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2 1 ‘Lord of the Gods’

1 Magic Signs
2 PrefBervovd

Fig. 1

1 Magic Signs: These charactéres parallel a similar group in
Kotansky (1983: 169-178, above ‘Lit.’), also with the magic name
$veBervovd (see below). Evidently these symbols in both places act as a
sort of cryptogram, probably for the magic name, Phnebennouth, itself.
Several of the symbols seem to approximate Greek letters; cf. A. S, Hunt,
"A Greek Cryptogram," Proceedings of the British Academy 15 (1929),
pp. 1-10. The initial symbol IT is reminiscent of the abbreviation for
wp{og) used, for example, in such phrases as 7p(o¢) Tvperor, and so on;
cf. Daniel & Maltomini, Suppl. Mag. II, no. 88, 1,6 (app. crit.).

2 dpefeprvovd: The name corresponds to Egyptian, p3 nb (n) n3
ntr.w, "The lord of the gods.” See Crum and Murray’s note in R. Col-
lingwood & R. P. Wright 1965:237; cf. PGM XXXVI1.43f.: medba dpwic
¢veBevvovn (‘He is Ptah the healthy, the lord of the Abyss,” so R. Ritner,
in H. D. Betz, Greek Magical Papyri in Translation {2nd ed. Chicago,
19921, p. 270, n. 2); on Chnoubis gemstones, c¢f. A. Delatte & Ph. Der-
chain, Les intailles magiques gréco-égyptiennes (Paris, 1964), nos. 77,
78, 81, ete.: (vaafic) Bervd, Bievvovl (vel sim.); C. Bonner, Studies in
Magical Amulets (Ann Arbor, 1950), p. 57, who refers to U. Kopp,
Palaeographia Critica (Mannheim, 1829), vol. 1V, p. 158, maya wani,
"bound by charms." The name also occurs on a silver lamella in the Getty
Museum {also to appear in vol. II): R. Kotansky, "A Silver Phylactery for
Pain," J. Paul Getty Museum Journal 11 (1983), pp. 169-178, p. 172,
lines 1-4: ¥yeBevvov, $reBsvrrovd, opoiwg PrnBervovd.
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Fig.2. Platell

SEGONTIUM (Caernarvon), Wales VI A.D.
Cardiff, National Museum of Wales H. 10.4 cm.; W. 3.05
{no inv. number) Gold lamella

Lir. Mr. Palgrave, Quarterly Review 37 (March, 1828), p. 488; J. 0. Westwood,
Archaeologia Cambrensis 3 (1848), pp. 361-363; A. W. Haddan & W. Stubbs, Councils
and Ecclesiastical Documents, vol. 1 (Oxford, 1869), p. 40, po. 7; E. Hibner,
Inscriptiones Britanniae Christianae (Berlin & London, 1876), p. 80, no. 215; Wolif
Wilhelm Graf Baudissin, Studien zur semitischen Religionsgeschichte, vol, 1 (Leipzig,
1876), pp. 187ff.; E. L. Barnwell, "The Carnarvon Talisman," Archeologia Cambrensis,
ser. 4, vol. 10 (1879) 99-108 (fig.); F. Haverfield, "Military Aspects of Roman Wales,"
Cymmrodorian Society Transactions (1908-1909) {1910], pp. 85-86 (fig. 8); C. R. Peers,
Proceedings of the Society of Antiquaries of London, ser. 2, vol. 31 (1919), pp. 127-131
{with W. J. Hemp); Sir Mortimer Wheeler, "Segontium and the Roman Occupation of
Wales," ¥ Cymmrodor 33 (1923), pp. 129-230; R. Collingwood & R. P. Wright, Roman
Inscriptions of Britain (Oxford, 1965), vol. 1, p. 144, no. 436; G. C. Boon, Bulletin of
the Board of Celric Studies 21 (1964), pp. 96-99; E. Harris & J. R. Harris, The Oriental
Cults of Romain Brirain (Leiden, 1965), p. 93f., no. 1; M. J. Vermaseren, in J. R, Hin-
nells, ed., Mithraic Studies (Manchester, 1971), p. 447, note 4; M. Henig, Religion in
Roman Britain (London, 1984), pp. 184-188.

The gold charm was found in 1827 during the excavations of the
house called Cefn Hendre (sce map in Haverfield 1910:83; Wheeler
1923:14, fig. 1), located outside of the southernmost corner of the Roman
fort at Segontium. The house, of a late date, was situated atop a Roman
cremation cemetery that lay southeast of the fort along the southside of
Llanbeblic Road. The cemetery yielded three burial urns in 1922 (1st cent.
A.D.), as well as evidence of other gravesites, though no systematic
excavations were carried out. On the phylactery’s discovery, Wheeler
states, "It may have come from a grave, but, though there was certainly a
cemetery on this side of the fort, no details of the discovery of the gold
plate are known" (p. 129). According to Boon, the site had been occupied
from the periods ca. 75-140 A.D.; ca. 210-300 A.D.; and ca. 350-390
A.D., after which time the military garrison was withdrawn. Letter-forms
suggest that this tablet belongs to the earliest period; it probably came



4 2 Jewish Liturgical Fragments

from the cemetery. The original amulet is kept in storage in the local town
Council of Cardiff, with a replica on display in the Segontium Museum,

Cardiff.
The text preserves a Jewish liturgical formula written in Greek let-

ters and including a curious mixture of normal Greek phrases, some of
which appear to have been marginal glosses inserted into the body of the
text. Occasionally words are squeezed in between lines or on the right-
hand margin. There is also some punctuation between magic names.
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Adbnai Eldaie Sabadth, Eie Esar Eie, Soura Arbartiad, being, being, being,
living excellently, Ellion Hannéra Hagibbér Baillalaamoth Barouch Aththa
Oubarouz Houdeécha ever Olam-ledlam Akkramarachamari Amorim Phab-
zana Thouth (magic signs). Protect me, Alfianus.

1-3 ’AbSwroier 'FAwois Lafadd:’Ehwai occurs in 35,1; 38,22
(Ehos), 41-44 (Elwewr); the other two divine names are usually found
with Iagw. Here, though, the three names, rather than representing the
triad 'Téiw ToaBowd "Adwvai, correspond to the Hebrew phrase "Lord God
of Hosts." Cf., e.g., Hosea 12:6: NiX3¥n 198 Mn", wa-yhwh ‘elohe
hassaba’ot, where the divine Tetragrammaton would have been conven-
tionally pronounced X, ddonai. Our text probably derives from Jewish
liturgy {(see below on lines 14f.).

3-4 sie soop as: @l eooper ed. pr. These letters were not
previously identified correctly; eie sowp ete represents a transliteration of
the common magical phrase 1R WR 1R, ’ehye ‘dser ‘ehye, "I-am-
who-TI-am” (Exod. 3:14) found in Hebrew and Aramaic magical texts; see
J. Naveh & 8. Shaked, Amulets and Magic Bowls (Jerusalem & Leiden,
1985), esp. p. 49: A2:10; A3:2f; All:1l; 12:6,40, etc.; cf. Jerome,
Epistula XXV ,7f. (ed. Hilberg), p. 219 (on the ten names of God): Sex-
wm eser ieie, quod in Exodo legitur: qui est, misit me; Jerome, De
Psalmo CXLVI,5 (ed. Mornn), p. 329: dicitur Eser laia.

4 govpa: The reading corresponds to the Hebrew imperative of "™
(swr) i.e., N0, (sarah); generally, "to turn aside (in one’s direction)” —
perhaps here in the sense, "come over here" (as in Ruth 4:1), rather than
"turn aside" (e.g., harm, or evil); however, in connection with the next
word, we suggest "turn aside the wrath of God" (below, lines 4f.).

D. Martinez, P. Michigan XVI (Atlanta, 1991), p.28,45 provides a
possible parallel for the names in lines 3f., above: adwronat wop svpe,
which suggests the reading adwrar ot wap <> gupioe (wWith on toap au,
again = 11X IR IN).

4-5 apfapriaw: A probable variant of the magic deity 'ApRabraw,
"fourfold Yahweh" (= " V2R, i.e., 'arba’ Iaé [YHWH], referring to
the four letters of the holy Tetragrammaton); cf. Collingwood and Wright
1965:144. Fauth, Oriens Christianus 67 (1983), pp. 65-103, gives a
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thorough analysis of ’Apfafiaw; the name, however, is also spelled
aBpabiaw (dfRpartiow) which, with the heretofore unexplained thera/tau,
gives us perhaps a different Hebrew reading, a reading that fits the context
here. Biblical Hebrew 112¥, ‘ebrah, "wrath,” when occurring in construct
(= "wrath of x") provides the necessary terminative -N suggested by the
transliterated Greek: M N2V (‘ebrat YHWH {=1ad)), i.e., "the wrath of
the Lord." The precise phrase occurs in the Bible: %)} N3y 033, bayom
‘ebrat yhwh (= lad), "in the day of the wrath of the Lord" (Zeph. 1:18;
Ezek. 7:19); similarly, Isaiah 9:18; 13:13 gives, NMX3IX M71° naya3,
bebrat ladé $2b’6t, "with the wrath of the Lord of Hosts" (= lad
Sabadth). Hence, the combined words covpa &pfapricew now give us,
"Turn aside, O wrath of the Lord."

5-7 &w v &v ((ov kahdc): Collingwood and Wright 1965:144 point
to Ex. 3:14 (LXX), 'Evy@ sige 6 @v, and suggest that the words allude to
the living God, "Who was, Who is, and Who shall be" (cf. further NT
Rev. 11:17; 16:5, etc., & &v xoi & v xai dpxbusvoc; Bauer-Arndt-
Gingrich-Danker, A Greek-English Lexicon of the NT [Chicago, 1979],
s.v. {aw, def. Ie). The words &» @r &v would then seem to represent a
somewhat imprecise Greek gloss on the transliterated Hebrew of sie soap
etz, a gloss similar to the apparent dai whap Aewhoy in line 13f. below.

The presence of Greek-Hebrew glosses inserted within the readings
of an amulet found in Roman Britain points to a manuscript of an older
and more distant textual ancestry. Originally, interlinear (or marginal)
glosses must have been preserved in the magic formulary that included
this particular amulet. A later scribe copied these interlinear, glossed
gounrsvpata directly back into the text of the amulet proper.

5-7 (Ov v &v) {ov kahdg: kahag (read kaiédg) Collingwood &
Wright. We noted above the possible connection of &v &p dr with Exod.
3:14. But what are we to make of the odd phrase {&v xahéc, and how 1s
this to be read with the triple &»’s? Conceivably, "living excellently” may
again refer to the Hebrew God, a god who is often described on amulets
as feog {ow; cf. 51,8f.; 52,80; 65,1; 67,2f. (but never with kahég!). On
the other hand, the expression, seems rather to echo a philosophical or
funeral adage and may have been used as an amuletic formula referring to
the bearer of the charm itself (see ‘Excursus,” below).
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8-10 S hwr dwvwpa dyyiBBwp: These seemingly magic or divine
names are again Hebrew written in Greek letters. The whole corresponds
to 7337 NI 1PN, elyon hanndrah haggibbor, "Elyon the terrible, the
mighty.” Cf. Deut. 10:17: 117333} 9230 7733 Y87, ha’el haggadol haggib-
bor wahannérah, "the great, the mighty, the awesome God” (similarly,
Neh. 9:32; Ps. 47:2). In J. Naveh & S. Shaked, Amulets and Magic
Bowls (Jerusalem & Leiden, 1985), A 1:8, the archangel Ishmael is called
"the great, mighty, and terrifying” (X2"171 RM2°3 X327 Yxynw?, p. 40f.).

