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TOY AYTOY ZQEIMOY 

ITEPI OPrANQN KAI KAMINQN 

rNHEIA YITOMNHMATATIEPI TOY Q ETOIXEIOY 

1. TO w OTOLXELOV OTPOYYUAOV TO 6LUEPEG, TO 

avnxov T~ sS66µ~ Kpovou ~WV~ xaTa Tnv Evawµov ~paOLV" 

xaTa yap Tnv aawµaTOV aAAO TL EOTLV avEpµnvEUTOV o 
µ6vOG NLx60EOG <o> XEXPUUUEVOG oI6Ev. xaTa 6E Tnv 

5 EVOWµov TO AEYOUEVOV 'QxEav6G, &Ewv, ~nae, naVTWV 

YEVEOLG xat anopa· xa&anEp ~naCv, at µovapxLxat TnG 

svawµou ~paaEWG. TO 6E AEYOUEVOV µsya xat &auµaOTOV 

w OTOLXELOV TIEPLEXEL TOV TIEPL 6pyavwv u6aTOG &ECou 

A6yov xat xaµCvwv naawv unxavLxwv xat anAwv xat 

10 anAWG navTwv. 

Tit. 2-3: verba ita dividunt Scott, Fest.; ITEPI OPrANQN 
KAI KAMINQN rNHEIA YITOMNHMATA• TIEPI TOY Q ETOIXEIOY 
Ruelle, Ruska. 

1.1 in margine M atramento cano 6 
µu&oG scriptum sign. Ruelle. 
Reitz., Fest.; OTPOYYUAOV <ov 
6LUEPEG Scott. 

1.3 o Reitz. et ornn. edd.: 6 Ruelle. 
1.4 fort. leg. xExpuµµEVWG Ruelle; 

<o> XExpuµµEVOG Reitz., Fest. 
1.9 xat anAwv secl. Ruelle. 

AY (A6yoG coni. Ruelle) 
TO ante OTpoyyuAov add. 
xaL> (To exciso) 

acc. Bidez-Cumont; 
6E codd.; 6n Fest. 

1.10 navTwv corr. Fest. Zosimi tractatu (Berthelot text. 
gr. 247.1-2) collato tit. EPMHNEIA ITEPI TIANTQN ATIAQE 
KAI TIEPI TQN ~QTQN inscripto: naawv M. 

BY THE SAME ZOSIMOS 

ON APPARATUS AND FURNACES 

AUTHENTIC COMMENTARIES ON THE LETTER OMEGA 

1 1. Round Omega is the bipartite letter, the one that 
2in terms of material language belongs to the seventh 

3 planetary zone, that of Kronos. For in terms of the im­

material it is something else altogether, something inex­
4 plicable, which only Nikotheos the hidden knows. In ma­

5terial terms Omega is what he calls "Ocean, it says, 'the 

birth and seed of all gods,'" as he says, "the governing 
116 7 principles of material language. What he calls the 

great and wonderful letter Omega heads the section on 
8apparatus for the liquid of sulphur, furnaces of all 

sorts, mechanical and simple alike, and all matters in 

general. 

16 17 
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2. zwoLµos 8EooESEl~ EU Etn aEl. at xaLPLxat 

xaTaSa~at, ~ yuvaL, ELG XAEUaoµov Enolnoav Tnv TIEPL 

xaµCvwv SlSAOV. TIOAAOL yap EUµEVELaV toxnx6TEG napa 

Tou tolou oaLµovlou ETILTUYXUVELVTwv xaLpLxwv EXAEua­

oav xat Tnv TIEPL xaµCvwv xat 6pyavwv SlSAOV WG o6x 

ouoav aAn&n. xat OUOELG A6YOG aUTOUG anoOELXTLXOG 

ETIELOEV OTL aAn&ELa EOTLV EL µn a6TOG o LOLOG a6TWV 

oalµwv, xaTa TOUG xp6vous Tns a6TWV EtµapµEvns µETa­

SAn&Els, napaAaS6vTos a6TOUG xaxonoLou OE, EtnEv. 

xat Tns TEXVnG xat Tns EUOaLµovlas aUTWV naons 

XWAU&Elons, xat e~· EXUTEpa TpaTIEVTWV TWV aUTWV TUX~ 

pnµaTWV, µ6ALG EX TWV Evapywv Tns EtµapµEvns aUTWV 

anOOELGEWV wµoA6ynoav Etval TL xat µET. EXELVWV Jv 

np6TEpov t~p6vouv. 

1 EU ECn aEl correxi: EUnELaEL M; EUnEL aEL K; fort. 
leg. xalpELV Ruelle dubitanter; ED OLUYELV Fest.; 
E6n<µEp>Et<v> aEl Scott. xaLpLxat corr.: XEPLxat MK. 

9 napaAaS6vTos a6TOUG xaxonoLou OE, EtnEv: a6TOUG corr. 
Scott, Fest.: a6Tou M; OEM: oalµovos Scott, Fest.; 
EtnEv correxi: ELTIEtv M; ETIELOEV corr. Fest.; napE­
AaSEv a6Tov, xaxonoLouoav os ELnwv Ruska emendatione 
Pfeiffer accepta. 

14 e~povouv M: xaTE~p6vouv Scott, Fest. 

2. Zosimos to Theosebeia, may it be well with you 

always! The matter of tinctures to be effected at pro-
. . . 9

pitious times has brought ridicule upon the book On Fur-
10 

naces, lady. For many persons, once they have acquired 

the favor from their daimon to succeed with these tinc­

tures, have ridiculed even the book On Furnaces and Ap­

paratus as not being true. And no argument, however much 

proof it offers, convinces them that it is true; they do 
11not admit it unless their daimon itself tells them so-­

when it is transformed in the course of the changing 
• 12 f th . f 13 .t imes o eir ate and a maleficent one takes them 

14over. And so, when their skill and all their success 

are frustrated, and the same formulas, whatever they 

might be, turn out first one way and then the opposite, 

then reluctantly, with clear proofs from their fate, they 

confess that there is some truth to it, even for those 

formulas they previously thought highly of. 
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3. QAA' ot TOLOUTOL oux ano6EXTEOL oOTE napa 

8E~ OUTE ~LAOOO~OLG av&pWTIOLG 0 naALV yap TWV XPOVWV 

oxnµaTLO&EvTwv xaTu TOUG AETITOUG xpovouG xaAWG xat 

TOO 6aLµovlou owµaTLXWG a6TOUG EUEPYETOUVTOG, naALV 

5 µETaSaAAETaL E~· ETEpav oµoAoylav, TWV TIPOTEPWV 

svapywv npayµaTWV navTWV AEAnoµEVOL, navTOTE Tfj 

EtµapµEv~ axoAou&oOvTEG xat ELG TUG AEyoµtvaG xat 

ELG Ta svavTla, µn6tv ETEPOV TWV owµaTLXWV ~avTa,o­

µEVOL, QAAU Tnv Etµapµtvnv. 

4. TOUG TOLOUTOUG 6E av&pWTIOUG o 'EpµnG EV T~ 

ITEPL ~UOEWV EXaAEL avoaG, TnG EtµapµtvnG µOVOUG 

6vTaG noµnaG, µn6tv TWV aowµaTWV ~avTa,oµEVOUG, µnTE 

a6Tnv Tnv Etµapµtvnv Tnv a6TOUG ayouoav 6LxalwG, 

5 aAAU [TOUG) 6uo~nµoOvTaG auTnG TU owµaTLxa naL6EuTn­

PLa, xat TWV E66aLµovwv a6TnG EXTOG <µn6tv> aAAO 

~avTa,oµEvouG. 

