 10: 0ulJO'IJW CX61JWUW r.c.vxm•xi 00:1.111ov0o f,w0 <J,p11 t7r6XSP0WP 

Bsasrysv/3ap¢,apcx'Y"(1JC: w>-.c.µ. (Jwpw. 
43 oaavC1a<1& 0w(3c.u(11Jw mtf,(kv /JQV 00011. 

Despite the fact that the photograph of the Gelduba piece gives us 
little to go on, the magical logos of the lead tablet suggests new readings 
for the tiny gold amulet. These new readings are discussed below• . • 

1 (Top, horizontal row): A E H I O 'f o: In Daniel & Maltomini, Suppl. 

Mag. J, 42, line 42 ( ""' PSI 1.28), the seven vowels occur in the mjddle 
of the logos. On the gold tablet, each vowels sits atop one or more voces 
magicae written in a column from top to bottom. Each vowel and its cor­
responding vertical name probably refers to one of the seven planets. In 
addition two separate vertical series, marked off by lines, are written on 
the left 'and right and are not placed beneath the vowels. For a similar 

4 Amulet with Magic Aoroc; 

e_nclosing or bordering of magic voces by the seven vowels, note the Cop­
tic text London Ms. Or. 5525 lines 116ff. in A. M. Kropp, Ausgewahlte 
Koptische Zauberte.xte (1931), Bd. 1, p. 20, 116-120. 

2 (Far left column): WADI.µ /1WPWO"i3'1r[O!]V (?) (Siebourg, Kol. 1: 
Aaµ17pwaTPN). The Aschmunen parallel reads w),.aµ {3wpwru.nrav. A flat­
tened omega can be seen in both Siebourg's facsimilie and photograph 
(above the left column in front of the vowel-series). Further, the lett~rs 
read by Siebourg as oTPN probably correspond to the as1raJJ in the 
Aschmunen text. There is space for an a between ,n· on the facsimile. 

The first part of the formula, vJAaµ, represents ol;,iy ("ever"); see 
2,13 (Commentary). That also leaves {3wpw<Je7rOI.V open to a possible 
Hebrew or Semitic interpretation, but little is forthcoming. Biblical 
Hebrew 11.'.:l, "cistern;" i.e., entrance to Sheol, "abode of the dead," 
would seem to be appropriate for the netherworld context from which this 
formula seems to derive (the Aschmunen tablet is an a'Ywrii summoning 
underworld deities); cf., e.g., D. R. Jordan, "Defixiones from a Well 
Near the Southwest Corner of the Athenian Agora," Hesperia 54 (1985), 
pp. 205-255; esp. p. 236, §1, lines 1-6: Bwp </>op f30t.f]Olpfl.gQ /30i,60tp¢op 

{Jafl.Qn{3_w11, Kpa;ws BeT1nir; G. W. Elderkin, "Two Curse Inscriptions," 
Hesperia 6 (1937), pp. 382-395; esp. p. 384,1: ... {Jopa: /3op{3op: 

{3ap(3acpop{3o:{3mr,: KPOlTOtle Tvq>w.;; see further, PGM JV.204 ({3opo) in 
the context of Typhon as an 'earthquake deity.' 

The often-occurring combinations of such syllables as /3wp, {3op, 

{3ap, /3Dl.{3ap, ifi"'P, </;,op, <f>op{Ja, though inteq,reted as nothing otper than 
'barbarian' vocables (iwoµarn {Jap(3aprn&), may indeed play on a host of 
S~mitic cognates relating either to various entrances and openings (caves, 
pits, wells, springs, and "the like) - that is, mythic locations providing 
access to the netherworld - or, to splitting, breaking, or smashing open 
such openings: Ntl, bo ', "to open" ("to enter into; split"); ,x:i, b 'r, "to 
open;" i~:p.. bJe'r, uwell, spring;" ::nq, bti'h, "entering, door; gate;" '1i:J, 

bl:;r, "well, cistern" (also as entrance to Hades); 1Y!l, per, "to open wide;" 
11!j, prr, "to shake" (specifically used of earthquake activity in Isaiah 
24:19; f1N iliiUl11i1 ilID, " ... the earth is split through"). Thus, for. 
example, 13wpef>op can mean putatively "to shake the pit" (=the abode of 
the dead; a grave).In any event the language is appropriate for summoning 
underworld powers in aggressive magic. 

https://grave).In
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3 (Far right column): Y!7 cpOw uovO. (Siebourg, Kol. 9: ef>Owoou0). The 
Aschmunen text has m </>Ow aov0oov, hence the traces indicated in 
Siebourg's facsimile on the right of the upper omega may actually cor­
respond to ,iy. Further, if the tablet's bottom edge were lost - it looks 
irregularly cut - then we could perhaps supply 9[oou]. 4'0w may represent 
Egyptian Ptah (or Phre, as below?). Eov0 is probably here not Sothis, the 
Dog-Star (Sirius) usually associated with Isis (see H. D. Betz, Greek 
Magical Papyri in Translation [2nd ed. Chicago, 1992}, p. 131, n. 71), 
but rather another name reflecting Semitic earthquake activity: tl10, sur, 
means "to shake;" cf. also PGM IV.3011-3013: aw0ry ... q>Bp<Yw0• ... d>Oa. 

'Vowel' -columns: 

4 {Beneath ·the a): Esµ,.e{mhaµ, (Siebourg, Kol.2: Eeµ<')'> eaetAaµ). 

Siebourg's drawing indicates an extra gamma before the second epsilon. 
Are there traces of previous writing? The Aschmunen parallel reads 
<1eµerI8lAaµ if;. 

5 (Beneath the s): Eeo-e,,-yeµ{jcxpc:paplairy't]r;] (Siebourg, Kol. 3: 

"Eeaewyeµ.{3cxp¢ap). The parallel text from Aschmunen has 
Beaev,e11(3ap</>aporn'f/r;. Again, it appears that the last letters of the name 
had been clipped off the bottom of the tablet. 

6 (Beneath the 71): Ea1Jet(fq").. aapaµi (Siebourg, Kol. 4: O"txOBl Bij?\ 
aapaµ.c) appears to match the aaa-1,f31i">. <YO!pa'f/(<f:,Ow) of the Ashmunen 
tablet. Siebourg's aap<Yµt may be a misreading, and the name may have 
extended in the bottom portion of the tablet (now lost). In the group of 
letters, the name BnX (Bel, or Baal) can be read (cf. PGM IV.1010: {3&').. 

B~X BoA; IV.1031: B~A; cf. XIXa.42). Brockelmann 1899:192 identifies 
in this name Old-Babylonian sassi bel sar sami, ''Sun, lord, king of 
heaven." 

7 (Beneath the L): 'I&w e71ov iaeu[ . .. ] (Siebourg, Kol. 5: 'Iaw 81JOU 

u:rnv). The reading of the Ashmunen text differs somewhat: 'Iciw to-ovm 

8ury0r,w. These differences can be accounted for by seeing them as ancient 
copyists' errors, modern mistakes in readings, or both: on Siebourg's 
drawing, the er,ov could also be read _q.n1ov (matching the wov of the Ash­
rm.J.nen text), if one interpets the initial epsilon as a iota resting right on 
top of a sigma; however, this seems unlikely since Siebourg's first seven 
letters, Iawc:lJOV, form a neat permutation of the seven-vowels with the 

4 Amulet with Magic A6yoi; 

divine name 'IAO.' Further, the differences between Gelduba's iasv and 
Asbmunen's 1a0v can be easily diagnosed (theta mistaken for epsilon). 
The Gelduba tablet probably also contained some (lost) letters after these 
vowels. 

