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that seasonal periods are causes of these conditions, nor that the
reception of the like and removal of the contrary, will offer a rem-
edy for such excess. For all such things are corporeal and wholly
separated from a divine and intellectual life. But each thing ac-
complishes its own activities according to its nature, so that, in
fact, spirits from the gods, arousing humans and causing them to
burst into Bacchic frenzy, drive out all other human and natural
activity, and we shall not compare their manner of existence to
those activities known in ordinary ways: but it is proper to trace
them back to divine causes, wholly other and primordial.

11 This, then, is one kind of divine transport and how
it comes about. Another kind of divination, famous and most
splendid, is that of the inspired oracle, which takes diverse forms.
About this you declare the following: “Some are inspired while
drinking water, like the priest of Clarian Apollo in Colophon; 96
others while sitting near apertures like the women who proph-
esy at Delphi;'97 others while inhaling vapours from waters, like
the prophetesses of the Branchidai.” '98 You have mentioned three
of these far-famed oracles, not because there are only three, for
those omitted are much more numerous, but since these take
precedence over the others, you have at the same time sufficiently
explained why you investigate them—that is to say, you were con-
cerned with the mode in which divination is imparted to human
beings by the gods, and it was for this reason that you were con-
tent to select these, and thus we will take account of these three,
while passing over the many other oracles.

It 1s agreed by everyone that the oracle at Colophon proph-
esies by means of water. There is a spring in a subterranean
chamber, and from it the prophet drinks on certain appointed
nights, after performing many preliminary ceremonies, and after

196 Both the god and his oracle are called “Clarios” because of the small

town of Claros west of Colophon, and northwest of Ephesos. See Buresch
(1889). On “Abamon’s” account of this oracle, cf. Parke (1985, 219—24); Clarke
(2001, 59-60).

97 Cf. Proclus ap. Psellos, Script. Min. 1.248.16-18: “there are others
who work themselves up into a state of inspiration deliberately, like the prophet-
ess at Delphi when she sits over the chasm.” .

198 The Branchidai were descendants of Branchos, favoured by Apollo
and charged with the oracle at Didyma. On this oracle see Giinther (1971);
Athanassiadi (1989—-1990); Fontenrose (1988); Clarke (2001, 63-65).
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drinking, he delivers his oracles, no longer seen by the spectators
present. That this water has oracular power is immediately obvi-
ous. But how this is so, as the saying goes, “not every man may
know.”199 For it seems that some prophetic spirit passes through
the water; but this is not correct, for the divine does not permeate
what partakes in a fragmented and divided manner, but it is by ex-
ercising its power from without, and illuminating the spring, that
it fills it with its own prophetic power. Still, not every inspiration
that the water gives is from the god, but this only bestows the re-
ceptivity and purification of the luminous spirit in us, 2°° through
which we are able to receive the god. But the presence of the god
is different from and prior to this, and flashes like lightning from
above. This holds aloof from no one who, through a kindred na-
ture, is in union with it; but it is immediately present, and uses
the prophet as an instrument while he is neither himself nor has
any consciousness of what he says or where on the earth he is,
so that even after prophesying, he sometimes scarcely gets con-
trol of himself.2°* Even before drinking, he fasts the whole day
and night, and after becoming divinely inspired, he withdraws by
himself to sacred, inaccessible places, and by this withdrawal and
separation from human affairs, he purifies himself for receiving
the god; and through these means, he has the inspiration of god il-
luminating the pure sanctuary of his own soul, and providing for
it an unhindered divine possession, and a perfect and unimpeded
presence.

The prophetess at Delphi, however, whether she gives or-
acles to human beings from a subtle and fiery spirit brought up
from an aperture, or prophesies in the innermost sanctuary while
seated on a bronze stool with three legs, or on a seat with four
legs that is sacred to the god, she thus gives herself absolutely to
the divine spirit, and is illuminated by the ray of divine fire. And

99 Cf. Plato, Epin. 978a1.

29¢ A reference to the soul-vehicle, which was the pneumatic mediating
entity between the soul and the body and, if we accept the influence of Hermetic
and/or Chaldaean concepts, between man and the divine; see Dodds (1963, 313~
18) on the origins of the idea. Porphyry played down the role of theurgy by
arguing that its usefulness for purifying corrupted soul-vehicles was its sole and
limited power (Porphyry ap. Proclus, Comm. Tim. 3-234.18-32; Regr. frg. 2).

%! For prophesy in an ecstatic trance within the magical papyri, see
PGM IV. 435-4309.
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when the fiery spirit coming up from the aperture,2°? dense and
abundant, envelops her entirely in a circle, she is filled by it with
a divine brightness; whenever she is found on the seat of the god,
she is in harmony with the divine, unwavering oracular power.
And as a result of both these preparations she becomes wholly the
god’s possession. Then, indeed, the god is present, shining on her
separately, being himself other than the fire, the spirit, the partic-
ular abode, and all the physical and sacred trappings appearing in
connection with the place.

And as for the woman at Branchidai who gives oracles, it is
either by holding the staff first given by a certain god2°3 that she
is filled by the divine radiance; or else when sitting on the axle2°4
she predicts the future; or whether dipping her feet or skirt in the
water, or inhaling vapour from the water, at any rate, she receives
the god: prepared and made ready by any or all of these prelimi-
naries for his reception from without, she partakes of the god.