3.3 AETITOUGMz fort. leg. EXAEXTOUG Ruelle. 
3.5 µETaSaAAETaL M: fort. leg. µETaSaAAOVTaL R 11Scott. ue e; acc. 

3.7 T~G AEyoµEvaG (scil. oµoAoylaG ut vid.) M: fort. leg. 
Ta AEyOµEva Ruelle; an Ta <u~· ~µwv> AEYOµEva? Scott. 

4.2 av~aG M: fort. leg. avOUG Ruelle. µOVOUG M: µovov 
Reitz. 

4.3 TIO~TiaG M: fort. leg. noµnEaG Ruelle. µn,E M: µn6E 
Reitz. 

4.4 ,nv aUTOUG , corr. Reitz.: ,our ,, a6Tou'r ,, M. auTnv• ' ... 
6 LXaLWG M: <nEpt> a6Tnv ... 6LxalOUG Keil apud Reitz.; 
a6~nv ... 6LxalwG <unoAaµSavovTaG> Scott. 

4.5 TOUG secl. Reitz., Fest., recte. 
4.6 an E66aLµovLwv? Fest. µn6sv ins. Reitz., Scott, 

Fest.; cf. 16.7. 
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3. But people like this are unacceptable both to God 
15 16and to men of philosophy. No sooner do the times take 

on favorable forms with the passage of minutes and their 

daimon treats them to some material advantage, than they 
17change to the other opinion again, forgetting all 

the former clear proofs. They are always following Fate, 

now to this opinion and then to its opposite. They have 

no conception of anything other than the material; all 

they know is Fate. 

4. In his book On Natural Dispositions Hermes calls 

such people mindless, only marchers swept along in the 

processionofFate, with no conception of anything incor­

poreal, and with no understanding of Fate herself, who 

conducts them justly. Instead they insult the instruction 

she gives through corporeal experience, and imagine noth­

ing beyond the good fortune she grants.18 

https://grants.18
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5. o OE 'EpµnG xat o Zwpoao,pnG TO ~LAOOO~WV 

YEVOG avw,spov ,nG stµapµsvnG ELTIOV ,Q µn,s ,fj 

s66aLµovC~ a6,nG xaCpsLV, noovwv yap xpa,oDoL, µn,s 

TOLG xaxoLG a6,nG SaAAE00aL, nav,o,s tvauACav 

5 &yoVTEG, µn,s ,a xaAa 6wpa nap' a6,nG xa,aosxoµsvoL, 

tnsCnsp ELG nspaG xaxwv SAsnouoLv. 

6. 6La TOUTO xat O 'HoCooOG TOV ITpoµn0sa 

sCoaysL ,Q 'EnLµn0s[ napayyEAAOv,a· ,Cva oCov,aL 

ot av0pwnoL naawv µsC~ova s66aLµovCav; yuva[xa 

suµop~ov, ~nae, ouv TIAOUT~ TIOAAQ· xat ~not µn,s 

5 owpov 6sEao0aL napa znvoG 'OAuµnCou, aAA' anonsµ­

TIELV EEOTILOW, OLOaoxwv TOV LOLOV a6sA~OV OLa 

~LAOOO~LaG anonsµTIELV ,a TOU ~LOG, TOUTEOTL ,nG 

stµapµsvnG, owpa. 

5.1 Zwpoao,pnG corr. Ruelle (cf. ad 7.1): ZwpoaOTPLG MK 
(an ferendum?). 

5.4 SaAAE00aL M: SAan,so0aL coni. Scott, Zuretti apud 
Bidez-Cumont. EVaUALaV M, EVaUALa K: EV auAL~ 
Bidez-Cumont ad auACa 6 (emendatione Kroll accepta) 
in 7.4 conf., Scott, Ruska, Fest.; EV <tv>auAC~ 
Keil; acc. Reitz.; EvauACav (scil. ~~nv) L.S.&J.; 
noux[av coni. Ruelle. 

5.4-6 nav,o,s ... ayov,aG et ETIELTIEp... SAETIOUOLV membra 
inter se permutat Fest. 

5.5 ayov,EG M: &yov,aG Reitz., Scott, Bidez-Cumont, 
Fest. xa,aosxoµEVOL M fort. ferendum: xa,aOEXE03aL 
Reitz., Bidez-Cumont, Fest.; 'possis et hoc et 
ayov,s 6 (5.5) servare, interpunctione graviore post 
SaAAso3aL statuta et lacuna post SAsnouoLv (5.6) 
signata' ait Fest. 

5.6 xaxwv M: xaxov Reitz.; laxa (i.e., ,a owpa) Bidez­
Cumont, Fest., Mem.Lagr , p. 125. 

6.2-4 ,Cva oCov,aL ... TIAOUT~TI AAQ secl. Reitz. 
6.4 µn,s M: µn<no>,E Ruelle ad Hesiod. Opera et Dies 86 

conf. 

5. But Hermes and Zoroaster say that philosophers 

as a class are superior to Fate because they neither 

ejoice in her good fortune, for they are master over 

leasures, nor are they thrown by the evils she sends, 
20 as they always lead an inner life, nor do they accept 

he fair gifts she offers, since they look to an end of 
21 ills. 

22 6. This is also why Hesiod introduces Prometheus 

ffering this advice to Epimetheus: "What do men consider 

a good fortune greater than all others?" "A shapely 
23 ife," he replies, "along with great wealth." And he 

says "not to accept a gift from Olympian Zeus, but to 

send it back again," teaching his brother through philos­

phy to reject the gifts of Zeus, that is, of Fate. 

19 
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7. ZwpoaOTPnG OE ELonOEL TWV avw navTWV xat 

µayEl~ auxwv TnG Evowµou ~paoEWG ~aOXEL anOOTPE~Eo8aL 

navTa TnG EtµapµlvnG Ta xaxa xat µEpLxa xat xa80ALXa. 

o µEVTOL 'EpµnG EV TQ ITEpt svauAlaG OLa~aAAEL xat Tnv 

5 µayElav AEYWV OTL ou OEL TOV nvEuµaTLxov &v8pwnov TOV 

ETILyv6vTa EaUTOV OUTE oLa µayElaG xaTop8ouv TL, tav 

xat xaAOV voµl~nTaL, µnot ~La~E08aL TnV 6.vayxnv, Q.AA. 

Eav WG EXEL ~UOEWG xat xplOEWG, TIOPEUE08aL OE oLa 

µ6vou TOD ~nTELV EauTov, xat 8Eov EnLyv6vTa xpaTELV 

10 Trjv·a.xaTov6µaOTOV TpLaoa xat Eav Tnv ELµapµlvnv o 
8EAEL TIOLELV TQ tauTnG nnAQ, TOUTEOTL TQ owµaTL. 

xat OUTWG, ~nal, vonaaG xat TIOALTEUOaµEVOG 8EaOD TOV 

8EOU utov navTa yLv6µEVOV TWV oalwv ~uxwv EVEXEV Lva 

auTnv ExOTiaITT,JEX TOU xwpou TnG EtµapµsvnG Ent TOV 

15 aawµaTOV. opa auTOV yLv6µEvov navTa - 8EOV, UYYEAOV, 

av8pWTIOV na8nTov• navTa yap ouvaµEVOG navTa ooa 

8EAEL YLVETaL xat naTPL unaxouEL oLa naVTOG owµaTOG 

oLnxwv· ~WTL~WV TOV EXaoTnG voDv, ELG TOV Euoa[µova 

xwpov 6.vwpµnoEV OTIOUTIEPnv xat TIPO TOU owµaTLXOV 

20 YEVE08aL, auTQ axOAOU8ouvTa xat un' auTOU 6pEy6µEVOV 

xat oonyouµEVOV ELG EXELVO TO ~WG. 

7.3 Ta om. Reitz. (an fortuito? Fest.), Bidez-cumont. 
7.4 EvauAlaG Keil; acc. Reitz.: 6.vauACaG codd.; aDAlaG 

corr. W. Kroll apud Pauly-Wissowa, Realencyclopa­
die VIII, col. 799; acc. Ruska, Scott, Bidez­
Cumont, Fest.; avauoCaG coni. Ruelle ad librum 
Hermeticum (Corp. Herm. XIII, ut vid.) tit. ITEPI 
EirHE inscriptum conf. xat secl. Scott. 