8 (Beneath the o): IIo:l'XOVXt 0aO"a[ov] (S.iebourg, Kol. 6: 

I1cwxovxi0a0"0'). The parallel reads 1ravxovxi (}auaov (see Daniel & 
Maltomini, Suppl. Mag. /, p.150). This relatively uncommon magic name 
also occurs in 42, 1, where it is identified with Egyptian p3-n-kkw, "he of 
the darkness." Cf. also 38,4; PGlvl VII.480 (cf. '11'avxoximr; in XIII.922). 

9 (Beneath the v): Ew0 <fip!J h-aiixupw (?) (Siebourg, Kol. 7: Ew0 Pp~ 

lll"avx[?]<Yw). Ashmunen has <Ywfh/>pr,-i1rexev/3&Jp. Grimm 1969:131 
understands Ew0 "" Sothis (similarly, Daniel & Maltomini, Suppl. Mag. /, 
p. 147) and Phre as a bohairic variant of the name of Ra (cf. A. Delatte & 
Ph. Derchain, Les intailles magiques [Paris, 1964}, p. 323, no. 475 and 
Index, s. v., p. 359). 

. . _10 (Beneath thew): 0[w],8appw/Jav (Siebourg, Kol.8: 0{3Xuxa{3o:u). 
fhts 1_s the best way to interpret these traces: where one expects the c,,,, 

there 1s a space on the Gelduba tablet; obviously the letter was effaced or 
unreadable. Siebourg's lambda is a common mistake for alpha; and the 
two vertical strokes, written on the facsimile as if they were iota's, could 
be remnants of rho's. This magic deity is discussed further at 17,5f. (cf. 
also 'Index V,' s. v.). • 



6 Magic Signs 
Fig. 8 

Roman PeriodCOLONIA AGRIPPINA (Cologne), Germany 
Romisch-Germanisches Museum H. 2.8 cm.; W. 5.3 cm.

Gold lamellaKoln Inv. Nr. 1167 

Lit. F. Fremersdorf, "Inschriften auf romischen Kleingerat aus Koln," 27. Bericht 
der Romisch-Germanischen Kommissior1 1937 (Berlin: Deutsches Archiiologisches 
Institut, 1939), p. 40 (Abb. 6,4) (with a description by K. Preisendanz); H. Lehner, 
"Orientalische Mysterienkulte im romischen Rheinland," Bonner Jahrbacher 129 {1924), 
p. 63, n. 2; G. Grimm, Die Zeugnisse agyptischer Religion und Kunstelemente im 
Rlimischen Deut~d1land (Leiden, 1969), pp, 172f.; no. 67; CIL, vol. 13, no. 10026, 13. 

*o 
--, ) Y.~ '{SJ 
o_.¾ OB-&.~ 

8 Fig. 

The piece was reportedly foun<l at a grave-site in Cologne in 1902 
(Grimm 1969: 172). The lamella had apparently been tightly ro11ed up, but 
no capsule has survived. On the ancient site of Cologne in general, see 0. 
Doppelfeld, art. "Colonia Agrippinensis," in R. Stillwell, ed. Princeton 

Encyclopedia of Classical Sites (Princeton, 1976), p. 23lf. (with add. 
lit.). The text comprises only three lines of symbols and magical 
xo.pcx1CTijpu;, of unknown purpose. One may compare, for example, PGM 

IV. 2705f.: ¢,VI\CXKTT/PWV el,; 7f'8TC'il\O/J a.p--yupou1r 

c::;::,O==Vf(-ef12 

This silver lamella occurs at the end of another prescription for writ­
ing a protective charm against demons (PGM IV.2695-2704), to be writ­

ten on a tablet of lime wood (,JJcl\vptvov). 

7 An Amulet for a Group of Litigants 
Fig. 9 

RENANIA (Badenweiler), Kr. Mullheim/Baden, Germany II A.O. 
Karlsruhe, Badisches Landesmuseum H. 4.7 cm.; W. 6.0 cm. 
Inv. Nr. C 625 Silver lamella 

Lit. A. Wiedemann, "Die gnostische Silbertafel von Badenweiler," Bomzer 
Jahrbacher 79 {1885), pp. 215-234; U. F. Kopp, Palaeogmphia Critica (Mannheim, 
1829) III/iv §898, pp. 388ff.; W. Froehner, Sur une amulette basilidie,ine inedite du 
Musee Napoleon Ill (Caen, 1867), p. 16; F. X. Kraus, Nassauische Annalen 9 (1868), p. 
128; Fuhrer durch die Grofiherzoglichen Vereinigten Sammlungen zu Karlsruhe (1881), 
p. 53, N1·. 625; idem, Die christlichen lnschriften der Rheinlande [, (Freiburg i. B., 
1890), pp. 7-9, Nr. 13; M. Siebourg, BonnerJahrbtlcher 103 (1898), p. 135, no. 6; p, 
139 (cf. 4); H. Leclercq, art. "Amulettes," Dictionnaire d'Archeologie chretienne et dt• 

lit1trgie, I/ii (1907), p. 1837 (fig. 37); E. Wagner, FundsMtten und Funde im 
GrojJherwgtum Baden I. Tei/ Das Badische Oherland (Tiibingen, 1908), p. 168, Abb. 
12; J. Oehler, Monatsschrift filr Geschichte und Wissenschaft des Judemums 53 (1909), 
p. 449, no, 215; R. Wunsch, Archiv far Religionswissenchaft 12 (1909), p. 26; CIL XIlI 
2/1, no. 5338, p. 65 (with prev. lit.); cf. A. Delatte, Le Musee Belge 17 (I 913), p. 329; 
A. Riese, Das Rheinische Gemianien in den antiken lnschriften (Leipzig & Berlin, 
1914), p. 364, Nr. 3618; H. Leclercq, art. "Enchantement," Dictiomiaire d'Archeologie 
chretienne et de Liturgie V/i (1922), p. 38; H. Lehner, "Orientalische Mysterienkulte im 
romischen Rheinlan<l,' B01111er Jahrbiicher 129 (1924), p. 63; P. Perdrizet, "Amulette 
grecque trouvee en Syrie, • Revue des Etudes Grecques 41 (1928), p. 82; Maria Bersu, 
Gennania Romana. Ein Bilder-Atlas, 5: Kunstgewerbe und Handwerk (Bamberg, 1930), 
p. 29; pl. 46,3; K. Preisendanz, "Mercussa," RE 29. Halbhtl. (1931), col. 1017; J.-P, 
Frey, Corpus lnscriptio11um Judaicarom, I (Roma, 1936), no. 674; W. Schleiermacher 
in: H. Mylius, Die romische11 Heilthermen von Badenweiler. Mit Beitragen von E. 
Fahricius & W. Schleiermacher (Romisch-Germanische Forschungen 12; Berlin, 1936), 
p. 130; G. Zuntz, Persephone (Oxford, 1971), p. 282, no. I; G. Grimm, Die Zeugnisse 
£1gyptischer Relit(/on (Leiden, 1969), pp. 212f.,no. 128 (Taf. 73,2); R. Kotansky, in: 
Faraone & Obbink, edd. Magika Riera (Oxford, 1991), p. 121; p. 136, n. 104. 

The silver phylactery was found in 1784 in the ruins of the Roman 
Baths at Badenweiler, though the archaeological documentation helps little 
in determining the date of the piece or the circumstances of its finding. 
Wiedemann (1885: 215) describes the discovery of the amulet as follows: 

Die hier gefundenen Manzen erstrecken sich ohne grossere 
U11terbrechung VOii Claudius bis mif Commodu.r; dann janden sich 
mehrere Stucke von Constantin dem Grossen, und hierdurch ward die 



27 
7 Amulet for L1tiglIDtS •26 

Zeit, in welcher das Bad benutzt wurde, mit ziemlicher Sicherheit 

um1?renzt. 

