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s1ri;pwTTJU611 avr6· 
• 1rov in,&yw;, To ~µ,iKpavov, 70 ijµ.urn 7o0 tjp,ucpa11ov;' 

KCTZ a1reKpWrw Kat 1d1re1•, 

' Kvp,s, 7t µ.ii imspwr,wa,:;; 6')'W v1rayw sli; 70.1' VOVAOP roii 0cov 6siPCY., d,:; 
'TT/P KStpo.'>-.~v TOV 11& ri'w 01.waM11 70V v& xvow (F .320 a). Tix oµµanci TOV 

I'll'. ICLl'l)UW. 

KC(t Ct'lrCKp[/}'lj O Kupto<; Y//J.,WV 'l11<10D<; Xpurro,;, [wt] chrsv aur{i!· 

' V1T(XY8 sir,; TOP 'Apapcl'T ro opo,;' 01fOV CJllµrxrrqplov ¢,uwi'I OVK CIKOVSTCU, 
o,rnv CIMKTOf)O<; rpwvq OUK C.KOl!BTO!L' f;l(S[ pa rp{,:,:;, l:Ks'i pi}, 'll'"U<;, BKei 1011 
0vµ6v aot• PO' lha/J6<1pr;. ' 

Xpttrror; srmw,7thJ Sf' B118>-llSf! ri)<; 'lovoofor;, X,aL'170<; foravpw011 l;v TO'll"y! 

Kpavlov· ¢sfJys, ro ~µ[Kpavov, To 111.uoof' rnii iJµ,1r:pa/!OV, a'll'o rov 5ovXov ToiJ 

()soD osivet. Erwµsl' wM, UTWJLIW µem ct,o{Jou, 

Concerning the 'Half-Head' (Migraine] 
In the great name of the all-powerful God, When the 'Half-Head' (the half of 
the skull), the devil's colleague, was coming out of the depths of the sea, our 
Lord Jesus Christ met it and asked it, "Where are you going, '.Half-Head,' 
the half of the skull? 
And he answered and said, "O Lord, why do you ask me? I am going off to 
the servant of the Lord, So-and-So, so I might sit in his head, SD I might clog 
up is brain, so I might agitate his eyes." But our Lord Jesus Christ answered 
and said to him, "Go off to Mt. Ararat, where church-bell is not heard, 
where cock does not crow, so that there you may eat, there may drink, there 
you may pass your anger." Christ wa_<; born in Bethlehem of Judaea. Christ 
wa_~ crucified in the •Place of the Skull. Flee, 'ftalf-Head,' the half of the 
skull, from the servant of the Lord, So-and-So." Let us stand with good 
things, let us stand with fear. 

Reitzenstein 1926:177 (above, 'Lit.') also gives the beginning of this 
second text, but with several misreadings. Portions of Paris. graec. 2316 
can also be found in his Poimandres. Studien zur griechisch-ii.gyptischen 
und frahchristlichen Literatur (Leipzig, l 904), "Beigabe III: Amulette," 
pp. 291-303. 

Following the initial encounter between Christ and the Headache 
demon in the medieval counterparts to our spell, a sort of combative, 
magical dialogue between the two figures ensues, with the result that the 
demon is ordered to go into the head of a bull in the mountains. So too, 
the context of the Carnuntum tablet suggests that the text must have 
finished with a similar injunction against the Headache demon; though the 
ending is lost, the fact that it is also set in a similar dialogue-fonn sug­
gests an appropriate prophylactic conclusion to the amulet. Through a sort 
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0 ~ b:nign . literary association of 'like-with-like,' characteristic of 
histonolae rn general, the unnamed bearer of the charm is relieved of 
headache by the retelling of the mytho-historic encounter of Art · · h 
A t . em1s witn aura. 

A twelfth-century Euchologion of the monastery at Mt. Sinai (Ms. 
~o. 973, _dated 1153 A.D.) 1s remarkable in preserving yet another ver­
smn of this spell, this time with no specific mention of a headache but 
r~ther o_f the demoness "A{Jpa. - a later survivor of our Camunt~m,8 

( Avr)aum:~. (Both would have been pronounced /avra! in later Greek). 
The. text also repla~es Christ with the archangel Michael. The relevant 
portion of the text 1s preserved in the midst of a lon · · . . g exorcism written 
agamst this demoness, Abra - an exorcism attributed to St G .
•A , - , , . regory. 
. 1fOPKW/J,O.<; : 0 tt o:::wv I'prryopfov l((WJI Tij<; a/3paq. The text is published 
m. A. Dm1tnevsk1J, ?pisan!e liturgitseskich rukopisej, II: EuxoMyux 
(Kiev, 1901; repr. Hlldeshe1m 1965) p 118f wi"th d" · · LA " • . ' , • • ' lSCUSSlOn m . 

,rna~d, L exorcism Kara r~q a(Jpaq attribue a saint Gregoire II Echos
d Onent l 6 (1913), pp. 299-301. ' 

'EbiPX6TO O'V'T'I) 1/ &(3pa cnro rij<; 0ctM<TOl)<;' 

07r1J1;1706P :,'i,rfi a1rpwroapx«ncXo,; Mixai)}.. KCI& cl1rcv au -. 
1ro(}ep spxeic; KCl'l 1l"OV h&-yei-;, &f]pa µcMV'I] 7Y) Ii r,. , 
TPtXtlA&Tpm1¢ar..s; µ µe avwµrwq, 

<Abra's answer:> 

'E,.w vn-a-yw av0pilnrov O<J1"8a r/>ot,s'i,p Kat TO Kpiar &..I. - ,A , , , , , ~ .,,,a,,tom. 
6)'6L avrp O r.pwmapxarrer..o-; Mixcnp.,: 

Oi>K ifxei<;, li{jpo;, tto11ofr1v ap()pw1rov Oi1Tsa -'-1xv~-,v . ' ' 
• ,J. ' • \ ' , ' , 'I' Kat TO Kpea<; 

a.,,,av,crm, CXf\l\ 61rt/3ps!;si iirl OS K6pio~ b 
IQ 

eso<;; 1TVp 't . - ' 
oiaq,co , , , C,;; ovpavov Kat 

P1r'l]<J61 UC 67rt 7Wl1 7rOTaµwp ,ml 8Tl 'T'>ljl 0.,;'t:x'"'" ''Cl: ',, ' 
' . , ' ' ' ••, ~I\ YvCIP. D,;61we Ktit 

Oll'OXWP'l100P Cua TO µeMr; wl r& O(J7CI TOV 006}..ov 70V esofl b oe'ilia, IC'TA. 

This same Abra came out of the sea 
and the first archangel Michael met her and said t h .
"\Vh . o er. 

er~ are you coming from, and where are you going Abra black 
beconung black, lhree-lipped, three-headed?" ' ' ' 
"lam going to eat people's bones and destroy their flesh." 
The first archangel Michael said to her: 
"You don't have the right Ab • . • ra, to eat people s bones and to destroy
their flesh, rather the Lord God will rain upon you fire f h . d 
will scatter you upon the rivers and the sea Leave and :,rn te;ven a: 
members and the bones of God's servant so a.nd " t par rom t e 

. • - •SO, e C. 
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In this third version of the historiola, we find many of the same ele­
ments as the parallel examples (the coming out of the sea, the encounter, 
the dialogue about where the demoness is going, etc.), as well as identical 
phrasing and vocabulary. The notable differences are the naming of Abra 
in lieu of a specific mention of migraine; the heroic figure, Michael; the 
mention of the demoness as "black, blackening," rather than "bellowing;" 
and the sending of the creature bitck into the sea rather than into a 
mountain region (see Commentary, below 3f.). Another shorter version of 
this 'Exorcism of Gregory' is described at line 2, below. 

It is clear that all these later, detailed adaptations of the Antaura 
legend preserve remnants of older historiolae that have been reworked and 
Christianized; the last example cited probably even goes back to a pre­
Christian - that is, Jewish - original. The early text of the Carnuntum 
amulet - written on a rather small piece of silver - seems to have con­
tained a truncated version of what must have been a longer, pagan equi­
valent of the Judaeo-Christian charms cited above. Separated by more than 
a thousand years from its fuller counterparts, the Carnuntum charm 
authenticates quite remarkably the antiquity of many of these peculiar 
medieval folklore-remedies. The text of the silver tablet demonstrates that 
much of the medico-magical lore of later manuscripts, like those 
preserved in Delatte' sand Vassiliev's collections of Anecdota transmit and 
incorporate older pagan materials that otherwise might surely have been 
lost. 

1-2 Ilpot; r,µiKpavov: ~µu<.pa.pw ed. pr. An examination of the tablet 
shows a tiny omicron, rather than a iota. The neuter form here = ~ 

r,µiKpa1pa, "half the head or face" (so LSJ, s.v.), as well as the specific 
disease 'Migraine,' which the half-head represents; as a demonic figure, 
'Migraine' or 'Half-head' would have been depicted or imagined as a half 
a skull or head (cf. the version cited in Legrand, above, which also has ro 
TJµ.lKPW'O/J ). 

Magical texts seemingly differentiate between headache 
(Ka</xihap-yla; 1r6v~ rii~ Kscpci>-.~r;) and migraine. The distinction is, 
however, unimportant, for common and transitory headaches would 
hardly have required the writing of a costly amulet. We must assume that 
most headache spells in antiquity treated chronic and debilitating types of 
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headache such as migraine. The modern word itself comes from Greek 
(he)mikran(on) (=migraine), the headache of half the skull. 

The incipit, "For Migraine," is the sort found frequently in the 
handbooks of the Greek magical papyri (see below). Although usually 
intended to provide the magician and his client with the purpose of a given 
spell, which may not otherwise be obvious to the reader, rubrics or 
'subtitles' with 1rpoc; ( + disease) were frequently preserved on the actual 
amulets themselves. Migraine is specifically mentioned (with the 7rpor;­

incipit) in PGM VII.199-201 (also an historiola): Ilpo,; i,µiKp6.vwp• 

'J\(x/3wP ii11.awv el<; rai; xe'ip&r; aou ei1re A.6-yoV'. a Zev,;; emrupev >.Wov 

prry6,;;· axifei T1JP -yiJ11 • ov 01reipec ovK &va(3odvei,' "For migraine: take 
oil in your hands and say the formula: 'Zeus planted a grape-seed. It 
broke the soil, (but) it did not sprout; it did not shout up'." Similarly, 
PGM LXV.4f.: 1rpor; nµiKpcwov (+ frag.), with the neuter noun, as here; 
Daniel & Maltomini, Suppl. Mag. II, no. 94 i,39: &"J-.>-.o 7,p(o,;;) 
nµiKpav,[ov] (their Commentary, p. 218); further, Suppl. Mag. fl, nos. 
32, 7: • ~?1'9~fJP0:7reVUCXT8 o<;b0a'J-.µouft;] <X'il"O tiWf.'PO!l'OU !((iii 7f0:V1'VOU 

peuµa7pr; ~yrpv [=ain-wv] (Commentary, p. 94); no. 53,26f.; cf. also 
Suppl. Mag, Tl, no. 53,27: [~µi]Kpapfipv; further, Testament of Solomon 
(ed. Mccown) XVIII.6: eyw BapO"acpai'J"J-. KOiAOVµett, ~µtKp&.vou,;; 1roiw 

rov<;; &v0pw'il"ov,; rove; iw rfi WPCf µ.ov Ksiµbouc;, "I am called Barsaphael; I 
give people who reside in my hour migraine-headaches." Another Greek 
headache spell, 1rpo<; Ke</>ci):.qtf,:yicxv, with an historiola from Egyptian 
mythology, is given in Daniel & Maltomini, Suppl. Mag. II, no. 72,ii 26-
30 (with Commentary, p. 126, citing additional parallels). 

2 'Avro:upo:: From CXl'Ti + o:vpa (so Barb 1966: 3; 16, n. 20). 
Antaura is a sea-borne, 'opposing wind' that brings migraine. The name 
probably presupposes a popular folk aetiology explaining migraine­
headache as caused by aberrant cross-winds. Zingerle 1929: 134-137 
associates Antaura with modern Greek avrapa, "squall; disturbance." 
Further, Weinreich 1927:224 points to a parallel in the evil demon 
Aura/Abra, in a previously unpublished exorcism attributed to Gregory 
Thaumaturgus (text from Janiewitsch 1910:627-630): A1ropKwµot; rou 

aywu 1rarpo<; riµwv I'piyopwu rov 80:vµaroup-you KaTo: Tl],; avpa 

Xf.l!A811"0V ocaµovo,;· 0/JKl(O Cf8 1ro:aa11 0:(3W<JO/J Kett 00'.tJJ.OPLOI' avpa 
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apoevtKav avpa Ori»..uKOv a(3pa o:'l!"o rou VOO!TOf; a(3pa a To TOu OlLJW.To,;, 

«TA., "Exorcism of our holy father Gregory Thaumaturgus against the 
wicked wind-demon: 1 adjure you, every abyss and male wind-demon, 
female wind, wind from the water, wind from the blood," etc. Like our 
amulet , this text also names a wind-demon - (avpa) from the Abyss/water. 
This avpada(3pa is the same as that of the Mt. Sinai exorcism cited 
above. 