Jerome, Epist. XXV,6 (Commentary above, line 3), interprets
‘Elyon’ as the fifth name of God: Quintum elion, quem nos ‘excelsum’
dicimus. '

10-11 BouAahaapwl (read perhaps BeANahaopwd): We have here
more probable transliteration of Hebrew. Bauhhar may represent the deity
Ba'al or Bel (see below), but a more typical Hebrew expression is perhaps
forthcoming in 17992, hallaylah, "in the night," or n'gz'z:;x, balaylah, "al
night." And although the Semitic-sounding }\aa,uwé reminds one of such
magic names as Aaahay (57,7), here the ending might represent 0, mdot
(in construct and suffixal forms): "death; pestilence” — or, perhaps better
mn7, “the Death/Pestilence,” to achieve the alpha in -apwl; cf. also
mu’;, lamit, "to die," and similar forms. Hence, the whole phrase might
be, "in the night of (the) Death/Pestilence.” For the connection, note the
magical bowl in C. D. Isbell, Corpus of the Aramaic Incantation Bowls
(Missoula, 1975), 8:5 that describes a ‘mighty destroyer’: " ... and you
do not kill ... either during the night (x*9"%3, blyly’y or during the day';
(p. 35). Baillalaambth, then, is a destructive night demon.

Another possibility for the BocA\hohaopuwd is Aramaic X2¥% 5ya
man, Ba‘al [5€la’ hamdt, "Lord over the Pestilence/Death” — a
seemingly better interpretation in this liturgical context.

11-15 Bapovx obba ovBapovi obdnxa st whap Aewhoy: The
Hebrew equivalent is 821> 021y 73T 1921 7Nk =173, "Blessed art thou
and blessed be thy glory forever and ever," as noted in the editio prin-
ceps. The Greek interpretation, &et, "always," "ever," next to its Hebrew
equivalent suggests that a copyist worked from a version supplied with
glosses indicating the meaning of the Hebrew words (see above, Com-
mentary, lines 5-7).
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The transliterated Hebrew words probably derive from Jewish
liturgy. At least a similar blessing formula, nR 3, brwk ’th, occurs in
a "Hebrew prayer” preserved in the so-called Kreuzauffindungslegende
cited in A. M. Kropp, Ausgewdhlte Koptische Zaubertexte (Brussels,
1931}, Bd. II, no. XXVII, pp. 81-85 (= Leiden, Anastasi, no. 9, p. 817
who gives Greek parallels mainly from K. Wotke, "Die griechische Vor-
lage der lateinischen Krenzauffindungslegende," Wiener Studien 13
(1891), pp. 300-311, p. 307. The relevant portion of the Greek (according
to Kropp) reads: fipe miv dpwriy abrod 15 ‘EBpaidt siakékry slxbpsvog
ki Néywr OUTWS ocukpa akpuuy  uhoaodn adovoBnge olot apedwd
dehpaovriov Bopok wla odora ohw expapaboavfin cvigfal, krh,
(Wotke's text is shightly different, and an attempted analysis of the
underlying Hebrew given by Jaffé in the notes is largely unreliable).

Another magical text on wood gives nearly the same Hebrew liturgy
though written in Coptic (bariich chattai adénai eldei); see S. Pernigotti,
in: R. Pintaudi & P. J. Sijpesteijn, edd., Tavolette lignee e cerate da varie
collezioni (Papy'rologica Florentina 18; Florence, 1989), no. 13: Testo
magico, pp. 59-69, lines 5f., who notes the parallel in Kropp, cited
above. Further, J. Naveh & S. Shaked, Amulets and Magic Bowls

(Jerusalem & Leiden, 1985) A 3:18 has WNMIR ANR P2, brwk ‘th

"dwnnw, "Blessed are you our Lord" (p. 51); further, A 15:23f.; B 12b:
sec. X. On other possible instances of Hebrew written with Greek letters,
cf. C. Bruston, "Une tablette magique expliquée par 1’Hébreu," Revue
Archéologique, ser. 5, vol. 10 (1919) 28-30.

14-15 whap Aswhap: On whap, cf. the word in the expression
whapBopw (4,2); A. Jacoby, Archiv fiir Religionswissenschaft 28 (1930),
p. 278 (and "Nachtrige,” p. 285), including other parallels also equivalent
to Hebrew; J. Naveh & S. Shaked, Amulets and Magic Bowls (Jerusalem
& Leiden, 1985) A 1:12; B &:IL1V, etc.

The Greek and Hebrew equivalents of the whole of lines 1-15 can
thus be given as follows:

Adwrate ehwot toafowl sie soap cio coupa CpPOpTIONG EANWY GWWEX
Gy yiBBwp Boudhahaopwtd Bapovy abba ovBapov{ oidnxo whory Aewhop

T NMAY N0 TR WK R MIRAE STIPX 3TN
oY1y’ oy R9TI T111 AR M2 hmY ’EYY Sya M nan ey
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‘Adénay '#lohé hassaba’st ‘ehye 'dser ‘ehye sfrah ‘ebrag-YHWH Celyon
hannérah haggibbor baal 13%la’ hamét barak 'atta dbarik hédekah blam
la-%6lam.

"Lord God of Hosts, I-am-who-I-am, turn aside the wrath of YHWH, O
God Most High, the Terrible, the Mighty, Lord over Death (?), blessed be
Thou and Blessed Thy Glory forever and ever."

15-16 axkpoppapaxapepe: The usual form of this magic word is
axpeppaxapapy; G. Scholem, Jewish Gnosticism, Merkabah Mysticism,
and Telmudic Tradition (2nd ed., 1965), App. B., pp. 94-100 has posited
an original Aramaic > + Py, "uproot (or eradicate) magic spells" (lit.
"nets, traps") for this word. Here the spelling of the word has an addi-
tional per (dittography?). It is important to point out, moreover, that the
‘Hebrew’ prayer of the Kreuzauffindungslegende, cited above preserves a
similar word cuxpo axpipy. '

16-17 wpopip: Possibly Hebrew for Amorites (or Emorites), a
people synonymous with magical practices; see PGM IV.3011: BUWPL
(identified by L. Blau, Das altjidische Zauberwesen, Jahresbericht der-
Landes-Rabbinerschule in Budapest, 1897-98 [Budapest, 1898], p. 112,
n.1, as ™Y, "Amorites"). More generally the name can be Hebrew for
"speakers; interpreters” (“enchanters"?) — a reference to magicians, not
to the Talmudic Amoraim. '

17 6ovd: The god Thoth. For its context here, see G. Mussies,
“Interpretatio Judaica of Thot-Hermes," Studies in Egyptian Religion,
Dedicated to Professor Jan Zandee (Leider, 1982), pp. 89-120.

23-24 dwediharre: piharrs, ed. pr. (At the end of the previous
line, one can clearly see the initial Siq-, previously read as magical signs).
The use of the plural imperative shows that the divine names addressed
are understood as a host of deities, and not just the one (Hebrew) God.
The present imperative, as well as Attic -r7-, is rare in the magic papyri.

25-26 'ANduvvér: The name is a Latin cognomen Alfianus, mean-
ing, "belonging to (the gens) Alfius." See L Kajanto, The Latin Cog-
nomina (Helsinki, 1965), pp. 32-35; p. 140 (six men, one woman attested
in CIL). The absence of the matrineal formula is typical of amulets before
the second century A.D.
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Excursus: ‘Being’ and ‘Excellent Living’ in the Context of Death

We have suggested above that the curious participial {&v KQNGG,
with its distinctively alliterative aw Gv G, may refer to the ‘living God.’
On the other hand, the adverb xaMéc is hardly appropriate as a theological
categorization of God (even the adjective xaAdg would be an unusual des-
cription for God). ‘Living excellently,” we argue, desgribes the moral
character of the bearer of the charm itself and appears to preserve a
philosophical cliché borrowed from popular and learned discussions over
the theme of death and mortality. Such a theme would have been
appropriate for a protective amulet that must have also served to provide
for the needs of the bearer’s afterlife.

The precise phrase {Gv kald¢ (and close equivalents) in philosophi-
cal circles aims to communicate proper or noble living, with special
reference to living the "blessed life” (sbdarporia) — however that concept
might be defined. Plutarch, to cite an important exampte, informs us that
Alexander the Great learned from his natural father how to conduct his
life at the mundane, workaday level; but it was only from his philosophi-
cal mentor, Aristotle, that he learned how truly to live — how to live
most "excellently” (&g 8¢ éxsivor psv {@v, duex TOvTOY 82 kohwc (v,
Plutarch, Alex. 8.4,3f.). Similarly, Polybius, too, tells how Antigonus not
only "lived excellently,” but also how even in death his good living
provided for the future needs of his kingdom and offspring: 'Avriyorog
~ap kahdc pdv Gy mpodory The TE Baoihsing ko ToU woudog avTol,
KQNGC 88 Tov Blov paTaANNGTTWY Tposroify Tpds TO HENNOY wepl TEVTWY
raw wpayudrer (Hist.IV. 87.6). It is the slow but inevitable resolution of
life into death that shapes the natural environment for the contemplation of
what excellent living truly constitutes. Sometimes, however, good living
was not enough: though Agesilaus, the Spartan king, was deemed pious,
he believed that living one’s life (even if lived ‘excellently’) could never
inspire true happiness; only those who die gloriously are really counted
blessed: oigi 88 Sandaipwp W, vouifwy Tovg pir kohde {Grrag ovTw
sbdaipovac, Tobg 8% slkhels TaTeNsuTKOTAS 710N pakapiovg (Xenophon,
Ages. 11.8, 4f.).

Hence in antiquity the possibility of achieving happiness or of ‘liv-
ing excellently’ could perhaps only be welcomed with a growing sense of
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pessimism; an appreciation for life’s meaning is directly proportionate to
the diminution of its longevity. Only in the waning years of life — when
one could hopefully still provide ‘good-living’ for state or family (as
Antigonus did), or pause to cast a lingering glance back at a life nobly
lived (as Plutarch of Alexander), or die in some noble fashion (as
Agesilaus would have it) ~ can true happiness be achieved.