This is what is shown by the abundance of sacrifices, the
established custom of the whole ritual, and everything that is per-
formed with due piety prior to divination: also the baths of the
prophetess, her fasting for three whole days, abiding in the inner-
most sanctuaries, already possessed by light, and rejoicing in it
for a long time. For all these things show that the god has been
invoked, and that his arrival comes from without, a marvellous in-
spiration even before coming to his accustomed place; and in the
very spirit rising up from the spring?°s it shows forth another god,

292 Oppé (1904) disproved the theory that the chasm at Delphi emitted
mephitic vapours almost a century ago, but this ancient fantasy lingers on in
the modern mind (see esp. De Boer, Hale, and Chanton, 2001). For the notion,
see Pliny, Nat. 2.208; Diodorus Siculus 16.26; Pausanius ro.5.7; Plutarch, Mor.
434b4—5; Strabo, Geogr. 9.3.5. “Abamon” is clearly a whole-hearted believer in
the myth. On the oracle of Apollo at Delphi see Amandry (1950); Athanassiadi
(1989—1990); Fontenrose (1978); Clarke (2001, 60-63).

293 The staff of Apollo, supposedly passed to his loyal followers, and the
symbol of prophetic power at Didyma.

%% For speculation on the use of an “axle” at Didyma, see Fontenrose
(1988, 80-83) and Parke (1985, 212). PGM 1V. 681 exemplifies prayers to the
guardians of the & wv who command the revolving axis of the vault of heaven;
cf. PGM VII. 686-690, but this may be entirely irrelevant.

%5 Des Places takes mny# as meaning “fount” or “source” here, but
“spring” seems more appropriate given the context.
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more senior and distinct from the site, who is responsible for the
site, the spring, and for all divination.

12 It is clear, then, that the divination of oracles is con-
sonant with all the suppositions that we expounded previously
about prophetic inspiration. For such a power, if inseparable from
the nature of places and of bodies subject to it, or preceded by
a motion limited by number, cannot know beforehand things ev-
erywhere and always in the same manner. But if separate and
free from places and times measured by number (since it is supe-
rior to things happening in time and held in place) it is equally
present with beings wherever they are, and is always at the same
time present with those growing in time, and embraces in one the
truth of all existing things because of its own separate and supe-
rior essence.

If, then, we have stated these things correctly, the divina-
tory power of the gods is bounded by nothing divisible, neither
by place, nor by a divisible human body, nor by a soul contained
in any single form of divisible entities, but being separate by it-
self and indivisible, it is wholly present everywhere to those able
to share in it. And it both illuminates from without and fills all
things, and permeates all the elements: it embraces both earth,
air, fire, and water, and leaves nothing deprived of itself, nei-
ther living beings nor beings governed by nature, but to some it
gives a greater portion of its foreknowledge, and to others a lesser
portion. And existing itself prior to the totality of things, it is suf-
ficient, by its own separateness, to fill all things to the extent that
each is able to share in it. '

13  After this, let us now look at another form of divina-
tion, private and not public, about which you say this: “of those
who stand on (magical) characters, they are filled with spiritual in-
fluences.”2°6 However, because of those who put it to bad use, it
1s not easy to do justice to this form of divination in a single ac-
count. But that which is readily accessible and widespread among
the vulgar throng, employing falsehood and deceit of an intolera-
ble nature, enjoys the presence of no god, but produces a certain
motion of the soul, contrary to the gods, and draws from them

206 On the magical characters cf. PGM III. 292-303; VII. 586;
XIII 1003. For discussion of the ritual process of standing on the charac-
ters, adopted by medieval magicians, see Dodds (1951, 292, 296), and note
Ammianus Marcellinus 29.1.29—32.
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an indistinct and phantom-like appearance which sometimes, be-
cause of the feebleness of its power, is likely to be disturbed by evil
daemonic influences. But there is that type which truly connects
with the gods, uncontaminated in all respects, pure, unwavering,
true, and is indeed both inaccessible to and unobstructed by spir-
its of an opposite nature. For just as when the sun shines, the
darkness by its nature is not able to resist its light, and suddenly
becomes wholly invisible, withdraws completely from its midst,
and altogether ceases, so when the power of the gods, filling all
with its benefits, shines forth in many directions, the tumult of
evil spirits has no place, and cannot manifest itself in any way, but
is set apart as nothing or non-being, in no way having a nature
to move itself when superior beings are present, or able to cause
them annoyance when they shine forth.

As to the great difference between each of these, I will use
no other tokens for distinguishing them than those mentioned by
you. For when you mention “those who stand upon the charac-
ters” you seem to signify nothing else than what is the cause of
all evils inherent in these divinations. For there are some who
overlook the whole procedure of effective contemplation, both in
regard to the one who makes an invocation and the one who enjoys
the vision; and they disdain the order of the sacred observance, its
holiness and long-protracted endurance of toils, and, rejecting the
customs, prayers and other rituals, they believe the simple stand-
ing on the characters to be sufficient, and when they have done
this for a mere hour, they believe that they have caused some spirit
to enter. And yet how could anything noble or perfect result from
this? Or how can the eternal and truly existing essence of the gods
be united with ephemeral acts in sacred procedures? Hence, be-
cause of these things, such rash men go wholly astray, and are not
worthy to be counted among diviners.