7. 6, 9 ETILyv6vTa corr.: ETILyvwvTa codd. 
7.6 OUTE secl. Scott. xaTop8ouv corr.: xa8op8ouv codd. 
7.7 xaAOV: xaxov mavul t Scott. µnot codd. : µnTE R,ei tz.; 

ouos Scott. 
7 .11 8EAEL corr. Ruelle: 8EAELV codd. TQ sauTnG nnAQ K 

collatione sua Reitz.: TQ sav Tfj onnAQ M (sic 
saltem Ruelle); fort. leg. TQ Eav TQ nnAQ Berthe­
lot. TOUTEOTL Scott, Reitz., Bidez-Cumont: Tou­
TEOTLV codd., Fest. 

7.15-16 opa ... na8nTov secl. Reitz. ut glossema Christianum. 
7.17 xat naTpt unaxOUEL Seel. Fest., La Revel. I, p. 

267, eadem ratione, opa ... na8nTov tamen ret. 
7.18 oLnxwv <xat> Reitz., Bousset, Jung. ExaoTnG codd., 

Scott, Jung: txao.ou coni. Ruelle; acc. Reitz., 
Fest.; an ExaoTnG ~uxnG? Reitz., recte puto. 

7. Now Zoroaster boastfully affirms that by the 

knowledge of all things supernal and by the Magian science 

of the efficacious use of corporeal speech one averts all 

the evils of Fate, both those of individual and those of 

universal application. Hermes, however, in his book On 
'f 24 d h • • •t h e I nner L~ e, con emns event e Magian science, saying 

that the spiritual man, one who has come to know himself, 
25need not rectify anything through the use of magic, not 

even if it is considered a good thing, nor must he use 

force upon Necessity, but rather allow Necessity to work 

in accordance with her own nature and decree. He must 

proceed through that one search to understand himself, 

and, when he has come to know God, he must hold fast to 
26the ineffable Triad and leave Fate to work what she will 

upon the clay that belongs to her, that is, the body. And 

with this way of thinking and of regulating one's life, he 

says, you will see the Son of God 27 become everything for 
28the sake of holy souls, to draw her up out of the realm 

29of Fate into the realm of the incorporeai. See him be-
30 . 31 come everything! - god, messenger, passible man; for, 

being capable of everything, he becomes everything he so 
32wills and obeys the Father by pervading every body. He 

33enlightens the mind of each soul and spurs it on up to 
34the realm of bliss, where it was even before it was born 

into corporeality, following after him, and filled with 
35 36yearning by him, and guided by him into that light. 
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8. xat SAE~aL .ov nlvaxa ov xat Bl.oG ypa~aG, 

xat o .ploµEYaG IlAULWV xat o µupLOµEyaG 'EpµnG, OLL 

ewu&OG spµnvEUE.aL .fj LEpa.Lxfj npw.~ ~wvfj o npW,OG 

av&pwTTOG, spµnvEUG nav,wv .wv ov,wv xat 6voµa,onOLOG 

5 nav,wv ,WV owµa,Lxwv. ot OE XaAoaLOL xat ITap&oL xat 

MnooL xat 'ESpaLOL xaAOUOLV au,ov 'Aoaµ, ~ ta,tv 

spµnvEla Yn nap&EVOG xat yn atµa.wonG xat Yn nuppa 

xat yn oapxlvn. ,au,a OE EV ,aLG SLSALo&nxaLG ,WV 

IT,OAEµalwv nupnv,aL • ov 6.nt&Ev,o d G l::xaa,ov LEpov, 

10 µaALO,a '~ EapanEC~, O,E napEXUAEOEV 'AaEvav ,ov 

o.px<LEPEa> 'IEPOOOAUµwv ntµ~av.a 'Epµnv 8G npµnvEUOE 

naaav ,rjv • ESpa·toa • EAAnv LO,i: xat AC yun. LO, l. 

7.19 ,ou corr.: ,ou,o codd., Scott; ,ou ,o corr. 
Ruelle; acc. Jung (recte? cf. 14.7); ,o secl. 
Reitz., Fest. 

7.20-21 an [un'] a6,ou 6pEyOµEvov xat <un' a6,ou> oonyou­
µEVOV? Ferguson 

8.1 xat BL,OG (xat SL,OG MK) Reitz. et omnes: KtSn,oG 
emend. Ruelle, qui et KtSnG ,E lypa~E coni. 
ypa~aG codd.: lypa~Ev Keil apud Reitz. 

8.3 npw.~ secl. Reitz., Ruska, Fest., La Revel. I, 
p. 268, Schenke: an LEpa.Lxfj <xat> npw,~? Fest., 
Corp. Berm. IV, p. 119. 

8.4 <o> spµnvEUG Reitz. 
8.7 nuppa corr. Scott: nupa codd. 
8. 9 ov codd.: wv Reitz., Schenke. 
8.10 napEXUAEOEV codd.: napExaAEoav emend. Reitz. 
8.10-11 ,ov 6.px<LEPEa> 'IEpoooAuµwv corr. Ruelle: ,wv 

O.PXLEPOOOAUµwv codd. 
8.11 ntµ~av,a 'Epµnv OG npµnvEUOE (EtpµnvEUOE Ruelle 

ex K, ut vid.: spµnvEUOE M): fort. leg. TTEµ~av,a 
'Epµnv o spµnvEuOaG Ruelle; TTEµ~aL [.a] spµnvEa 
emend. Scott, qui et TTEµ~aL spµnvEaG 0~ npµnvEuoav 
ponit; ntµ~av,a spµnvta Fest. 
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37
8. Furthermore, look also at the tablet that Bitos 

wrote, and Plato the thrice-great and Hermes the 
38 . •• 139h. t' linfinitely-great, that in the origina iera ic an-

guage the first man, the interpreter of all that exists 

and the giver of names to all corporeal beings, is desig­

nated Thouthos. The Chaldeans, the Parthians, the Medes 

and the Hebrews call him Adam, which means "virgin earth," 

and "blood-red earth," and "fiery-red earth," and "fleshly 

earth." These interpretations are to be found in the 
40libraries of the Ptolemies; they laid it away in each 

sanctuary, above all in the Sarapeion, a.t the time when 
41 he appealed to Asenas the high priest of Jerusalem to 

42send Hermes, who translated the whole of the Hebrew into 

Greek and Egyptian. 

https://sp�nvEUE.aL
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9. OUTWG oov xaAELTaL o npWTOG av&pwnoG o nap 

nµtv ewu& xat nap' EXELVOLG 'A6aµ, Tfj TWV ayyEAWV 

~wvfj a6TOV xaAEOaVTEG· 06 µnv 6E aAAa xat ouµBoALXWG 

6La TEooapwv OTOLXELWV EX naonG TnG o~alpaG aUTOV 

5 ELTI6VTEG xaTU TO crwµa. TO yap aA~a aUTOU OTOLXELOV 

avaToAnv 6nAoL, TOV aEpa· TO 6E 6EATa aUTOU OTOLXELOV 

660LV 6nAoL, Tnv <ynv> xaTW xaTa66cracrav 6La TO BaPOG' 

... • TO 6t µ<u> crTOLXELov µEcrnµBplav 6nAor, To µEcrov 

T06TWV TWV crwµaTWV nEnaVTLXOV nup TO ELG Tnv µEcrnv 

10 TETapTnv ~wvnv. 

10. OUTWG oov o crapxLVOG 'A6aµ xaTa Tnv ~aLvo­

µEvnv nEplnAaOLV ewu& xaAELTaL· o 6E EOW aUTOU 

av&pwnoG o nvEuµaTLXOG xat xupLov EXEL 6voµa xat 

npocrnyopLx6v. TO µEv oov x6pLOV ayvowv 6La TO TEWG' 

5 µ6voG yap NLx6&EOG o avE6pETOG TaUTa ot6Ev. TO 6E 

npocrnyopLxov a6Tou 6voµa ~WG xaAELTaL, a~· ou xat 

~WTaG napnxoAo6&ncrE AEYEO&aL TOUG av&pwnouG. 