How eudaimonia could best be fulfilled varied from social stratum
to social stratum, and from one philosophical school to another. But for
our concerns, it is worthwhile to observe that an owner of a common
dprhakrioor described ‘{ov xaNdg’ could have been just as concerned
about happiness as a philosopher-king; for among all collective groups of
society, whether rich or poor, the inevitability of death lurked constantly
in the minds of those who felt powerless over the caprices of Fate. Either
through the onset of old age, the debilitating effects of a lingering
infirmity, or the fear of some life-endangering mishap, the dread of dying
became one dominant motivation behind the writing of amulets in the
ancient world. Did Alfianus’s amulet have his own gldaupovic in mind in
citing the phrase {@vr xardg? Would such an axiom as ‘living excellently’
have been used of the bearer of a protective amulet as a sort of apotropaic
device? Faced ecither with a life-threatening disease or confronted with the
passing of youth, a wearer of an amulet might have found some comfort
in such an axiomatic saying, especially if its use had beconie previously
fixed in a funeral context from which it could have been easily extracted.
Indeed, vses similar to the participial {Gv and &p of our amulet can be
found in prescribed funerary settings, suggesting that the phrases on the
Caernarvon phylactery were directly borrowed from commonplace sepul-
cher slogans and formulas.

A surviving family member, in engraving an epitaph for his
deceased kin, seems to envision his own mortality in claiming the monu-
ment for his own future burial: Mixkahog Muvoldlihov {aw savrin kat 74
avrov yuvrauki Khevmarpar {podop &m ke’ 10 pquiov Qréornoev.
Xaipe, "Mikkalos son of Menophilos, while still alive, has erected the
tomb for himself and his wife Cleopatra, who lived 25 years. Farewell!"
(T. Corsten, ed., Die Inschriften von Apameia [Bithynien und Pylai]; [1K
32; Bonn, 1987], no. 107 (italics mine; cf., similarly, ibid, no. 142). The
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participial {&v, like its occurrence on our amulet, en'lphasizes the t'“act that
the owner is still alive as he provides for the after-life need§ of his loved
ones. In a similar way, an inscription from Tikves, Macedon'm. {datefi 102~
103 A.D.) gives much the same but also connects the participles &» ant?
(v in a way reminiscent of the very use found on our Nphylac\teryl
Avovvoiy 7@ GOeNGG kol Texoivdy 1@ maTel Kal Eaxoz’;vﬁ&th? H?}Tfn xou:
sty moinoa 1lpeiuog 3k Tig éxsivov TUPQS KO &K TGV L.5Luw $ov ggj
& rove ve’, "For Dionysus, his brother, and Secundgs,. his ‘father, an
gécunda his mother, and for himself, Primus has made lth‘1s epitaph] fr(?m
his [brother’s] tomb [?] and from his own expenses, while he'was alive
and living. Year 56" (Text from SEG 32 [1982], no. 655, with H. W.
Pleket’s commentary, p. 194). -
These examples from philosophical and funerary con‘te.xts ’pl"()\f-lde
enough comparative material to suggest that the notions of ‘living, be%ng
alive,” and ‘living excellently’ ailuded to on our amulet probab.ly derive
from fixed funeral slogans that have been adapted for an ar.nuletlc — and
then post-mortem — application. One is immediatel.y reminded not only
of the ‘Orphic-Dionysiac’ gold lamellae, but especially of the lflte Hel:
lenistic gold leaves carrying the engraved funerary ada}ge, eoep:m (0
Séiva) ovdeic abavarog ("Take courage, NN, not‘mdy’s 1mm(_)rtal ); see
R. Kotansky, "Incantations and Prayers for Salvation on Inscribed Greek
Amulets,” in Faraone & Obbink, edd. Magika Hiera (199‘1), p. 115f, nn..'
56-59, p. 131 (for references). Although "alive and 1'1v1ng excellently,
the imminence of death must have seemed real for Alflanus,) evefl though
the amulet’s specific purpose in merely reading SeapUNAQTE ne is hardly
transparent. Any disease that required the writing o'f zfn expensive amu.let
was potentially life-endangering, and it is just as dlfffcult not to‘lmagme
that {Gv kaA&g was meant for the bearer, as it is unlikely to behe\fe that
god could be labelled as one *living excellently.” Although the pequ an(:
dangers of everyday life represent one possible concern in the writing o
the Caernarvon amulet, protection from death itself and fro‘m the w.oes to
be encountered in the Afterlife must have also been inborn in the
manufacturing of this charm. A number of texts in this corpus. also seem
to address the perils and dangers of the afterlife. Clearly an an.cxllaly func-
tioh of these talismans served to provide their bearers with extended

protection in the grave.

3 Latin Fragment from a Romane-Celtic Temple

Fig. 3. Plate]
Woodeaton, Islip (Oxfordshire), England IV-V A.D.
Oxford, Ashmolean Museum H.1.9cm.; W. 3.0 cm.
(no inv. number) Gold lamella

Liz, R. P. Wright, "Roman Britain in 1969, Brirannia 1 (1970), p. 305, no. 1
(fig. 11); <f, L’Année Philologique 1971 (1974), p. 78, no. 212.

This fragment of a gold amulet was found around 1968 at the site of
a Romano-Celtic temple, located rorth of Woodeaton, 4-5 miles from
Oxford (see R. Goodchild & J. Kirk, "The Romano-Celtic Temple at
Woodeaton," Oxoniensia 19 {1954], pp. 15-37). Excavations first con-
firmed in 1952 the existence of a small rectangular temple within a
temenos enclosure. Researchers distinguish two temple periods: the first
dating to the Roman’s initial occupation of the site in the 1st century
A.D., and the second after the middle of the second century; however,
surface excavations have yielded coins, pottery, and some minor votive
offerings, with the coin finds being most abundantly represented in the
Constantinian issues, but tapering off considerably by the Theodosian
period. Our amulet is perhaps to be placed in this later period.

The amulet may have been a votive offering, or a piece of an amulet
accidentally lost (Goodchild & Kirk 1954:27). Only a corner piece of
what must have been a larger rectangle is preserved (only the right margin
is apparently original). Also, it has not been previously noted that the
tablet seems to have been inscribed a second time in antiquity: some extra
letter-forms were scratched onto the gold surface with a sharper stylus
across some of the previously written text and into some vacant areas.
These proposed additions we have transcribed above in italics. Also, the
few preserved letter-forms seem to be written in Latin characters, not
Greek, as given in the first edition.
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Figs. 4 &5
GELDUBA (Krefeld-Gellep), Germany OI A.D.
Former collection E. Molenaar, Krefeld (lost)  H. 5.7 cm.; W. 8.4 cm. |
(no inv. number) Gold lamella

Lit. M. Siebourg, "Ein gnostisches Goldamulet aus Gellep,” Bonner Jahrbiicher
103 (1898), pp. 123-153 (with add. note in C. Brockelmann, Bonner Jahrbiicher 104
[1899], pp. 192f.); M. Siebourg, Archiv fitr Religionswissenschaft 10 (1907), pp. 398f.;
R. Wiinsch, Archiv fiir Religionswissenschaft 12 (1909), p. 26; A. Riese, Das Rheinische
Germanien in den antiken Inschriften (Leipzig & Berlin, 1914), p. 364, no. 3617; H.
Lehner, Bonner Jahrbiicher 129 (1924), p. 62f.; W. Neusse, Die Anfinge des
Christentums im Rheinlande (2nd Aufl. 1933), pp. 52, 89; A. Oxé, Die Heimar 13
{1934}, p. 137; F. Fremersdorf, 27. Berichi der Romisch-Germanischen Kommission
1937 (Berlin: Deutsches Archiclogisches Institut, 1939), p. 39; D. M. Robinson, Classi-
cal and Mediaeval Studies in Honor of E.K. Rand (New York, 1938), p. 246, no. 6; cf.
G. Holmqvist, Kunstprobleme der Merowingerzeit (Stockholm, 1939), p. 127, n. 57; p.
157, n. 140; G. Grimm, Die Zeugnisse dgyptischer Religion und Kunstelemente im
Rémischen Deutschland (EPRO i2; Leiden, 1969), pp. 129-131, no. 13; M. I
Vermaseren, in J. R. Hinnells, ed., Mithraic Siudies (Manchester, 1971), p. 447, n.8; G.
Zuntz, Persephone (Oxford, 1971), p. 280.1lse Paar & Christoph B. Riiger, "Kastell
Gelduba. Forschungs- und Grabungsberichte bis 1969," Beirrdge zur Archiologie des
Rémischen Rheinlands, 2 (Rheinische Ausgrabungen 10; Bonn, 3 vols, 1968-1972
[19717), pp. 242-339; esp. p. 335, no. 4.

The gold tablet, found in a gold tubular capsule (6.0 cm. x 8.0
cm.), was unearthed on January 4, 1897 at the Roman camp of Gelduba,
near modern Krefeld (between Diisseldorf and Duisburg). On the site, see
I. Paar & C. B. Riiger 1971:242-239. The amulet came from a skeletal
grave datable to the middle of the 31d cent. A.D. based on coin finds (a
small copper coin of Hadrian and one of Antoninus Pius), style of jewelry
{an iron ring and gold necklace), plus datable glass ware (Grimm 1969:
129, note 1, with additional references). 1 give below Siebourg’s text
(with his column-numbering in parentheses), with indicated changes in the
Commentary,
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Text (given left-to-right):

D0 %0 O AW N -

(AEHIOTQ)
whapBupwosrlaly [7]

i 90w oovbloov]

A cspeoathoy vacat

E oveosvysuBappaplaryns]

H oaoaByh ocpop [
I iew enov waevf?]

O wavyovx@aoo|ov]

T owldon travxvpw

Q 9 w]BappwBav

<
&
5

>N T

_;;n

Fig. 4 (Siebourg)

Fig. 5. Capsule (outer tube + insertable inner section)

{Grimm)
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The tablet — nearly square in shape — contains a series of lines
written vertically from top to bottom, rather than horizontally as in con-
ventional writing; furthermore, 2 single line of vowels is written along the
top margin in larger letters. The two outer vertical columns are separated
from the other seven by ruling-lines. Another line falls outside each of
these, apparently with unidentified and untranscribed letters or characters
atop each. Siebourg 1898:131 identifies the whole configuration as a
naiskos, with the columns of letters representing pillars.
d, hence his

The photograph printed in Siebourg is difficult to rea

drawing probably provides the best surviving record of the piece, which,
from Aschmunén

however, has long been lost; however, a lead tablet
{Hermoupolis Magna) published after Siebourg, in M. Norsa, Omaggio al
IV convegno dei classicisti tenulo a Firenze dal 18 al 20 aprile del 1911
(Florence, 1911), pp. 2-26, no. 5 (3rd-4th cent. A.D.), and most recently
re-edited with commentary in Daniel & Maltomini, Suppl. Mag. I, no.
42, pp. 132-153, provides the basis for a new reading of the Gelduba gold
lamella: the new magical formula (Aéyo¢) that makes up the whole of our
gold tablet occurs in lines 41-43 of the Aschmunén lead tablet (Daniel &
Maltomini, Suppl. Mag. I, p. 136, lines 41-43; comm., P- 149f.). To my
knowledge, this logos is heretofore attested only in these two texts: ‘The
version of the formula on the Aschmunén tablet reads as follows (lines 41-

43
41 ... Buwpapufoy TEpETEINI Y saa ik capango low 160V

42 o Bumonw  GEnovss  TOPYXOUXt Savcovfe Lwl Py vrexerBup

Teoeryerfoapdapayyns whapt Bupe-
43 genavonce PuBowode B gov Goov.