14 Concerning another kind of divination you say the fol-
lowing: “others who retain consciousness in other respects, are
inspired according to their imagination, some taking darkness as
an accessory, others the ingestion of certain potions, others incan-
tations and formulae of communications.2°7 Some have visions
by means of water, others on a wall or in the open air, others

2°7 Implying the methodology recorded in the magical papyri and simi-
lar catalogues. Cf. VII.5 and our note ad loc. on barbarian names.
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in the sun or some other celestial body.” All this kind of div-
ination you mention, being of many forms, is encompassed by
one power which someone might call “evoking the light.”2°8 This
somehow illuminates the aether-like and luminous vehicle?°9 sur-
rounding the soul with divine light, from which vehicle the divine
appearances, set in motion by the gods’ will, take possession of the
imaginative power in us. For the entire life of the soul and all the
"powers in it move subject to the gods, in whatever way its leaders
decree.

And this happens in one of two ways: either from the pres-
ence of the gods in the soul, or from their shining on it some
advanced light. In either case, both the divine presence and its il-
lumination are separate from the soul. The soul’s attention and
intellect thus closely follow what is happening, since the divine
light does not touch upon these. But the imagination is inspired
because it is not roused by itself, but by the gods, to modes of
imagination when normal human behaviour has been completely
displaced.

Since, however, either the contrary is receptive of its con-
trary by change and movement outward from itself, or the con-
genital and kindred because of similarity, in virtue of these princi-
ples, those which draw down the light sometimes take darkness as
an ally, and sometimes they have as allies the light of the sun and
moon, or, in general, the sunlight under the sky, to assist their il-
lumination.

Sometimes they also use conditions of certain objects that
are akin to the gods who are about to intervene, or alternatively
incantations or communications, which are also akin to and pre-
pared for the gods’ reception, their presence and manifestation.
Sometimes, moreover, they also conduct the light through wa-
ter, since this, being transparent, it is naturally well suited for the
light’s reception. At other times they cause it to shine on a wall,
having expertly prepared in advance a place on the wall for the
light with sacred inscriptions of magical symbols, and at the same

208 pwrde dyoyy) or pwtaywylx was a way of making higher beings vis-

ible through light shining on water (and/or oil) in bowls or cups. On this cf.
Damascius, Hist. phil. frg. 75F Athanassiadi, and note her comments ad loc. for
parallels with Myst. I1.3.71. For pwraynyla in the magical tradition see PGM
IV. 955 and 1103. See also Dodds (1951, 299).

2°9 See above on I11.11.
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time fixing the light on a solid place so that it will not be too dif-
fused.

There might be many other ways for conducting the light,
but all are reduced to one, i.e. the shining of the bright light
in whatever way and through whatever instruments it may shine
forth. Since, then, this light is from without and alone achieves all
its effects serving the will and intelligence of the gods, the great-
est light has a sacred brightness which, either shining from above
in the aether, or from the air, or moon or sun, or any other heav-
enly sphere, appears apart from all these things to be such a mode
of divination that is autonomous, primordial, and worthy of the
gods. .

15 Come, then, let us turn to the mode of divination, ac-
complished by human skill, which partakes largely of guessing
and supposition. About this you say the following: “some have al-
ready established a technique for pursuing the future by means of
entrails, birds, and stars.” There are also many other such tech-
niques, but these are sufficient for illustrating every artificial kind
of divination.?™° So, then, to speak generally, this kind uses cer-
tain divine signs that have been perfected by the gods in various
ways. From divine signs, in virtue of the relationship of things to
the signs shown, the technique somehow draws conclusions and
guesses at the divination, inferring it from certain probabilities.
The gods produce the signs either by means of nature, which is
subservient to them for the creation of each thing, both univer-
sal and particular, or through the agency of daemons concerned
with creation, who, presiding over the elements of the universe
and individual bodies, indeed over all living beings in the cosmos,
guide the phenomena with ease in a manner pleasing to the gods.
They reveal through symbols the purpose of the gods, even giv-
ing advance notice of the future, “neither talking nor concealing,”
as Heraclitus says, but “giving indication by signs,”?'* since they

21° “Abamon” proceeds, in the following chapters, to separate human at-
tempts to divine the future from the methods dictated by the gods, although
the distinction is clearer to him than it will ever be to us. Cf. the extraordinary
remark in the Chaldaean Ovracles: “the starry procession has not been brought
forth for your sake. The wide-winged flight of birds is never true, nor the cut-
tings and entrails of sacrificial victims. All these are playthings, the props of
commercial fraud” (Orac. chald. frg. 107 Des Places, trans. Majercik).

21 See Heraclitus, frg. 93 D-K.
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impress, as with a likeness, the manner of creation actually by giv-
ing advance notice. Thus even as they create all things by images,
so also they signify them in the same way by agreed-upon signs;
and perhaps they even awaken our understanding, by the same
impulse to a greater acuteness.