An initial, though wholly unreliable, reading ("vollkommen 

phantasti.sch und ebenso werthlos ") was first published in 1787 by von 
Preuschen (Wiedemann 1885: 215), but it was Froehner (1867: 16) who 
noted that the text was Latin written with Greek letters. Wiedemann' s 
reading, though to be rejected at several points, represents the most reli-

able edition to date. 
The text is unusual among the corpus of gold and silver (j>v'r-cxK1r,p/.C'I, 

in that it names more than one person (3 men; 1 woman) to be delivered 
from danger (periculum); hence, the amulet could not have been worn by 
a single individual as a protective device. We are probably to envision 
litigants in some unspecified legal procedure (see belov,: on line 7), though 
why the piece was found at the site of the public Thermae remains a 

mystery. 

[c. 9-10].00DAEArANFOZA 
[c. 8-9]UNI m U}: un Ea{3aw0 
['Aowvai •A](?>.av0!0etva}...pcx 'A«.pcx-

4 [µ.axal,lctPd 'J;,eµsotAaµ I;l/<H]P"fBµ,­

[/3apq>apaJwy17; w w w <Iepova Te­
[p1ov)..Xjovµ ,wue{t 1rB1repir Aei{3-

[eia µars]p a/3 oµvt 1rnp8Kov'l\w, 

8 [crepou]c:¥ Xethovo, aepova 
(magic signsl / AovKWAOVµ, aep-

[magic i;;igns] /ova MepKOVIJO'Clµ 

[ - - - ].OTH DAE AGAN FOZ4 
[ - - - ]UNI ia ia iai Sabaoth 
{Adonai Ajblanathanalba Akra­

4 {maxamari] Se1nesilam Sesengem­
!barphara]nges io io io serva Te­
[rtull)um quern peperit Liv-
[ia mate]r ab omni periculo, 

8 [serv)a Chilono, serva 
[magic sig11.v]I Luciolum, ser­
[magic signs]/va Mercussam. Fig. 9
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(Magic letters) Ia la Iai Sabaoth [Adonai A]b/a11atha11alba Akra/machamari] 
&1;1e~'eilam Sesengem[barpham]nges, io io io, preserve Te{rtull!um, whom 
Le1~[1a the mo1he]1· bore, from any risk of loss; [preserve} Chilon; preserve 
Luc1olus; preserve Mercussa {on left: magic signs). 

1 Magic signs: The charakteres resemble letter-forms. 
2 ia to: ten: Cf. 17, 1 ; 33, 1, etc. Note Daniel & Maltomini, Suppl. 

Mag. I, no. 45,19f.; PGM IV.389 ('Aowvm 'I&); IV.764, 2201; 
VII.1015; IX.3; XIII.890-92; XXIII.6; etc.; Hieronymus, Epist. 25;3: 
Octauum (sc. nomen dei) ia, quod in deo tantum ponitur et in alleluiae 

quoque extrema syllaba sonat; similarly, Hieronymus, De Psalmo 
CXLVI,15 (CCS 78, p. 329). 

3 Ecx{3aw6 ['Aowvai]: Since 'I&w 'Ea(3o:w0 'Aowvai occur so often 
together, one wonders whether the final Lat, above, is an error for law. 
For the triad, cf. 12, 14f.; 32, 14, 29; 48,1. 

4-5 [' AJ/3)\Ctva0o:va>..~a 'AKpa[µ.axaµapi] J;sµecnho:µ f;rtar,wyeµ.I 

[(3ap</uxpa]v')'r,i;: For a similar series (without I;eµe<n)\,ap,), note Daniel & 
Ma1tomini, Suppl. Mag. I, no. 10,lf.; no. 42,57; 29,3-5; 38,4-6; 48,4-7. 

The usual spelling of this last magic word is Eerrev-ysv(3ap</wpcwyw. 

5 w w w: The acclamation 'Iw is used regularly on the Sethian curse 
tablets invoking Erbeth and Pakerbeth - deities often associated with 
malicious magic. See also 23, 4 (Commentary). Here we have ;Io (not 
'Iw), perhaps due to Latin influence (cf., however, w w w •on m m in 
PGMIV.1791f.); Daniel & Maltomini, Suppl. Mag. I, no. 48, BS, H20. 

.5-6 Cispovo: Te[provr,A]ovµ ( = serva Tertullum): Latin serva + per­
sonal name (i.e., not plural, oepovom,, as previously interpreted; cf. lines 
9 and 10). Tertullus is so common a name (on its frequency: I. Kajanto, 
The Latin Cognomina [Helsinki, 1965], pp. 124, 128) that it seems here a 
likely restoration (previous editions had also suggested Te{le.sphorjum, 
Te[rentian/um, or Te[rtiol]um). 

6 Koveµ 7rs1repir ( = quem. peperit): The Latin formula illius quem 

peperit ilia is discussed by R. Heim, lncantamenta magica graeca latina 
(Leipzig, 1893), pp. 474, note 1 (with brief notice of this tablet); see, 
further, his nos. 42; 73; 235; our no. 8,4f. On the use of the Greek 
matrilineal equivalent, 10v os'ira ov ereKev ~ os'iva, see D. R. Jordan, 
Philologus l20 {1976), pp. 127-132. 
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7 Ael/'.Jlaux µa-rn]p (= Livia mater): For µiJn1p + the mother's 
name, see on 18,6,12; further, D. G. Martinez, Michigan Papyri XVI 
(Atlanta, 1991), p. 56 (line 7); Daniel & Maltomini, Suppl. Mag. I, no. 
48, 7, 11, etc.; R. Kotansky, J. Naveh & S. Shaked, "A Greek-Aramaic 
Silver Amulet from Egypt in the Ashmolean Museum," Le Muston 105 

(1992), pp. 5-24; p. 21 (on line 31f.). . 
a(3 oµvi 1repeKovAw (= ab omni periculo): Protection . from danger 

occurs but three times in the magic papyri; cf. e.g. PGM XII.160: iav oe 
0e?voc:; OsiKr[l]KoV n '.lfOtijom KO£ cdxruc:; CX7rOAUfJijvm «i[11]o(wov; PGM. 

XII.260: OITA'Y/KTOV, UKUTCi.'/fDll'f/701' Ci<l11"lAOI' 071"0 1ravroc:; l(UJOIJVOV 

r17p71(Jf]vca; PGM XIII.1049-51: oia<pvA.a~ov µe a1ro 7ravroc; ¢6{3ov, a1ro 

1ranoc:; ,civovvou rou evea-rwr6c:; µ,oi, Ii.TA.. We cannot rule out that serva ab 

omni periculo preserves a simple prayer for protection from general 
danger, but why would a single amulet be written for a group of people? 
Such gold and silver <J>vAotKTYJPW were usually made for and carried by 
individuals - not by groups or f~milies; the amulets were routinely 
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enclosed in tubes and suspension capsules to be worn for extended, day­
to-day protection. After the owner's death, the amulet (still worn on the 
body) would be buried with the deceased. This silver lamella, however, 
was written for protection of no less than four people, and was recovered 
not from a grave but from the site of the public baths; hence, something 
other than the usual protection from individual risk or personal medical 
affliction must have been intended in its manufacture, If the amulet was 
not written to benefit a single person, what sort of 'danger' would have 
required the engraving of an amulet for a group'? The named individuals, 
if a family or kinship group of some kind, might have envisioned them­
selves being collectively bewitched, having been placed under a noxious 
spell or victimized by avenging ghosts sent against them. In the same 
vein, the grm1p may have also sought protection from a household 
'danger' thought to afflict a whole family, as on 41 in this corpus - the 
'house-amulet' of John and Georgia. Both of these possibilities, however, 
seem unlikely: no specific mention is made of demons or noxious 
influences at all in this spell - something one would have expected if evil 

spirits were at issue; such a protective measure as a small silver lam.el/a 
for a group would be unheard of. Nor is protection of a household likely: 
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no oi,wi;; is mentioned (as in 41), no family relations specified (other than 
the standard matrilineal formula), nor a domestic context implied in the 
amulet's find-spot. 'Hearth and home' need hardly be in danger here. 