Another possible interpretatfon for the words aupa and avmupa is 
to be sought in modern medical diagnosis of the disease. Medical resear­
chers have discovered that right before the onset of the actual headache at 
least 20% of migraine sufferers experience what is - coincidentally -
called an 'aura' - an experience of flashing lights, pulsing stars, and 
other quasi~hallucinogenic phenomena caused by a sudden drop in mag­
nesium levels that disturb the visual cortex neurons. These experiences of 
'auras' or lights may represent the same phenomenon alluded to in our 
ancient spell - a phenomenon, though, that is on the Carnuntum amulet 
markedly personified and rationalized in folkloristic terms as a glimmering 
demoness. The demoness's arising out of the water to confront the poten­
tial sufferer alludes to the various 'aural' experiences immediately preced­
ing the onslaught of the fearfully delibilitating pain of the headache itself. 
In antiquity such inexplicable 'visions' would have been greeted with irra­
tional fear, especially when they augured for so baneful an experience. 
This sense of o-vpa is still retained in the· Latin aura, which also means 
"bright light;" "gleam; 11 "glittering," etc. In Greek the sense is found in 
variant readings of a crux interpretum at Ezekiel 8:2 (LXX), where w,; 
opmm; ~As«rpau is given as cxupai; or <{,i•y-yov<; is some versions and MSS 
(so Stephanus, s.v., = splendor siderum). 

3-4 e~ffMJev a« riji; fJaJ..a.a<Tr}i;: The parallel in Pradel 1907:15,22f. 
reads 'HµlKpavov ef~pxero <¥?ro Oa"),,,auuav; Paris. graec. 2316 has <ho 
TOI. pa.er, rij,; Orii\aaor,~; the exorcism of Gregory, Af.Jpa (avpa) &1ro rov 

voctror;. The sea is synonymous with the primal Abyss, the home of 
demons (Barb 1966:1-23, with Near Eastern parallels). In the NT see, for 
example, Rev. 11 :7 (To 011piov 70 ava.(Jclivov SIC Tq~ a.(3vooou); similarly' 
Rev. 9: 11; 17:8; 20:3. In the Gospel account of the Gerasene demoniac, 
the 'legion' of demons come from the mountains and entreat Christ not to 
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~ro~ the~ i~to ~e ':by~s (cf. Luke 8:31: «at 1rapeKa°)\ouv avrov iva µ~ 

e1rt~a~n auro~~ etr; T'YJP a/3u(1<1ov a1reMBZ11). Though they are, in effect, 
?opmg to avmd the primordial waters, the demons are, nevertheless, cast 
mto a herd of swine and rush off a cliff, drowning in the Abyss ( = the 
se_a; cf. Mark 5: 13: 11'.0lL opµ'f108V ,;, O'}'B/\11 Kara rou KpTJµPotJ el~ T~V 

80tAet<1uav, w~ btO)(tNot, ««i: e1r11f:yovro BP TV 8aA&u071). The other 
headache accounts discussed above tell, rather, of the demon arising out 
of the sea and being cast into the mountains. The Mt. Sinai version 
however, shares something in common with the gospel account in that th; 
spirit is 'exorcized' by being scattered over the waters. ' 

One the whole, however, the Gospel narratives, of which Mark's is 
the longest version, share several points of contain with the • Antaura• _ 
cycle of exorcisms: the mountain/sea setting, the 'encounter'-motif 
(a'lravr&v), an approaching demon who shouts, and the overall question­
answer format concerning where the demon(s) is going and where it 
should be sent. The noticeable difference is that these motifs are 
transposed in the Marean pericope: in Mark 5:2 it is Christ _ not the 
demon - ~h~ 'oom~s out of' (Kat e~eh0611r0t; avrou) the sea (from his 
boat); _and 1t 1s C~n~t who '.meets' (v1rqvr7Jue11 , &1ri,vT7Juev var.) the 
demom~c. Fu1:her, 1t IS the demoniac who is said to rush down from the 
mountam and is cast into the sea - not, as in the Antaura amulet wh · 
I . . , 0 lS

c aimed to come out of the water and go into the mountains! 

4-7 dtve{Jfnwev w~ iAacf,o~, £¥P8K.fJa~ev ~ (Jofo;: The parallel in • 

P~adeJ 1907: _267f. has only the participial, ,q>ovoµevov Kat {3puxouµevov, 

with no special mention of animals; the Mt. Sinai version describes the 
demoness as µe>..aPTI µeµeh.t:wwµiPTJ, TpixeiAeTpU(sq>01Ae, wording that 
occurs on a group of Byzantine bronze amulets; see w. Drexler, "Alte 
Beschworungsformeln," Philologus 58 (1899), pp. 594-616; J. Spier, 
Journal of the Warburg and Courtauld Institute (forthcoming); and. Com­
mentary in the following paragraph. The Gospel narrative of the Gerasene 
demoniac ~so carries an animal-motif in its exorcism, though there it is a 
herd of swme. 

. On Antaura's shouting with animal sounds, Barb 1966:15f., n.14, 
cites useful parallels, notably PGM XXXVI 141 · ;, ,,,;.,P 11 ,,. • tJ' 

• • ., , ._. UL.,, Cill8,-,0'IJU81/ 

µ.ery6),11p «pav<-y>~P; and a modern Arabic charm that describes a she-
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demon who crows like a cock, bellows like a bull or cow, neighs like a 
horse, etc. (R. Kriss & H. Kriss, Volkglaube im Bereich des Islam, vol. 
2, Wiesbaden, 1962, p. 112); cf., further, Testament of Solomon X~. 1: 
Kai sKs'Aevua '11"1XAtP 1ra.peMe'i,v eµo"i ifrepa ooiµ611wt: ,mt r,Me 
Bewwµepog g ABWI' opfJf)<;. Simil~r demonic-animal attributes, also w_ith 
the descriptive we;, occurs on a special class of bronze pendants, for which 
see, ·e.g., C. Bonner, Hesperia 20 (1951), p 354, no. 51: °)\~~oc; a~ 
80'11'tpev· &~p sOipiuev· cpNil/,· <u> 8 KotT8q>arys11· r.i we; MKoc; P,OlO'Ol(J8; Ti 

we; KOpKOOVA.hOt; KCXj0:1l'tllVt<;; ri we; MWV 9pwxic; (= {Jpuxw;); n~ we; 

mupoc; Kepansu;; Tl we; oprxKWV elA.i'.aai; Tl, we; T{a}pa~ KVµaue; 

"Hunger sowed you, air harvested you, vein devoured you. Why do you 
munch like a wolf? Why do you devour like a crocodile? Why do you roar 
like a lion? Why do you gore like a bun? Why do you coil like a serpent? 
Why do you lie down like a tame creature?" Perhaps the last Tt should be 
deleted and KVµaus (= Koiµa<1m) explained as an imperative: "Lie down 
like a tame creature!" A parallel text in C. Bonner, Studies in Magical 
Amulets (Ann Arbor, 1950), p. 217 has w,; apvlo, ,wiµou, "go to sleep 
like a lamb." Note further, Barb, Syria 49 (1972), p. 346, note 2 (who 
gives only a partial reading of a related amulet). The parallels to ~his 
formula found in W. Drexler, Phiiologus 58 (1899), pp. 594-615, cited 
above, sometimes include the opening formula, vuripa. µe>..&v71 

µ.e')\.avwµevr,, a formula that is paralleled by, and hence somehow con­
nected to, the Mt. Sinai exorcism cited above. 

Though the description of demonic out-cries and shouts is common 
in the demonology of the ancient world (see, further, on lines Sf.), it is 
perhaps important here to understand why Antaura is_ lik~ned . to ~e 
particular animal noises of BAm/>at; and fJov~. Sympathetic, hke-w1th-l~e 
analogies imply that the roaring bull and deer simply refer to the pam 
associated with headache; in this spell's particular context, however, we 
look for profounder cultic associations for the two animals. . 

The deer or hind (BAa¢o,;) was sacred in particular to the Ephesian 
Artemis. The coins of the city regularly picture the hind with the goddess, 
and the great inscription from the Greek theater at Ephesus describes 
making a gold statue of Artemis attended·by two silver hinds: VAp78!'-'~ ~e 
XPV<JBOI ... K<Xt ai 1l'ep'i. auT~I' rx.p-yvpeoi BA.O!q>Ot ovo (H. Wankel, ed. Die 
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lnschriften von Ephesos, • la (lnschriften griechischer Stadte aus 
Kleinasien, Bd. Il,l; Bonn 1979 no 27 158f · p 179f )· se · , , •. , . , . . , e, 10 
genera), Th. Schreiber, art. "Artemis," in W. H. Roscher, Auefilhrliches 
Lexikon der griechischen und romischen Mythologie Bd. J (Leipzig, 1884-
1886), col. 565. Similarly, the bull or cow was also associated with 

Arte;is; cf. Schreiber, op. dt., col. 566f. (on "Apreµtr; Tavpo1roi\o~; 

~ov7ro"A.or;, etc.). Thus, Antaura's shouting like an e1'a4,or; and Pouc; inten­
tionally alludes to cult animals ofthe Ephesian goddess. 

8-9 ii1rcxvrQt aiJTfj "Apreµir; 'Bt>eu[iaj: For similar confrontations in 
historiolae between a rescuing saint and a personified affliction see A. 
Vassiliev, Anecdota Graeco-Byzantina (Moscow, 1893), p. 333 lf.: 

~K~r~ uµi'xc;' T~ OtKaOa~ra 'li:~.vµam.' IC~'T~ I'a./3pt~"A.. 'TOV Q/JXCX"(~BAOV 

oq V1r1J_PTTJ<rev rr, Pao-rcav,f! Kat wprcweJJ avrr,v·, xri\.; S1milarly, idem, p. 
337 (~1ted below). The terms inravrcfo, a1l'c.wr&w, as shown in the paral­
lels discussed above, are formal descriptions of encounters with demons 
(cf. also the technical nouns inr&vrqµa, a1r&v71'Jµa). As mentioned, the 
story of the Gerasene demon similarly describes the demon's first 
encounter with Jesus: siJOiwq dt1rr,vr11o-sv (var. i,,r1111771aevJ avrii, s,c rwv 

~ii~µeiwv livllpw1ro,; BP 'll"Psuµan DIK<XOaprqJ (Mark 5:2); cf. Luke 8:27: 
~1t'~ll7fJU8JJ av~p TL~ SK rij~ 1roi\sw~. exwv omµ.ovta; Matt. 8:28: 

11V1r71 1'1'JUO:P odnii, Mo oatµoPifoµsvo,. Like the Antaura with Artemis the 
demoniac approaches Jesus, shouting (avaKp&fa~). • 

. 9 ?preµit; 'E¢eu[foJ: Though the cult of Ephesian Artemis was 
widely d1~fused throug~out the Mediterranean, in magical texts she only 
appears with the chthomc-lunar attributes of Hekate and Selene (cf., e.g., 
PGM IV.2523, 2816, 2720f., 2818f.; Daniel & Maltomini, Suppl. Mag. 
l,,no._ 49, 40,72, etc.); she is never referred to as 'Ephesian' in the magic 
papyri or defixiones. See, in general, Th. Hopfner, "Hekate-Selene­
Artemis und Yerwandte in den griechischen Zauberpapyri und auf den 
Eluchtafeln," Pisciculi. Franz Joseph DO/ger dargeboten (Munster, 1939), 
 pp. 125-145; idem, Archiv Orientalnl 13 [1941J, pp. 167-200. On Artemis 
.of Ephesus: R. Fleischer, Artemis von Ephesos und verwandte Kultstatuen 
au.s Anatolien und Syrien (Leiden, 1973); G. H. R. Horsley, New Docu­
ments Illustrat~ng Early Christianity, IV (Macquarie_Univ., 1987), pp. 77-
82; Th. Schreiber, art. "Artemis," in· Roscher, Lexikon (Leipzig, 1884-
886), Bd. I, cols. 588-93. 

•

•

•
1
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Despite the paucity of magical texts naming Artemis of Ephesus.' th.e 
goddess must have been particularly esteemed as a patroness of magic, if 
the rich narrative of Acts 19 is any indication. In that chapter, reports of 
peculiar magic episodes seem to coalesce around the city of Ephesus: the 
account tells of healings performed with magic cloths and aprons of the 
Apostles, of aborted attempts at exorcism by itinerant Jewish, of the burn­
ing of a library of magic books, and of the city-wide riot over the sale of 

silver votive temples. 
10-12 'AvmupOi., 7o[v] iJwa-y~i;; i.~ 70 ~µucp[&viv], - (Artemis 

speaking) - "Antaura, where are you going?" ~ (Antaura speaking) -
"To the half-part of the skull." Previous editions read and interpreted this 
as 'Avmupo., -iro[v] inr&rwu; (leg. inr&yei;) 70 ~µup[aviv], II Antaura, 
where are you bringing the migraine?", basing the interpretation on the 
parallels of the later versions. The Carnuntum lamella, for example, 
closely follows the sequence in Reitzenstein 1926: 177 (cited above, 'Lir. ') 

- b KV{)Wr; ~µ&w 'I17(TOVt; Xpuno.;; KO'l ehrell Q'UT4'" ' 71'0V L''ll"C¥'.)'.el;;' TO 

'iw,uw&vwv,' KTr-.; "Where are you going, Headache," (or possibly, 
"Where are you taking your Headache," etc.). However, it should be 
pointed out that the earlier, and probably original, text of the tablet does 
not actually call Antaura herself 70 ~µi1cpo:vwv, as we find in the later 
texts. Antaura seems, rather, to bring or carry with the wind this affliction 
of migraine. In the later versions, we simply find a personified 'Migraine' 
- the Headache itself. The somewhat different interpretation of the 
Carnuntum tablet makes clearer sense if the sequence is interpreted as a 
terse, quick e,cchange of words between Artemis and Antaura. The initial 
'll"o[v] inr&·yu;'! is Artemis' question to Antaura. But what immediately fol­
lows is no longer Artemis, but rather Antaura speaking: L'.; (leg. ek) ro 
r,µ,iKprxvw, • (I am going) into the left part. of the skull." The later. :er­
sions, in no longer referring to an 'Avrn.vpa. in their textual trad1tlon: 
must have been forced to alter or reinterpret the text that reads 1rou 

v?ra')'si,, 70 ~µiKp&vwv, where it seems to be a vocative, or an accusative 
(which would make little sense). Furthermore, the long list of complaints 

that stand directly after ?rof, u'Jl'r:i-ys1c:; in Pradel 1907:267f.; cited above, 
make better sense if understood originally as descriptions of what sort of 
afflictions the Migraine-demon causes. In other words, there has been a 

13 Antaura 

change of speakers: the demon is now supposed to be speaking, though 
the indication of a change of speakers has been lost. This makes the third 
sentence of the silver amulet, [µN ov[K] ii; ra v[ ... ], refer again to 
Artemis; it forms a part of the injunction against the Headache (see 
below). 