16  Let these, then, be our general definitions concerning
this whole variety of the human art.2'2 But, in particular, as re-
gards the entrails, the life of living beings, the daemon presiding
over them, the air and the movement of air, and the revolution of
the surrouriding sky transform them?'3 in a manner pleasing to
the gods. A proof is that they are often found without a heart or
without other essential parts, the lack of which makes it impos-
sible for them to grant life to living beings. Birds are moved not
only by the impulse of their own particular soul, but also by the
guardian daemon of living beings; and furthermore, the circula-
tion of the air and the power descending from the sky to the air,
bringing everything into harmony with the gods’ purposes, lead
them in conformity with what the gods initially command. The
greatest sign of this is that it does not seem like some natural oc-
currence that birds rend and often kill themselves: this is some
supernatural deed because that which accomplishes these things
through the birds is some other being.2'4

Moreover, the movements of the stars come close to the eter-
nal revolutions of heavenly bodies, not only locally, but also in
their powers and emissions of light. They are moved in whatever
way the gods in the sky command. For since the purest and high-
est point of the air is apt for being kindled into fire, at once the
gods give a sign and it is immediately kindled.?'s But if someone
thinks that certain emanations of heavenly bodies are transmit-
ted to the air, even he will not have conceived anything different
from things frequently done in the divine craft. And the union
and sympathy of the all and the simultaneous motion, as in a sin-
gle living being, of parts farthest away as though they were near
by, cause the sending down of these signs from the gods to human

212 That is, of inferior methods of divination.

213 Namely, the entrails.

2!+ Note that all of the above are occurrences that, “Abamon” believes,
cannot be explained through natural causes.

2'5 “Abamon” is presumably referring to lightning, or perhaps, since this
is an account of extraordinary or supernatural phenomena, to shooting stars.



160

[139]

[140]

IAMBLICHUS: DE MYSTERIIS

~ -] ré ~ 3 'a
odgavod uév mpdtws Enetta Ota tod Gégoc Expawouévny tols dvdedmors

¢ oldv Te pdhiora Aaungdrara. 5

Afjdoy 67) oty dia mdvrwy TV elgnuévar xal ‘roﬁt,o yé}zovav,,cbg
doydvoug uécois mollois oi Peol yoduevor Ta onueia toZg, avﬁgatnmg Sﬂ’t—
méumovat, datudvwy te vrngeciaig xal yoydv xal Tijg (pvcrsw‘g 6%17; ’xgw-
uevor ol te Tols mwepl Tov xdopoy gxelvoig drolovdotor, xata ulav doyny

~ -~ z
EEnyoduevor xal Gvidvres Ty Gn’ adtdv xavioboay xivnow, Sapmeg dv 10

éBéAwow. Adrol 0 ody ywetatol ndvrwy xai drolelvudvot Tijg o'xs'm::wg
xal ovvrdéews Thjc mog Ty yéveow dyovot mdvra &y Tfj yevéael xal (pvl’)'GI,
xata Ty oixeloy Podinow. "Hxer o1 ody eic tadro 1d g 617‘uwvgy¢a§
xal mpovolag Ty Pedv Adyw xal 6 mepl tijc pavrixfc dmoroyicuds. OB

-~ ~ Y ~ 4
ydo xadélxe 0008 oBrog | énl Ta Tfjde xal medg Huds Tov T@Y xpetTvwy 1

vody, uévovrog 0° adtod év adT® td Te onueia xal Ty uavrelay Any medg
adtoy émiorgépet xal an’ adrod nmgoidvta adra dvevoloxet. ,

17  Znreis 68 10 Aowov mepl Tob Tedmov s pavrelos tis vé doti
xal omolog, v 7j0n uév fueic xowsj te xal xat’ idlay éé’nynod\ueﬁaﬂ, m,)‘
08 mpdiTov usv amopaivy yvaumy Ty udvrewy, OS5 TAVTES (zta‘ Pedy 7
dacudvar gaci tob uéAdovtoc tuyydvew tijc mooyvdaews, 000E oZd:: TE
GAdovs cidévar adro 7 pudvovs tovs T@v-Eooubvav xvglovs. “Eneita caazo?
o¢ic &l dyot TooodTov xatdyetar eig Snngeaiay dvdodmawy To 1951101' g ,u‘n
Oxvely Twas xal dApiroudvreis elvar. To 8¢ 0d xaldg 6nolapﬁavug,, Y
negrovalay tijg dvvduews Ty Fedv xal iy 6nsgﬂdlllovaa3' dyat?on),ra
xal Ty wdvta megiéyovoar aitiav xndeuoviav te Hudy ::cac :ngoara:)'tav
dnneealay émovoudlawv. Kal &vi dyvoels Tov todmov tijs évegyelas, dote
0% xadédnerar ofte émioToépeTar oftog els fuds, ywerords 8¢ | meon-
yeitar xal 0ldwor uév toig uetéyovow éavtdy, adrdg 68 m’,)"rs éS[o‘rina‘t
4@’ éavrod ofite éAdrTwy ylyverar o dnnpetel Toig uetéyovow, diia
Todvavtiov ndow Ynnperobor mpooyofTar. ‘

Aoxet ¢ por xai GAho diapagrdvew 1j magodoa énicTacis dg yag
én’ avdoddmawy Smodepévny 1@y Jedv ta doya, ofrw daupiofnrel mepl

[138].4 &xqowvopévny V: Exgatvopévor M
s.v.) VZ: &&nrodpevor VM || 11 xad Mets. v. V2: om. V
scripsi: adt® V awt) (sinespir.) M || 4 v V:om. M

|| [189).2 obTd

|| 10 &xnyobuevol (r p.n., v

10

IAMBLICHUS: DE MYSTERIIS II1.16~1% 161

beings, first through the heaven and then through the air, with the
greatest possible brightness.