9. 2 Tfj <yap> Reitz. 
9.3 fort. leg. xaAEcracrL Ruelle. 
9.6 6nAot <xaL> Reitz. 
9.7 6nAot Tnv <ynv> corr. Berth. apud add. et corr. (vol. 

III, p. 475 ad text. gr. 231.6): 6nAot Tnv codd.; 
6nAoL <xat> ynv Reitz.; 6nAoL <ynv> Tnv Scott. 

9.8 post BaPOG lacunam stat. Reitz., Scott, Schenke, quam 
TO 6E 6E6TEPOV aA~a OTOLXELOV apxTOV 6nAoC suppl. 
Scott. 6nAoL <xat> Reitz. 

10.2 auTou secl. Bousset. 
10.3 xaL x6pLov EXEL 6voµa corr.: ovL xaL xupoµa EXELOV 

habent codd. 
10.4 ayvowv codd.: ayvow Reitz., Scott; fort. leg. 

ayvoouµEv ELG TO TEWG Ruelle. 
10.5 TauTa: TOUTo Scott. 
10.6 ~WG (ita Ruelle, Ruska) vel ~WG (ita Reitz., Scott, 

Fest.). 

9. So, then, the first man among us is named Thouth, 

and among them Adam, a name from the language of the 
43 angels. And not only that, but with respect to the body 

the name they refer to him by is symbolic, composed of 
44 four elements from the whole sphere. For the letter A 

of his name signifies the ascendant east, and air; the 

letter D of his name signifies the descendant west, and 
4 5 4 eart, h w h ic • h sins ' k d own b ecause o f its ' weig ' ht 6 ; ... , 

and the letter M of his name signifies the meridian south, 

and the ripening fire in the midst of these bodies, the 
47 

fire belonging to the middZe, fourth planetary zone. 

10. So, then, the Adam of flesh is called Thouth 
48 with respect to the visible outer mould, but the Man 

within him, the Man of spirit, has a proper name as well 
49 as a common one. Now the proper name no one knows for 

the present, for only Nikotheos, the one who cannot be 
50 found, knows it. But his common name is Phos, and from 

51 this it followed that men came to be known as "photes." 
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11. OTE ~v ~WG EV ,Q napa6ELO~ 6LaTIVEOµEVOG, uno 

,nG EtµapµsvnG ETIELOUV a6,ov WG axaxov xat aVEVEPYn­

TOV EV66oao&aL TOV nap' a6,wv 'A6aµ, TOV EX ,nG 

Etµapµsvns, TOV EX TWV TEOOapwv OTOLXELWV. o OE OLa 

5 TO axaxov o6x anEo,pa~n· ot OE EXUUXWVTOWs 6E6ou­

Aaywynµsvou a6,o0. 

12. TOV E~W av&pwnov 6Eoµov EtTIEV 0 HOLOOOG~ 

e6noEV 6 ZEUG TOV Ilpoµn&sa. Et,a µE,a TOV 6Eoµov 

aAAOV a6,Q OEOµov ETILTIEµTIEL, ,nv rrav6wpav nv ot 

'ESpaCoL XUAOUOLVEiav. 6 yap ITpoµn&EUs xat 'EnL­

5 µn&EUs Els av&pWTIOG EOTL xa,a TOV aAAnYOPLXOV AOYOV, 

TOUTEOTL ~uxn xat owµa. xat TIOTE µsv ~uxnG EXEL 

ECxova 6 Ilpoµn&EUG, TIOTE OE VOOG, TIOTE 6E oapxos 6La 

,nv napaxonv TOU 'EnLµn&sWs nv nap~XOUOEV TOU Ilpo­

µn&sws TOU C6Cou. ~not yap 6 Nous ~µwv· 6 6s ULOG 

10 TOU &EOU nav,a ouvaµEVOs xat nav,a YLVOµEVOG, OTE 

&sAEL, ws &sAEL ~aCvEL Exao,~. 

11.1 <1X,i6 (ita Ruelle, Ruska) vel WWG (ita Reitz., Scott); 
<o> ~G Scott. 6LUTIVEOµEv~ Keil; acc. Reitz., Ruska, 
Jung, Schenke; oLa,E,µnµsvoG ano (pro uno) Scott; 
6LaxnAoUµEvoG? Ferguson. 

11. 2 ETIELOUV <ot apxovTEG> Reitz. 
11. 3 a6,wv corr. Reitz.: a6,o0 codd.; ret. Jung. 
11. 4 ,av corr.: ,wv in codd. scriptum sign. Reitz. 
11.5 ot corr.: EL Ruelle ex codd., ut vid. 
12.1 ,av <yap> Reitz. ~corr.Reitz.: ov codd. 
12.2 µE,a <,oO,ov> ,av Ruelle; acc. Scott. 
12.3 ITav6wpav corr.: Ilav6wpnv Ruelle ex codd.; ret. Scott. 
12.4 yap codd.: fort. leg. 6s Ruelle. 
12.7 6 ITpoµn&EUG secl. Reitz. 
12.9 ,oD C6Cou <a6EA~oD> Ruelle; ,oO C6Cou <voO> Reitz., 

Fest.; ,oO t6Cou <voos> Scott: nihil est addendum. 
6 NoDs Reitz.: 6 VOUG Ruelle. 

12.10 OTE codd.: o,L (scil. o TL: sic Bousset) Reitz., 
Schenke; oaa Scott. 

12.11 ~alvEL codd.: ~aCvE,aL Scott (recte? cf. s~avn 13.2). 

11. When Phos was in the Garden, spirited along on 
. d 52 . . . 53t h e win, at the instigation of Fate they persuaded 

54him, since he was innocent and unactivated, to clothe 

himself with their Adam, who comes from Fate, who comes 

from the four elements. But Phos, for his innocence, 

did not refuse, and they began to exult to think that he 

had been made their slave. 

12. Hesiod called the outer man "fetter," with 

which Zeus bound Prometheus. Then, after this fetter, 
55Zeus set yet another fetter upon him - Pandora, whom 

the Hebrews call Eve. For Prometheus and Epimetheus are, 

by the allegorical method, a single man, that is, soul 

and body; and so Prometheus sometimes takes the form of 

soul, sometimes that of mind, and sometimes that of flesh 

because of Epimetheus' disregard when he disregarded the 
56 57 advice of Prometheus, his own foresight. For our Mind 

says: "The Son of God, being capable of everything and 

becoming everything, when he wills, as he wills, appears 
58to each." 
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13. 'Aoaµ npoonv 'InooUG XpLOTOG <8s> avnVEYXEV 

~nou xat TO np6TEPOV OLnyov ~WTEG xaAOUµEVOL. E~avn 

OE xat TOLG ndvu aouvaTOLG av&pwnOLG, av&pwnos 

YEYOVWG na&nTOG xat panL~OµEVOG. xat Aa&pa TOUG 

5 tolOUG ~WTaG OUAnOaG, aTE µnoEV na&wv, TOV OE 

&ava.ov oElEaG xa.anaTELo&aL xat swo&aL. xat EWG 

ap.L xat TOU TEAOUG TOU xooµou EnELOL Aa&pa xat 

~avEpa ouvwv TOLG sau.oG, ouµSOUAEUWV auTOLG Aa&pa 

xat OLa TOU VOOG au.wv xa.aAAaynv EXELV TOU nap' 

10 au.wv 'Aoaµ, xon.oµlvou xat ~OVEUOµEvou, nap' auTWV 

TU~Anyopouv.oG xat oLa~nAouµlvou .Q nvEuµa.LxQ xat 

~WTELVQ av&pwn~, TOV EaUTWV 'Aoaµ anoxTELVOUOL. 