Though the change of speakers is not indicated in the dialogue on 
the Carnuntum tablet, it is clearly so intended and understood; cf., e.g., 
A. Vassiliev, Anecdota Graeco-Byzantina (Moscow, 1893), p. 331, 25-
27: Tps'ii; a-y-yeXot &r11ropouv TOV ~lJJ(l' ro opoc:; evponot:; TO peuµOI. 
~p~wquav (XVTO' 1rou cnrspxri, pevµa; e-yw cnipxoµOl.i el<; rou,; uiov:; TWJJ 

aPBpwTwv, KTA., "Three angels were going througl1 Mt. Sinai when they 
found Rheum and asked it: 'Where are you going, Rheum?"' 'I am going 
into the sons of men,' "etc. The overall question/answer staging is sup­
ported, as well, by the examples of the longer versions. 

The expression (e)/,i;; ro ~µucp&viv on the tablet describes the actual 
place to which the wind-demon wants to go: "into the half-skuit. " The 
noun here switches from the notion of an affliction (i.e., migraine), t~ the 
bodily part where the affliction resides. For similar semantic correlations 
between part of the body and ailment of the same body-part, note Daniel 
& Maltomini, Suppl. Mag. I, p. 89 (on Kpomr/>or;) with reference to R. 
Stromberg, Theophrastea. Studien zur botanischen Begrijfsbildung (Gote­
borg, 1937), pp. 188-190; V. Langholf, Syntaktische UntersucJmngen zu 

Hippokrates-Texten (Wiesbaden, 1977), p. 104f.; etc. 
13 [,u]fy ov[« e]i,; ra v[ ... ]: The parallel in Pradel 1907:267f. 

(above) reads, /3Ai1re, µ~ inra-ye eir; rov oouMv µov, ci>-.'A.a ¢Birysre mt 
v1ra,•eu; eic; r&. a-ypiOi op1J Keti cmi{3r,re ek rod.1pov Keef,a)..~v, KTA., an 
account that recalls the Gerasene demoniac in Mk. 5: 1-20; Mt. • 8:28-34; 
Lk. 8:26-39, Though the text is here broken off, Artemis must have 
similarly directed the Headache to go elsewhere, as in the medieval ver­
sions. 

Left edge: . . . 0rJ a11"aA.>..cq1wv (Betz 1966: 604): ~1ra)..11.a-ya[, 

"deliverances" , 11 reliefs," would be an appropriate reference to attacks of 
migraine; however, the reading cannot be confirmed from present 
photographs of the piece, which seem to show [ ...J '!JB . , QITW .•. QI... . 

https://1ra)..11
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1 Magic signs: This line contains nine letters of a 'magical 
alphabet,• some of which are of the 'Brillenbuchstaben' type; cf. PGM IL 
294; VII.420, 465, 588f.,923; XII.398; A. Delatte & Ph. Derchain, Les 
intailles magiques greco-egyptiennes (Paris, 1964), no. 512, for similar 
types. Vlassa 1974:131 rightly interprets the magic signs as a sort of 
cipher for the divine names 'low 'A0wvo.i. For a similar cryptogram, see 1 
and Commentary. 

3 'I&w 'A0c,m:d: 'A()w11ai is an orthographic variant for •Aowvai. A 
fold divides the upper and lower sections of the tablet. The fact that the 
lamella was found with a coin and gem depicting Sol suggests that these 
divine names, too, were understood as solar deities (see further, below). 

4 'Iw iw: On this invocation, see 7,5; 23,4; 34,2; 54,9; 58,6; R. 
Kotansky & C. A. Faraone, Zeitschrift Jar Papyrologie und Epigraphik 75 

-( 1988), p. 264. The acclamation, especially in the context of this amulet, 
intends to summon the gods - here Iao and Adonai - to deliver the 
bearer (note LSJ, s.v.); cf. Sophocles, Philoctetes 736~738, where Philoc­
tetes' invocation is interpreted as a summoning of gods for 'salvation:' 

(cl>I) lw Beot 
(NE) -rf rov,; 0sour;; ov-rwr;; ava<1-ri11wv m}..ek; 

(41) uw-r~prx<; cdnotir; ~1rfov,; 0' ~µ'iii µo>-.e'iv. 

For the doubled form of this acclamation, cf. Sophocles, Trach. 221: i.w 
iw IIo:fov. 

The discovery of a coin and gemstone depicting Helios in a solar 
chariot is of special importance for the interpretation of the Afterlife 
application of this gold lame/la. As F. Cumont, Etudes syriennes (Paris, 
1917), pp. 96-102, fully documents, the representation of Sol-Helios in a 
solar chariot has distinctive funereal overtones, for the solar chariot was 
believed to carry the soul of the deceased to his or her celestial home. The 
fact that the gold lame/la was found on the skeleton folded over once and 
not rolled up in a capsule indicates that it was probably never intended to 
be wom as a protective amulet for the living; it was specifically manufac­
tured as a 'Totenpq/3' to be carried by the deceased in his or her journey to 
the next world. The blurred distinction between amulets for the living and 
those for tbe dead is further addressed in the Commentary to amulets 2, 
15, 20, 27, 28, 29, and 39. 

24 A Demon Sent to Julia Cyrilla 
Fig. 26 

DIERNA (Or~ova, Banatul), Rumania IIA.D. 
Bucarest, Institutul de Arheologie H. 2.4 cm.; W. 7.1 cm. 
(no inv. number) Gold lame/la 

, Lit.-~- Vla~sa, "O ~oiia P,~ll.cuta de aur gnostica de la Dierna (Ein weiteres gnostis­
ches Goldtafelchen aus Dierna), Acta Musei Napocensis 14 (1977), pp. 205-219; r. I. 
Russu, ed: lnscriptiones Daciae Romanae. Vol. 3: Dacia Superior, pt. 1: Pars 
Occrdemahs (Bucarest: Academy of the Socialist Republic of Romania, 1977), p. 70f., 
no._43, fig. 37;_SEG27 (1977), p. 109, no. 415; A. Bodor& I. Winkler, "Un Atelier de 
Arhzanta La D1erna (Or~ova) (An Artisan Workshop at Dierna [Or§ovaJ)," Acta Musei 
Napocensis 16 (1979), pp. 141-155, esp. p. 147f. (fig. 6). 

This piece was found in a stone structure, identified as an ancient 
workshop, aoout 60-80 cm. beneath the surface of the courtyard of the 
Lyceum of St. Plavat in Or~ova Veche, in the summer of 1968. TI1e leaf 
of g?ld, found in section J IIF rolled up like a scroll, was subsequently 
published by Vlassa 1977: 205-219, with slight changes by Russu 
1977:71. The fuller archaeological report (Bodor-Winkler 1979:155) 
provides important additional information. At the site in general, the fol­
lowing objects were found: fragments of crucibles, iron dross, nails, and 
minor fragments, pieces of coal, lead ingots, various bronze objects, 
including bronze sheets and blobs, tools, ceramic wares, fibulae, and 
coins from the I-JV centuries. Concerning the gold tablet, Bodor-Winkler 
1979: 155 write: "It cannot be established whether the fine gold sheet with 
a magical inscription (fig. 6) was produced here or brought from 
els~where. Stratigra~hy shows that the stone construction was preceded by 
a timber one. The time of the functioning of the workshop includes the 
II-IV centuries." It should also be added that in section JII.F a bronze 
coin of Trajan (98-117 A.D.) was also found (Bodor-Winkler 1979:152), 
the general dating of which accords well with the tablet's letter-forms (2nd 
century A.D.); cf. the facsimiles of the regionally comparable Dacian 
wax.ed tablets, especially no. 103 (167 A.D.) in E. M. Thompson, An 

Introduction to Greek and Latin Palaeography (New York, 1912), p. 316f. 
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24 A Demon Sent to Julia Cyrilla 

Based on the clear photograph in Vlassa 1977:268f. (I have not been 

able to obtain an original), a new reading is presented below. 

demon imminens 
Wl 

hac immin~ pr(o) 
uvvv 

me i<a>m iam aput 
W~ POI (drawing) 

Iuliae Cyrillae 
4 (square) 

"Demon menacing here, 
men.ace on mv behalf now, now, 
at the house ~f Julia Cyrilla. " 

Fig. 26 

Vlassa's previous edition, though correct in points, produced a ~um­
ber of doubtful readings. He also believed that the piece was a defixw ·­
placing unnecessary weight on the fact that the thin tablet:s su~ace (.002 
cm. thick) had a tiny hole in it, as if pierced with a nail. His text and 

translation of the main portion go as follows: 

Demon im(m)unditi(a)e 

te agite(t) Aeli Fir(-) 

me(.) Ste(t) supra caput 

4 Iuliae Surillae. 

24 A Demon Sent to Julia Cyrilla 

"May rhe demon offilth 
agitare you, 0 Aelius Firmu.r. 
May he srand over the head ofJulia Suri/la." 

Commentary: 
L~ft side. TI1e entire left portion of the lamella is made up of four short 
lines of letters and a peculiar drawing in the middle of the tablet. The rec­
tangular 'head' and attached limbs probably represents the demon to be 
sent to Julia Cyrilla. (Vlassa interprets this as a candelabrum or the Jewish 
menorah). 

The letters on the left can be probably interpreted as Greek vowels: 
wdvvv!wf> vet, which Vlassa interprets as Oeo'i uif;(t<1Toi) U, 'Ab(w)11u(i). 
The box toward the bottom, enclosing a curved line, was also interpreted 
by Vlassa as an abbreviation for Os{x; (or ovoµoi). There are also traces of 
several markings that can be said to resemble the demon's limbs. 
Right side: 

1 Demon imminens: Demon im(m)unditia(e) Vlassa: demon im(m)uni 

dei Russu. On Vlassa's drawing the horizontal attaching to the I should be 
deleted: it is the remnant of the faint crease that runs across the top of the 
letters - mmin -. Further, what was interpreted as u by Vlassa and Russu is 
the third stroke of the m. joining to the i. The final three letters, somewhat 
crowded, are in ligature. 

TI1e common verb immineo, "overhang, threaten," can carry a 
broader range of meanings (" be at hand;" "threaten;" "be impending;" 
"strive for;" "be eager for," etc.) and here, used of a demon, refers to a 
spirit sent to menace - or sexually long for - Julia Cyril!a, in the form 
of an apparition or dream. For the general notion of a threatening demon 
sent to appear in dreams, compare PGM XII.121-144 (an 011sipo1roµ1roc;): 

r..i,yw mi aoi, µB')'a ov11aµiPqJ oo.iµovt • 7fopev011n ei,:; rov rovos olK01.1 mt. 
M,w 0tvrii; ni5e, KtA (lines 130f.) ... e1raKou<16-,., µou 1ropsu0st.c; 1rpor; Tov 

oeiva el<; Tov olKov auTov, 01rou rov Kotrwva o:uTOv, mt 1raparJr6:0r,n 

odn[ii cpof3epo,;, rpoµepor;, KTA. lines 135f.). For demons who hover about 
or hang impendingly, note PGM XIII.278: opKitw ere, 1rPevµa ev 0t.ipi 

,;f,oirwµevov; further, PGM IV.3025f. mentions a peculiar o1rsplnaµ.evoc; 

oaiµwv TOV 71'A&awxro,; rovrou, "a demon fluttering around this body.• 
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2 hac imminf! pr(o): TI1e cursive writing of immin{! is nearly identi­
cal with the letters of the same word of the previous line, hence facilitat­
ing its decipherment. Vlassa's reading introduces an extra name into the 
text that makes little sense: Aeli Fir(-)lme(.). 

3 me i < a> m iam: The traces at the beginning of the line showing 
meim, followed by a prosaic iam, suggests me i <a> m, iam. The duplica­
tion of iam, iam in Latin magical texts is common; cf., e.g., A. Audol­
lent, Tabellae Defixionum (Paris, 1904), no. 294, 27, etc., and the Latin 
terracotta amulet in H. Leclercq, art. "Amulettes," Dictionnaire 
d'Archeologie chretienne et de Liturgie 112 (Paris, 1907), col. 1799f., 
Separa te demonem a Florentia quem peperit Justa quia hoc iubet magnus 
deus iam iam cito cito in nomine dei. 

apu.t: supra caput Vlassa. Neither the word s-I1,pra, nor a supposed c 
in caput, represents a likely decipherment of the script here. We suggest 
aput (= apud). The preposition means "in the presence of; at the house 
of" but usually governs the accusative; however, an accusative ending 
Iuliam Cyrillam cannot be confirmed, unless one were to interpret the two 
visible strokes rather as m's. For a similar putative use of genitive for 
accusative on Latin magical tablets, note A. Audollent, Defixionum Tabel­
lae (Paris, 1904), indices, p. 545; Daniel & Maltomini, Suppl. Mag. J, fl 

('Index XII,' p. 345, passim, on Greek texts). 
4 Iuliae Cyrillae: Iuliae Surillae Vlassa. The cognomen Cyril/a is 

common; for examples from Dacia, see D. M. Pippidi & I. I. Russu, 
Inscription.es Scythiae Minoris V (Bucarest, 1980), no. 192,2f.; no. 
250, 10. The gold lamella may have been placed under the owner's pillow 
so that the demon, summoned by the tablet's magic invocation, would 
read the text and go to the house of Julia Cyrilla. A demotic spell, PDM 

xiv. 1070-77 (= H. D. Betz, .Greek Magical Papyri in Translation [2nd 
ed. Chicago, 1992], p. 246), provides the plausible connections: "A spell 
to bring [a woman] to a man, to send dreams again [magic signs]. You 
should write this on a reed leaf and put [it] under your head while you 
sleep. It makes dreams and sends dreams . . . . It brings a woman also," 
etc. (trans. J. Johnson). 