The urgency addressed in this group-amulet must be something con­
siderably more mundane than polluting daimones or an endangered 
household. A likely solution is to be sought in the noun periculum, itself. 
Periculum, though generally meaning "danger" of any kind, also carries 
the specific nuance of "legal loss," "liability" (see Oiford Latin Diction­
a,y, s.v., 3: "spec. applied to the situation of a defendant or plaintiff," 

further, s.v., 4: "Respo11sfbility for the damage or loss resulting from an 
action, liability"). G. Maccormack, "Periculum," Zeitschrift der Savigny­
Stiftung ftir Rechtsgeschichte 96 [1979), pp. 129-172, has further shown 
in great detail that periculum refers to any kind of tangible loss of 
property, risk incurred hy legal damage, or even intangible liability. (He 
chooses "chance of loss" as the best general translation for periculum in 
such cases a translation we adopt here). Our text suggests a specific 
legal situation that Tertullus, Chilon, Luciolus, and Mercussa faced as a 
group of litigants (cf. Kotansky 1991 :136, note 104); and the 'risk' from 
which they sought protection is the specific damages resulting from that 
legal situation. The danger of loss is preserved in our tablet's ab omni 
periculo; the phrase is specifically used in legal contexts to describe. losses 
of a non-specific sort: Maccormack (op. cit., p. 156, n.130): "omne 

periculum expresses loss caused in any manner" (citing Ulpian D. 
13,6,5,3; 27,8,4; Gaius D. 18.1.35. 7, etc.). The situation is not unlike 
that described on the gold amulet from Arabia (58) in this corpus, where, 
however, the owner Proclus assumes a decidedly more aggressive stance 
against family members named as the opposing party in the quarrel. Our 
text, in Listing a mother for only one of the 'defendants' - Tertullus - is 
probably naming a group of siblings on the tablet who are all Livia's 
children. The needs of the siblings, however, are purely legal, as three 
brothers and a sister would hardly constitute an ideal oikos living under 
one roof. In a sense, then, the list of names to be protected on this amulet 
forms the exact counterpart to groups who are cursed on defixiones, the 
majority of which concern pending court trials; see in general, J. G. 
Gager, Curse Tablets and Binding Spells from the Ancient World (New 
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York & Oxford, 1992), pp. 116-150 ("Tongue-Tied in Court: Legal and 
Political Issues"). TI1e amulet, folded up and carried, would have only 

•been deemed effective for the group when redressing a specific complaint. 
As a magically endowed object, it would have been carried to trial as a 

good luck piece. . 
Why the amulet was found in the public thermae rema111s 

unexplained. But a find-spot in the general arena of public life fits a 
proposed legal scenario far better than would a discovery from a private 
gravesite; large public bath-complexes like that at Badenweiler were the 
scenes for a wide variety of social affairs and included lecture-halls, 

libraries, museums, and club-rooms. 
8 [o-epov]a Xei>-.ol'D (= serva Chilona): Theo should probably be 

taken as a. The name Chilo is common in Latin: cf. I. Kajanto, The Latin 

Cognomina (Helsinki, 1965), pp. 118, 119,236. 
10 MepKovoaaµ (= Mercussam): K. Preisendanz's article in RE 29. 

Halbbd. (1931); col. 1017, devoted to Mercussa is based entirely on the 
reading of the name here. At the left of lines 9-10 a series of 'eyeglasses' -
type magic signs interrupts the regular flow of the text. These remaining 
two lines of the text, then, seem to have been squeezed into the space left 
in the lower, right corner - indicating that the writer knew he was m.n­
ning out of room. Hence, the text probably originally ended here, despite 

the lamella's ragged edge. 

8 Gallo-Latin Amulet for Justina 
Fig. 10 

LIMONUM (Poitiers), France IV A.D. 
Musee de Saint Germain-en-Laye H. 3.8 cm.; W. 13.5 cm. 
Inv. no. 46049 Silver lame/la 

Lit. ClL Xlll, pt. 3/2, no. 10026,86 (with additional ref.); J. Whatmough, The 
Dialects ofAncient Gaul (Harvard Univ., 1970), p. 397, note xxvii. Previous publica­
tions: M. de Longuernar, "Rapport sur une inscription tracee sur une lame d'argent et 
decouverte a Poitiers en 1858," Bulletin de la Societi dCcs A11tiquaire.; de l'Ouest 9 
(1859), pp. 7-21 (pl.. p. 24); idem, Memoires des Antiquaires de /'Quest (1863), p. 156; 
L. H. Monin, Monuments des ancie11s idiomes gauloise: textes-linguistique (Paris, 1861), 
pp. 89-90; C. F. Lottner, "On the Gaulish Inscription of Poitiers, containing a Charm 
against the Demon Dontaurios. From the papers of the late Dr. Rudolph Thomas Sieg­
fried," Proceedings of the Royal Irish Academy 8 (1861-1864), pp. 308-319; Adolphe 
Pictet, Bulletin de la Societe nationale des antiquaires de France 9 (1861 ), p. 539; idem, 
"Lettre sur une inscription gauloise trom1ee a Poitiers," Memoires des anriquaires de 
I '011est (1863), pp. 29-41; idem, "Nouvel essai sur !es inscriptions gauloise," Revue 
Archeologie, 2nd ser. 7 (1867), pp. 17-20; [M.j d' Arbois de Jubainville, "Chronique," 
Revue Celtique l (1870-72), p. 499 (Pl. xuv; also idem, in Comptes-rendus de 
l'Academie des lnscriptions 1872, p. 131f.); Emile Esperandieu, Epigraphie romaine du 
Poitou et de la Saintonge (Melle, 1888), pp. 335-340; oo. 154 (pl. 35); cf. p. 400f.; R. 
Heim, Incantamenta magica graeca latina (1893), p. 541; no. 235; {M.J Jullian, Revue 
des Etu:des Anciennes 2 (1901), p. 182 (review of Richocon): M. Richocon, La Tahlette 
de Poitier:; et une formule hywntine tiree des "Anecdora graeco-byzantina" de Vassiliev, 
Mosquce 1893. Vienna& Paris, 1901. 

In 1858, during construction digging at the site of a house on the 
corner of the streets called rues Saint-Denis and Trois-Cheminees, a work­
man uncovered near Poitiers a shallow grave approximately a meter and a 
half deep. Scattered bone fragments and a small square, or tubular, cap­
sule containing a rolled-up silver lame/la were recovered from the refuse 
heap (Lattner 1861-64: 308; Esperandieu 1888: 335f.; cf. Whatrnough 
1970: 397: "[found] in a meadow at the intersection of the rues Riffault 
and St. Denis, in which were remains of human burials"). The workman 
discarded the damaged capsule after retrieving the tablet with a pocket­
knife. The text was. then presented to the Societe des Antiquaires de 
l'Ouest and published by I..onguemar 1859: 7-21 (see Lottner 1861-64: 
308). 
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11 Two Amulets Against Hailstorm 
Plate Ill 

Text A 
near AVENNIO (Avignon), France IIA.D. 
Bouchet (Dr6me) 
Mu see Cal vet, Avignon H. 8.0 cm.; W. 13.4 cm. 
Inv. E.66 Bronze lamella 

Text B 
Mondragon (prov. Vaucluse), France IIA.D. 
Present loc. unknown H. 5.0 cm.; W. 6.4 cm. 
Former Collection Rousset (Uzes) Bronze lamella 

lit. CIG XIV, 2481; W. Frohner, Kriti,1·d1e Analekten (Philologus Supplement 5; 
Gottingen, 1889), pp. 44-46, oo. 47 (fext A); Heron de Villefosse, • Se:mce de 17 Jan­
vier 1887," Bulletin Archeologique (1887), pp. 2-3 (fext A & B); M. Siebourg, Bmmer 
Jahrbi/cher 103 (1893), p. 149 (Text A); R. Heim, Incantamenta magica gnwca latina 
(Leipzig, 1893), no. 240 (Text A); H. Leclercq, art. "Amulettes, • Dictiormaire 
d'Archeologie chretienne et de Liturgie l/2 {1907), pp. 1840f. (Text A & B); idem, art. 
"Avignon," Dictiomzaire d'Archeologie chretienne et de Liturgie 112 (1907), pp. 3237f.; 
A. Audollent, "Double inscription prophylactique contre la grl':le, sur une croix de plornb 
trouvee en Tunisie," Memoires de l'Academie des lmcriptio11s 43/2 (1951), p. 73f. (Text 
A & B); H. Gregoire, Recueil des l11scriprions grecques-chretiennes d'Asie Mineure, I 
(Paris, 1922; repr. Amsterdam, 1968), p. 124f., no. 341 ter (Text A). 