13.1 <5s> ins. Ruelle; <Os au.av> Reitz. npoonv ... 
avnvEYXEV: fort. leg. npwnv ... avnvEYXE Ruelle. 

13.1-2 'Aoaµ ... xaAOUµEVOL Seel. Reitz., Fest., Schenke 
ut glossema Christianum. 

13 .2 TO sec 1. Reitz. 
13.2-6 E~vn ... Ewo&aL secl. Reitz., Fest., Schenke eadem 

ratione. 
13.4,7,8 Aa&p<;l Reitz. 
13.5 ouAnoaG corr. Ruelle: OUAAnoaG codd. 
13 .6 OElEas: fort. leg. ooEaG Ruelle. 
13.7 EnELOL emend. Reitz., Fest., Schenke: .6noLoL 

codd.; sec. Jung; TOLG µEv emend. Scott, qui et 
<TOLG OE> post Aa&pa ins. 

13.8 ouvwv coni. Reitz., Fest., Bousset, Schenke: 
OUAAWV codd.; fort. leg. OUAAaAWV Ruelle. 

13. 8-9 Aa&pa xat secl. Scott. 
13.9 xaTaAAaynv: anaAAaynv emend. Scott. nap secl. 

Reitz., Scott. 
13.10,12 xon.oµlvou xat ~ovEuoµlvou nap' au.wv et .ov 

EaUTWV 'Aoaµ anox.ElvouOL secl. Reitz., Fest., 
Schenke ut glossemata Christiana. 

5913. Jesus Christ drew nigh to Adam and bore him up 
60 11 1161 62to the place where those named photes dwelt before. 

And he also appeared to very powerless men by becoming a 
63 man who suffered and was subjected to blows. And he 

secretly carried off as his spoil the "photes," who belong 

to him, because he suffered nothing but instead showed 

death trampled under foot and thrust aside. And both now 
64and until the end of the world he comes, both secretly 

and openly, to his own and communes with them by counsel­
65ing them secretly and through their minds to get rid 

66of their Adam. By cutting off and slaying their Adam 

whose guidance is blind and who is jealous of the Man of 

spirit and light they kill their own Adam. 

https://TU~Anyopouv.oG
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14. TauTa 6E YLVETaL EWG 00 EA5~ 6 avTCµLµOG 

6aCµwv, 6La6nAouµEvoG a6TOLG xat 5EAWV WG TO npwnv 

TIAavnoaL, AEYWV EaUTOV utov 5EOU, aµopQOG ~v xat 

~uxfj xat owµaTL. ot 6E QPOVLµWTEPOL YEVOµEVOL EX 

5 TnG xaTaAn~EWG TOU OVTWG utou TOU 5EOU 6L6oaOLV a6TQ 

TOV C6LOV 'A6aµ ELG QOVOV, Ta EaUTWV QWTELVU TIVEUµaTa 

OW60VTEG <ELG> C6LOV xwpov OTIOUTIEPxat npo xooµou 

noav. nptv n 6E TaDTa TOAµnoaL TOV avTCµLµov, TOV 

,nAwTnv, TIPWTOV anOOTEAAEL aUTOU np66poµov ano TnG 

10 ITEPOL60G µuaonAaVOUG AOYOUG AaAOUVTa xat TIEPL Tnv 

Etµapµsvnv ayovTa TOUG avapwnOUG. ELOL 6E Ta OTOL­

XELa TOU 6voµaTOG a6TOU EVVEa, TnG 6LQ5oyyou o~,o­

µEvnG, xaTa TOV TnG EtµapµEvnG opov. EtTa µETa 

TIEPL060UG TIAEOVn EAaTTOV ETITa xat aUTOG EaUTOU 

15 QUOEL EAEUOETaL. 

14.2 6La6nAoUµEVOG corr. Reitz.: 6L' 00 ,nAouµEVOG 
codd. WG TO npwnv secl. Reitz. npwnv: TIPWTOV 
Scott. 

14.3 WV secl. Ruska, qui et aµopQOG in aµoµQOG 
emendare vult. 

14.4 QPOVLµWTEPOL YEVOµEVOL corr. Ruelle: QPOVLµWTEpov 
yEvaµEVOL codd. 

14.5 6L6oaOLV corr. Reitz.: 6C6WOLV codd.; 6WOOUOLV 
Scott. 

14.7 <ECG> C6Lov xwpov Reitz., Fest. onounEp: onou 
Reitz., Fest. 

14.11-12 in margine M prima manu scriptum: on' (sc. 
onµaLvE), cf. Ant.Lib. I.10-11, ed. I. Cazzaniga. 

14.13 opov: fort. leg. AOYOV Reitz. 
14.14 TIEPL06ous corr.: TIEPL06ou (Ruelle) vel TIEPLo6ov 

(Reitz.) codd. lauToO corr.: lauTQ codd.; <Tfj> 
tauToD Reitz. 
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14. And this will go on until the Mi'mi'c 67Daimon 
comes, since he is jealous of them and wants to deceive68
them as before, claiming that he is son of God, ugly 
though he is both in soul and body. B t bu ecause they have 
become wiser by their apprehension of Him who is truly Son 

of God, they yield up to him their Adam, yield him up to 
69death, and save their shining spirits by introducing 

them into their own realm, where they were even before the 
70

world. But before the Mimic, the Jealous One, dares 
71

these things he will first send his own forerunner from 

Persia, telling deceptive, fabulous tales and leading men 
72on about Fate. The letters of his name are nine, if the 

d ip• hth ong is• preserved, 73 in• accord with the pattern of 
74 h 75Fate. Ten, after seven periods, more or less, he 

will come in his own person. 
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15. xat ,au.a µovoL 'E~paLoL xat at tEpat 

'Epµou ~L~AOL TIEPL .oo ~W,ELVOU av8pwnou xat .oo 

oonyoO au.au utoo 8Eo0 xat .oo yntvou 'Aoaµ xat .oo 

oonyoO au.au av,LµLµou ,oO ouo~nµC~ AEYOV,OG tau.av 

5 EtvaL utav 8EOU TIAaV~. 

16. ot OE UEAAnVEG XaAOUOL <,a>v ynt<v>ov 'Aodµ 

'EnLµnata ouµ~OUAEUOµEvov una ,oO CoCou voO, ,ou,lo,L 

.oo aoEA~OO au.au, µn Aa~ELV .a owpa .oo ~LOG. oµWG 

xat o~aAELG xat µE,avonoaG xat .av EUoaCµova XWPOV 

5 bnsnoaG, nav.a EpµnvEUEL xat nav.a ouµ~OUAEUEL sOLG 

EXOUOLV axoaG VOEPaG· ot OE ,aG owµa.LxaG EXOVsEG 

µovov axoaG •nG EtµapµEVnG Elot, µnoEV UAAO xa.a­

OEXOµEVOLn oµOAOYOUVcEG. 

15.1 <ot> 'E~paLOL? 
15.4 AEYOV,OG corr.: AEYWVsOG codd. 
15.5 <xat> TIAaV~ Keil; acc. Reitz. 
16.1 xaAOUOL <.a>v corr. Reitz.: xaAOUOLV codd. ynt<v>ov 

corr.: yntov Ruelle ex codd. 
16.5 post bnsnoaG lacunam sign. Reitz., qui et ... <o oE 

ITpoµn8EuG, ,ou.to.Lv o voDG suppl.; ita vel ... <o oE 
NoOG nµwv> suppl. Fest.; nihil est addendum. 