25 Amulet to Expel an Evil Spirit 

ROMA, Italy . 
(No 1 t) Roman Penod 

w os (N d' . 
o 1mens1ons available)

Fonner collection Principe de Anglona Madrid G
' • old lamella 

Lit. E. Hubner, "Gesamtsitzung vom 30 /M · 1 • . 
Koniglichen Pr·eussischen Akademie d Wi h ift, a1 86~, Monatsberzchte der 
/G XIV 2413 13· C B . e: issensc a en zu Berlw, 1861 (1862), p. 533;

• ' ' • onner, Studies m Magical Amulets (Ann A b I
Zuntz, Persephone (Ox.ford, 197] ), p. 281 _ r or, 950), p. 96; G. 

18 'According to Emil Hubner the piece was found in Rome in the 
30 s 'and formed ~art of the private collection of the Principe de 

Anglona. The exact cucumstances regarding the lamell ' d' a s 1scovery are 
not known. No facsimile or photograph of the . h 

. piece as ever been 
produced, and its present location is not known The tabl t 1
intact. • e was apparent y 

7rpvypOJJ 7f'J/f;VµOt l((X~ KO'.­

l(01f0LOV Ko:l rp(}opo1rot6v 

cnr{>Aaaor, cnro ri}c; PENMA 
4 AIAE, Ilr& vs{Jp a-11 eo.{3u::wa. 

Drive away every evil spirit that works harm and destruction from h . 
and-so), 0 Ptah, entirely beautiful, THABIASA. ( er so-

1 1r9vvpov 1rveuµa: Previous editions read JG 71'"'" '8/JO ~ ( -
• ' _ , . ..,., 0 v 1rvevµcx rrcxv 
1.Bpov, - <µ>iepov, i.e., µiapov, so Kirchhoff, followed by Bonner 
and Zuntz); the text, however probably had , . I . 

. ' 1rovr,pov, wit 1 a cursive 
looped o mistaken for an a and the horizontal of th (' t . , ' 
• h · . e i7 1n ersectmg 1ts 

ng t vertical), mistaken for te. The exact expression .... , - . 
• • 

y rare 
• ovr,pov 'lfvevµcx 1s

supnsmgl II1 the 
. 

magical 
• 

papyri I all • f h 
11 

. . 
• 0 0 t e papyn, we fmd only

two examples, both Christian: PGM 13a 3· ?rap[-~],,__,.,_ t:, . , 
, _ • • "' 'f'VAO\ ov µe onro 

1ravroq 1roJJ71pov 1rv(evµ)aroc;; Daniel & Maltomini Surpp{ u 131 4· 0 , . ' ' . ' ' • • iv.tag. , no. 
, • epa1revaov ... O'.'ll'O 1tO!JJTO<; '11'V(suµ)a(TOc;) 71"0JJf/{JOV. The adjective 
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106 26 The Four Archangels 

()f Moses 40: Kai eiriBV b Beo,; T{ii Mixai/A, T'l) l'a(3pifil., 71{) Oupl1/A KO'(, 

'Pa,<f>co7;\.; Apocalypse o.f Ezra 6:2; I Enoch 9:1 O; 10: 1, 4,9, 11; 20:2, etc. 
Generally the names of three of the angels are fixed (Michael, 

Gabriel, and Raphael); the fourth, though traditionally given as Ouriel, is 
some.times replaced by others, e.g. Souriel, as in P. J. Sijpesteijn, 
Zeitschrift fiir Papyrologie und Epigraphik 42 (1981), p. 112, no. 2 
(wooden amulet with Mlxar,>-. ra{3pifi""- I Eovpi~>-. 'Paipa~A), See also R. 
Kotansky, "Two Inscribed Jewish Aramaic Amulets from Syria," Israel 
Exploration Journal 41 (1991), pp. 267-281, esp. p. 276, (Amulet B, 2-4: 
Michael, Gabriel, Raphael, and 'Anael on an silver lamella) with note 14, 
where the popular 'divine' etymologies of such angels is given: "Prince of 
the hosts of YHWH, Michael [:::::Josh. 5: t4f.], and the man Gabriel 
[=Dan. 9:21], Raphael, master of healing," etc. Also of interest is PGM 

IV .1812-16, which describes the making of an actual gold tablet with the 
names of seven archangels: d~ 6e ?rem>.011 xpuaovv To ~i</>o~ TovTo 

'YP<Xc/>E· sit; 0oupujk Mixa~)\· fa{3pd/>-.· Ovp1:f,"'/,. • Mura~},.· 'Ippa~;v 

'Iarpafir., KTA. 

27 A Late 'Orphic' Underworld Amulet 
Fig. Z7. Plate VI 

ROMA, Italy II-III A.D. 
London, The British Museum H. 2.4 cm.; W. 6.5 cm. • 
Cat. no. 3154 Gold lamella 

lit. G. G. A. Murray in E. Harrison, Prolegomena to the Study ofGreek Religion 
(Cambridge, 1903; [repr. New York, 1975]), p. 673; D. Comparetti, Laminetre Or{iche 
(Firenze, 1910), pp. 42ff. (pl. 4,2); F. H. Marshall, Catalogue of 1he Jewellery ... 
British Museum (London, 1911), p, 378f., no. 3158; A. Olivieri, Lamellae Aureae 
Orphicae (Bonn, 1915), p. 18f.; R. S. Conway, "From Orpheus to Cicero," Bulletin of 
the John Rylandr Library 17 (1933), pp. 77, 87; W. K C. Guthrie, Orphe11s and Greek 
Religion (2nd e-d. London, 1952), p. 174, pl. 10; G. Zuntz, Persephone (Oxford, 1971), 
pp. 333-335 (Text AS; Pl. 28a); pp. 287, 293; M. L. West, Zeitschriftfi1r Papyrologie 
und Epigraphik 18 (1975), p. 231; M. Guarducci, Scritti scelti sulla religione greca e 
romana e sul cristianesimo (EPRO 98; Leiden, 1983), pp. 77, 89f.; R. Kotansky, in: 
Faraone & Obbink, edd., Magika Hiera (Oxford, 1991 ), p. 114 (and notes). 

The tablet contains portions of the so-called 'Orphic' (or 'Orphic­
Dionysiac') verses, often corrupt hexameters otherwise preserved 
exclusively on a group of gold leaves of late classical and Hellenistic date 
(see Zuntz 1971 :277-393); see further, S. G. Cole, "New Evidence for 
the Mysteries of Dionysius," Greek, Roman, and Byzantine Studies 21 
(1980), pp. 223-238, on the new Hipponion leaf and its implications for 
the study of Dionysus; and R. Janka, "Forgetfulness in the Golden Tablets 
of Memory," Classical Quarterly 34 (1984), pp. 89-100, for a 
reconstructed archetype. For the newest published 'leaves,' see K. Tsant­
sanoglou & C. M. Parassoglou, "Two Gold Larnellae from Thessaly," 
'E}.i\'1]/JtK& 38 (1987), pp. 3-16; R. Merkelbach, "Zwei neue orphisch­
dionysische Totenpasse," Zeitschrift fur Papyrologie und Epigraphik 76 
(1989), p. lSf. Here the older hexametric formulas of the gold leaves have 
been adopted for use as an amulet (Zuntz 1971:334; Kotansky 1991:114). 
Apart from this late example, the other gold 'Orphic-Dionysiac' Jamellae 

fall outside the chronological and typological delimitations of this corpus. 
Unlike typical amulets, this text is not concerned with protection 

from demonic afflictions or disease, but with safety in the Underworld. 
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The phenomenon has already been observed with a number of the late 
'amulets' of this corpus: 2, 15, 20, 23; cf. 29, 39. Although all other 
extant examples of these 'Orphic-Dionysiac' lameJlae date from the begin­
ning of the 4th century B.C. (and somewhat later), this tablet dates to the 
2nd or 3rd cent. The text follows the formulas of others in the group 
labelled 'A' by Zuntz (Al-3, A4), texts which characteristically open with 
the phrase epxoµm EK rnOa.pWI' Krx0apa, x0oi1lWV Baair..eia, EVKA1J<; 

Ev{3ovhs(u; 78, Kr)\. ("I come pure from the pure, 0 Queen of them 
below, Eukles and Eubouleus ... ," etc.). TI1is piece, though, has been 
personally adapted to suit a specifically named bearer, Caecilia Secundina. 

The tablet was reportedly found in the late 19th century at the site of 
a necropolis at S. Paolo fuori le Mura near Rome, but few details are 
known other than the fact that it apparently came from a sepulcher (Com­

paretti 1910:42; Guarducci 1983:77~ Marshall 1911:380~. 

"Epxann BK Kct0ap&v rn0apct, 

x0oviwv fjouJthaia, Ei:iKr..esi;- Bv{3ov-

J\eu Te, .6.io~ TBKOt; O:'.'YACict' exw 08 Mvl'}µo­

UVl'1]~ TOOll owpov 4 aoi&µov av0pw-
-irawu,· KmKt/\lCX. EeKovvbs'i:va, voµ,wi 

t0t ~'irx -ys-yw<Ja. 

She comes pure from the pure ones, 0 Queen of them below, Eukles and 
Eubouleus: Zeus's splendid child! But I have this gift of Memory, famous 
for men. Caeci!ia Secundina, go, since you have become divine according to 

the law. 

Fig. 27 (Comparetti) 

27 An Underworld Amulet 

1 "Epxsrm eK rn0rxpwv m0ap&, xOoviwv /3acr[J\e1a: TI1e classical 
exemplars read epxoµm in lieu of epxsrm; cf. Zuntz 1971:303 (A 2): 
''Epxoµm SK KafJapwv m(}ap&. Zuntz (1971 :306f.) rectifies the often false 
interpretation given this opening line found in the older models, where, by 
a misplaced comma, mOap& is made to modify {30:aO\l;ta: ''Ep;xoµai eK 

K0t0apwv, ,m00ip6, x9ov[w11 (30:ofAsto:, i.e. "Out of the pure I come, pure 

Queen of them below:" Kcx0apa is appropriate in describing a person who 
has undergone ritual purification, not of a goddess, who would be des­
cribed as o:rv11 or a-yia - that is, one whose 'holiness' would have 
remained constant. The fact that «a0cxp& is feminine poses no problem for 
our text, for its bearer is a woman. On the other hand, the subjects of the 
sp;xoµ.on's of the older texts - the deceased with whom the tablets were 
buried, who also claim to be «a0ap& (fem.) - are all presumed to be 
male, though the identity of the graves is uncertain (Zuntz 1971 :288-293). 
How so, then, are they described Ka8apa and not 1m8ap6<;? Because, as 
Zuntz implies by his translation, it is the deceased soul, if;vxiJ (fem.), that 
is speaking: '" Here I stand before you,' so the soul says, 'm0apix BK 

im0o:pwv'" (Zuntz 1971 :306, italics mine). Oddly, however, in the whole 
group of 'A' tablets no specific. mention of a deceased ,t,vxiJ is ever made, 
except in the heterodox text A4, whose first line has the unique 'A>,:>,: 
o1forn.µ if,,vx~ 1rp0Al1r11i </>aoc; 'Aa>..iow; there, however, all subsequent 
references in the text are masculine (7ro:()w1,, line 3; 0eoc; s-yivav e~ 
a1J0pinrov, line 4, which need not be exclusively male). We only 
encounter a soul again in the new Hipponion tablet in describing a dif­
ferent group of souls at the spring on the right (the one to be eschewed): 
e110a Karepxoµel'<:.a 1/tvxo:l VeKuwv if;vxol'7at (Janko, Classical Quarterly 
34 [1984], p. 99, line 6). 

What we should conclude from this is that 1w8apa in the older 
models of the 'A' group, just like KttOapa of the Caecilia Secundina text, 
perhaps signals texts designed or specifically written for women devotees. 
It should not matter if occasional male-gender vocabulary and verbal 
forms have crept incongruously into the texts (e.g., in A4 described 
above), after all classical Greece was largely a male-oriented society. 
Such 'ambiguity' between male and female-oriented vocabulary in the 
'Orphic-Dionysiac' formulas finds its greatest tension in the use of the 
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indistinct gender of 1rcd<;, in the formula fij.:; 1raic; elµi, KTA. (Texts B3-
B8) - a formula in which the word 1ratc; (masc./fem.) is sometimes 
replaced with the more gender-specific vio<;- But a most telling change 
comes in the apparent writing of ffo; 0u-y&TY/P (in lieu of 1ra'i; or uUic;) on 
one of the B-group of texts (Zuntz 1971:362). Clearly a need to specify a 

female devotee required the unusual change; 
The presence of a small maenad figurine in the most recently dis-

covered 'Orphic-Dionysiac' lamellae (see above) - a pair of matching 
gold tablets found in the tomb of a woman at Pelinna - should give us 
pause to reassess the role played by female adherents of the beliefs presup­
posed by these 'Orphic-Dionysiac' tablets. Were female believers espe­
cially attracted as initiates to the 'Orphic-Dionysiac' rituals of these lamel­
lae? Does the presence of a tiny maenad point to a possible element of 
ritual maenadism in these texts now largely defined as Dionysiac? Finally, 
does the late survival of Caecilia Secundina's 'Orphic-Dionysiac' lame/la, 
with its surprisingly good preservation of a centuries-old bexametric 
poem, point to a continued presence of female disciples of Dionysus? 

x8oviwv fjaai')\ma: This is, of course, Persephone, wife of Hades 
(or of Pluton). A similar tag is found in Orphei Hymni 29, 6 ('Tµvo<; 
Ilepue<povric; [ed. Quandt]): EvµB1,fowv -yevintpa, inroxOoviwv f3ao["'J,.ela 

(see below, line 3). 
2 EvKABSi;' Ev{1oVJ\.8V rn: Not EvKABL<; (Conway 1933: 87). Eukles 

(cf. sv«/\e~r;, "famous") is an epithet of Hades; cf. Heschyius, s. v. 
'fa1KAijr;· b "Ai571c;. KCt'.t ovoµaaro<;, Kat Bl/8/,0)J<;; further, Zuntz 1971: 
309f. on the name's possible connecti011 with a Eukl6s in Oscan. 