These two bronze phylacteries preserve duplicates of nearly identical 
texts. Found in the same general geographic region, both spells protect an 
owner's crops from hail and snow. Text A is complete, but Text B 
preserves only the lower right-hand corner of the original, with the addi­
tion of the name Iulius Pervincus (in the nominative). Similar to engraved 
Christian crosses of a later date (see below, on line 4), these, too, must 
have been set in farmers' fields, having perhaps been produced and 
peddled en masse for a problem apparently local to the provinces of Gaul 
and North Africa. The two texts probably come from a single workshop, 
or at least from the same formulary, as they preserve identical wording 
and orthography. Text A was found at Bouchet, near Avignon, before 
1873, and may have been affixed to a stone in a field, since the center of 
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the plate was pierced. Text B was found by a passer-by in the canal de 
Pierrelatte at Mondragon and sold to a dealer at Uzes (Gard). 

Text A 

®0waovoep,ww ® 
aAw17 vac. POUµL~(!)JJ 

0ei vac. Ol.1r0<51psiµov BK 

4 TOIJ1'01J TOV XWPLOU 

7rO!<TO!/I xaAafa11 KO!l 

1raaetv l'Upaoa{v} K-

Ol OO'a {3t..<:X1fT8l xwpa < µ > . 
8 K8ABU8_t (Jeoi:; 'Oaµou-

~a' Kctl av (JIJJJBP'YBl, , A(3-

paa(x!;, ,•ac. 'Ia'IJ vac. 'law 

TextB 

[Kat 11"CT]UC01 p[upaoa] 

[ml ifoa /3]A.a1rrm xwpa< v> • 
[«e/\evei] Peat; 'Oaµou-

[Oa, KQl a]u (JUJl8P'YBL 

[' APpo:oJ&!;. 'Ia'IJ 'law 
[ . . . 'I]ovAwc; Ilepow-
[vac. ]!(o,;. 

*Thosouderkyo* vinyard oumixollthei, divert from this property all ha.ii and 
all snow, and whatever might injure the land. The god, Oamoutha, orders it 
and you Abrasax, assist! Jae la6. (Julius Pervincus). ' 

1-2 *0woouoepKvw* aAwry: The first line is marked off on either end 
by a circle with an X in the middle. The first word of line 2 certainly 
appears to be Greek, a>-.w~: "levelled plot of ground;" "garden " 
"orchard," "vineyard," - a word appropriate in a spell against hail­
storm, for it refers to the owner's vineyard. The presence of this poetic 
word here suggests that some, if not all, of the first line as well once con­
tained a badly mangled Greek sentence, perhaps even an hexameter. The 
l~tters oepKuw may, it seems, be a corruption for o' tp«Biu.J (or o' sp,afi), 

viz. o' epKeiw a)\wfi, "in your (aou) enclosed vineyard. 11 For the similar 
combining of iipKor; and a>-.wn in a hexametric verse, cf. Moschus, IV.100 
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(Megara): wprepoll oivoq>opaw 71"0V8Vj,l8110q 8/1KO<; ~hwfic;. Oppian, 
Halieutica IV.600 similarly describes how farmers plant stakes for the 
"enclosure of a vineyard" (1repfopoµo11 spico; ghwij~), and the Homeric 
Hymn to Hermes (IV .188) mentions an old man "grazing his beast along 
the pathway of the enclosure of his vineyard" (... viµovrn 1r0ipe~ §Jl...Koi:; 

a}\wjjc). 

Since Homeric verses occur frequently in popular, agrarian magico-
medical recipes, it is possible that these lines also preserve remnants of a 
hexameter so badly corrupt that they are no longer recognizable. The 
closest verse in Homer is Iliad 5.89-91, which is worth citing for the 
general meaning and for the fact that it preserves some of the same syl­
labic sequences as those of our vocables (the lines describe Diomedes' 

rush into battle): 
'' For he stormed across the plain like 
unto a winter torrent at the full, that with its swift flood sweeps away the 

embankments; 
this the closed-fenced embankments hold not back, 
neither do the walls of the fruitful vineyard 
stay its sudden coming when the rains of Zeus driveth it on," 
(... Laxa11illi,!QP' I oih' ii.pa ifpKea foxei &A.wtjlalv it>/.i'l]Mwv; tr. Murray, 

LCL). 

The corrupt and damaged reading of the Avignon tablet is just close 
enough to the reading and sequence of fl. 5. 89f. underlined above to sug­
gest a direct citation that had become corrupted by repeated transmission 
and misunderstanding of the original verse: 

Homer: O0E OTT' ... EPKEA ... AAOAON EPI9HA EON 
Tablet: em:; OT.6.' EPKTO AAf.!H N OTAAI:EON 

The verse on the amulet, now merely a conflated magical incanta­
tion, would have originally stood in a magic formulary as an apotropaic 
prayer to be written or uttered with the whole text. The rationale of citing 
this verse - the invocation of a condition dissimilar to that actually 
desired - represents a magical practice well-documented in the ancient 
world; see C. A. Faraone, Talismans and Trojan Horses (Oxford, 1992), 

Ch 3: "Fighting Fire with Fire." 
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3-4 cx1r6<1-rpeif;ov Tovrov rou xwpfov: de Villefosse; XHO <JTpeljJOv, 

edd. pr. TI1e engraver wrote the II like an H and the final N also like an 
H. A good parallel for the phrasing occurs on the inscription from Sidi 
Kaddou, lines 3-5 (see Appendix): Kvp[wi] Oeoi, iwMuare, g1roarptiif;arn 

a1ro TOUo!eJ xwoiou KU't TW/J ev O;IJT½) -ysvvwµivei,[v]. Note also the heavily 
restored inscription against hail (Philadelphia)· in Gregoire 1922: 124 
(above, Lit. [ref. G. Petzl]), line 1: ['EtopKiaµoc; eic; rbroorpo]4n}v 

XDl"-a!;11c; (with additional mention of late hail incantations). The 
Cyranides also uses &1roorpi¢w of hail: Cyranides IV.67,5 (ed. Kaimakis, 
p. 252): Ol.1f0(l'Tp8</>8l -yap (sc. 70 oipµa </Jwwqc;) K8PCtVVOV<;, Kal 

1rp71orijpec; Kat x6:Aa!;o:v, KTA., "For seal-skin turns away lightning­
storms, hurricanes, and hail," etc. (see ref. to Faraone, below). This 
'apotropaic' use of rnoarpiipw is not common in the papyri: besides the 
irrelevant examples in PGM XIII.620, PGM 20.4f., where the verbs are 
not used of warding-off, only PGM XVIIIa 1-3, in all of the papyri, uses 
a1roorphj;e1,v of warding off: Kvpt8 Eatfo.wfJ, G.'ll"O<JTpefor, (¥71" 0 sµou 

[K]o?rov riji; Ke¢aA[-i)c;]; see also, however, 53,9; 36,15; 41,24; further, 
C. Bonner, "A Miscellany of Engraved Stones," Hesperia 23 (1954), pp. 
138-157' no. 36: Oi.7rOU1p8tj;CiTE: 1riiaa11 Taow, 71"CTUO!V a:rreif,,icw, 'lf(X/J 

1dwo11 aToµ&xov Q'?rO 'Ioul\L<XVOU o(v) 8TSK.BV NoVPO!. 