16.7 Elot <noµnal> Reitz.; Elot <ooOAoL> Scott. 

15. And only the Hebrews and the sacred books of 
76

Hermes say these things, about the Man of light and his 

guide, the Son of God, and about the Adam made of earth 

and his guide, the Mimic, who blasphemously claims to be 

Son of God in order to deceive. 

16. But the Greeks call the Adam made of earth Epi­

metheus, who was counseled by his own mind, that is, by 

his brother, not to accept the gifts of Zeus. Since he 77

78fell, however, and had a change of mind, and searched 

for the realm of bliss, he explains all and counsels all 

for those who have ears of the mind. But those who have 

only bodily ears belong to Fate, for they neither grasp 
nor confess anything else. 



NOTES 

1The shape of the Greek letter omega (w) suggests the 
descriptions "round" and "bipartite." The reason for their 
inclusion is not so obvious, but it is probably in antici­
pation of correlating the letter omega with Ocean. Ocean 
was conceived to be a river that encircled the world; 
Homer describes the shield made by Hephaistos for Achilles 
as depicting Ocean flowing around its outer rim (Iliad 18. 
607; cf. also Herodotus 4.8). This fact accounts for 
omega's being called o,poyy6Aov. The explanation for 
oLµEpE~ is perhaps that Zosimos held Ocean to be a her­
maphrodite being. The alchemist Olympiodoros (who just 
may be identical with the Neo-Platonic commentator of 
Plato) cites Zosimos as saying that the sea is appEvo5nAu~ 
(Berthelot II, iv, 32, texte grec 89.19). The background 
for this odd, un-Greek conception is supplied by a state­
ment in Diodorus of Sicily (actually his source Hekataios 
of Abdera): the Egyptians say that "the ancients named the 
moist element 'Okeane,' which means 'Sustenance Mother'; 
but by some of the Greeks it is held to be 'Okeanos' (i.e., 
masculine)" (1.12.5). In classical Egyptian cosmogonies 
the primeval waters of Chaos are a divine syzygy, Nwn and 
Nwnt. Furthermore, Diodorus (1.12.6) goes on to say that 
the Egyptians consider Ocean to be the Nile, and the an­
cient Egyptians often depicted the god Nile as a man with 
pendulous breasts. 

2Literally, "according to embodied speech," that is, 
the language of corporeal humans as opposed to that of 
bodiless celestials. Compare the statement in 9.2-3 that 
"Adam" is a name derived from the language of the angels, 
and in 10.2-4 that the spiritual Man within the fleshly 
Adam has a proper name, which only Nikotheos knew, as well 
as a common one. The similarity of all these passages 
leads one to conclude that Zosimos derived them all from 
Nikotheos. See also 7.1-2. 

3That is, Saturn, each of the seven Greek vowels be­
ing paired, in ascending order, with one of the seven 
planets. Kronos and Ocean were brothers, both sons of 
Heaven and Earth (Hesiod, Theogony 132-138), and after his 
rebellious son released him from bondage, Kronos ruled 
over the heroes who dwell on the Isles of the Blessed at 
the ends of the earth "along the shores of deep-swirling 
Ocean" (Hesiod, Works and Days 167-173; cf. Theogony 215-
216). Clement of Alexandria (Stromateis 5.8.50.1) informs 
us that the Pythagoreans call the sea "the tears of 
Kronos." 

39 
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4 see also 10.5. Nikotheos was a (second century?) 
Jewish-Christian or perhaps secondarily Christianized 
Jewish visionary and prophet of some repute in Gnost~c 
circles for his revelations of heavenly secrets acquired 
during journeys into that realm. He was evidently con­
sidered to have traveled there at or in lieu of death, 
and, as the epithets xExpuµµEvo 6 here and aVEUPETOG in 
10.5, as well as 6La TO TEWG in 10.4, seem to intimate, 
Nikotheos was expected to inspire further revelations from 
his new home, and perhaps even eventually to return from 
his hiding place, probably in some eschatological c?ntext. 
The same traditions and expectations surround the figures 
of Enoch, Moses, and Elijah in intertestamental Jewish 
works of apocalyptic character, not to mention the New 
Testament, The work by or pseudepigraphically attributed 
to Nikotheos that Zosimos knew was plausibly the Revela­
tion of Nikotheos mentioned by Porphyry along with those 
of Zoroaster, Zostrianos, Allogenes, Messos, and nameless 
others, in his Life of Plotinus 16. This lost apocaly~se 
may originally have been Jewish (Sethian?) and only ~econ­
darily Christianized by Christian Gnostics (cf. sections 
13 and 14 of our tractate), for Porphyry merely states 
that the Gnostic Christians against whom Plotinus taught 
boasted possession of it. The Nag Hammadi tractates 
Zostrianos, which also claims the authority of Zoroaster, 
and Allogenes, which often mentions Messos, are likely 
to be those very works named by Porphyry. They too 
are revelations of heavenly secrets, and they are not 
Christian. For translations of them see James Robinson, 
ed., The Nag Hammadi Library (New York: Harper & Row, 
1977) pp. 368ff. and 443ff. Zostrianos and Allogenes 
are, like Nikotheos, seers to whom the revelations are 
made and who in turn reveal their secrets to the elect. 
Nikotheos is never mentioned in the Nag Hammadi codices; 
we know of his activities from the Untitled Apocalypse of 
the Coptic Gnostic codex Brucianus. There he is mentioned 
along with one Marsanes as one of the "perfect," one who 
had managed to speak--"with a tongue of flesh," it seems, 
though this is declared impossible--about the Father and 
his Monogenes who is Light (see 10.5-7 of our tractate). 
Nikotheos spoke about him; "he had seen him, for he is one 
who was there .... He revealed the invisible perfect Triple­
Power." See Charlotte Baynes, A Coptic Gnostic Treatise 
contained in the Codex Brucianus (Cambridge: the Univer­
sity Press, 1933) pp. 83-84 with note 7, which refers to 
Zosimos. Carl Schmidt, Koptisch-Gnostische Schriften, 
erster Band (Berlin: Akademie Verlag, 31962) pp. 341-342, 
translates "Nikotheos hat ... ihn geschaut, denn er ist 
jener," i.e., still there. There is an exceedingly frag­
mentary tractate under the name Marsanes in the Nag Ham­
madi library; it too, like the others mentioned above, is 
a revelation of heavenly secrets and, to judge from the 
remains, not Christian either. See Robinson, Nag Hammadi 
Library, pp. 417ff. 

5
The connection is not only that in Greek the word 

"ocean" begins with an omega, but also that in late an­
tiquity the word OTOLXELOV had come to designate any 
primal or fundamental world-originating principle, as well 
as a letter of the alphabet (so again in 14.11-12). Here 
the word is used of Ocean from the classical Greek cosmogo­
nies; 1.1-2 suggests the planetary rulers and demiurges; 
and 9 and 11.4 the four physical elements earth, water, air 
and fire. For this developed use of the word OTOLXELOV see 
Gal 4:3 and 9 and Col 2:8 and 20, to cite but the New Tes­
tament. 

6
The meaning of xa8anEp ... ~paoEw 6 is quite obscure; 

even Festugiere (La Revelation I, p. 264, note 6) despairs. 
This translation understands 'QxEavo 6 , 8Ewv ... an:opa and at 
µovapxLxat ... ~paoEWG to be a citation by Zosimos from the 
Nikotheos source, to whom xa8anEP ~noCv is Zosimos' ref­
erence, and that ~noC is the cited document's reference to 
an interpolated Homer (cf. Iliad 14.201, 246, and 302). 
Homer was well enough known not to need to be explicitly 
named; one might compare the 'ipse dixit' of the Pytha­
goreans. The description at µovapxLxaC would be Nikotheos' 
explanation of the function of YEVEOLG xat an:opa, both 
feminine. 

7
Or, less probably, simply "what is called," "the 

proverbial." So also in 1.7. 