Eubouleus ('he of good counsel'), though later identified with 
Dionysos (Commentary, line 3), is here also to be associated with Hades 

· (Zuntz 1971:310f.); see also Nicander, Alexiph. 14, describing Hades as 
"Eubouleus' abyss that is difficult to escape from" (xaaµa &wiKopoµov 

Ei;i3ouAijoc;); cf. Heschyius, s. v. Eu/3ov},.eur.;· b ID.ourwv 7rapa. \be] rntr.; 
'1fOI\Aoir.;, b <oe> Zsvr.; iv Kup~vr,. Is the tablet, then, referring only to 
the divine Underworld pair, Persephone and Hades? Or is a third party to 

be envisioned, namely Dionysos? _ 
3 a.ior.; riK.or.; O'.'Y/\lHx: Who does "Zeus' splendid child" refer to? 

The neuter TeKo<; would seem here to admit a feminine adjective Cl'.')'/\.aa 
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(to be elided a1),..a') in reference to Caecilia Secundina, the bearer (Mar­
shall 1911: 380; Zuntz 1971: 334). But Zuntz points out here the 
"unsuitability" of introducing Caecilia Secundina as "the glamorous child 
of Zeus," ·especially in view of her speech that follows in exw oe. Faced 
with this and other difficulties, West (1975: 231) emends the text as fol­
lows: 

EvKABBr.; Bvf)ouAeu re Llioc; ri«,x;· CiA.Aa oixeo0e. 
The change, although not justified by what is clearly read on the tablet 
itself, has the added attraction of identifying the "child of Zeus" as 
Eubouleus. If so, then, Eubouleus cannot be Hades and may indeed refer 
to Dionysos. Zuntz (1971 :310f.), as noted above1 has objected to the 
association of Eubouleus with Dionysos on the Orphic tablets A 1-3, 
presumably because those who have suggested this (e.g., Olivieri, Har­
rison) want to make Dionysos (Eubouleus) the offspring of Persephone 
and Hades. Of some importance, however, are the identifications of 
Eubouleus as Dionysos in the Orphic Hymns (Hymni 29,8; 30,6; 52,4), 
references which Zuntz names but attaches little importance to. But the 
fact that the Orphic hymns not only identify Eubouleus as Dionysos, but 
also as the child of Zeus and Persephone, might be of some importance, 
for the child then automaticaHy has nether-world connections through his 
mother. An examination of these verses shows a similar juxtaposing of 
Eubouleus (= Dionysos) with Zeus as his father. Orphei hymni 30,6f., 
addressed to Dionysos, reads: 

Ev,BovABU, 'lf'OAU/30UA.8, L.\to<; 1(0!~ Ilepcrecf,011e£11r; 

apprJTOlt; A.Sl('J"pOl(Jt rn«vwOsi<;' &µ(:Jpore oatµov. 

The "Tµvor.; Ilepaecp6vqc; (Orphei hymni 29,6-8) gives the following: 

EvµsvioCJJI) ~revhe1pa, inrox0oviwv {Jacrf),eia, 

nv Zd1r; Cipp7JT0Wl "(0110'.lc; TBKVW(JCXTO KOVp1JV, 

fl~Tep spt{3peµfrov 'lr'OI\Vµopq>ov EvffouXr,oi;;. 

Further, in Orphei hymni, 52,4f., one finds the combination Ev{3ovXev ... 

1<pvqnov 610c; ep11oc;. In discussing Eubouleus on tablets A 1-3, Zuntz does 
not appeal to the unique reading of the Caecilia Secundina tablet, which 
seems to name Eubouleus rather as "Zeus' son." 

The hemistich corresponding to this phrase in the classical fonnulas 
reads Kat aOavaroi 0eo't aAl\ot (Zuntz, A 1 ); J((XL 0eol ()Ql.lfJ,OV8<; (¥1\I\OL 

(Zuntz, A2); and wl: Oeor, o<Jol oaiµ,ove¢ ii:>,,.)..oi (Zuntz, A3). 

https://0110'.lc
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2-3 exw oe Mv-r;µo<1vv11c; robe owpov: The subject of the verb here 
unexpectedly switches from the third person of line 1 to the first person. 
The &&pov, it would seem, is the famous verses of the amulet itself (Zuntz 
1971 :335), not, for example, the gift of 'cold water' assumed from the 
earlier Orphic tablets (so Marshall 1910:379). The 1x:>em's verses are 
viewed as sacred text. The text poses a problem, however, for the earlier 
exemplars, notably the new gold lamella from Hipponion (G. Pugliese 
Carratelli, LaParola del Passato 29 [1974], pp. 108-144), gives the same 
formula as Mvaµouvva<; rooe iJpiov ~ a reading that has inspired a num-

ber of different interpretations. 
ix.oioiµ,ov av0ptnroww: Literally, this refers to • the "'Gift of 

Memory' that is sung (i.e., highly praised) among men" (cf. Murray 
1903). The phrase, not found on the other tablets, seems to echo the 
rather more pejorative tag in Homer, ll. 6.358 (w~ ••• avOpw1rou:n 

1rehWfteO' aoioiµoi). The expression standing in the same metrical position 
is also used in the Orphei Hymni 72,5 (ed. Quandt) of Artemis "who is 

praised among men in song" (&0Uii1,wv a.v9pw1rotaw). 

4 K~iKt>.fo: Ee«ovvoeiva: The writing of the actual name of the 
bearer of the charm follows the usage of contemporary magical amulets 
and is not found on the other Orphic lamellae. Caecilia Secundina is 
rightly identified by Conway (1933:77) as a probable relative of Pliny the 
younger (G. or L. Caecilius Secundus), who after his adoption by his 
maternal uncle, C. Plinius Secundus, became C. Plinius Caecilius 
Secundus; see A. N. Sherwin-White, The Letters of Pliny (Oxford, 1966), 
p. 70; cf. Stein, art. "Caecilius," RE 5. Halbbd. (1897), cols. 1232f.; 

nos. 114-116. 
voµ<{) Wt oia -ys-ywO"a: The writing at the end of the tablet is lightly 

incised. Diets reads 0< set> w, Murray, 110µ41 crnll a1ra-yw-ya, but the let­

ters and interpretation are clear. 

28 A Victory Charm 
Fig. 28. Plate VJ 

ROMA (Vigna Codini), Italy Augustan Period 
Paris, Cabinet des Medailles (BN) H. 2.0 cm.; W. 6.1 cm. 
Collection Froehner, cat. no. 1211 Gold lamella 

. lit._D. R. Jordan, American Journal ofArchaeology 89 (1985), pp. 162-167 (new 
read.mg, with add. ref. p. 163, n. 2); R. P. Giovanni Pietro Secchi, BullCorrArch, 1852, 
p. l~lf.; T_: Panofka, "W!ssem.c~aftliche Verei_ne," ArchiJologisch: Zeitung 12 (1854), p. 
441_, R. Wunsch, Sethiamsche l-erjluchungstafeln aus Rom (Leipzig, 1898), p. lOlf.; K. 
Pre1se~anz, Archiv fur Papyruiforsd11mg 9 (1928), p. 136; C. Bonner, "An Obscure 
I~sc~1pt10n_ on a ~Id Tablet," Hesperia 13 (1944), pp. 30-35; H. Seyrig, "Deux notes 
d ,e~tgr~11hie ~elatives aux cults alexandrins," Annuaire de .l 'Jnrtitut de Philologie et 
dH1sto1re Orienta/es 13 (1953), pp. 603-612 (= Melange~· Isidore Leiy, Bruxelles 
I 955); ~- Robert, Bulleiin epigraphique 1956, p. 362; L. Vidman, /sis und Serapis bei 
den Gnechen 1md Romern (RGVV 29; Berlin, 1970), pp. 152-154; M. Malaise 
lnvemaire preliminaire des documents egyptie11s decouverts en !talie (EPRO 21; Leiden: 
1972), p. 144f.; no. 109 (bis); J. E. Stambaugh, Sarapis under the Earlv Ptolemies 
(EPRO 25: Leiden, 1972), p. B4f.; C. Gallavotti, Bollettino dei Classici, se;. 3, vol. 11 
{1990), pp. 127-159; R. Merkelbach, Abrasax. Ausgewahlte Papyri religiose,i und 
magischen lnhalts, Bd. 3 (Cologne, 1992), p. 58. 

This thin gold lamella was discovered around 1852 in a crypt 
located at Vigna Codini (southern Rome). lt was found in the mouth of a 
skull inside of a terracotta urn (Jordan 1985: 162). According to Father 
Secchi, who reported the find from the excavator Gaetano Canestrelli, one 
of a number of columbaria (no. 3) excavated near the tomb of the Scipios 
in 1840, 1847, and 1852 brought to light this thin sheet of gold. 
Preliminary studies indicate that columbarium 3 was used for the deposit 
of the cremation remains of freedmen or women from the 1st century 
B.C. to the middle of the 1st cent. A. D.; the crypt, however, was 
apparently re-entered in Trajanic and Hadrianic times (Jordan 1985:166). 
Accordingly, the terminus ante quem for the deposit of the gold piece 
would be ca. 138 A.D and its terminus post quern, the late 1st cent. B.C. 

A few palaeographical clues allow us to date the piece somewhat 
more precisely within this time frame. In general, the hand (though con­
taining some letters that join), is not really characteristic of the semi-
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37 Triangular Formation of 153 Vowels 
Fig. 37 

EPHESUS (Sel~uk), Turkey II-III A.D. 

Berlin, Staatliche Museen H. 5.0 cm.; W. 3.0 cm. 
Misc. 8957 Gold lamella 

Lit. Adolf Greifenhagen, Schmuckarbeiten in Edelmetall, Bd. II: Einzelstilcke 
(Berlin: Staatliche Museen Berlin; Preussischer Kulturbesitz, Antikenabteilung, 1975), p. 
98, Nr. 11 (Taf. 68). 

This lamella was found rolled up in a cylindrical, prismatic capsule 
sometime in 1900 or 1901 at Ephesus. The tablet had been folded over a 
number of times from top to bottom, and then once more vertically. 

Oi8'1'JlW'l'JWT}W<J1Cl':f}W1]WO/ 

0!8'1/lW'l'JWTJWWO!'qWi)W 

aer,u,rqwr,ww0:71wr, 

4 CUJTf1WTfW'f/WWOi1JW 

Oi81J1W'f/WTfWW0!1) 

0!8rJ1W'Y}tCH]WWO! 

0!81'} lW'YJ ta'Y/WW 

8 CUYf/lWT/ UXYJW 

aeri ,wri lO''l'J 

Cl81'}U1.J'f/ ta 

Cl81JIW7/L 

12 aer,L<,rq 

aerJtW 

aeri1 

o:eri 

16 0:8 

a 

The tablet preserves a triangular formation (of vowels), called, in 
the magic papyri, a 'gradation-figure' (K">-.iµo:, PGM 1.12; cf. U. Wilken, 
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Archiv .fur Papyrusforschung I [1901], p. 422: 'Abstufong.ifigur'), a 
• \wing-shaped' formation (1rTepv-yoelow<;, PCM II.2,5; 'lf'Tep(rywv, PGM 
VII.716; 1rrepu"jwµcmx, PGM XIII. 902), or a 'grapelike'- or 'heart­
shaped' formation (KCXPOW:KW<; w,;; (Jorpui;, PGM III.69f.; Kapoia, PGM 

·iv.407; 1'0 KotpOUXKOV ovoµa, PGM 11.68; l(ClpOW8iCW<;, PGM LXII.82; 
Jlorpvo611! (30,pt1oeioii; in P. Rainer Cent. 39, discussed in Daniel & 
Maltomini, Supp[ Mag. I, pp. 4-6). These various shapes are discussed in 
W. Deonna. "ABRA, ABRACA: La croix-talisrnan de Lausanne," 
Genava 22 (1944), pp. 131-133; F. Dornseiff, Das Alphabet in Mystik 

_und Magie (Berlin & Leipzig, 1925), pp. 63-67; G. Wojaczek, Daphnis. 
-Untersuchungen zur griechischen Bukolik (Meisenheim am Glan, 1969), 
,pp. 60-64 (with possible connections to 'figure-writing,' technopaignion); 
C. Lenz, "Carmina figurata," Reallexikon ftir Antike und Christentum 2 
(1954), pp. 910-912; U. Ernst, Carmen Figuratum. Geschichte des 
Figurengedichts von den antiken Ursprilngen bis zum Ausgang des Mit­
felalters (Cologne, 1991), pp. 33-45. 