Despite the fact that the photograph of the Gelduba piece gives us
little to go on, the magical logos of the lead tablet suggests new readings
for the tiny gold amulet. These new readings are discussed below.

1 (Top, horizontal row): AEH1O ¢ g: In Daniel & Maltomini, Suppl.
Mag. I, 42, line 42 ( = PSI 1.28), the seven vowels occur in the middle
of the logos. On the gold tablet, each vowels sits atop one ot moTC voces
magicae written in a column from top to bottom. Each vowel and its cor-
responding vertical name probably refers to one of the seven planets. In
arked off by lines, are written on

addition, two separate vertical series, m
els, For a similar

the left and right and are not placed beneath the vow

4 Amulet with Magic Aéyog 19

elnclosing or bordering of magic voces by the seven vowels, note the C
tic text London Ms. Or. 5525 lines 116ff. in A. M. Krop]; Aus, "IZP
Kopn'szcke Zaubertexte (1931), Bd. 1, p. 20, 116-120. e
(Far left column): wAoap PBwpwosrlolr (7 i :
AapnpwoTPN). The Aschmunén parallel -re-a[tdi m)foiu (Bsczz‘:;:f&ulizl-ﬂ 1t
tened omega can be seen in both Siebourg’s facsimilie and phg)to raat;
{above the.ieft column in front of the vowel-series). Further, the lgett;s
f:ad by flxebourg as o"I‘PN probably correspond to the os;ra;u in the
schmunenl text. There is space for an o between #v on the facsimile
)13 T(l;e first part» of the formula, whap, represents DWW ("ever"); sce
,13 (Commentary). That also leaves Bwpwoemrar open to a possible
_Hebrew or Semitic interpretation, but little is forthcoming. Biblical
Hebrew ™2, "cistern;" i.e., entrance to Sheol, "abode of téle dea %'
would seem to be appropriate for the netherworld context from which th"
formula seems to derive (the Aschmunén tablet is an &ywyq summoni .
underworld deities); cf., e.g., D. R. Jordan, "Defixiones from a Wnlgl
Near the Southwest Corner of the Athenian Agora," Hesperia 54 (198§
pp. 205-255; esp. p. 236, §1, lines 1-6: Buwp ¢op BoBupBop Bafopd ’
ﬁawatn, kooToué Bermur; G. W, EBlderkin, "Two Curse Inscriptignsof:
Hesperia 6 (1937), pp. 382-395; esp. p. 384,1: ... Bopa: BopB )
BapBadopBaBoin: kparaz Tvpag; see further, PGM .IV 204’ B . "
the context of Typhon as an ‘earthquake deity.’ ‘ e
The often-occurring combinations of such syllables as Bwp, Bo
“E.?ap, foﬁap, dwp, Pop, dopBa, though interpreted as nothing othE:r th::l;
bart.)z?nan’ vocables (ovépara Bapfapwd), may indeed play on ﬁ host of
S.ermtlc cognates relating either to various entrances and openings (cav {:
pits, wells, springs, and the like) -—— that is, mythic locations ] rovid'e”
access to the netherworld — or, to splitting, breaking, or smaslrz)in omg
such openings: X2, b8’, "to open” ("to enter into; split™); N2 b%r I:'etg
o;:en;“ 3, baé’r, "well, spring;" IN3, ba’h, "entering d(;or' g;te"' "‘I"i:l
bor, "well, cistern" (also as entrance to Hades); "¥8, pf:* "to ,open ’wid ":
8, prr, "to shake" (specifically used of earthquake ;ctivity in Isa?a:h
24:19: YIR ATENN B, "... the earth is split through"). Thus for
example, Bwpdop can mean putatively "to shake the pit" (=the aboZie f
the dead; a grave).In any event the language is appropriate for summ 'O
underworld powers in aggressive magic. | e


https://grave).In
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3 (Far right column): (57 dw oovd. (Siebourg, Kol. 9: bwoovd). The
Aschmunén text has tx ¢8w oovboov, hence the traces indicated in
Siebourg’s facsimile on the right of the upper omega may actually cor-
respond to ¢y. Further, if the tablet’s bottom edge were lost — it looks
irregularly cut — then we could perhaps supply 8[oov]. $8w may represent
Egyptian Ptah (or Phre, as below?). Tovf is probably here not Sothis, the
Dog-Star (Sirius) usually associated with Isis (see H. D. Betz, Greek
Magical Papyri in Translation [2nd ed. Chicago, 1992], p. 131, n. 71),
but rather another name reflecting Semitic earthquake activity: 130, sif,
means "to shake;" cf. also PGM IV.3011-3013: cwly ... depowb ... dba.

‘Vowel’-columns: -

4 (Beneath-the o): epegethap (Siebourg, Kol.2: Eeu <y > sosthay).
Siebourg’s drawing indicates an extra gamma before the second epsilon.
Are there traces of previous writing? The Aschmunén parallel reads
ogpeosthopy.

S (Beneath the &) LeosvysuBapdaplarync] (Siebourg, Kol. 3:
LeoeryeuBapdap). The parallel text from  Aschmunén  has
LzoerysvBappapayyne. Again, it appears that the last letters of the name
had been clipped off the bottom of the tablet.

6 (Beneath the %): LoaoeBgN oapoue (Siebourg, Kol. 4: owosi BiN
oopopt) appears to match the oaaBgh oopan(dfw) of the Ashmunén
tablet. Siebourg’s sapopt may be a misreading, and the name may have
extended in the bottom portion of the tablet (now lost). In the group of
letters, the name Byh (Bel, or Baal) can be read (cf. PGM IV.1010: BaA
BAA BoA; 1V.1031: Bj\; cf. XIXa.42). Brockelmann 1899:192 identifies
in this name Old-Babylonian sassi &/ sar sami, "Sun, lord, king of
heaven."

7 (Beneath the 1): 'Idw snov woevf...] (Siebourg, Kol. 5: 'Idw enov
waev). The reading of the Ashmunén text differs somewhat: Idw tooveer
funbnw. These differences can be accounted for by seeing them as ancient
copyists’ errors, modern mistakes in readings, or both: on Siebourg’s
drawing, the syov could also be read tonov (matching the toov of the Ash-
munén text), if one interpets the initial epsilon as a iota resting right on
top of a sigma; however, this seems unlikely since Siebourg’s first seven
letters, Iawenov, form a neat permutation of the seven-vowels with the

4 Amulet with Magic Adyog 21

divine name ‘TAQ.’ Further, the differences between Geldubé’s toew and
Ashmunén’s (wfv can be easily diagnosed (theta mistaken for epsilon)
The Gelduba tablet probably also contained some (lbst) letters after thesel
vowels,

8 (Beneath the o): Harxovxt Gaoofov] (Siebourg, Kol. 6:
Hm‘xop?aﬁomo). The parallel reads mavxovxt faooov (see Daniel &
Maltomini, Suppl. Mag. I, p.150). This relatively uncommon magic name
also occurs in 42,1, where it is identified with Egyptian p3-n-kkw, "he of
the darkness." Cf. also 38,4; PGM VII1.480 (cf. mavyoxireg in XI11.922),

9 (Beneath the v): Lwh Bpy Itawyupw (?) (Siebourg, Kol. 7: Lo ®pi
trarx|?]ow). Ashmunén has owddpn-trexerfup. Grimm 1969:131
understands Lwf = Sothis (similarly, Daniel & Maltomini, Suppl. Mag. 1
p- 147) and Phré as a bohairic variant of the name of Ra (cf, A. Delattt; 8;
Ph. Derchain, Les intailles magiques [Paris, 1964], p. 323, no. 475 and
Index, s.v., p. 359).

N '10 (Beneath the w): Ofw]BoppwBay (Siebourg, Kol.$: OB aaBav)
This is the best way to interpret these traces: where one expects the w.
there is a space on the Gelduba tablet; obviously the letter was effaced 01,"
unreadable. Siebourg’s lambda is a common mistake for alpha; and the
two vertical strokes, written on the facsimile as if they were iota’s, could

be remnants of rho's. This magic deity is discussed further at 17.5f (cf.
also ‘Index V,’ s.v.). S
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Fig. 8
COLONIA AGRIPPINA (Cologne), Germany Roman Period
Romisch-Germanisches Museum H.2.8cm.; W. 5.3 cm.
Koln Inv. Nr. 1167 Gold lamella

Liz. F. Fremersdotf, "Inschriften auf rémischen Kleingerit aus Koln," 27. Bericht
der Romisch-Germanischen Kommission 1937 (Berlin: Deutsches Archiologisches
Institui, 1939), p. 40 {Abb, 6,4) (with a description by K. Preisendanz); H. Lehner,
“Orientalische Mysterienkulte im romischen Rheinland, " Bonner Jahrbilcher 129 (1924),
p. 63, n. 2; G. Grimm, Die Zeugnisse dagyptischer Religion und Kunstelemente im
Romischen Deutschland (Leiden, 1969), pp. 172f.; no. 67; CIL, vol. 13, no. 10026, 13.

%O
Oyea™
S O aD

Fig. 8

The piece was reportedly found at a grave-site in Cologne in 1902
(Grimm 1969:172). The lamella had apparently been tightly rolled up, but
no capsule has survived. On the ancient site of Cologne in general, see O.
Doppelfeld, art. “Colonia Agrippinensis,” in R. Stillwell, ed. Princeton
Encyclopedia of Classical Sites (Princeton, 1976), p. 231f. (with add.
lit.). The text comprises only three lines of symbols and magical
xapokripes, of unknown purpose. One may compare, for example, PGM
IV. 2705f.: pvhakriplor elg TETaNoOV Cpryvpovy”

&-_«,%Vf‘(’@!"ﬁr"}
S exc -

This silver lamella occurs at the end of another prescription for writ-
ing a protective charm against demons (PGM 1V.2695-2704), to be writ-

ten on a tablet of lime wood (p\pivor).