' Indeed, this becomes clear from everything said, namely,
that the gods, through the use of many intermediate instruments,
send forth signs to human beings, using not only the services of
daemons, but also those of souls and of all nature and all things in
the cosmos which obey these, guiding them according to a single
principle, and allowing their own motion to proceed from them in
whatever way they wish. Indeed, then, while being transcendent
over all things and free from every relationship and co-ordination
with those in the realm of becoming, they lead everything in the
realm of generation and nature in accordance with their own will.
In this way, then, this explanation of divination concords with the
account of the creative activity and foreknowledge of the gods.
For it does not drag down the intellect of the supreme beings into
this world and to us, but while this remains stable in itself, it refers
back to it the signs and all divination, and reveals them as pro-
ceeding from it.

17  But you seek further concerning “the manner of div-
ination, what it is and what kind of thing it is,” which we have
already explained, both in general and in particular. And initially
you declare the attitude of the diviners, “how all say that they at-
tain foreknowledge of the future through gods or daemons, and
that it is impossible for others to know it, or only for those who are
masters over the future.” Then you raise the question whether the
divine is brought down for the service of human beings, to the ex-
tent that it does not hesitate even to take on the role of those who
divine with barley meal. But you don’t properly understand what
you call “service” when applying this word to the overwhelming
power of the gods, and their superabundant goodness, and their

all-encompassing responsibility, their care and patronage. More-

over, you ignore the manner of their activity, that this is neither
drawn down nor turned toward us, but, being transcendent, it
guides and gives itself to its participants; and is neither altered in
itself nor made less, nor is it subservient to its participants, but,
on the contrary, it makes use of all that is subservient to it.

The present objection seems to me to g0 astray in another
direction: in gauging the gods’ work by those of humans; there
thus arises a problem as to how these works come to be. Because
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we are turned towards our objects, and are sometimes emotion-
ally attached when we give heed to them; on account of this, we
wrongly infer that the gods’ power is subservient to those guided
by them. But neither in the creation of ordered worlds, nor in
the providence governing the realm of becoming, nor in respect
of divination, is the divine power ever drawn down to its partic-
ipants, but it shares its goods with all, and fashions all things in
likeness to itself; it assists without envy those things controlled by
it, and the more it remains by itself, the more it is filled by its own
perfection. And this does not happen from those participating in
it, but it fashions its participants as its own and preserves them
wholly. It remains complete in itself, subsumes them at the same
time into itself, and is certainly not ruled or encompassed by any
of them.

To no purpose, then, are human beings bothered by such
a suspicion. For the god does not suffer division in consequence
of the diverse modes of divining, but without division produces
them all. Nor is it in accordance with time that he brings to com-
pletion different things in different ways, but he fashions them all
together at once, and according to one intuition. Nor 1s he held
fast in his signs, either encompassed or limited by them, but he
contains in himself all the signs, and comprehends them as one,
and brings them forth from himself according to a single purpose.

But if this divine power extends in its predictions to inani-
mate objects, such as little pebbles, rods, or certain woods, stones,
wheat, and barley meal,?*6 this is itself the most astonishing
prognostication by divine divination, because it gives life to inan-
imate things and motion to things motionless, and makes all clear,
knowledgeable, and participating in reason, and definable accord-
ing to the measures of intelligence, and yet having no reason in
themselves. And there is indeed another divine wonder, it seems
to me, that the god indicates by these means. For just as he makes
some simple-minded human being utter statements full of wis-
dom,*'7 by which it becomes clear to all that this is not some

216 Gee also V.23.233. Such inanimate objects were commonly used in
theurgic practice as vessels for divine action. Cf. Proclus, Comm. Tim. 1.213.16~
18; Proclus as reported in CMAG 6:150.28-30. .

17 The simplicity of the inspired was a long-held tradition in antiquity;
see Euripides, Jon 1323; Plato, Ion 534d—e; Phaedr. 244b; Apuleius, Apol. 43;
Aelius Aristides, Or. 45.11; Maximus of Tyre, 8.1b; Tacitus, Ann. 2.54.2—3.



164 IAMBLICHUS: DE MYSTERIIS

~ v b z A
T4 yeyovds, odtwal did T@v dnearegnuévay yrdoews Td mdong yrdaswg
-~ -~ 23 A
moéyovta vorfjuara dmoxalinter xdxeivo Gua dvapaiver voig dvdodmoig
-~ \ ré zZ 2
¢ miorewg déva dndpyel Ta dewxviueva anuela, xal dte xpelrrovd ot

ijs pdoews xal énonuévos an’ adtijs 6 Peds” oftw Ta &y Tff pioet dyvw- 1o

o7Ta yrooTd motel xal Td ur) yryvdoxovra yiyvdaxovra, fuy te 8 adtdy
évridnor podvnow, xal 00’ BAwy @Y Bvrawy &y TG xdouw xwel TOV voiy
Hudy éni oy dAifdetar tév te Svtwv xal yeyovdrwy xai écouévam.
Oluar 1) ody xal Gnd Tovtwy Tov Tdmov Tis pavtixijs yeyové-
va xatapavij, mavreAds Smevdvtiov dvra ol | Spogd oV xal Smomreveis.
‘Hyeuovixog yde éote xal mgwtovgyds adrebodaids te xal dmegéyaw ovy-
ethnpds te &y Eavt@ o SAa GAA’ 0dx adTds megLexduevos Sl Tivwy 0DOE
dieigyduevog oo 1@y ueralapfavdvrwr, dAA adrds ddedws xal ddiogi-