The series (as represented fully in the first line) begins with five 
Greek vowels - not the usual seven - arranged in their normal 
alphabetic sequence, but with omicron and upsilon omitted: AEHI<OT>n. 

.The remaining vowels in the line follow no recognizable pattern. Such 
groupings of vowels - 71m, riww, a7JW '"f/WO - are very common in the 
papyri and other magic texts. For instance, rim occurs in PGM IV .599. 

Can one extrapolate any numerical or isopsephic value for this series 
·of vowels? The isopsephic value of the whole formation(== 27,916) yields 
no recognizable sense; however, the total number of letters themselves 
may be of some importance, for it comes to 153. The number 153, as 
known from the Gospel of John 21: J1, represents the total number caught 
in the miraculous shoal of fish at the Sea of Tiberias: avi/311 oi/JI B[µwv 

Iltfrpo<; KO! 8(,/\l(Vaev TO oi«rvov eir; T~JI -yijv µeurov ixOuwv µe"jetl\WV 

SK.ctrov 1revTfJ«oiJm rplwv. The number must have carried mystical sig­
nificance, though the precise reason for its mention in John's Gospel has 
perplexed commentator,s, both modern and ancient alike. Early Church 
Fathers seem first to have recognized that 153 is a sort of 'triangular' 
number whose base would be composed of 17 figures (as we have on our 
a1hulet). Augustine, In lohannis Evangelium Tractatus ► CXXII.8,35-43 
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16 epsi~on's; 44 eta's; 25 fota's; no omicron's or upsilon's. This apparent 
emphasis on the equality of A and O may also suggest th~t the amulet was 
perhaps Christian. 
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(Corpus Christiano rum, vol. 36, p. 673), ad John 21 :11 observed that 153 
can be arrived at by adding the figures 1 + 2 + 3 + 4 + 5 + 6 + 7 + 8 
+ 9 + 10 + 11 + 12 + 13 + 14 + 15 + 16 + 17: Cum itaque legis 
denario Spiritus sanctus per septenarium numerwn accedit, .fiunt decem et 
septem; qui numerus ab uno usque ad seipswn. computatis omnibus cres­
cens, ad centum quinquaginta tres peruenit. Ad unum. en.im si adicias duo, 
.fiunt utique tres; his si adicins tres etquatuor, fiunt omnes decem; deinde 
si adicias omnes num.eros qui sequuntur usque ad decem et septem, ad 
supradictum n.umerum summa perducitur, etc. In_ essence, this produces a 
triangular formation whose base would be composed of 17 figures, with, 
each subsequent line reduced by one, until a single letter was left at the 
apex. (As this text shows, the number 17 in itself was not theologically 
important for Augustine; hence he interpreted it as the sum of 7 + 10, 
two 'divine' numbers). On the whole phenomenon of such triangular num­
bers, see F. H. Colson, "Triangular Numbers in the New Testament," 
Journal of Theological Studies 16 (1914), pp. 67-76; and N. J. 
McEleney," 153 Great Fishes (John 21,11)-Gematriacal Atbash," Biblica 
58 (1977), pp. 411~417 (with previous literature). McEleney, by using a, 
Hebrew method of numerical calculation called 'Atbash,' has shown that 
IX0 (for IXOTE) can also be reckoned as 153, hence suggesting that 153 
represented a Christian cipher. 

Theophanes Kerameus, Homilia 36 (Migne, PG vol. 132, p. 696),. 
also recognized that the name PefJeKKa - for him a metaphor for the 
Christian Church - carried the isopsephic value of 153: 'H youP, 

'Ps/38KK.a TrjP 'F,KK>-.71oiav 8f,K(Wise, <JVPa</>f}e'i,uap Xpio-Tii, oia 1'0U 

{Ja1rTfoµar01;. Twv youv O"TOiXBiw~ Tij<; 'P8{:JBKK<X<; ovoµaro<; ei<; l/tf,cf,ov<; 

Jl,8T(XA<YJJ.{:1otvoµsvwv, rpe'i,<; Kat 'lr8VT~l(OIIT0, KOiL BKOiTOV µ.ovaoBt;•, 

avvcq(hjuovrm, OUOV<; rmt 701/~ a-ypeufJevro.r; ixfJu<; eupLO"KOJLBP. Since thjs, ' 
is yet another ancient reference to the symbolic value of 153, it seemsi: .•• 
likely that the writer of our amulet, as well, recognized some mystical 
value in the 'triangular' number 153 and perhaps employed it as a sort of •· 
Christian amulet. Further support for this is found ,_in the fact that, of the , 
number of vowels on this amulet, the alpha's and omega's match up, with,>' 
the same number of each (34), producing a predominant total; whereas the.'.; 
totals of each of the other vowels do not in any way appear to correspondt;} 

Fig. 37 {Greifenhagen) 
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38 Protection for· Phaeinos from Demons 
Fig. 38. Pwte IX 

AMPHIPOLIS, Thrace II-III A.D. 
London, The British Museum H. 5.2 cm.; W. 2.1 cm. 
cat. no. 3153 Gold lame/la 

Lil, F. H. Marshall, Catalogue of the Jewe!l,y ... Brilish Museum {London, 
1911), pp. 378f.; no. 3153; G. Zuntz, Persepholle (Oxford, 1971), pp. 279f.; R. W. 
Daniel, "A Phylactery from Amphipolis," 'Zeitschrift.ftlr Papymlogie und Epigraphik 41 
(1981), pp. 275f. • 

The British Museum acquired this piece in 1867, though nothing of 
the exact circumstances of discovery are recorded. Amphipolis, known 
among other things for its gold and silver mines, has also yielded many 
gravegoods from all periods; note D. Lazarides, art. "Amphipolis," in R. 

Stillwell, ed. The Princeton EncyJopedia of Classical Sites (Princeton, 
1976), p. 5lf. It is likely that this piece was recovered from a gravesite. 

Daniel (1981: 27 5), who improved the reading of the editio pr·inceps, 

dates the text palaeographically to the 2nd or 3rd century A. D. 

1 Bapoux 'Aowvar Ei&w Eo#aw0 'EAWCl'lB, Oupl1JA, 
rcx{JpiijA, M1xa17i\, 'Pr.x<bmJA, 'Av0:'t7A, <I>avaij>-, Eapa<j)[">-., 

'lrnpaij)\ mXaµ I;eµeast11.aµ 0v.if3appa(3av 'A(Jpa(fat 

4 'A(f),,avaBo.vci),..ffo 1rcxvxovxi 0cwoov0 'fop/3a0a 

'YPctµµr, ¢t{3aw Xll'tl/1,BOJX 'AKPCX!tµaxaµa-

pst Esasv-yev(3ap</m.pay-y"f/<;, ~tar/>yr.a~o11 c'r1ro 

1r<xPTO<; /k.aµoJJB_Wtl otp<JS/llKOV KO'.l 811>..[v],w[v rovl 
8 iJ?attvi:w oJJ ernK1w 1) ITapaµo11ci. MeAxim; Ms)\­

xia,;;' a"(lS 0ee ll"!LWV, µ6voi; CiLWJJW/J r/:,ut.a~ 8. 

t/3"(<X;{.P<JOl.rct./J. 

38 Protection from Demons 

Fig. }8 (Marshall) 

Barouch Adonai laiJ Sabaoth Eloaie Ouriel Michael Raphael Anael Phanael 
Saraphil lstrael Ai/am, Semeseilam, Thobarrahau Abrasa.x (4) 
Ablanathan.alba Pandwuchi Thassouth, larhatha Gramme Philm6 
Chnemeod1 Akrammachamari Sesengenbarpharanges, protect from every 
male and female demon, (8) Phaeinos whom Paramona bore. Melchias Mel· 
ch/as, 0 holy god of the Holy (Ones), only guard of the A.ions, 
E.IBGACHRSATAN. 

1 Bapovx 'Atwvai Elaw Ea{3aw0 'E}..0.Jaie: B(~povx transliterates 
Hebrew "Blessed," ll1J (see 2,12; 59,6). The names in this line, rather 
than mere voces magicae, correspond to conventional Hebrew: "Blessed 
(be) my Lord, YHWH of Hosts ... ". Cf. esp. 1 Kings 1 :48 (LXX): 
'Aowvetl KVPLB 'E}..wm 'f.af]cv.w0 (where the Masoretic Text reads here ortly 

n1NJl :11il'). 'EAwaie is equivalent to Hebrew "N1~1'\; note Marshall 
(1922: 378f.) who interprets the whole phrase, "Blessed be my Lord God 
of Hosts, God (of Israel ?)" - adding line 3, after the string of angel­
names); hence: ?l:\1tv' N:17N: m~::il :,,:,, 'l11~ 711::i: Similar 'liturgical' 
language is found on an Aramaic amulet: m~N: 7N ~J[11N] (J. Naveh & S. 

Shaked, Amulets and Magic Bowls [1985], A 12:19; 3:18ff.; 15:23); note 
also S. Eitrem, "A New Christian Amulet," Aegyptus 3 (1922), p. 66f. 
line 1: 'Opwp cp0Jp¢wp 'Iaw Ea(3aw0 'Aowvui 'EJ..we EaAaµav. 

1-2 Ouptijl\, f'appuj'>., M~xa?jJ.., 'Pwf,ary)..; On these four angels, 
see 26, with Commentary. The following lines give a second group of 
four, less widely attested. 

2-3 'Avaij)\, Tava~I\, f.aparjJiA, 'Iarpa~r..: Anael means 'God 
grants or answers' in Hebrew; see R. Kotansky, Israel Rrploration 
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209 
38 Protection from Demons208 

Journal 41 (1991) B:3f. (pp. 275,277, with references). <Fova~l--. probably 
derives from *:i:m, "face," (i.e., P,me- 'el, "face of God"), discussed at 
33,5. EopacptJ.. (~~ad J;apmp~",\) is a name parallel to the Seraphim (from 
rpw, "to burn;" "consume"); cf. R. Kotansky, Israel Exploration Journal 
41 (1991) B:5 (71<'!),o); 33,7f.,10. On Istrael (= Israel), see PGM 

IV.1816; XXXVI.310; R. Ganschinietz, art. "Israel," in RE 9 [1939], 

col. 2234; further, 33,5; 41,33 (with Commentary). 
3 w~aµ rJsµsusi'haµ: m">,.aµ is equivalent to Hebrew 07137 

"eternal;" whereas <1eµe<ml\aµ itself is generally interpreted as 'eternal 
sun' (see 10; further, 4,4; 7,4; 10,36; 25,4, etc.). Hence Marshall may be 
correct in interpreting the whole phrase as Hebrew for "Israel, the eternal, 
eternal sun" (CJ1i,Y,"£'r'j'l) o17w). For the isolated occurrence of cn~aµ, cf. 

PGM I. 226: 0v0 ri >-. m)v.Y.µ ( = 'Thoth, god eternal'), 
0w{3appa(3au: Cf. 4,10; 17,Sf. Perhaps = 'the surety is good' (see 

Commentary, on 17,Sf.). In PGM Vll.977 the name occurs alongside 
Michael and other Hebrew-sounding names, thus also suggesting a Semitic 
derivation: 0w(3o:ppa(3av Mixa~l\ Mi.xa?J~ Ovcnpl ¢op·cpop[3o:, 'A{3pd(A' 

oeus -yei,[:Japef>apa'yyr,r:; 'law, Ea{3a~0, 'Aowpa'i,s, Aai'J\aµ: 1 cf. Ch. 
Bruston, Revue archeologique, ser. 5, vol. 11 (1920), 47-49, with minor 
changes in idem, Revue archeologique, ser. 5, vol. 16 (1922), p. 79, n.1: 
0w(3l--.pea ww i,wo-ef3ri = ':;lo/i' 1:i: Y"J.? ::iiti, ''Fortune to the friend of lao 
who dwells by me" (on a carnelian gemstone). Slightly better would be 

perhaps ,:;np1' 1Tl' TJ'"1? :i,i, = tob liJria}J Yao yosebl, "it is good for the 

spirit of Yahweh(;, Ia6) that indwells me." 
3-4 'A{Jpau&~ 'A[f),.a110:0a110:Af3a: Note, e.g., ll,10~ 32,14, for 

these common magic names. 
IIavxovx~ 0aaaou0: See 4,8; cf. 42, 1; etc. 
4-5 'lcxpf3a0o:-logos: For this well-attested magic formula, correctly 

read here by Daniel 1981:275f., note PGM I.142,195 (abbrev.); III.337, 
472,535; XII.94f. For additional citations, cf. R. W. Daniel, "P. Mich. 
Inv. 6666: Magic," Zeitschrift fur Papyrologie und Epigraphik 50 (1983), 
p. 148; further, Daniel & Maltomini, Suppl. Mag. l, p. 12; C. Bonner 
Studies in Magical Amulets (Ann Arbor, 1950), p. 205. The letters 
ef>i(3rxwxvriµewx in this logos are equivalent to Egyptianp3 {iib '3 f-Jnm '3, 

"the great lamb, Khnum the great" (see R. K. Ritner in H. D. Betz, Greek 
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Magical Papyri in Translation [2nd ed. Chicago, 1992], p. 335). For the 
name on gemstones, note, e.g. Bonner, Studies in Magical Amulets, p. 
205f.; P. Zazoff, Antike Gemmen in deutschen Sammlungen, JV: Han­
nover, Hamburg (Wiesbaden, 1975): Hannover, no. 175 (add. lit.); no. 
202. 

'AKpaµµaxo:µ.apBL TJe<J8JJ"(EVf)apcpapa-y-yTjc;: See 2, l 4f.; 4,5; 18,4, 
lOf. 