7 An Amulet for a Group of Litigants

Fig. 9
RENANIA (Badenweiler), Kr. Millheim/Baden, Germany IT AD
Karlsruhe, Badisches Landesmuseum H. 4.7 cm.; W. 6.0 cm.
Inv. Nr. C 625 . Silver lamella

Lit. A. Wiedemann, "Die gnostische Silbertafel von Badenweiler,” Bonner
Jahrbiicher 79 (1885), pp. 215-234; U. F. Kopp, Palaeographia Critica (Mannheim,
1829) IHl/iv §898, pp. 388ff.; W. Froehnet, Sur une amulette basilidienne inédite du
Musée Napoléon HI (Caen, 1867), p. 16; F. X, Kraus, Nassauische Annalen ¢ (1868), p.
128; Fiihrer durch die Grofherzoglichen Vereinigten Sarmlungen zu Karlsruhe (1881),
p- 53, Nr. 625; idemn, Die christlichen Inschrifien der Rheinlande I, (Freiburg i. B.,
1890), pp. 7-9, Nr. 13; M. Siebourg, Bonner Jahrbiicher 103 (1898), p. 135, no. 6; p.
139 (cf. 4); H. Leclercq, art. "Amulettes," Dictionnaire d’Archéologie chrétienne et de
Lirurgie, 1/it (1907), p. 1837 (fig. 37); E. Wagner, Fundstiitten und Funde im
Gropherzogtum Baden 1. Teil Das Badische Oberland (Tiibingen, 1908), p, 168, Abb.
12; J. Oebler, Monatsschrift fiir Geschichie und Wissenschaft des Judentums 53 (1909),
p. 449, no. 215; R. Wiinsch, Archiv fiir Religionswissenchaft 12 (1909), p. 26; CIL XIII
2/1, no. 5338, p. 65 (with prev. lit.); cf. A. Delatte, Le Musée Beige 17 (1913), p. 329;
A. Riese, Das Rheinische Germanien in den antiken Inschrifien (Leipzig & Berlin,
1914), p. 364, Nr. 3618; H. Leclercq, art. "Enchantement,” Dictionnaire d’Archéologie
chrétienne et de Liturgie V/i (1922), p. 38; H. Lehner, "Orientalische Mysterienkuite im
romischen Rheinland,” Bonner Johrbiicher 129 (1924), p. 63; P. Perdrizet, "Amulette
grecque trouvée en Syrie," Revue des Etudes Grecques 41 (1928), p. 82; Mariz Bersu,
Germania Romana. Ein Bilder-Atlus, 5: Kunstgewerbe und Handwerk (Bamberg, 1930),
p. 29; pl. 46,3; K. Preisendanz, "Mercussa,” RE 29, Halbbd. (1931), col. 1017; J.-P,
Frey, Cotpus Inscriptionum Judaicarum, 1 (Roma, 1936), no. 674; W. Schleiermacher
in: H. Mylivs, Die rémischen Heilthermen von Badenweiler. Mit Beitrdgen von E.
Fabricius & W. Schieiermacher (Romisch-Germanische Forschungen 12; Berlin, 1936),
p- 130; G. Zuntz, Persephone (Oxford, 1971), p. 282, no. 1; G. Grimm, Die Zeugnisse
dgyptischer Religion (Leiden, 1969), pp. 212f.,p0. 128 (Taf. 73,2); R. Kotansky, in:
Faraone & Obbink, edd. Magika Hiera (Oxford, 1991), p. 121; p. 136, n. 104.

The silver phylactery was found in 1784 in the ruins of the Roman
Baths at Badenweiler, though the archaeological documentation helps little
in determining the date of the piece or the circumstances of its finding.
Wiedemann (1885: 215) describes the discovery of the amulet as follows:

Die hier gefundenen Minzen erstrecken sich ohne grissere
Unterbrechung von Claudius bis auf Commodus; dann fanden sich
mehrere Stilcke von Constantin dem Grossen, und hierdurch ward die
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Zeit, in welcher das Bad benustt wurde, mit ziemlicher Sicherheit
umgrenzt.

An initial, though wholly unreliable, reading (“vollkommen
phantastisch und ebenso werthlos”) was first published in 1787 by von
Preuschen (Wiedemann 1885: 215), but it was Froehner (1867:16) who
noted that the text was Latin written with Greek lefters. Wiedemann"s
reading, though to be rejected at several points, represents the most reli-
able edition to date. ’

The text is unusual among the corpus of gold and silver pvhakripux
in that it names more than one person (3 men; 1 woman) to be delivered
from danger (periculum); hence, the amulet could not have been wor.n'by
a single individual as a protective device. We are probabl.y to envision
litigants in some unspecified legal procedure (see below on line 7D, th'ough
why the piece was found at the site of the public Thermae remains a
mystery.

[c. 9-10].06DAEATANFOZA

[c. 8-9JUNI wx tor 1o Zofawd

P Adwrai "Alghavadavanio Axpa-
4  [paxapcpd] Tepeothap Inonrysp-

[Bappopalryng Lo to Lo aepove Te-

[orouANlovu rovep Teweper AsiB-

[ewx paTslp of opve Tepexovhe,
8 [oepov]a Xethovo, oepova

[magic signs] / Aovkiohoup, G&p-

[magic signs] /ova Meprovooap

{---}.OTH DAE AGAN FOZA
[ - - - JUNI ia ia iai Sabaoth
{Adonai Alblanathanalba Akra-

4 {maxamari] Semesilam Sesengem-
{barphara]unges io io io serva Te-
[rtulljwm quem peperit Liv-

{ia mate]r ab omni periculo,

8 [serv]a Chilono, serva
[magic signs)/ Luciolum, ser- '
[magic signs}/va Mercussam. Fig. 9
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(Magic letters) Ia la Iai Sabaéth [Adonai Ajblanathanalba Akrafmachamari]
Semeseilam Séséngemfbarpharajngés, io io io, preserve Te{rtulllum, whom
Leib[ia the mothe]r bore, from any risk of loss; [preserve] Chilon; preserve
Luciolus; preserve Mercussa (on left: magic signs).

1 Magic signs: The charaktéres resemble letter-forms.

2w v o Cf. 17,15 33,1, etc. Note Daniel & Maltomini, Suppl.
Mag. 1, no. 45,19f.; PGM 1IV.389 CAdwron Id); TV.764, 2201:
VIL.1015; IX.3; XII1.890-92; XXIIl.6; etc.; Hieronymus, Epist.-25,3:
Octauum (sc. nomen dei) ia, quod in deo tantum ponitur et in alleluiae
quoque extrema syllaba sonat; similarly, Hieronymus, De Psalmo
CXLVI, 1S5 (CCS 78, p. 329).

3 YoBand ['Adwrail: Since 'law Zafand "Adwrai occur so often
together, one wonders whether the final «, above, is an error for law.
For the triad, cf. 12,14f.; 32, 14,29; 48,1,

4-5 ['A)BrharabaranBa 'Akpalpaxopapd Lepeohop Egonvyep!
[Bapdpapalryng: For a similar series (without Tepsothayp), note Daniel &
Maltomini, Suppl. Mag. I, no. 10,1f.; no. 42,57; 29,3-5; 38,4-6; 48,4-7.
The usual spelling of this last magic word is LeoerysvBapdaparyng.

5 w0 10 t0: The acclamation "1 is used regularly on the Sethian curse
tablets invoking Erbeth and Pakerbeth — deities often associated with
malicious magic. See also 23, 4 (Commentary). Here we have 'To (not
"Tw), perhaps due to Latin influence (cf., however, w0 w 0 o o o in
PGM 1V.1791f.); Daniel & Maltomini, Suppl. Mag. 1, no. 48, BS, H20.

5-6 ozpova Te[provAhlovu (= serva Tertullum): Latin serva + per-
sonal name (i.e., not plural, vepovars, as previously interpreted; cf. lines
9 and 10). Tertullus is so common a name {on its frequency: 1. Kajanto,
The Latin Cognomina [Helsinki, 1965], pp. 124, 128) that it seems here a
likely restoration (previous editions had also suggested Teflesphorjum,
Tefrentianjum, or Tefrtioljum).

6 xovep weweper (= quem peperit). The Latin formula illius quem
peperit illa is discussed by R. Heim, Incantamenta magica graeca latina
(Leipzig, 1893), pp. 474, note 1 (with brief notice of this tablet); see,
further, his nos. 42; 73; 235; our no. 8,4f. On the use of the Greek
matrilineal  equivalent, 7ov Sstver ov Erskev 4 Seiva, see D. R. Jordan,
Philologus 120 (1976), pp. 127-132.
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7 AaBlsia parelp (= Livia mater): For wjmp + the mother’s
name, see on 18,6,12; further, D. G. Martinez, Michigan Papyri XVI
(Atlanta, 1991), p. 56 (line 7); Daniel & Maltomini, Suppl. Mag. 1, no.
48, 7, 11, etc.; R. Kotansky, J. Naveh & S. Shaked, "A Greek-Aramaic
Silver Amulet from Egypt in the Ashmolean Museum," Le Muséon 105
(1992), pp. 5-24; p. 21 {on line 31f.).

af opre wepskovhw (= ab omni periculo): Protection from danger
occurs but three times in the magic papyri; cf. e.g. PGM XI1.160: éav 62
Péxps Sewcrltlkor ¢ worjoar ki abrog dwohvdivor wfvjdiwov; PGM
X11.260: &xAnxrov, ararawérgrov GowmAor &m0 wawtdg  Kwdbvov
mnbivae; PGM XII1.1049-51: Siaddhator pe &nd Tavrdc $oBov, awod
warTog kwdivov 1o dreotdTéc pot, kTh. We cannot rule out that serva ab
omni periculo preserves a simple prayer for protection from general
danger, but why would a single amulet be written for a group of people?
Such gold and silver puvhakripie were usually made for and carried by
individuals — not by groups or families; the amulets were routinely
enclosed in tubes and suspension capsulés to be worn for extended, day-

to-day protection. After the owner’s death, the amulet (still worn on the

body) would be buried with the deceased. This silver lamella, however,
was written for protection of no less than four people, and was recovered
not from a grave but from the site of the public baths; hence, something
other than the usual protection from individual risk or personal medical
affliction must have been intended in its manufacture, If the amulet was
not written to benefit a single person, what sort of ‘danger’ would have
required the engraving of an amulet for a group? The named individuals,
if a family or kinship group of some kind, might have envisioned them-
selves being collectively bewitched, having been placed under a noxious
spell or victimized by avenging ghosts sent against them. In the same
vein, the group may have also sought protection from a household
‘danger’ thought to afflict a whole family, as on 41 in this corpus — the
‘house-amulet’ of John and Georgia. Both of these possibilities, however,
seem unlikely: no specific mention is made of demons or noxious
influences at all in this spell — something one would have expected if evil
spirits were at issue; such a protective measure as a small silver lamella
for a group would be unheard of. Nor is protection of a household likely:
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no otkog is mentioned (as in 41), no family relations specified (other than
the standard matrilineal formula), nor a domestic context implied in the
amulet’s find-spot. ‘Hearth and home’ need hardly be in danger here.