-

4 3
otws ndow dmfefnrwg xal dvebovardlwy, ddioglote 8¢ duvduet émixpa-

T@v T 6la xal Siaonpaivwy ddedws. *Ap’ dv 87 diatboes gadlwe Tag
idiwTinas Tadrag xal magevoylovoas Tois moAdois dvdodmois dmoplag,
éni 08 Tiw voegay xai delav xal dyevatov Gnd ndvrwy mgoonuaciay Ty
Pe@v Savtov dnavdfeis dedvrwe.

18  “Ovt uév ody 0% xardystar 1o deiov el vd onucia Tijs pavruede
dia. TodTwy fywvicdueda déyevar O fuds dydw & dydvog Eregoc, odx
éddtTwr tod 70y meoarvadévrog, Sy ndysis eddd¢ mepl TdY aitiwy Tig
pavtixds, el Yedg 7 dyyelog 7} daipwy 7 doTicody ndpeott Tals mupaveiaig
7] pavtelows 7] Tais omotatotv iegais évegyelas. ITpdg &7 Todro dmAots

(1441 0Ty 6 mag’ Hfudv Adyos, | d¢ ody oldy ve Tdw delwy Boywv dpdodar

-~ ~ A
iegompendds dvev ToT magelval Tiva T@Y xgetTTdvwy Epogov xal dmomiy-
'a zZ 2
ewtny Tijg epds évegyelag: GAA” Smov uév Tédeta 10 xavopdduatd o
\
xal adragxi] xal dvevdes], deol TodTwy eioiy fiyeudres, Smov 0é uéoa xai

(142].11 e Met(mepl p. n.)s. v. V2:imepl V. || 13 yeyovérwy V: Yevo-
péveoy M || [143].1 Spop& VM: bgopdc cj. U || 5 d&Siopiore M: aStoplotams
V || 9 Sebvrwg Met(ss.v.) V*: 8ebvrwy V|| [144].1 1e VM: ¢ w (1 s.
v.) V2

10

IAMBLICHUS: DE MYSTERIIS II1.17—18 165

human but a divine accomplishment, so through beings deprived
of knowledge he reveals thoughts which surpass all knowledge. At
the same time, the god manifests to humans that the signs shown
are worthy of credence, and that they are superior to nature, and
that the god is exalted above it. So he makes things unknown
in nature known; things not knowledgeable he makes knowledge-
able, and through these he implants wisdom in us, and by means
of all beings in the cosmos he moves our mind to the truth of
things that are, have been, and will be.

Indeed, I think that from these considerations the manner of
divination has become absolutely clear, wholly opposed to those
of which you have a glimpse and an inkling. For it is sovereign and

_primordial, both self-governing and prevailing, encompassing all

things in itself, but itself neither encompassed by some things nor
constrained by its participants. And it presides in itself over all,
and exercises its power2!8 over all and without distinction, ruling
over the universe with unlimited power and giving forth signs all
at once. From these observations you will indeed easily resolve
those difficulties of yours, both peculiar and bothersome to many
human beings, and you will raise yourself suitably to the intelligi-
ble, divine and infallible prognostic of the gods.

18 'Thus we have contended by these arguments that the
divine is not brought down to the signs of divination. But another
contest awaits us no less than that already won which you intro-
duce directly concerning the causes of divination: “whether it is
a god or an angel, or daemon, or some other such being who is
present at the epiphanies, at the divinations, or at any of the sa-
cred actions.” In response to this, our argument is simple: divine
works cannot be accomplished with due propriety without some
presence of superior beings, beholding and contemplating the sa-
cred action;?'9 but whenever the things done rightly are complete,
self-sufficient, and without defect, the gods are their leaders; and
whenever they are (only) middling, and fall somewhat short of

Olympiodorus, Comm. Alc. 8.12; PGM 1V. 850~929; Eunapius, Vit. soph. 504;
cf. also Seneca, Ep. 41.4-5; 2 Cor 4:7. Plutarch, Pyth. or. 4o5c tells us that the
current Pythia was the daughter of a poor farmer and a simple girl. Cf. also
Aristotle, Eth. eud. 1247b-1 248a.

218 éveEovodlew, cf. lamblichus, Commn. Tim. frg. s50.

#'9 That is, the process of theurgy.
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the best, they have angels for their accomplishment and manifes-
tation; and the last or lowest works are assigned to the daemons
for their accomplishment. At any rate, in all actions concerning
the gods, their successful performance is entrusted to some supe-
rior being. After all, since it is impossible to gain even theoretical
knowledge of the gods without the gods, still less would someone
be able to accomplish god-like deeds and have total foreknowledge
without the gods. For the human race is feeble and puny, it sees
but a little ahead, and is endowed with a congenital futility. But
there is one remedy for its inherent straying, confusion, and un-
stable changing, and that is, if it participate so far as possible in
some portion of the divine light. But whoever excludes this, does
the same thing as they who produce a soul from things without
a soul, or who would generate a mind from things mindless; for
such a person postulates divine works without a cause from things
not divine.