8 
or, "the divine water." There is a play here, 

common elsewhere in the writings of the alchemists, upon 
the words 8ELOG "divine" (as Ocean was in ancient myth) 
and TO 8E[ov "sulphur," for which the alchemists used 
omega as a sign. See the list of alchemical symbols and 
shorthand notations prefixed to the manuscript Venetus 
Marcianus 299, our M, printed in Berthelot, Collection I, 
p. 104, fig. 3, right hand column, the third entry from 
the bottom. What exactly "liquid of sulphur" was chem­
ically is obscure to me; it seems to be sulphur in some 
fusible state, and its production required some apparatus 
because, whatever it was, it was "smelted from lead" (cf. 
the alchemical lexicon Berthelot I, ii, sub Voce 8Etov 
uowp, texte grec 8.13). Whatever the connection between 
sulphur and lead was, it was strong enough to warrant 
assignation of the same sign to both substances--the sign 
for the planet Kronos. See the alchemical sign-list of 
the manuscript Parisinus graecus 2327, Ruelle's A, repro­
duced by Berthelot, Collection I, p. 114, fig. 7, lines 
11-12. Lead was Saturn's metal; see Berthelot, ibid., pp. 
73ff. and, e.g., Origen's Contra Celsum 6.22. This 
"liquid of sulphur" or "divine water" effected the subli­
mation of metals from their ores; "it produces the trans­
formation; by its application you will bring out what is 
hidden inside; it is called 'the dissolution of bodies'" 
(Berthelot II, iii, 6, texte grec 61.1-3). Hence the play 
on "divine." See also Berthelot II, iv, 38, 42 with notec 
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3 and 4, 43-44, 46-47; III, vii; viii; x, 2-3; xiv, l; 
xv, 1-4; xvi, 10, 13; xvii; xxi, 1-2; xxv; xxviii, 8; 
lii, 2-4. 

9That is, under the influence of favorable astrolog­
ical conditions. See Ruska, Tabula Smaragdina, PP· 22-23 
and Festugiere, La Revelation I, p. 264, note 10, as well 
as what follows here. 

l0The reference is not, as Festugiere (La Revelation 
I, p. 265, note 1) points out, to the present (Zosimos'. 
own) treatise on apparatus and furnaces, but to a treatise 
already in existence. It may be identical with the xa~L­
voypa~Ca of Maria the Jewess referred to by the alchemist 
Olympiodoros (Berthelot II, iv, 35, texte grec ~0.19). 
The treatise was evidently of some age, for Zosimos refers 
to it as a writing of the ancients, and demurs to Theo­
sebeia's requests in her letters for information on appara­
tus by conceding his inability to treat the subject more 
authoritatively than this older treatise has, though he 
proceeds to set out briefly what he knows "in <;>rder tha~ 

11 

we may understand all that they (viz., the ancients! said 
(Berthelot III, xlix, 13, texte grec 234.1-10, not in~luded 
in this edition). This explains the respect that Zosimos 
shows for the treatise in the present section. zosimos 
refers to this treatise with a fuller title in 2.5. 

11 The conception of a personal genius in force here 
is astrologically conditioned in that the daimon governing 
the person and his success in enterprise--here alchemical-­
is considered to be influenced in its nature by the par­
ticular configuration, now beneficent, now maleficent,_of 
astral forces in effect at any moment. See the following 
note and 3.2-4 below. 

12 The word xp6vo~ as used here and in 3.2 below is a 
technical astrological term and refers to the time taken 
by each of the 360 degrees of the zodiacal constellations 
to rise through ascendancy. The impact of each "t~me" v:as 
colored by the particular planet or decan, called in thi~ 
respect the xpovoxpa,wp, whose power was aspectually domi­
nant for the period during which that degree was in the 
ascendant. Zosimos' point is that his opponents only ac­
cept the validity of the procedures for ~aLPL~al xa,a~~aC 
set out in the book in question when their da~mon, condi­
tioned by or identical with a maleficent xpovoxpa,wp, im­
pedes the success they had formerly enjoyed with their own 
methods under a beneficent one. When this latter condi­
tion returns, however, they revert to their former inde-
pendent stance. 

13 or, less personally, "of the Fate that is over 
them"--i.e., that controls them--or even, sarcastically, 
"of that Fate of theirs." In both these cases there would 
be a glance forward to what Zosimos says of these people 
in sections 3 and 4. 

14 The word play inherent in the use of E66aLµovCa 
here, viz., with the proper meaning "the state of being 
blessed with a good daimon" and hence "happiness," "good 
fortune," "prosperity," cannot be preserved in English. 
Note the continuance of this theme in 4.6, 6.3, 7.18, and 
16.4 below. The question of true happiness, one Fate­
controlled versus Self-controlled, material versus spiri­
tual, is the theme that links together all the various 
traditions that Zosimos cites in the rest of the tractate. 

15 I.e., alchemists, in this context. See also 5.1 
and note 19. 

16 See note 12 above. 

17 0 h .,. ( .r per aps it viz., these persons' daimon) 
changes their mind and they confess etc." 

18 I assume that the whole of this section is a cita-
tio~ from the Hermetic tract named in 4.2. The distinctly 
Stoic flavor of the passage argues in its favor; see note 
2 to the Introduction, andwith4.6-7compare 16.7-8, one of 
the Promethean sections. The passage 16.3-8 is Hermetic· 
it contains many close parallels to section 7. For paral­
lels in the Hermetic corpus itself, see especially 4.5 
and 7; 16.16; and Asclepius 7. 

19 see note 15. In late antiquity "philosopher" had 
come to encompass devotees of any mystical system of 
knowledge--Egyptian alchemists, Chaldean astrologers, 
Zoroastrian magicians; Neo-Platonists and theurgists; 
Gnostics and Hermetists: all were "philosophers." In fact 
philosophy in the forms and traditions of classical Greece' 
and religion in the late Roman period had totally coalesced. 

20 The meaning of lva6ALo~ is literally "within the 
c<?urtya~d gate" or_"in the court," the force of the expres­
sion being that philosophers, by their realization of kin­
ship with God through mind, the divine element awakened 
within them, pass the whole of their lives in the court of 
their Father, the divine King who is Mind. They are at 
home with themselves, there. 

21 h • f Te gi ts only seem fair, as Zosimos--or rather his 
Hermetic source--goes on to illustrate from the myth of 
Pandora. 

22 
See Works and Days 54ff., and the parallel passage 

T~eog?ny 558ff. Only µ~,E ... E~onCow 6.4-6 approaches 
c~tation of Hesiod (Works and Days 86-88); the rest de­
riv~s ultimately from moralizing Stoic propaedeutic alle­
gorization. The identification of Zeus with Fate for 
instance, was made already by Chrysippus in his b~ok On 
the Nature of the Gods (Cicero, De Natura Deorum 1.14.40-41; 
see also 2.24.63f.). Vergil (Aeneid 3.375-376) and the 
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author of the Hermetic Asclepius (27) follow this tradi­
tional exegesis. Cicero tells us that Zeno himself taught 
with respect to Hesiod's Theogony that Zeus and Hera and 
all the names of the other gods refer "per quandam sig­
nificationem to dumb and lifeless things" (De Natura 
Deorum 1.14.36). 

23 Prometheus. 

24 The text is insecure here. Most scholars accept 
W. Kroll's emendation au)I.Cas ("immaterialit~") for the 
manuscripts' avau)I.Cas• In view of the mention of an 
svau)I.Ca (~wn) in 5.4, however, it seems to ~e more plau­
sible, and simpler too, to correct to ~vau~Las here, and 
to consider sections 5 and 7.4ff. as.citations fro~ 01:e 
Hermetic tract. If a Hermetic treatise On Immater~al~ty 
were known, Kroll' s suggestion would have greater weight. 