The urgency addressed in this group-amulet must be something con-
siderably more mundane than polluting daimones or an endangered
household. A likely solution is to be sought in the noun periculum, itself.
Periculum, though generally meaning "danger” of any kind, also carries
the specific nuance of "legal loss," "liability" (see Oxford Latin Diction-
ary, s.v., 3: "spec. applied to the situation of a defendant or plaintiff:"
further, s.v., 4: "Responsibility Jor the damage or loss resulting from an
action, liability”). G. MacCormack, "Periculum,” Zeitschrift der Savigny-
Stiftung fir Rechtsgeschichte 96 [1979], pp. 129-172, has further shown
in great detail that periculum refers to any kind of tangible loss of
property, risk incurred by legal damage, or even intangible liability. (He
chooses "chance of loss" as the best general translation for periculum in

- such cases — a translation we adopt here). Our text suggests a specific

legal situation that Tertullus, Chilon, Luciolus, and Mercussa faced as a
group of litigants (cf. Kotansky 1991:136, note 104); and the ‘risk’ from
which they sought protection is the specific damages resulting from that
legal situation. The danger of loss is preserved in our tablet’s ab omni
periculo; the phrase is specifically used in legal contexts to describe losses
of a non-specific sort: MacCormack (op. cit., p. 156, n.130): "omne
periculum expresses loss caused in any manner” (citing Ulpian D.
13,6,5,3; 27,8,4; Gaius D. 18.1.35.7, etc.). The situation is not unlike
that described on the gold amulet from Arabia (58) in this corpus, where
bowever, the owner Proclus assumes a decidedly more aggressive stance,
against family members named as the opposing party in the quarrel. Qur
text, in listing a mother for only one of the ‘defendants’ — Tertullus — is
probably naming a group of siblings on the tablet who are all Livia’s
children. The needs of the siblings, however, are purely legal, as three
brothers and a sister would hardly constitute an ideal oikos living under
one roof. In a sense, then, the list of names to be protected on this amulet
forms the exact counterpart to groups who are cursed on defixiones, the
majority of which concern pending court trials; see in general, J. G,
Gager, Curse Tublets and Binding Spells from the Ancient World (New
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York & Oxford, 1992), pp. 116-150 ("Tongue-Tied in Court: Legal and
Political Issues”). The amulet, folded up and carried, would have only
‘been deemed effective for the group when redressing a specific complaint.
As a magically endowed object, it would have been carried to trial as a
good luck piece. '

Why the amulet was found in the public thermae remains
unexplained. But a find-spot in the general arena of public life f:lts a
proposed legal scenario far better than would a discovery from a private
gravesite; large public bath-complexes like that at Badenweiler were the
scenes for a wide variety of social affairs and included lecture-halls,
libraries, museums, and club-rooms.

8 [cepovla Xehoro (= serva Chilona): The o should probably be
taken as «. The name Chilo is common in Latin: cf. I. Kajanto, The Latin
Cognomina (Helsinki, 1965), pp. 118, 119, 236.

10 Meprovooap (= Mercussam). K. Preisendanz’s article in RE 29.
Halbbd. (1931), col. 1017, devoted to Mercussa is based entirely on the
reading of the name here. At the left of lines 9-10 a series of ‘eyeglas~se.s’—
type magic signs interrupts the regular flow of the text. These remaining
two lines of the text, then, seem to have been squeezed into the space left
in the lower, right comer — indicating that the writer knew he was 1un-
ning out of room. Hence, the text probably originally ended here, despite

the lamella’s ragged edge.

8 Gallo-Latin Amulet for Justina

Fig. 10
LIMONUM (Poitiers), France IV A.D.
Musée de Saint Germain-en-Laye H. 3.8 cm.; W. 13.5 cm.
Inv. no. 46049 Silver lamella

Lir. CIL X1il, pt. 3/2, no. 10026,86 (with additional ref.); J. Whatmough, The
Dialects of Ancient Gaul (Harvard Univ., 1970), p. 397, note xxvii. Previous publica-
tions: M. de Longuemar, "Rapport sur une inscription tracée sur une lame d'argent et
découverte a Poitiers en 1858," Bulletin de la Sociéié des Antiquaires de I’Ouest 9
{(1859), pp. 7-21 (pl., p. 24); idem, Mémoires des Autiquaires de I’Ouest (1863), p. 156;
L. H. Monin, Monuments des anciens idiomes gauloise: textes-linguistique (Paris, 1861),
pp. 89-90; C, F. Lottner, "On the Gaulish Inscription of Poitiers, ¢ontaining a Charm
against the Demon Dontaurios. From the papers of the late Dr. Rudolph Thomas Sieg-
fried,” Proceedings of the Royal Irish Academy 8 (1861-1864), pp. 308-319; Adoiphe
Pictet, Bulletin de la Société nationale des antiguaires de France 9 (1861), p. 539; idem,
"Lettre sur une inscription gauloise trouvée a Poitiers," Mémoires des anviquaires de
I’Ouest (1863), pp. 29-41; idem, "Nouvel essai sur les inscriptions gauloise,” Revue
Archéologie, 2ud ser. 7 (1867), pp. 17-20; [M.} d’Arbois de Jubainville, "Chronique,”
Revue Celtique 1 (1870-72), p. 499 (Pl. xxxv; also idem, in Comptes-rendus de
VAcadémie des Inscriptions 1872, p. 131f.); Emile Espérandient, Epigraphie romaine du
Poitou et de la Saintonge (Melle, 1888), pp. 335-340; no. 154 (pl. 35); cf. p. 400f.; R,
Heim, Incantamenta magica graeca latina (1893), p. 541; no. 235; {M.] Jullian, Revue
des Etudes Anciennes 2 (1901), p. 182 (review of Richocon): M. Richocon, La Tablette
de Poitiers et une formule byzantine tirée des "Anecdota graeco-byzantina" de Vassiliev,
Mosquee 1893, Vienna & Paris, 1901.

In 1858, during construction digging at the site of a house on the
corner of the streets called rues Saint-Denis and Trois-Cheminées, a work-
man uncovered near Poitiers a shallow grave approximately a meter and a
half deep. Scattered bone fragments and a small square, or tubular, cap-
sule containing a rolled-up silver lamella were recovered from the refuse
heap (Lottner 1861-64: 308; Espérandieu 1888: 335f.; cf. Whatmough
1970: 397: "[found] in a meadow at the intersection of the rues Riffault
and St. Denis, in which were remains of human burials"). The workman
discarded the damaged capsule after retrieving the tablet with a pocket-
knife. The text was then presented to the Société des Antiquaires de
I’Ouest and published by Longuemar 1859: 7-21 (see Lottner 1861-64:
308).
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Plate IlT

Text A

near AVENNIO (Avignon), France HA.D.
Bouchet (Dréme)

Musée Calvet, Avignon H. 8.0 cm.; W. 13.4 cm.
Inv, E.66 : Bronze lamella
Text B

Mondragon (prov. Vaucluse), France HA.D.

H.5.0cm.; W. 6.4 cm.
Bronze lamella

Present loc. unknown
Former Collection Rousset (Uzes)

Lit. CIG XIV, 2481; W. Frohner, Kritische Analekten (Philologus Supplement 5;
Gottingen, 1889), pp. 44-46, no. 47 (Text A); Héron de Villefosse, "Séance de 17 Jan-
vier 1887," Bulletin Archéologique (1887), pp. 2-3 (Text A & B); M. Sisbourg, Bonner
Jahrbitcher 103 (1893), p. 149 (Text A); R. Heim, Incartamenta magica. graeca latina
(Leipzig, 1893), no. 240 (Text A); H. Leclercq, art. "Amulettes,” Dictionnaire
d’Archéologie chrétienne er de Liturgie 1/2 {1907), pp. 1840f. (Text A & B); idem, ast.
"Avignon," Dictionnaire d’Archéologie chrétienne et de Liturgie 1/2 (1907), pp. 3237f;
A. Audollent, "Double inscription prophylactique contre la gréle, sur une croix de plomb
trouvée en Tunisie," Mémoires de 'Academie des Inscriptions 43/2 (1951), p. 73{. (Text
A & B); H. Grégoire, Recueil des Inscriptions grecques-chrétiennes d’Asie Mineure, 1
(Paris, 1922; repr. Amsterdam, 1968}, p. 124f., no. 341 ter (Text A).

These two bronze phylacteries preserve duplicates of nearly identical
texts. Found in the same general geographic region, both spells protect an
owner’s crops from hail and snow. Text A is complete, but Text B
preserves only the lower right-hand corner of the original, with the addi-
tion of the name Iulius Pervincus (in the nominative). Similar to engraved
Christian crosses of a later date (see below, on line 4), these, too, must
have been set in farmers’ fields, having perhaps been produced and
peddled en masse for a problem apparently local to the provinces of Gaul
and North Africa. The two texts probably come from a single workshop,
or at least from the same formulary, as they preserve identical wording
and orthography. Text A was found at Bouchet, near Avignon, before
1873, and may have been affixed to a stone in a field, since the center of
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the plate was pierced. Text B was found by a passer-by in the canal de
Pierrelatte at Mondragon and sold to a dealer at Uzds (Gard).

Text A

B Buwoovdeprvw @
A vae. vovputEwy
fet vac. @mdOTPEY OV EK

4 robTov Tob Xwpioy

TOoQY XAN oy Kkod
whoay npadafr} k-

ol 60a BAaTTEL XDpa<p>*
8  kehsbat Oso¢ Qapov- '

..............
..............
..............

..............

kol wa)oar plipdda]
[kt S0 BINGTTEL Ydp < p>+
[kehevet] feog 'Qopov-

O, kal ob ouvépyer, "AB-
paao'zé vac.’Ian vae. "larw

[0, kai o]d ouvépyer
['ABpac]at 'Tan 'Idw
[ ... Todioc Mepoww-
[vac.]xog.

*Thosouderkyo* vihyard oumixonthei, divert from this property all hail and
all snow, and whatever might injure the land. The god, Oamoutha, orders it,
and you Abrasax, assist! Jaé Jad. (Julius Pervincus).

1-2 *Quwooudspkvw™ ahwn: The first line is marked off on either end
by a circle with an X in the middle. The first word of line 2 certainly
appears to be Greek, dhwi: "levelled plot of ground;" "garden,"
"orchard," "vineyard,” — a word appropriate in a spell against hail-
storm, for it refers to the owner’s vineyard. The presence of this poetic
word here suggests that some, if not all, of the first line as well once con-
tained a badly mangled Greek sentence, perhaps even an hexameter. The
letters dspxvw may, it seems, be a corruption for &' gpxelw (or 8 Bpker),
viz. 8" épxeiw dAwfi, "in your (oov) enclosed vineyard.” For the similar
combining of Zpkog and &hwi in a hexametric verse, cf. Moschus, 1V.100
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(Megara): koprepov oivopopolo wovelueros Epkog OGAWAE- QOppian,
Halieutica TV.600 similarly describes how farmers plant stakes for the
"enclosure of a vineyard" (wspidpopor Eoxoc dhwiic), and the Homeric
Hymn to Hermes (IV.188) mentions an old man "grazing his beast along
the pathway of the enclosure of his vineyard" (... vépovra wapdf EpKog
AGAWHC).

Since Homeric verses occur frequently in popular, agrarian magico-
medical recipes, it is possible that these lines also preserve remnants of a
hexameter so badly corrupt that they are no longer recognizable. The
closest verse in Homer is Hliad 5.89-91, which is worth citing for the
general meaning and for the fact that it preserves some of the same syl-
labic sequences as those of our vocables (the lines describe Diomedes’

rush into battle):
“For he stormed across the plain like
unto a winter torrent at the full, that with its swift flood sweeps away the
embankments;
this the closed-fenced embankments hold not back,
neither do the walls of the fruitful vineyard
stay its sudden coming when the rains of Zeus driveth it on."
(... loxavbpar | obt Spo Epxeo foxer Ghwdwy ép10nAépy; tr. Murray,
LCL).