So, then, one might concur that it is a god or a daemon or an
angel that brings superior works to completion; and yet we do not
accept what you toss in as if agreed upon, that “it is through being
drawn down to us by the necessities of our invocation that the su-
perior being accomplishes these things.” For the god is superior
to necessity, and the whole chorus of superior beings attached to
it is superior to necessity, not only that imposed by human beings,
but also from the necessity which embraces the cosmos. Hence, it
1s not possible for the immaterial nature that has not received into
itself any external ranking, to do service to any necessity coming
from elsewhere. So then, the invocation and rites performed by
the expert ascend to the superior beings and attach themselves to
them by assimilation and appropriation, but not through force do
they achieve their own activity. '

It is thus not as you suppose, i.e. that it is through the theur-
gic adept being affected that the things happening are seen in
those prophesying, nor it is that when this action is imposed upon
the oracle-giver that divination is thus accomplished by necessity.
For these things are foreign to the essence of superior beings, and
suited rather to other things.22°

*2° Reading évdppoota with Ficino for dvdppoota of the MSS.
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19  But the causality of the superior beings is not even like
some intermediate instrument, nor (can it be said) that the one in-
voking acts through the one prophesying. Indeed to assert these
things is impious. For it is much more true that god is all, and has

.power over all, and all things have been filled by his own self, and

he alone is worthy of highest esteem and of blessed honour. But
the human being is shameful, and is as nothing, and a toy com-
pared with the divine.?2* And I even laugh hearing this: that the
god is spontaneously present to some whether by reason of the
cycle of creation or through some other causes. For the superior
being will no longer be unbegotten if it is the cycle of generation
that brings it, nor will it be the primordial cause of everything if
itself be co-ordinated with some things by reason of other causes.
‘These statements are thus unworthy both of thought about the
gods, and are alien to what is accomplished in theurgy. But such
a line of inquiry falls into the same error that the many also expe-
rience concerning the creation of the universe and of providence.
For not being able to learn what their nature is, and excluding any
concern for human beings and or thought about them when deal-
ing with the gods, they remove from them all providential care
and creativeness. In the same way, then, as we are accustomed to
meet these arguments by declaring that the divine mode of cre-
ation and guardianship is quite different, and that we should not,
just because of our ignorance, reject it entirely as not even exist-
ing from the beginning, so likewise, in response to you, one may
reasonably advance the view that all foreknowledge and execution
of eternal works are divine works, not accomplished by necessity
or by other human causes, but by reason of such as the gods alone
know.

20  Passing on from these points, then, may we reasonably
accept the second explanation advanced by you concerning these
matters, that “the soul both speaks and imagines these things,
and that they are conditions of it which have been produced by
small sparks?”222 But neither is this according to nature, nor is
it reasonable to understand the situation in this way. For ev-
erything that happens arises from a specific cause, and what is

#2! On the human being as a “toy,” see Plato, Leg. 1.644d—e; 8.804b;
Plotinus, Enn. 3.2.15.

222 For puxpa aifbdyparto cf. ITI.21.150.15 below, and cf. perhaps Plato,
Leg. 3.6777b2.
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uttdy T plyverar dnootrdocws eldog €& fudy te Tijg wvxﬁg/ xal 8560198”, ‘ otherwise it would nqt be necessary Fo perform the service .Of the
delac émmvolag. “Oga 67) odv adto dxpiféotegov, uij mot laﬂwusv’ﬂa‘e 5 gods at all; but on this reasoning, 'w1thout any such worship, we
adrod nagamodicHévtes xai tijc év adrd parvouévng Séﬂeeﬂelac-,Et vae would possess divine goods intrinsically from our own resources.
0% 11 &% dvoty &v dmotedoivo, duoctdés TolTo xal Suopuis Ay 0Tt xal But since these opinions are insane or senseless, we must discard
such a supposition as providing any cause worthy of mention for

. l the fulfilment of divine works.

: 21  Perhaps, then, what you have put forth third is more
true, that “there comes into being a mixed form of substance from
our soul and from an exterior divine inspiration.” Look at this,
then, more critically, lest being entangled by its apparent plau-
sibility, we find ourselves, all unawares, entangled by it. For if
somehow some one thing comes to be from two, this is entirely of
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*23 See Plato, Resp. 10.621a5.
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the same form, and of the same nature, and of the same essence.
So the elements coming together produce from many one specific
thing, and many souls are joined together to form one all-soul. 224
Nevertheless, anything which is completely transcendent cannot
become one with that which has gone forth from itself; nor may
the soul then produce some one form of substance in communion
with the divine inspiration. For if the divine is unmixed, not even
is the soul mixed with it; and if it is unchangeable, it would not be
transformed from something simple into a compound.

But formerly some believed that “small sparks” roused in us
divine forms which, being either natural or in some other fashion
corporeal, obviously cannot be transformed from things of every-
day chance to things divine. In the present case, to be sure, they
declare the soul is a joint cause of the divine mixture, and it is
clear that (on this theory) it becomes equal in worth to the gods,
and gives to them a constituent part of itself, and in turn receives
something from them, and it also imposes measures upon the su-
perior beings, and is itself limited by them.