6 oio:cf>-(;r.a~ov (or otc.:<Pi'hc.:~ov, so Daniel). A faint right stroke of 
the upsilon is perhaps visible. This verb of protection is common in 
magic; on the lamellae, see 2,22f.; 32,15f.; 33,20f.; 38,6; 52,6,73; 
41, 18f.; 52, 11 Of.; cf. also C. A. Faraone & R. Kotansky, "An Inscribed 
Gold Phylactery in Stamford, Connecticut," Zeitschrift far Papyrologie 
und Epigraphik 75 (1988), p. 265 and n. 14. 

6-7 o:1ro 1ravro,; bmµove_iov apaBnKov KIXL lh/A.[v}Ko[v]: Distinctions 
between maJe and female .demons are also regularly attested in Aramaic 
(and Semitic) spells (though no less so, perhaps, than in Greek); cf. J. 
Naveh & S. Shaked, Amulets and Magic Bowls (Jerusalem & Leiden, 
1985), A 4:15 (;,Jp.:i, i:n n111, ", .. and the male and female spirit"); A 
7:6f. (i!Ji'J 11-n 7::>1 pt :71'V), "and the demon, whether male or female"); 
PGM IV. 2516-18: 8w¢u">-.0:UJ11 µe cnro 7r011TJPOV 'lrOtJJTOr;; O/Xiµovo,;, riTOl 

&paepuwv 1rov1Jpov ij 0'1']1\UKov; PGM 21.37: (j)vAaf cmi µe a1ro 1ravroc; 

oaiµovo,; lfpf18lllKOV 1] 0'17!\VKov; cf. 52,88,113. • • 
8-10 w0:sivov 011 eTeKev iJ ITapaµo110:: The name of Phaeinos' 

mother, Paramona (= 'staying on'), deserves further comment. The name 
might indicate that Paramona was a 'conditionally released' slave 
(1rapaµo11~). as the noun technically refers to slaves who paid large sums 
of money lo obtain limited manumission - a largely legal stipulation, for 
they were usually required to remain in service to their masters for the 
duration of their life-time; see J. Hengst!, Private Arbeitsverhaltnisse 
freier Personen in den hellenistischen Papyri bis Diokletian (Bonn, 1972); 
further, K. Hopkins, Conquerors and Slaves, I (Cambridge, 1978), pp. 
133-161. In any event, the name was apparently a suitable slave's name: 
P. Ory IX. 1205 ,4; 19 records the manumission of a slave, Ilapaµov~; lG 
IV.1608 d(4) (Boeck, p. 781) mentions a slave (0pe1rro,;) of Chaeroneia 
named ITap&µovoi;; and an inscription from Beroea names a iepooovXor; 
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and her son, Ilapaµovoc;; (Ph. M. Petsas, "MHTHP 0E!JN ATTOX00N. 
Unpublished Manumission Inscriptions from Macedonia,,, Ancient 

Macedonia III, 1983, p. 232), Furthermore, the name IIapaµivwv is a 
slave's name in Menander, (Samfo 32, etc.), and the adjective 
1rotpaµo11iKo,; ( = ?rO:JJ(Yµovov) is also used of 'trusty' slaves (Xenophon, 

Mem. 2.4.5). 
On the other hand, other occurrences of the name Paramonos refer 

to persons sometimes in positions of authority and perhaps of some 
means: an agent of Apollonios' estate in the Zenon archive is so named, 
as is the 01rA-oµcxxo,; (see, P. W. Pestman, A Guide to the Zenon Archive, 
Leiden, 1981, p. 388, s.v.); further a Paramonos entitied /),.mo?rwl\17<; is 
attested in P. Tebt. 890, 209, to cite a few examples. With a name whose 
meaning generally refers to enduring, staying on, remaining, keeping, 

etc., Ilapaµ.ovr, or Ilapaµovo<; could well represent a Beinome of persons 
whose positions required endurance or steadiness; note, further, D. 
Foraboschi, Onomasticon Altertum Papyrologicum (Milan, 1967), p. 23S, 

s.v., for the name. 
Me>.xm~ Me:>-.:xia,: The name (so Marshall !911 :379) is probably 

Hebrew/ Aramaic 71,~, "king," with a hellenized ending. 
a-yie 0ee &-yivw, µovor.;; 0/1,WVWV <f>vt,,a~: We punctuate and translate 

this, according to the suggestion in Daniel & Maltomini, Suppl. Mag. I, 

no. 87,4 (p. 189, commenting on <f>ur..a~ on a lacunose papyrus amulet); 
hence: "O Holy God of the Holy (Ones), the only guard of the aeons." It 
is not impossible, however, that we have a peculiar Semitic A-B-C-B-A 
chiastic construction: "O Holy God, the only guard of the holy aeons;" 
cf., e.g., PGM IV.3066: " ... I conjure you by the one who, from the 
Holy Aeons (i.nro rwv lepw11 a/,wvwv), stirs together the four winds." 

9-10 e. i/3-yaxp aamv: Marshall reads here el &a apsriJv, a read­
ing, however, that is not defensible. The only unsure letter is perhaps x, 
and the beginning of line 10 clearly reads IBI'. The syllables are meaning­
less, unless in -m:xrav it is perhaps possible to suggest I:ar&v, "Satan;" 
"Accuser0 (1tltv), a name not inappropriate in a Jewish spell against 

demons. 

39 "Save Euphiletos!" 
Fig. 39 

BEROEA (Veria), Macedonia I B.C. 
Former Robinson Collection H. 7.3 cm.; W. 5.8 cm. 
Present location unknown Silver lamella 

Lit. D. M: Robinson, "_A Magical Text from Beroea in Macedonia," in L. w, 
Jones, ed.,. Classical and Mediaeval Studies in Honor· of Edward Kennard Rand (N 
A York . • 1938) ' pp · 245-253· , P I · I· , J · G • G ager, Curse Tablets and Binding Spells from , the ew

nc1e11t World (New York & Oxford, 1992). no. 121, p. 226 {fig. 27 photo). • 

Robinson acquired the piece from the Ritsos Collection (Paris sale). 
~s stated p~ovenance is ancient Be_roea, a city in whose Jewish synagogue 

aul and Silas preached and received a welcome reception (Acts 17: 10-
14). The amulet was found in a bronze capsule, the fragments of which 
measure 8.2 cm. and 4.5 cm. long. Robinson was inclined to assign the 
"c~de script" to the thir? or fourth century. The hand is not "crude," per 
se, rather, before engravmg the foil, the scribe had first rolled the tablet a 
number of_ times horizontally so as to produce guide-lines between which 
to copy ~ts text. The thickness of the metal, however, seems to have 
resulted rn some rather wayward and unparallel lines. Nonetheless the 
engraver followed _his me~ndering guide-lines, and it is this that has ~iven 
the hand the false 1mpress10n of being "crude." The script is actually quite 
graceful and p~acticed. When compared to the papyri from Egypt, it can 
be dated relatively early, especially in the use of a connecting slash 
between letters (see introduction to 36), and in the upsilon, gamma, and 
tau . . ~he han~ does not compare disfavorably to P. O.q. IX. 1178 
(Eunp1des, assigned, Early I B.C.), particularly in the writing of the mu, 
tau, upsilon, and othe~ letters. D. Hagedorn has also privately suggested 
to . me a late Ptolemaic date. An ear1v . 1st cent . A . D . dat e canno t be 
entirely :11led out, seeing that the text originates from outside of Egypt in 
a rural ~1ty where scribal practices may have been more conservative. The 
name of the amulet's owner and that of his mother also support the earl 
date (see Commentary, lines 10-11). y 
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Mouterde explains the orthography as follows Xr.ow = XM17"; < e > iJ,; 
= ei,;; TtPUfJ,1JP = npo[µr,1,. 

7-8 <JTi</>avoP K(vpio)v: eurovo(v) 111'ecpcx11ov 1w(piov) Airy(ouuwv) 

ed. pr. (Mouterde takes the adjective evrnvo(v) with ,nirpavov, the 
"Mighty crown of the lord Augustus," rather than with ovoµ.cx). For the 
whole sentence, one should probably restore a KaL between Bvrovo(v) and 
<11ir/>cxvov, viz. rn <TO!> TO ovoµa TO 8UTOIJO(v) < Kai:> ariq;cxvov 
K(vpw)v. In any event, the "Crown of the Lord" perhaps has in mind 
Christ's crown of thorns (,w·i 1repm0icunv O:VT<f' 1r/\ito:vra,; aKavfhvov 

urirpcaov, Mk. 15: 16), or, better, the "golden crown" that the Son of 
Man in Rev. 14: 14 wears (exwv e1rt r~,; Ke¢a.°Aij,; avrov (fTB<pcxvov 

xpvonuv). The crown of thorns carried a number of symbolic meanings 
(see Lampe, A Patristic Greek Lexicon, s. v. <1ri<f;cwo,;, 2), though its 
specific use in magic here seems unusual. The "crown of the Lord" may 
also imply 'Yahweh's crown,• and hence be connected with the previous 
name of God, Eloe; cf. PGM XXXV. 19-22: en& ri,v o(,votµ.w Tov 'I&w 
KOll ri; < 1) > 1.axuv TOU Ea(Jaw!J Kat Ti ifrovw:t r< o> i} 'E)>.wa Ko:l TO 

Kparo,; TOLi •Aowvat Kat TQJJ aric/>avoJJ rov ,AoWJJO!i. 

8-9 oot; riv U'ylaV +: At'ry(ofomv) nvvµr,v ( = TiJJo[µr,v) ed. pr. For 

ri:v iryirxv read r~v iry(e)fov; cf. A. Delatte, Anecdota Atheniensia I (Paris 
& Liege, 1927), p. 261,13: mt && ll11!. iryeiav rov OOUAOV b os'"ivo:; PGM 

III.576f.: OlOOV~ eµoi, T'¼) oeivo:, !;wf,11, irye£m; PGM XIII.802: BJ.Wt 

otoovt; iryeiow, awrr,piav, KTA. 
Tabula ansata (A-C): There are several possible readings of these 

lines. Clearly the reading of the initial letters TI'IAN, though clumsily 
written (the --yL- is written close together like a -ir), gives either the accusa­
tive iryfrw, or better, the future, iryiavw, "I shall be healthy." Perhaps the 
best possible reading is an m, rather than w, at the end: iryicuvg,i (read, ca 

= e, u-yiaive). The verb iJ'yuxiveiv occurs in PGM Vll.255 (Kvprn, 

v-yimve, °Auve); XXHb 28 (rryio:i11e Mxve); PGM 9.13,30 (01rwc; hiavw; 

lVa T£Ae£w,; iryu.YVW). 

The rest of the text can be transcribed as follows: oor; r'iv e(v)xo:piv, 

"give favor" (rather than, e.g., Soc; TlV {e} x~piv, or oo,; 1rve). On the 
feminine noun, evxcxpr.,; ("grace, charm"), see Lampe, A Patristic Greek 

Lexicon, s. v. F, T. Gignac, Grammar of the Greek Papyri, I (Milan, 
1976), pp. 228f. gives numerous examples of ev > sin the papyri. 

46 Protection against Sorcery and Demons 
Fig.46 

BEROEA (Aleppo), Syria II/III A.D. 
Present lac. unknown H. 13.0 cm,; W. 4.5 cm. 
(Former Collection Noel Giron) Silver lamella 

Lit. N. Giron, "'Notes Epigraphiques," Journal Asiatique, ser. 11,. vol. 19 (1922), 
pp. 66-68, no. 7 (fig. 3; photo); L. Jalabert & R. Mouterde, Inscriptions grecques et 
latines de la Syrie, vol. 1 (Paris, 1929), p. 119f.; no. 220; R. Mouterde, Le Glaive de 
Dardanm;, Melanges Univ.-St.-Joseph 15 (1930-1931), p. 103f., no. 30 (fa.cs.). 

(Magic signs) 

(inagic signs) 

(magic signs) 

4 sign {3or'T} !; sign evv 

ow sign 

sign er; 

(magic signs) 

8 (magic signs) Av­
u<Xw 1'~ II 'Iov>.i-

0:V~JJ 0:1TO 1rac117-

IT{1],;} <p<xpµaKt-
12 ac; KOil 1rcxvro,; 1r&­

IJou<; rm:t 1raa17,; a­
vep-ye[at; KO'l ¢ow­

rnafo:,; botiµovw­

16 oov,; VL1Kra,; KO:i 

i?µipaq, 110"1/ ~017 

TO!XU 'T<XXIJ, apn 

apn &pn. 

Fig. 46 (Mouterde) 
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46 Sorcery and Demons 

(Magic signs). Release Juliana from all sorcery and from all passive suffering 
and all active intlocnce and demonic apparition of the night and day; now, 
now; quickly, quickly; immediately, immediately, imme.diately. 

Giron 1922:66 states that the amulet comes from the area of Aleppo. 
1l1e blank tablet was probably first folded, then inscribed, and re-folded 
again, judging from the fact that the written text appears to fall con­
sistently between the creases in foil (see introduction to 32). 

Jalabert & Mouterde's dating of the letter-forms to the 4th or 5th 
century is too late; the script is a good, 2nd-century, semicursive, literary­
hand. A conservative attribution would assign the text to the late 2nd or 
possibly early 3rd century A.D. The overall style - notably the smallish 
omicron's (and similar letters), the alpha's sigma's, and mu's - is com­
parable to the hand of P. Oxy. VI. 853 (late JI A.D.). 

1-8 Magic signs: The second •character' in line 1 compares well 
with those of no. l, 1f.; PGM I.268; and VII. 922; the first 'character,' of 
line 3 is similar to that found in PCM II.155. 