5 xa?-.ix(av: An angel of hail is named Pharmachael in A. Delatte, 
Anecdota Atheniensia I (Paris & Liege, 1927), p. 112, 21: rov &ryehov 

Tiji; (3poVTijc; KO:t xah&t11c;, il>apµaxa~'r.; see, further, the commentary on 
51, with reference to the Gospel of Bartholomew, IV.45 (ed. Bonwetsch): 
b ayyeX.oc; rijc; xcil\<XS1},; /\8'Y8TOl MepµewO, KT/\.; R Reitzenstein, 
Poiman.dres (Leipzig, 1904), p. 297: Eo:µovij'h s'll"l usrov Kat xa:Aas'/'f<; 

(Cod. Paris. 2316, F. 436r). Apotropaic spells against hail seem to have 
been routinely engraved on stone monuments; cf. G. Manganaro, "Nouvi 
documenti magici della Sicilia orientale," Rendiconti dell' Accademia def 
Lincei, ser. 8, vol. 18 (1963), pp. 57-74, p. 58,1; p. 60: llpo,; x&[)l.cxfav 

Mixa]Aaro«ov; cf. the inscription from Sidi Kaddou (Appendix, below), 
p. 111, lines 4-7: a1ro(f,pi1{;are ... rnp1rwv xal\<:¥5av, «T}\. In general, 
see E. Fehrle, "Antiker Hagelzauber. Bin Kapitel der Geoponiker," 
Alemannia 3 (1912), pp. 13ff.; cf. also idem, Studien zu den griechischen 
Geoponikern (STOICHEIA 3; Leipzig & Berlin, 1920), pp. 7-26; and 

https://ayyeX.oc


50 11 Amulets Against Hailstorm 

esp. C. A. Faraone, Talismans and Trojan Horses (Oxford, 1992), p. 86, 
n.2, with reference to animal-skins warding off "agricultural blight" and 
Paus. 11,34.3: i1ret x&X.at&v "fB 71011 8vuto!u; e'f_oov Kat i1rwioak 

&vOpw1rou<; Ci1rOTPBTOVTOi<;. 
P. Hamblenne. "Un rite chretien dans les 'Geoponiques"l," 

L 'Antique ClassiqJJe 47 (1978), pp. 184-187, discusses another hailstorm 
ritual in Geoponica I.14,7 and proposes the following emendation: Kav 

< u>To!VpOl.lt;' (mvpav, mss., edd.) avauraonr; 811"£ TWJI owµ.aTWV ~u"r.ivov<;, 

i,,(/Jehifuet<; qq,oopa., "if you set up wooded crosses on housetops, you will 
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have success (in preventing hail)." D. R. Jordan, "On an emendation of 
the text of the Geoponica," L 'Antiquite Classique 52 (1983), pp. 277-278, 
comments further on this passage-by bringing into discussion the lead 
cross found at A:in Fourna in Tunisia (Audollent 1951: 73f.), a cross upon 
which was engraved a Christian prayer against hail ([a]d grandine< m> ). 

Apparently in southern France (as well as in North Africa) destruc­
tive hailstorms were common enough to warrant the frequent erection of 
apotropaic crosses in fields. On its legal background, cf. Cod. Theodos. 
IX. 16,3: Nu/.lis vero criminationibus inplicanda sunt remedia humanis 
quaesita corporibus aut in agrestibus locis, ne maturis vindem.iis 
metuerentur imbres aut ruentis grandinis lapidatione quaterentu.r, 
innocenter adhibita sujfragia ... , "But remedies sought for human bodies 
shall not be involved in criminal accusation, nor the assistance that is 
innocently employed in rural districts in order that rains may not be feared 
for the ripe grape harvests or that the harvests may not be shattered by the 
stones of ruinous hail" (tr. Clyde Pharr, The Theodosian. Code [Princeton: 
Princeton Univ., 1952], p. 237. On weather magic in general, see further 
W. Fiedler, Antiker Wetterzauber (Wiirzburger Studien zur AltertumswisM 
senschaft 1; Stuttgart, 1931); M. H. Morgan, "Greek and Roman Rain 
Gods and Rain Charms," Transactions and Proceedings of the American 
Philological Association 32 (1901), p. 83; E. S. McCartney, "Magic and 
the Weather in Classical Antiquity," Classical Weekly 18 (1924-1925), pp. 
154-157; pp. 163-166; and esp. W. Brasheart Magica Varia (Papyrolo­
gica Bruxellensia 25; Brussels, 1991), p. 65f., nn. 1,2 (with copious 

references). 
6 wJ>cicSa(v}: w/)(i)\av Frohner: The fact that snowstorms are desM 

cribed along with hail suggests that it is cold weather that is in danger of 
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destroying crops and livestock. The Sidi Kaddou inscription (below) men­
tions protection from "hail, grain-'rust,' wrath of 'Typhonian winds,' and 
swarm of locusts." Our text 52, 40 mentions an angel over the snows. 

7 ooa /3AOl7fT8l xwpa < II> ; xwp < t> a ed.• pr.; cf. line 4, TOV 

xwpiov. Both the absence of the final vat xwprx and its insertion at the end 
of vuf>&oa. (vuf,6toaJ1) reflect common phonetic phenomena. 

8 ,ce'l\evei Oeor;: "The god, Oamouoa, commands (it)" (some 
previous editions falsely read K8A.8U8). The expression "N1V (God) com­
mands (it)" is formulaic in magic literature, in fact a form of threat; cf. 
PGM IV.710: on Ke..,..e.VBt o-oi evOo </)evev Opo1nw(J; further, PGM XL.14: 
'AprT]µwfq «eX.euei; of the practitioner, Daniel & Maltomini, Suppl Mag. 
I, no. 49, 57: Ke"Aevw 9"[s, KTh.]. 

8-9 waµ.ov pa: The name may also be 'Oa.µovoa, as the putative 
theta is written with a dot, not the usual horizontal bar; the center dot may 
be purely accidental. Nonetheless, Frohner 1889: 45 identifies in this 
name the Syrian deity, Zeus Aurnou; however, the Egyptian Ammon 
(Amoun) may also be intended here, though the 'magic word' aµou has 
another putative Egyptian meaning: .Daniel & Maltomini, Suppl Mag. I, 
no. 6,3 (aµovv11L; see p. 19) interpret this either as aµovv 'IJBL, Egyptian 
for "Amoun comes" (following Ritner); or, as Coptic, a.µov Jl71L, "come to 
me" (Thissen); cf. Suppl. Mag. I, no. 43,2: aµ,ov (= Coptic, "come!"); 
further, nos. 42,31; 48 K 46. Curiously, if here aµou is ('.optic "come!," 
then IJa may represent the same imperative in Aramaic: NJJ, ta' ("Come!") 
- an imperative most commonly known from its occurrence in the early 
Christian acclamation µap6tva O&, K,O Nnr;,, maranii' tli', "(our) Lord, 
come!" (see Bauer-Arndt-Gingrich-Danker, A Greek-English Le.,r:icon of 
the New Testament [Chicago, 1979], s.v., p. 491). 

9 Kat crv crv11ep1et: A similar use of uviiep7st in the imperative 
occurs in PGM 11.9: a-yew, KpaTatol oaiµover;, ow-'ep-y~uare /Wt crqµBf)o11 

tnr' a>..[r,)Oefor; </)081-''YOµevoi, KTA.; further, PGM XII.95: eMe K<XL 

11"0.pa<JTDI. eir; [r]'l/voe r~,., xpsf.av Kai o-vvip'Y11uov; and elsewhere in PGM 
XIII.103; 659f.; LVII.31. 