The corrupt and damaged reading of the Avignon tablet is just close
enough to the reading and sequence of /1. 5.89f. underlined above to sug-
gest a direct citation that had become corrupted by repeated transmission
and misunderstanding of the original verse:

Homer: OOF OTT’ ...EPKEA ... AAQAON EPIOHA EON
Tablet: 60X OTA" EPKTQ AAQH N OTAALEQON

The verse on the amulet, now merely a conflated magical incanta-
tion, would have originally stood in a magic formulary as an apotropaic
prayer to be written or uttered with the whole text. The rationale of citing
this verse — the invocation of a condition dissimilar to that actually
desired — represents a magical practice well-documented in the ancient
world; see C. A. Faraone, Talismans and Trojan Horses (Oxford, 1992),
Ch 3: "Fighting Fire with Fire."
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3-4 awoorpeyor roitov Tov xwpiov: de Villefosse; XHO arpeyor,
edd. pr. The engraver wrote the II like an H and the final N also like an
H. A good parallel for the phrasing occurs on the inscription from Sidi
Kaddou, lines 3-5 (see Appendix): xip[iot} feol, xwhboars, &rogrodfate
amo rovdle] xwoloy kai 7éw &y Ty yervopsrolv]. Note also the heavily
restored inscription against hail (Philadelphia) in Grégoire 1922: 124
(above, Lit. [ref. G. Petzl]), line 1: ['Efopmioudg eic &moorpoldiy
xohdi{ne (with additional mention of late hail incantations). The
Cyranides also uses awroorpgpw of hail: Cyranides 1V.67,5 (ed. Kaimakis,
p- 252): a&mogrpépst yap (s¢. 1O Odppa Gukng) kepowvovg, ol
wonoripes kai x&Aafar, x7A., "For seal-skin turns away lightning-
storms, hurricanes, and hail," etc. (see ref. to Faraone, below). This
‘apotropaic’ use of &woorpépw is not common in the papyri: besides the
irrelevant examples in PGM XI11.620, PGM 20.4f., where the verbs are
not used of warding-off, only PGM XVIila 1-3, in all of the papyri, uses
amoarpsdew of warding off: Kipie Lafanl, awdorpsyor ar’ &uob
[klémor 7h¢ kedpalficl; see also, however, 53,9; 36,15; 41,24; further,
C. Bonner, "A Miscellany of Engraved Stones," Hesperia 23 (1954), pp.
138-157, no. 36: amootpéyare whoav 1dow, waowr awefioy, wir
wovor oroudyov awo lovAtavol 6(v) Erexer Novra.

5 xahafav: An angel of hail is named Pharmachael in A, Delatte,
Anecdota Atheniensia 1 (Paris & Liege, 1927), p. 112, 21: 1o &yyehor
Tiic Bportiic kai xahd{nec, Papuaxanih; see, further, the commentary on
51, with reference to the Gospel of Bartholomew, IV.45 (ed. Bonwetsch):
6 Gyyehoc THe XaNG{nc Aéyerar Mepuedf, «rh.; R. Reitzenstein,
Poimandres (Leipzig, 1904), p. 297: Zauoug\ émi verol xai yara{ng
(Cod. Paris. 2316, F. 436r). Apotropaic spells against hail seem to have
been routinely engraved on stone monuments; cf. G. Manganaro, "Nouvi
documenti magici della Sicilia orientale," Rendiconti dell’ Accademia dei
Lincei, ser. 8, vol. 18 (1963), pp. 57-74, p. 58,1; p. 60: Ilpog xd[Aafar
Mixalha{érov; cf. the inscription from Sidi Kaddou (Appendix, below),
p. 111, lines 4-7: &moorpsyare ... kaprav xoahalav, «7A. In general,
see E. Fehrle, "Antiker Hagelzauber. Ein Kapitel der Geoponiker,"
Alemannia 3 (1912), pp. 131f.; cf. also idem, Studien zu den griechischen
Geoponikern (STOICHEIA 3; Leipzig & Berlin, 1920), pp. 7-26; and
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esp. C. A. Faraone, Talismans and Trojan Horses (Oxford, 1992), p. 86,
n.2, with reference to animal-skins warding off "agricultural blight” and
Paus. 11,34.3: amel xdhaldr ye #oy Ovoicng eldor wkal dTwidalc
CPBPATOVG ATOTPETOVTOG,

P. Hamblenne, "Un rite chrétien dans les ‘Géoponiques’?,”
L’Antiqué Classique 47 (1978), pp. 184-187, discusses another hailstorm
ritual in Geoponica 1.14,7 and proposes the following emendation: xay
< o> Towpods (rabpovs mss., edd.) Graoraops &mi TQr dwuarwy EvNivoug,
adenioelg odbddpa, "if you set up wooded crosses on housetops, you will
have success (in preventing hail)." D. R. Jordan, "On an emendation of
the text of the Geoponica," L’Antiquité Classique 52 (1983), pp. 277-278,
comments further on this passage by bringing into discussion the lead
cross found at Ain Fourna in Tunisia (Audollent 1951: 73f.), a cross upon
which was engraved a Christian prayer against hail ([a]d grandine<m>).

Apparently in southern France (as well as in North Africa) destruc-
tive hailstorms were common enough to warrant the frequent erection of
apotropaic crosses in fields. On its legal background, cf. Cod. Theodos.
IX. 16,3: Nullis vero criminationibus inplicanda sunt remedia humanis
quaesita corporibus aut in agrestibus locis, ne maturis vindemiis
metuerentur imbres aut ruentis grandinis lapidatione quaterentur,
innocenter adhibita suffragia ..., "But remedies sought for human bodies
shall not be involved in criminal accusation, nor the assistance that is
innocently employed in rural districts in order that rains may not be feared
for the ripe grape harvests or that the harvests may not be shattered by the
stones of ruinous hail” (tr. Clyde Pharr, The Theodosian Code [Princeton:
Princeton Univ., 1952], p. 237. On weather magic in general, see further
W. Fiedler, Antiker Wetterzauber (Wiirzburger Studien zur Altertumswis-
senschaft 1; Stuttgart, 1931); M. H. Morgan, "Greek and Roman Rain
Gods and Rain Charms,” Transactions and Proceedings of the American
Philological Association 32 (1901), p. 83; E. S. McCartney, "Magic and
the Weather in Classical Antiquity," Classical Weekly 18 (1924-1925), pp.
154-157; pp. 163-166; and esp. W. Brashear, Magica Varia (Papyrolo-
gica Bruxellensia 25; Brussels, 1991), p. 65f., nn. 1,2 (with copious
references).

6 noadui{r}: vipahar Frohner: The fact that snowstorms are des-
cribed along with hail suggests that it is cold weather that is in danger of
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d.estroying crops and livestock. The Sidi Kaddou inscription (below) men-
tions protection from "hail, grain-‘rust,’ wrath of ‘Typhonian winds,’ and
swarm of locusts." Qur text 52, 40 mentions an angel over the snows.

7 oo Brdmrer xdpa<v>: ywp<i>o ed. pr.; cf. line 4, rop
xwpiov. Both the absence of the final » at y@pa and its insertion at the end
of mpasda (npasdar) reflect common phonetic phenomena, .

8 keheler Oeég: "The god, Oamouoa, commands (it)" (some
previous editions falsely read xeheve). The expression "NN (God) com-
mands (it)" is formulaic in magic literature, in fact a form of threat; cf.
PGM IV.710: 6ru kehebst oot svbo devey Opomiwé; further, PGM XL.14:
‘ApTnueoin kehedew; of the practitioner, Daniel & Maltomini, Suppl Mag.
I, no. 49, 57: kehebw gle, x7\.].

8-9 wopov fa: The name may also be 'Qapovoa, as the putative
theta is written with a dot, not the usual horizontal bar; the center dot may
be purely accidental. Nonetheless, Frohner 1889: 45 identifies in this
name the Syrian deity, Zeus Aumou; however, the Egyptian Ammon
(Amoun) may also be intended here, though the ‘magic word” apov has
another putative Egyptian meaning: Daniel & Maltomini, Suppl Mag. I,
n0. 6,3 (apoveni; see p. 19) interpret this either as apouvr ye, Egyptian
for "Amoun comes" (following Ritner); or, as Coptic, apov rye, "come to
me" (Thissen); <f. Suppl. Mag. 1, no. 43,2: auov (= Coptic, "come!");
further, nos. 42,31; 48 K 46. Curiously, if here auov is Coptic "come!, "
then dor may represent the same imperative in Aramaic: R, @’ ("Come!™)
— an imperative most commonly known from its occurrence in the early
Christian acclamation uapdra 04, RN RIM, mdrana’ 1a’, "(our) Lord,
come!" (see Bauer-Arndi-Gingrich-Danker, A4 Greek-English Lexicon of
the New Testament [Chicago, 1979], s.v., p. 491).

9 xai ol ovwépyer: A similar use of ovvépyer in the imperative
ocecurs in PGM 11.9: &vyere, xoarawl daipores, ovrepyioars o oiuspor
én’ aNnlbsicg ¢larydpevor, krh.; further, PGM XIL95: ENBE kol
TapaoTe gig [T]ivde v xpsiar xoi ovrépynoov; and elsewhere in PGM
X1I1.103; 659f.; LVIL31.

10 'ABpaoct, 'ldn 'law: Abrasax is here perhaps summoned be-
cause of his connection with the seasons: his name numerologically
represents 365, the number of days in the solar year. The sense here
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seems to be that Abrasax is also to execute what the god Oamoutha has
commanded.

11 ‘Tobhwog Ilepoivkog: The only difference between Text A and
Text B is that the latter carries the personal name, lulius Pervincus,
appended at the end. The name, in the nominative, is probably the owner
of the vineyard.