But most repellent of what some people say is that the gods,
in spite of their precedence, exist in the manner of elements in
those things which are produced by themselves, and that there
will be something born from time and from a mixture taking place
in time which includes the gods in itself. But what indeed is this
mixed form of substance? For if it is a complex of both, it will not
be one from two, but something composite and constructed from
both. But if as an entity other than the two, the eternal things will
be changeable, and divine things will not at all differ from physi-
cal things in creation. And it will be absurd that an eternal being
should be formed through becoming, but more absurd still is the
idea that anything consisting of things eternal will be dissolved.
By no means, then, has such an opinion about divination any ba-
sis. But let us go on to consider the following paradoxical notion,
whether one considers it one or two.

22 You say, then, that “the soul generates an imaginative
power of the future through such movements,” or that “the soul,
by means of its inherent powers, shapes the products derived from

224 An interesting allusion to Plotinus’s all-soul; see e.g. Enn. 4.3.1-2.
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matter into daemons, especially when the matter is taken from liv-
ing beings.”225 These views seem to me to display an appalling
disregard both for all theology and for theurgic activity. For one
absurdity appears from the outset, if daemons are deemed to be
created and perishable; another even more appalling absurdity is
if they are created, as beings that are prior, from entities posterior
to themselves; for certainly the daemons exist prior to both soul
and bodily powers. Moreover, how is it possible that the activities
of a divisible soul, held fast in a body, could be transformed into
essence and exist separately by themselves, outside of the soul? Or
how may the powers of bodies, although they have their existence
in bodies, be detached from bodies? Who, then, is it that frees
them from their corporeal state and, after their dissolution, brings
them back again to unity? For thus a daemon of such a charac-
ter will exist prior to its own creation. Your reasoning also has
general difficulties. For how, I ask, can divination be produced
from things without a power of divination, and how may a soul
be created from bodies without a soul? Or how, speaking gener-
ally, are things more perfect created from those less perfect? Even
their manner of production appears impossible to me. For it is
impossible that real being could be produced through the soul’s
movements and through powers in their bodies. For from things
not having real being, real being cannot be produced.

From whence indeed arises the power to imagine the fu-
ture? From what does it receive the power of divination? For we
doubtless see that among the things sown by generation nothing
ever has more than that given to it by its first generator. But it
seems rather that the imaginative faculty receives a certain addi-

-tional supplement arisen from what has no being, unless one is to
say that daemons get a foothold on matter from (sacrificed) ani-
mals; and that they are moved sympathetically 226 towards it when

225 This s extremely odd. Porphyry’s suggestion, as becomes clearer
in the following lines, is that humans may actually create daemonic forces;
we learn later in II1.28 that some unscrupulous magicians used to create
daemonic images using material substances, a process called eldwAomorn Ty
wéxvn (“image-making”), of which “Abamon” strongly disapproved. See esp.
I11.28.168.

2 Tamblichus was not a little cautious of the notion of cupndBeix, not
least because Plotinus and Porphyry attributed the effectiveness of theurgy
solely to a process of automatic response. See Plotinus, Enn. 4.4.26.3—4;
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it is brought near to them. Therefore according to this opinion
the daemons are not generated from the powers in bodies, but
while preceding and existing before them, they are moved along
with them through specific similarity. But even assuming that
they are ever so subject to the influence of sympathy, I do not see
in what way they will know anything true about the future. For
fareknowledge and forecasting are not the province of a power ex-
erting sympathetic influence or of something enmeshed in matter
and held fast in a specific place and body, but, on the contrary it is
characteristic of a power that is freed from all these. And let that
be a corrective to this opinion of yours.

23 At first sight, the difficulties brought up immediately
after this express doubt about the manner of divination; but as
they proceed, they tend to overthrow divination entirely. Let us,
then, divide our response in accord with both tendencies. And let
us begin by resolving the first of these difficulties: for, you say, “in
sleep, when not busyin)g themselves with things, one sometimes
apprehends the future, and often again when we are busied, we
do not apprehend it.” Not that the cause of divination comes ei-
ther from us or from the outside world. For in those cases where
the source of divination as determined by us, and that which ac-
companies it from without have an arrangement linked with one
another, they act on the basis of these, occur in due fashion, and
follow the causes which precede them, being knit together to one
another. But when the cause is free and enjoys pre-existence by .
itself, the end is not determined by us, and everything depends
upon things exterior. Now, as things are, the fact that the truth
in our dreams does not wholly concur with our actions, and of-
ten shines forth from itself, shows that divination comes from
without, for it is from the gods, and that this is in its own power
whenever it desires, and that as it wishes, it reveals the future with
good will.?27

24 Let these matters, then, have such a reasoned response.
But later, when trying to interpret the manner of divination, you

4.4.38—45; Porphyry, Aneb. 2.5d; 184 Sodano, refuted by “Abamon” below at
I1.26-27; cf. V.7.208-V.9.210; X.3.287-288. “Abamon” argues later that such
powers of nature are exploited only by magicians, who operate solely Tepl ™Y
gbowv (IX.2.273.11) and make things happen according to “a certain necessary
sympathy” (8i« Twvog cupmaBole dvdyrng, VI.4.244.9-10).

27 Cf. above 111.2~3.