10 'A{3pacr&t, 'la71 'l&w: Abrasax is here perhaps summoned be­
cause of his connection with the seasons: his name numerologically 
represents 365, the number of days in the solar year. The sense here 
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seems to be that Abrasax is also to execute what the god Oamoutha has 
commanded. 

11 'Iov>\w<; IlepoivKoq: The only difference between Text A and 

Text B is that the latter carries the personal name, Julius Pervincu.s, 
appended at the end. The name, in the nominative, is probably the owner 
of the vineyard. 

Appendix: Inscription from Sidi Kaddou 

Ed. pr. N. Ferchiou & A. Gabillon, "Une irn,cription grecque magique de la 
region de Bou Arada (funisie), ou les quatre plaies de !'agriculture antique en 
proconsulaire," in. D. Lance!, ed. Actes du Ile colloque international sur l 'hi.stoire et 
l'archeologie de l'Afrique du nord (= Bulletin archeologique du comite des travaux 
historiques et scientifiques 19 [1983}; Paris, 1985), pp. 109-125: 

(Magic signs) Opeo(3a!;o:•vpa, Opeo/3[atcx-ypa], 

A{3pcwa~ µaxetp EeµeaBlAaµ O"revaxT[a], 

l\.opaCixfJr, Kopw.vxri ,Al>C,JJ/CilB, Kvp[wL] 

4 0eo£, xw';..varns, &1r0<1Tpii{ta7B &1ro Tov[oe] 

xwpfov KO'L TWV ev o:vri;., -yevvwµivw[v] 

-sv aµ1rel\OU;, 81\atWOW, <J1ropriro'ir; T011"[oi;]­

l(Cip7rWV XC'¥/\O!!;av, spv<1ei{31w1 opy~[v] 
8 rvcf>wvwv aviµ.wv, KO!ICO'lfOlWV 

atKpiowv errµ,fw, rva µ11oev _TWP :\[v]­

µau.JJrnc&v TW/1◊8 &ijt71TO!l rov-

◊8 TOV xwpfov /Cat TWJ/ 8V avr0 [K]a[p]-
12 1f'WP 'lf'O!JJTwv· Ctt:1lV8tt; 06 avrovk] Kat O!­

r/;>0opoix; 1ravrore /JVVn)pTfO"<xTB, 

ewe; &v Ol08 r..il)o,, 'Y8"/PCT.µ-

µ,ivot TOlt; ipo'"i,; vµwv iwoµa-

16 /JtV inro ,ii 1ripit KBlµe110L 

&aw. 

12f. oµmwnKwv: ed. pr. But the stone shows a clear initial A, Read 
MvlµaiwnKb'.•p ( = AtJµ,swnr<wP - a new formation - Merkelbach), "perni­
cious things." 15 ipo'tc;: i1,pot<; 
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(Ma.gic signs) Oreobazagra Oreob[azagraj Abrasax lvfachar S .l
Srenachta Lo ,L1,L~ v • emesei am 

. r.saln "'" o.onauche Adonaie, sovereign (4) od . h' d 
as1del'.r~m Ibis pr?perty and from what is growing on it_: ins;hel:in~y•a~:nth e o n-e-groves m the seedin l . . h . ,
fury (8) of T h . . . ds g p aces - arl over the produce, grain-rust, 

• . . yp o~an win ' a swarm of harmful locust, :so that no f 
thes~ pe:rucwus lhmgs touch this field nor any of the produce in it· (12;\~t 
guar I em altogether unharmed and uncorrupt, as long as the~ sto , 
engraved with your sacred names (16} are here lying about the land. nes 



13 Antaura, the Migraine Demoness 
Fig. 15. Plate IV 

1/11 A.D.?CARNUNTUM (Altenburg-Petronell), Austria 
Eisenstadt, BurgenHi.ndisches Landesmuseum II. 9.2 cm.; W. 5.2 cm.

Silver lamellaInv. Nr. SW 4739b 

Lit. A. A. Barb, "Griechische :Zaubertexte vom Griiberfelde westlich des Lagers.'" 
Der Romische Limes in Osterreich 16 (1926), pp, 52-67, Nr. 48; Taf. 1,1.; R. Rett­
zenstein, "Ein christliches Zauberbuch und seine Vorlage, '' Archiv Jar Reli~ionswissens­
chaft 24 (1926), pp. 176-178; 0. Weinreich, ''Zaube~texte und ~efixi~~stafol , aus 
Carnuntum," Ardriv fur Religimisw1ssen:u:haft 24 (1926), p. 178; idem, ~PTC;upa, 

Archiv far Religionswissenschaft 25 (1927), p. 224 (with ref. to 0. Jaruew1tsch, 
"AYPA," Archiv far Religio11swissenschaft 13 [1910], pp. 627-630)'. F. Gundel, 
Philologische lfochenschrift 47 (1927), p. 1258; A. Schulte.n, Deutsche L1teratu1zettung 
48 (1929), p. 703; J. Zingerle, "'Anapa," Glotta 17 (192?), pp. 134-137; A: A. Barb, 
"Klassische Hexenkunst. Aus der Verwesung antiker Religionen - fan antike.s 
Zaubergebet gegen • die Migrane und sein Fortleben, • Jedermarm Heft 3 (1933), PP· 26-
33; F. Oh1t, Blatter ftJ,r Volkskunde 35 (1936), p. 53; G. Bjorck, Apsynus, Julws 
Africa11us et l 'Hippiatrique grecque (Uppsala, 1944), p. 65; A. A. ~arb, "The ~urvi~al 
of Magic arts," in A. Momigliano, ed. The Conflict between Paganism and Chn_Sllanuy 
in the Fourth Century (Oxford, 1963), p. 121; E. Swoboda, Carmmtum. Seme Ge­
schichte und seine Denkmaler (Graz-Koln, 1964), p. 205f.; Artur Betz, "Die griechischen 
Inschriften aus 6sterreich," Wiener Studien 79 (1966), pp. 597-613; P· 604f., Nr. 11; A. 
A. Barb, "Antaura the Mermaid and the Devil's Grandmother," Journal of t~e Wa~bit~·g 
and Courtauld Institute 29 (1966) 1-23; E. Weber, "Zur lateinischen Ep1graph1k m 
Osterreich 1902-1975," Romische Oste,reic/1 3 (1975), p. 286. 

TI1e four tablets (13-16) were found together in 1922 at ancient 
Carnuntum, situated between the communities of Bad Deutsch-Altenburg 
and Petronell along the Donau. Originally a well-established military 
camp, Carnuntum developed westward into a substantial municipium, 
including a civilian community at Petronell. On the site: Swoboda: 1964 
(supra); R. Noll, s. v. "Carnuntum," in R. Stillwell, ed. The Princeton 
Encyclopedia of Classical Sites (Princeton, 1976), p. 198f.; W. Jobst, 
Provinzhauptstadt Carnuntum (Wien, 1983); H. Stiglitz, M. Kandler, & 
w. Jobst, "Carnuntum" in A1-{fstieg und Niedergang der Rom.ischen. Welt 
II/6 (1977), pp. 585-730. 111e pieces were found in a stone sarcophagus 

among the gravesites located west of the Roman camp. 
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The most important finds in the sarcophagus include the following: a 
terracotta urn, an oil flask, a coin of Maximinus Thrax, a gold and silver 
plaque rolled up (15 and 16), and two additional silver pieces, also rolled 
up (13 and 14). Of the group, only text 13, here, is noteworthy. It 
preserves a much discussed historiola in which Artemis of Ephesus 
encounters the migraine or wind-demoness, Antaura, and •exorcizes' her 
by compelling her to settle in the head of a bull (according to the ending 
in later versions of the spell). 