Appendix: Inscription from Sidi Kaddou

Ed. pr. N. Ferchiou & A. Gabillon, "Une inscription grecque magique de la
région de Bou Arada (Tunisie), ou les quatre plaies de I’agriculture antique en
proconsulaire," in. D. Lancel, ed. Actes du le collogque international sur Uhistoire et
l'archéologie de I'Afrique du nord (= Bulletin archéologique du comité des travaux
historiques et scientifiques 19 [1983); Paris, 1985), pp. 109-125:

(Magic signs) Opgofafaypa, Opsoflataypal,
ABpaocat paxop Tepsosthap orevaxtlal,
Nopoaxby koptavxn Adwvals, ripliot)

4 Beol, kwhloars, amooTpéars dwo Tov[del
xXwplov kot TOV &V aUTY yervapsvu{v]
-&v uméNots, EAauwoty, aropnroig ToTloig]-
kapmwow xahafar, épvosifpy, 6pynlr]

8 TUO@DVWY QVEUOY, KOKOTOLOYV
qKpidwy Eopodv, (va undey OV Avl-
powTikdY TOVSE QYyMTaL TOU-
S& ToD xwpiov kol 7OV &v avT@ [k]alp]-

12 wor mavrwr: dowsic 88 alrovlc] kal &-
bOopovg TavTOTE OUYTRPHIOCTE,
swg av olde Nifou yerypop-
pévor 10ig ipoig LuGY oropor

16 ow Uwd vi wépi xeipevor

woup,

12f. époworicdy: ed. pr. But the stone shows a clear initial A. Read
Mulpciwricdy (= hvpewrni@y — a new formation — Merkelbach), "perni-
cious things." 15 ipoic: ispoic
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(Magic signs) Oreobazagfa Oreobfa
Stenachta Lorsachthe Keriauche s Abrasas Mociar s

Adénaie, sovereign (4) gods, hi

' ‘ , gods, hinder, tu

:Ls;dellfr’om this property and from what is growing on it — in the viney::n'drsrl

fhe 'o ge-gfroves, m.the ggedmg places — hail over the produce, grain-rust,

thege (p gr:])j cszypl:}c:p.tan wmlc:st,ha swarm of harmful locust, so that none o’f
ous things touch this field nor any of th in it;

guard them altogether unharmed and , e g o 12 b

 alt uncorrupt, as long as these stone
engraved with your sacred names (16) are here lying about the land. -
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13 Antaura, the Migraine Demoness
Fig. 15. Plate IV

CARNUNTUM (Altenburg-Petronell), Austria : /Il A.D.?
Eisenstadt, Burgenlindisches Landesmuseum H.9.2cm.; W. 5.2cm.
Inv. Nr. SW 4739 Silver lamella

Liz. A. A. Barb, "Griechische Zaubertexte vom Graberfelde westlich des Lagcrs., "
Der Romische Limes in Osterreich 16 (1926), pp. 52-67, Nr. 48; Taf, 1,1.; R. Reit-
zenstein, "Ein christliches Zauberbuch und seine Vorlage," Archiv fitr Religionswissens-
chaft 24 (1926), pp. 176-178; O. Weinreich, "Zaubertexte und Defixionstafel aus
Carnuntum,” Archiv fiir Religionswissenschaft 24 (1926), p. 178; idem, "‘Avrqﬁpa,
Archiv fiir Religionswissenschaft 25 (1927), p. 224 (with ref. to O. Janiewitsch,
"AYPA," Archiv fiir Religionswissenschaft 13 [191Q], pp. 627-630)% F. GfodeI,
Philologische Wochenschurift 47 (1927), p. 1258 A. Schulten, Deutsche Literaturzeitung
48 (1929), p. 703; . Zingerle, " Avrcpa," Glotta 17 (1929), pp. 134-137; A. A. Barb,
"Klassische Hexenkunst. Aus der Verwesung antiker Religionen — Ein antikes
Zaubergebet gegen die Migriine und sein Fortleben,” Jedermann Heft 3 (1933), pp- 2.6-
33. F. Ohst, Bldtter far Volkskunde 35 (1936), p. 53; G. Bjorck, Apsyrtus, Ju{zus
Africanus et I'Hippiarique grecque (Uppsala, 1944), p. 65; A. A. Barb, "The S'ufvx\{al
of Magic arts,” in A. Momigliano, ed. The Conflict between Paganism and Chrt.stzamzy
in the Fourth Century (Oxford, 1963), p. 1215 E. Swoboda, Carnuntum. Seine Ge-
schichte und seine Denkmaler (Graz-Koln, 1964), p. 205f.; Artur Betz, "Die griechischen
Tnschriften aus Osterreich,” Wiener Studien 79 (1966), pp. 597-613; p. 604f., Nr. 11; A.
A. Barb, "Antaura the Mermaid and the Devil’s Grandmother," Journal of the Warbm:g
and Courtauld Insiitute 29 (1966) 1-23; E. Weber, "Zur lateinischen Epigraphik in
Osterreich 1902-1975," Romische Osterreich 3 (1975), p. 286.

The four tablets (13-16) were found together in 1922 at ancient
Carnuntum, situated between the communities of Bad Deutsch-Altenburg
and Petronell along the Donau. Originally a well-established military
camp, Carpuntum developed westward into a substantial municipium,
including a civilian community at Petronell. On the site: Swoboda: 1964
(supra); R. Noll, s.v. "Carnuntum,” in R. Stillwell, ed. The Princeton
Encyclopedia of Classical Sites (Princeton, 1976), p. 198f.; W. Jobst,
Provinzhauptstadt Carnuntum (Wien, 1983); H. Stiglitz, M. Kandler, &
W. Jobst, "Carnuntum” in Aufstieg und Niedergang der Romischen Welt
11/6 (1977), pp. 585-730. The pieces were found in a stone sarcophagus
among the gravesites located west of the Roman camp.
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The most important finds in the sarcophagus include the following: a
terracotta urn, an oil flask, a coin of Maximinus Thrax, a gold and silver
plaque roiled up (15 and 16), and two additional silver pieces, also rolied
up (13 and 14). Of the group, only text 13, here, is noteworthy. It
preserves a much discussed historiola in which Artemis of Ephesus
encounters the migraine or wind-demoness, Antaura, and ‘exorcizes’ her
by compelling her to settle in the head of a bull (according to the ending
in later versions of the spell).

On the basis of the grave goods, the tablets should be dated to the
third century A. D.; however, the hand of at least 13 is perhaps earlier; it
is to be assigned to the early 2nd century A.D. at the latest but probably
dates to the late !st century: the presence of a lell-tale connecting-stroke
following the éra points, palacographically, to a first century date. Is this
piece a family ‘hand-me-down’ from previous generations? Quite possibly
so: 1) the other pieces found in the tomb rolled up separately all carry dis-
similar handwritings and texts; clearly they stem from diverse
provenances and conceivably different periods; 2} there is no evidence of
any ‘personalized’ features on 13 (or the other three piece) by which it
could have been assigned to an individual bearer; the piece seems to have
served a more universal purpose in being adaptable for re-use; and, most
importantly, 3) the migraine named in 13 is an affliction now recognized
to be specifically hereditary; as a strongly familial disease, episodes of
migraine would have become routinely manifest in the children and grand-
children of the original sufferer (see, in general, O. Sacks, Migraine [2nd
ed. Berkeley, 1992), passim). The ‘Antaura’-amulet, with its nursery
rhythm-like historiola, would have been particularly suited for use and re-
use in an extended family context. The set of Carnuntum amulets, on the
whole, must have represented an unusuval cache of inscribed migraine-
spells collected over generations and eventually buried as a sort of family
treasure or heirloom.

The text presented below depends largely on Barb’s original read-
ing. Some changes are noted below, and some of his readings at the end
cannot be confirmed since the tablet has suffered some damage since its
initial discovery.
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Fig. 15

For The ‘Half-Head’ [Migraine]: Antaura came out of the sea. She shouted
like a hind. She cried out like a cow. i
Artemis of Ephesos met her (saying): "Antaura, where are you going!
(Antaura): "Into the half-part of the head.”

(Artemis): "No, do not [go} into the [half-part of the head ... ]

"
.

Left edge: ... for the reliefs (7) ... .

Although the text as preserved is rather fragmentary, the his%orica’l—
religious parallels first adduced by Barb supply the probable .endmg.' In
these versions, paralleled even in late Bosnian and Hercegovr?lan stories,
Christ replaces Artemis in the dialogue as the exorcizing d_el.ty, and ~the
headache demon is not named but is represented as a personified e.ntlty.
The best Greek representation of the historiola is that preserved in F.
Pradel, Griechische und siiditalienische Gebete, Beschwérungen, und
Rezepte des Mittelalters (RGVV 3/3; Giessen, 1907), pp. 267f. [p. 15f.1,
which, for the convenience of the reader, is provided in full below (fol-
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lowing the translation in Barb 1966:2f.). Underlined portions parallel
what is preserved on the Antaura spell:

Eingd fisteodvn eig movosepai

‘Hpuixpavor éEvpxero 6md Bahagaar kpovdperoy xal Bpuxoiperor

Kol bEipTneE a1y O kbplog Hudy Inoebe Xpratic kol simer a1y
ol Drdryets, kPGVLoY Kol RUKPGY xal Torokeda kold adBaiudrovoy Kol
vepowhpwpe xoi ddkpve kod Nebkwpa kel KepaNookdTLoLG;

Kol Grexpify @ wovoképoahos Tpdg Tov kipior fuidr "Inoedy Xptoréy-
bwcyopey, o kobiowpsy gic THY kegadiy 1ol Sothov <7od fBeod> o
Selvae

ket 6 xiptog nudr ‘Inoobc Xprardg Aéyst wpde abréy
BAdTe, uf twdys sic 0¥ oDNGY pov, GANG pedyere kod UmdrysTe el Té
&ypwx Bpy kol avéByre slg Talpov kedahdy, kel kpéug ParyeTs, éksl
alua wiere, el o¢Oaiuods Siapbeipere, éxsl kedaNiy oxkoTdoars,
Kepaivers, dtootodfarer el 68 kol mapokeboaTé pov, EKEL 08 GMONETW
gic 10 kebotor Gpog, omov Kiwp ol IAakTel 6 T6 GAEKTWP 00 Guwyel

0 whtag Bpiev gv Th faidoop, oriigor 10 Kpdwter kol huikpavoev kol Top

wovey £k THG kedoNfs kol 70D perdmov kot 1AV Bpsdlpwy < kol TOY>

HUeA&Y & 108 dodhou Tob fsob & delra.

Migraine-prayer against the headache:
Migraine came out from the sea rioting and roaring,
and our Lord Jesus Christ came to meet it and said to it:
"Where are you going, O headache and migraine and pain in the skull and
in the eyes and inflammation and tears and leukoma and dizziness?"
And the Headache answered our Lord Jesus Christ:
"We are going to sit down in the head of the servant of God, So-and-So,"
And our Lord Jesus Christ said to it: ‘
"Look here, do not go into my servant, but be off altogether and go into
the wild mountains and settle in a bull’s head. There you may eat flesh,
there drink blood, there ruin the eyes, there darken the head, seethe and
wriggle. But if you do not obey me, I shall destroy you there on the
burning mountain where no dog barks and cock does not crow.”
You who have set a limit to the sea stop headache and migraine and the pain
in the skull and between the eyes and on the lids and from the marrow from
the servant of the Lord, So-and-So.

Another version of this story is preserved in Paris. graec. 2316
[F.3195], ed. E. Legrand, Bibliothéque grecque vulgaire, vol. 2 (Paris,
1881), p. 17f. (Barb 1966: 3; 16, n. 19) — a version that offers some
closer linguistic parallels to the text of the Carnuntum phylactery:

Hepi 70 Yuikparvor.
Ei¢ 70 usyo dvopa Tob feol Tob marroburduov. wg éEfpxeTo 10 Yuikparor,
70 Hutov 10D fikpdvov, 10 aquvepydy Tob duaBéhov &md T& fédy Tic
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