8-12 Ma-are r~v 'Iov>-.uxv711i a·11"0 raa11d11d dia.pµcxxicxr;: Juliana 
seeks to be freed of the influence of sorcery or poisoning, as 
cpapµ,0t.K(s)ia,;; can mean both. The plural imperative addresses the names 
and 'characters' listed in the first part of the spell; )\uaau;, "loosen," 
further suggests that Juliana believes herself already bound by the 
influence of some ¢,apµmda; see also 36,lSf.; 52,12,76,96f. Our spell is 
thus a 'counter-charm,' perhaps sexual in orientation (see Commentary 
below). For the combination of expressions similar to those found here, 
see PGM XIII.253: 1rpo,;; AVOW (/>Ol.pµa.Kw]); PGM XXXVI. 259: A.IJOCX.T8 

,ro.p t:f>apµ,otKov; cf. also PGM IV. 2176: <t>apµaw PLK~crw;; A. Delatte, 
Anecdota Atheniensia I (Paris & Liege, 1927), p. 245, 23f.: op Ki!:w crs, 

omµoVWli 'TrJr; </JapfJ,OiK8lCir;. 

12-14 KO/.t 1f'DIVTo,;; 7r6t0ov,;; Kat 1n:icr17,; evsp')'[o.r;: In our text Ta0o,;; 

and iwip')'EUa must represent opposite pairs of magic operations (cf. the 
grammatical distinction between the two words, 11"a0or; = 'passive;' 
iwip-ysta = 'active'). Hence the notions probably connote a passive, or 
inward, type of magic suffering (e.g., that from disease, or even the 'pas-
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sion' of love) versus a more 'active,' outwardly aggressive working of 
magic (affliction by a µ&)'or;, etc.). Such subtle nuancing of specific types 
of magic occur, for example, in PGM XII.304-306, where a magic ring is 
described that produces dreams, divinations, 'psychical' afflictions, bodily 
illness, and erotic spells: ovelpovr; emfj)ipeiv, XPTJ<rµoooTiiv, 11"a0r, 1-e 

'fVXll(.(X KO!l crwµcxnKa K.aL l:ur0ivewv eµ1roou1µov 1"8 1roteiv, ef>f),.,rpcx 

epW'TlK.OI 'Ira.PTO. a1roreAsiv. TI1e two words 1r&eor; and 8118p-ye.ux occur 
together in a rather fragmentary and heavily restored divinatory spell, 
PGM III.284-286; ... [7rpo}yvwcrn,(-q 1rp&;~ 11'0/!Ta[v ev]ip')'lll'P <exova-a > 

«al [1r&11ra 70: 'lf'0:]017 11"0l~UO'<tra> KAlTCX ... [-roJ 1r6:0o<; 71'0VBTO:l, "Rite 
that brings foreknowledge, [which has] complete power and makes [all the 
passions] subservient [fragment of a ritualjol!aws,1 ... [the] passion stops, and 
you will learn whatever you wish" (tr. W. Grese, in H.D. Betz, Greek 
Magical Papyri in Translation [2nd ed. Chicago, 1992], p. 26). 

IIa0or; alone is a general term for physical suffering; cf. Daniel & 
Maltomini, Suppl. Mag. I, no. 19, 18,25, where the '1r6:0oi;' refers to the 
symptoms of fever. But avip-yew. in the papyri generally describes the 
(activated) power of magic, whether that acquired in divination (PGM IV. 
159-160: CT'Jf8<!7BlAO! <JOl -r~vSe T~V 7rpativ iv 1r&cr11 8VK01rlQ! [epap 

i11'trehovµivrw ivipye.uxv); that of gold ring for success (PGM XII. 209f.: 
oµoiwc; os Kat 81' xpva[i) ')'1\V<pevm 0 T7lV CY.VT'f/JJ evipyBLCil' exer); that of the 
magical charakteres (PGM I.274); or that which 'bends and att~acts' a 
lover'~ soul (PGM IV. 1716-1720: 7rp&~u; r, «a'i-.ovµivrJ H,</>o,;;, ~~ ouoiv 

ecrnv l<JoJJ oi& 7'YIV svipysuxv· KAlPBL ')'CI.P KQ'l 0:')'Bl fux~v avnKpui;, oi av 

6e),:yc;). In Daniel & Maltomini, Suppl. Mag. II, no. 54, 32, mi: 7r0lijao:i 

a&rov evep-yiJ, '(I adjure you) ... to make (this magic spell) effective,' 
refers to the actual 'activating' of a magic spell. 

In this section (lines 11-16), in general, four afflicting 'conditions' 
are specified: </>apµaKeia, 11"a0or;, bnip-yew, and r/>avmofa ocaµo11iwoovi;. 

Deliverance from similarly combined problems is addressed in A. Delatte, 
Anecdota Atheniensia I (Paris & Liege, 1927), pp. 230,33-p. 231,1: 
O!VlY/\VO'QP .. • 0:7f'o µayefw; KCX~ papµcxKefor; .. . Ka'i O:'lf'O 1r&cn1c;; 

OWl.~OAlKf/<; 81'80'.}'.eiar;; idem, pp. 122, 11-13: AVO'OV mi Ta KaKO! KO:l 

'lfO/(Jcti' voaov KO!l 7iQ'(J(X.V <i>apuaKeiav KO:l µaAaK[o:v KO!l dli:xnar,frw 01!'0 
Tov oou'/\ov Tov 0eov ob(eiiia); cf. PGM VII.579f. (an amulet to be 

https://8118p-ye.ux
https://epW'TlK.OI
https://A.IJOCX.T8
https://Ol.p�a.Kw
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engraved on a lame/la or papyrus): 'PvAaKr~pwv cn,,µ01ro<J,v)-..a~ 1rpor; 

()0/.lP,OVOl<;, 'Jfpor:; qiancfoµa,OI 1rpo<; 1r&o-av voo-ov Kai ,ra0o,;. 
15~17 Kctl rpanae1ia<; ocnµovwoov<; VVKTCV.<; [-rot;] l(Q'{, 1Jt.J-B/JCi<;: The 

scribe wrote vuKTc.i<; for ,,vKro<;. In this context we would not expect two 
accusative plurals (i.e., "for nights and days"). The phrasing follows stock 
formulas of the magical handbooks (see below) and is to be translated, 
"demonic apparition of the night or day." For a similar false writing of 
vuf; (in the accusative); cf. P. Wash. Univ. II, 108,3: vvKrctY Kat 

i,p.spa <JI> . . 
Daniel & Maltomini, Suppl.Mag. II, ('Index V'), p. 303, s.v. vv~, 

give the following occurrences of vvK-ror; Kat i,µ.ipat;: 42,16,37; 46,23; 
49, 79; 50,27 ,68; 59 [9?] {their nos.). All but the last occurs in an aggres­
sively erotic context; cf. further, PGM IV.378; XII.615. (Incidentally, in 
the magic papyri there are no references to an accusative plural vuK-rar; 

KOL 111.uipor;). Since the genitive vvK:TO<; Kat ~µspar; isJ for all purposes, 
restricted to the stereotypical language of erotic spells, it seems likely that 
our counter-charm envisions real threats of a sexual nature designed to 
work against its holder, Julia. This is clearly the tone of another 
pharmakon-oriented spell, no, 52, a spell that, though mentioning general 
protection from 'compelling daimons, sorceries, and binding spells' (lines 
8-13 ), also specifies less ambiguous sexual motives behind the real writing 
of the tablet (lines 95-101). 1be fact that this Aleppo spell is written for a . 
woman seeking a counter-measure against 1rat>or; and evsp1eia insinuates 
that the 'sorcery' and threat of 'demonic visitation' may be sexual in 
nature. The demonic appearances 'of the night or day' recalls, then, the 
actual nekydaimon sent on behalf of the male aggressor to assault hjs 
sexual target. The Latin amulet (no. 24) gives a good ex.ample of such a 

demon being sent to a woman for obstensibly sexual aims. 
cl>cxvrnafo does not occur in the magic papyri, though <b&vrtH1µ,a 

(PGM IV.[1014],2701; VII.579) and <f,cxvrnaµo<; (PGM X.25) do. In A. 
Delatte, Anecdota Atheniensia I (Paris & Liege, 1927), p. 98,27f. there is 
also mention of a 'demonic appearance': o~onv, xcihfru,oov T&oav 

ao0ivetav ,mi </)ano:rrfrw owµo1mo1v- Such demonic visitations are com­
monly nocturnal - cf. A. Delatte, Anecdota Atheniensia, p. 602,13-15:A 
('Ovoµrxa-frn wp&w rij,; VUK.TO<;) ... wpa o' KctA8lrni 'Arm}">-- ij Xi}.µ: 811 V 
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&lipxoi,ron ol oaiµover; ev roLc; µvr,µeiou; mi b ou,pxoµ,evoc; sKefoe 

{3Ao:{3~aerm KQ'l cpof3ov KO'.i <pptK1/V 81( rij,; rwv omµovwv )vqµt/terat 

¢avrnoim;; note, generally, idem, p. 122, 14-15: if>vAa1cr~pwv ek; 

<!xiv,cwµa Kat hnraaµ,O! rij,; vv«ro,; KO:L i,µ.ipar:;. Particularly fearful are 
the 'midday' demons; see W. Brashear, Archiv far Papyrnsforschung 36 
(1990), p. 68f.; idem, Archiv far Papyrusforschung 38 (1992), p. 30f.; 
see, further, the reference to Athanasius, cited below. 

On &:nµ.ovwoovi;, Jalabert & Mouterde print omµav< i> w~ov,;, 

observe that the word is a "mot rare", and compare it to oaiµ.oviwor,r:; in 
~~ James 3:15: OUK fonv O!U7'1/ t/ ao¢fo avw0av K.cnepxoµ.i111'}, O'./\AU 
e~i-yewc;, ~vxiK~, omµ,oviw[j11r:;. However, the spelling oaiµovwor,; (i.e., 
without t) 1s actually attested in an exclamation in Joannes Chrysostom 
Expositiones in Psalmos 11 (Migne, PG 55, 146.29): '1l bia/3ol\1.Ko~ 

p~µam;! wif!vxij,; omp.ovwooix;! (cited in Lampe, Patristic Greek Lexi­
co_n; though LSJ SuppL, s.v. 'limµovwo17i; = 5mµoviwo1J<;,' refers to only 
this, our Beroea amulet). 

The adjective spelled with t, &mµ,oviwo11,;, is actually relatively com­
mon in Christian literature. For examples relevant to our text see 
Ep,iphanius, Haer. 21.2,1 (on Simon Magus): oim; µ.ev oiv ex0: r~v 

oi~voiav 1u:1rovr,peuµivqv (¥'KO r~c; 81' rv JJ,Cl:"{8t(,X OW/J,Ol'lW(>OLJc; 7rl\O!l!TJ<; 

Km 1r1xpavraaiwµ,ivrJv, 1rp6xeipor; WP &et ri;r; eCiUTOV KaK[m; r& 

{JaµfJaptKCI KCil 001tµo11lwv 'lfpri:yµam &a 117,; BO'VTOV {!,Ci"(,YCI.JJ8U:Xt:; 

enoeiKv~O'Om, KrX. (ed. Holl, Epiphanius Panarion, I. p. 239); 
Athanasms, Expositiones in Psalmos, 90:6 (Migne, PG 27), p. 401,16f., 
o:1ro e1uµ1rrwµaro,; Kett omµovfov µe<111µ./3pivou [Ps. 90:6b]. Ot ffti'}'Kptµa 

• omµ,ovlwor,<; Jl,.80nµBpfou;. To11 -y&p µecrr,µ{jplVOJJ bo:iµ.ova qrqow elvm rijr; 
.. · aKTJoiar;; cf. Lampe, Patristic Greek Lexicon, s.v. 
. The adjective, oaiµoviwor,r;, is found also in non-Christian contexts 

•· though less frequently: the occurrences in P. Mick XL, 149 (astrologic~ 
•.· fragments), cols.. VI,33; VII,11; Vlll,8,13, for example, must carry some 
... othe: te~lrn~c~ sens~: "the word is not commonly used by the astrologers 
··and its s1gmfacance 1s not clear ... omµoviwoeu; µo'i.pm are contrasted with 
•.· Kpc-amai, the first 48 ° in each quadrant, apparently, being designated 

Kpetrnial and the remaining 42 ° owµoviwoei~" (ed. Robbins, p. 96). 
• Olympiodorns, In Platonis Gorgiam 47,7 (ed. Westernick, p. 249, 
4), also uses the word to describe demooic guardians of Hades: 01& rov70 

https://bia/3ol\1.Ko
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oiv 6KB1. Barf, rO OeaµwTr/ptov, rWv Ocaµovlwv Ka~ xOov{wv Ovvciµ.ewv 

ii</:,urraµivwv. TOIi; oaiµov,wlieu; "'/DIP ouvaµs,c; OlO/ TOU Ksp{3ipov ,vvoc; 

KaL rWv ro1.0Vrwv a11µaivova1.v. Ka~ iOoV Bxeii; BvreVOev fna4,op<Y.v Oeiwv 
"°'' vsprepiwv ovvaµewv. Furthermore, wording particularly close to that 
of our amulet occurs in Eustathius, Comm. Od. I, 442, 32: "Eµ,rovaa -yap 

</:,aa,, </:,6iaµa ocaµov,woec; v,ro 'E,6i1~,; ,reµ,roµsvov; similar, Etym. 

Mag.' p.336,38: </:,6iv1aaµa lia,µov,wliec; i,,ro ri)c; 'E,cir~,; 7i"BfJ.1rOfJ.8VOP. 

17-19 ~o~ ~~ raxv 1axv, &p,, &p,, &pri: The phrasing is 
stereotypical (note PGM IV. 973, 1593, 1245; XVII!b; XXXII, 19; 
XXXVl.ll,84,113f.,132,319f.,360; XXXIX.21, etc.), but the pleonastic 
&prt Cipri &pri is less common. 
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