On the basis of the grave goods, the tablets should be dated to the 
third century A. D.; however, the hand of at least 13 is perhaps earlier; it 
is to be assigned to the early 2nd century A.D. at the latest but probably 
dates to the late 1st century: the presence of a tell-tale connecting-stroke 
following the eta points, palaeographically, to a first century date. Is this 
piece a family 'hand-me-down' from previous generations? Quite possibly 
so: 1) the other pieces found in the tomb rolled up separately all carry dis­
similar handwritings and texts; clearly they stem from diverse 
provenances and conceivably different periods; 2) there is no evidence of 
any 'personalized' features on 13 (or the other three piece) by which it 
could have been assigned to an individual bearer; the piece seems to have 
served a more universal purpose in being adaptable for re-use; and, most 
importantly, 3) the migraine named in 13 is an affliction now recognized 
to be specifically hereditary; as a strongly familial disease, episodes of 
migraine would have become routinely manifest in t11e children and grand­
children of the original sufferer (see, in general, 0. Sacks, Migraine [2nd 
ed. Berkeley, 1992], passim). The 'Antaura'-amulet, with its nursery 
rhythm-like historiola, would have been particularly suited for use and re­
use in an extended family context. The set of Camuntum amulets, on the 
whole, must have represented an unusual cache of inscribed migraine­
spells collected over generations and eventually buried as a sort of family 
treasure or heirloom. 

The text presented below depends largely on Barb's original read­
ing. Some changes are noted below, and some of his readings at the end 
cannot be confirmed since the tablet has suffered some damage since its 
initial discovery. 
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Ilpo<; ~µ,i,cpo:­

vov· 'Avraupa 

e~ij")...0ev BK 71Jr:; 
4 Or:xA&crar,r:;, ixve­

{:JfrqClev ~ 
8AOltµOc;, Cl,l)B­

Kpat Bv W<; {3ovr:;· 

8 v1ravrfi ~vtjj 
"ApTBµu:; 'Erpsu[ia]· 
'AJJTaupcx, '/l"O[u] 

i,7r&-yt~; - ic; 10 ~-

l2 1-4tKp[a1,ov] -

[µF, ov[K] k TCX P[ ..• J 

12 inra-y,c;: inr6-yi:u; 11, 13 i<;: cit; 

Left edge: ... er, ix1ra°At.cx"fEJv 

Fig. 15 

For The 'Half-Hea1f {Migraine]: Antaura came out of the sea. She shouted 

like a hind. She cried out like a cow. 
Artemis of Ephesos met her (saying): "Antaura, where are you going?'' 
(Antaura): "Into the half-part of the head," 
(Artemis): "No, do not [go:I into the [half-part of the hea<l ••• 1," 

Left edge: ... for the reliefs(?) •..• 

Although the text as preserved is rather fragmentary, the historical­
religious parallels first adduced by Barb supply the probable ending. In 
these versions, paralleled even in late Bosnian and Hercegovnian stories, 
Christ replaces Artemis in the dialogue as the exorcizing deity, and the 
headache demon is not named but is represented as a personified entity• 
The best Greek representation of the historiola is that preserved in F. 
Pradel, Griechische und suditalienische Gebete, Beschworungen, und 
Rezepte des Mittelalters (RGVV 3/3; Giessen, 1907), pp. 267L [p. 15{.], 
which, for the convenience of the reader, is provided in full below (fol-

l3 Antaura 

lowing the translation in Barb 1966:2f.). Underlined portions parallel 
what is preserved on the Antaura spell: 

Eiixi/ iJ.µtKpcxrn sli; 1roPOKsef,<i>..1· 
'HµiKPO'.POV !lE:iloxsro a1ro 0&Xcyaqap KpOVoµsvov Kat /3p11xou/_lCVOP 

Kai V1r1jpV10'S O!VT<iJ OKUp,oc; ~µ.wl' 'hwou,; XpwTO<; Kai Gi7rlH' O:V7W' 
1rOV !J'lrO'.)'stc;:, KOCXPWV Kett 1JIJdK{!OIP Ko:t 'lrOPOKc,fx.fAt Keti o</>0ctA~OTtQ/JOJ) KO:t 
Ysµ,01r6pwµa ,co:1 80:Kpua mt ABVKwµ,a Kc.! KBc/JciXoadrn,icm;; 

Kal a1rsKpie17 b 1rQ/JOKic/,aXo<; 1rpoc; TOP KVPIOl' ~µ.WP 'Iry110011 Xpu1r6v· 
inr&yoµ.sv, i'va Ka8iuwµsv ill&. m KS<baXiJ11 TOV ooi•Xov <TOV 0soiJ> b 
lisfva· 

Kat OKt'.ipto<; ~µ,wv 'll)[10U<; Xpwror; AC''fS! -,rpoi; CitJTOJr 

f1Ain, Jg/. iJ1ra-ys fil,;_ TOP boi};\op µ.ou, (XAACX rpdYyST6 mt V1ril'YST6 slr;; Ta 

C'i'JPtct OP1J ,mi, owif117-rc i;lc; TaVPOIJ Ke<pcx)..ijv, SKSL Kp8<:t<; ,:PQ"(&TC, 6K6f 
aiµ,a 7rl6TS, 8KS( oef,8a)...µ.ovc; oia,pfJsipcre, eKe'i K6qJCiA~P <JKOTW<JCiTS, 

IW/WtPSTS, QtaOTpilf,aTC el 06 KCir. 7rapaKOIHJaTi µ,ov, 6KSt [1£ C17rOAio"W 

de; To rnvuwP opo<;, O'/fav ,.:;{,wp oiiK ir)...aaei ors a.XiKrwp ob ,J,wpe'i· 

o tj~a,; O{!lOP 61' Tfi BciAaOC1]1, ori)uoll TO KpaPtol' rol ~µ.tK/)et/JOP Keti TOP 

7r0POV 8K Tijc; l(S,i,a}..ij,; Kilt TOU µ6TW'lfOIJ Kat TWV {:Jps,bapWJi < Wt rC.w> 
j.l,V6AWI' am) TOV OOVI\OI) TOV 8&011 I:, OSll'Ci. 

Migraine-prayer against the headache: 
MJgraine came out from the sea rioting and roari11.g, 
and our Lord Jesus Christ came to meet it and said to it: 

"Where are you goi11g, 0 headache and migraine and pain in the skull and 
in the eyes and inflammation and tears and leukoma and dizziness?" 

And the Headache aruwered our Lord Jesus Christ: 
"We are going to sit down in the head of the servant of God, So-and-So." 

And our Lord Jesus Christ said lo it: 
"Look here, do not go into my servant, but be off altogether and go into 
the wild mountains and settle in a bull's head. There you may eat flesh, 
th.ere drink blood, there ruin the eyes, there darken the head, seethe and 
wriggle. But if you do not obey me, I shall destroy you there on the 
burning mountain where no dog barks and cock does not crow." 

You who have set a limit to the sea stop headache and migraine and the pain 
in the skull and between the eyes and on the lids and from the marrow from 
the servant of the Lord, Soaand-So. 

Another version of this story is preserved in Paris. graec. 2316 
[F.319b], ed. E. Legrand, Bibliotheque grecque vulgaire, vol. 2 (Paris, 
1881), p. 17f. (Barb 1966: 3; 16, n. 19) - a version that offers some 
closer linguistic parallels to the text of the Carnuntum phylactery: 

Ilcpi To ~µ1Kpavo11. 

Etc; TO µ1£-ya ol'oµ,cx rov 0coii wv 1raPT001wciµov. w<;; e~~pxsro To 17µ,b,paYov, 
TO 'JJ1uuv roil 1]/1,lKPC/POIJ, TO lll!l't:p-yop rofi &a(ioXov inro Ta /36.811 rr,,; 
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