25 The term µayECa, like the µayos who practices it, 
can mean either vile superstition and ground for oppro­
brium or theurgic power and mystic science, depending upon 
the user's viewpoint. A passage in Apuleius' famous Apol­
ogy in defense of ai:i accu~ati~n th~t he is a magu~ (25.5f:.) 
is particularly enlightening in this_re?ard. Zosimo~ pre 
sents us with two assessments of magic in regard to its 
value in overcoming Fate. "Zoroaster," the Magus par ex­
cellence, not surprisingly endorses its u~e (:.1-3) i .. 
Apuleius (Apol. 25.11) cites pseudo-Plato s F~rst Alc~b~~ 
ades 121E and maintains in Zoroaster's name that_µay~La is 
"high-priestess of heavenly powers" (26.2). ~osimos. Her­
metist condemns its use as needless (7.4-6) with a hint, 
perhaps, of the unstated purpose of making a virtue o~ 
legal necessity. In the eyes of Roman law, the practice 
of magic was either itself a crime or a seedbed for_a 
variety of criminal activities, not the least of which was 
lese majeste. zosimos' own evaluation seems t~ ~atch 
Zoroaster's· at least, the adverbial use of xaL in 7.4 
points in this direction. Egyptian respect for magic was 
ancient and quite ineradicable. Other documents fr~m the 
Egypt of this period agree with Zosimos: the Hermetic ~x­
tract 23 from Stobaeus (the Kore Kosmou 68) and a Berlin 
magical papyrus (Papyri Graecae Magicae, ed. Preisendanz, 
1.127). 

26 The Triad is evidently the Father, who is Mind, his 
Son the Logos born of Mind (see the following note), ~nd 
either ,o nav, the material ~osmos, or man a~ possessing 
mind. Such triadic formulations are common in th~ Her­
metica; for other examples, compare Corpus Hermet~cum 
8.2-3 and 5: God the Father, the All, and man; 13.18: 
God Logos and the All; and Asclepius 10: God, world, 
and 

1 

man. ~n another tractate (Berthelot III, vi, 18, 
texte grec 132.21-24) Zosimos illustrates an alche~ical 
procedure in which "a compositional monad results in ai:i 
inseparable triad" by remarking "and furthermore, a triad 

in union which produces a triad in distinction constitutes 
the world by the providence of the primal creative Cause 
and Demiurge of creation. That is why he (Hermes) is 
called Thrice-greatest, because he envisioned the created 
and the Creator triadically." Trinitarian speculation was 
not exclusively Christian. 

27 The "Son of God" is the Logos, who, as the expressed 
intention of the Creator's Mind, informs and suffuses the 
primal chaos of matter. In the Hermetic cosmogony Poi­
mandres (6) Mind is the seer's God (cf. Zosimos 12.9) and 
the ~w,ELVOs Aoyos born of Mind is Son of God. Elsewhere 
(Corpus Hermeticum 9.8 and 10.14) the world is called 
"Son of God," but that cannot be the reference here. The 
role of the Logos in Hermetism derives from Stoicism, and 
no influence from Christianity via the Prologue to the 
Gospel of John, for example, nor from Judaism via a pas­
sage like Psalm 33:6 (32:6 LXX), need necessarily be as­
sumed, though it is not out of the question. 

28 Eac h in• d'ivi 'd ua 1 soul. 

29 Or, perhaps, "to the Incorporeal One," t.e., God 
who is Mind. 

30 h . hTe Logos is t e messenger of Mind, sent to awaken 
the kindred faculty in men. Compare the role of Poiman­
dres in Poimandres 2-3, and the result in 27f. The idea 
of the Logos as messenger of God in Hermetism may owe 
something to the function of Hermes as ayyEA.Os for the 
court of Zeus in classical Greek mythology. 

31 That is, "man whose raw and inherent nature it is 
to suffer, to be passive," a nature the very opposite of 
that of Mind himself. Compare Corpus Hermeticum 12.11 
and note the parallel with Phil 2:6-7. Although a com­
parable statement is made of Jesus Christ in 13:3-4 in 
reference to the Passion (cf. 13.4), one need not follow 
Reitzenstein in excluding this sentence as a Christian 
interpolation. There is nothing in it which is not in 
accord with Hermetic theology. Festugiere, usually so 
wisely cautious in this regard, marks xat na,pt unaxouEL 
in 7.17 out as Christian interpolation, thinking perhaps 
of dependence upon Phil 2:8, but the conjunction of the 
Logos with the Will of God in creating the world in Poi­
mandres 8 argues against this supposition. 

32 or, possibly, taking nav,a as subject and not ob­
ject of yCvE,aL, "all that he wills comes to pass." So 
Ruska; but this is less likely, as it does not accord with 
the context here and conflicts with the similar statement 
in 12. 9-11. 

33 Each mind. 

340 r, "where he (the Son of God) was before ever he 
etc." 

https://ayyEA.Os
https://svau)I.Ca
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35 or translate passively "yearned after." 

36 Either the autnor of the Hermetic document Zosimos 
is citing has already referred to a world of light (cf. 
Poimandres 4-5, 6, 7) in an earlier section, or txstvo may 
simply look back to ,ov suoaCµova xwpov in 7 .18-19. Compare 
also 11.1 and 14.6-7. 

37 This Bitos is almost certainly identical with a 
Bitus twice mentioned by the late Syrian Neo-Platonist 
Iamblichus in his On the Mysteries of the Egyptians., In 
the first passage (8.4) Iamblichus re~arks about.their 
uranology that the Egyptians do not simply theorize, but 
"recommend that you make the ascent, bf means of the , 
sacred hieratic theurgy, through the higher and more uni­
versal regions that lie beyond Fate, to God the Creator, 
and have neither anything to do with matter nor any con­
cern for anything else, except only observance of the 
appropriate moment" (cf. Zosimos 2.1 with ~ote 9 and the 
danger implied by 2.8-9). "Hermes," Iamblichu~ goes on 
(8.5), "expounded this very way; the pror,ihet B~tus found 
it inscribed in hieroglyphic characters in shrines round 
about Sais in Egypt, and translated it for king Ammon. He 
handed on the name of God that extends through all the 
world. And there exist," he adds, "many other (viz., 
other Hermetic) compositions on this subject." The Her­
metic tracts from which Zosimos cites sections 4, 5, and 
7.4ff., as well as Corpus Hermeticum 13, are examples ~f 
just such other compositions. In the seco~d p~ssage'. in 
the context of discussion of the same "way --liberation 
from Fate by ascension and union with the supracosmic 
God--Iamblichus adds (10.7): "What is Good-in-itself they 
(the Egyptians) hold to be, on the divine level, the God 
who exists beyond conception, and on the human lev~l, 
union with Him which is what Bitus says, translating from 
the Hermetic b~oks." Bitos, or Bitus, if he existed, 
would have been like Manetho or Chairemon, a Hellenized 
Egyptian priest' and interpreter of native Egyptian tradi~ 
tions to the Greeks. The visionary author of the Hermetic 
tractate from which Iamblichus derived his information 
used Bitos' name as an authority to support the common 
Hermetic claim of derivation from long-lost or previously 
uninterpreted stelae of "Hermes," i.e., Thoth (the i~enti­
fication is implied already by Herodotus 2.138) •. R~i~zen­
stein (Poimandres, pp. 106-8) entertains the possibili~y 
that our Bitos may be identical with a certain Thessalian 
king Pitus to whom three spells are ascri~ed by the gr~at 
Paris magical papyrus (Papyri Graecae Mag~cae, ed. Prei­
sendanz, 4.1928, 2006, 2140) and with the Bithus of Dyr­
rhachium (in Illyria) mentioned by Pliny in his Nat. Hist. 
28.23.82 for his recommendations on dealing with mirrors 
tarnished by the look of a woman during menstr~ation •. 
Both identifications seem untenable to me. Reitzenstein 
(Poimandres, p. 104, n. 1) also suggests comparison of the 
tablet Zosimos claims Bitos to have written with the 

"Ophite" diagram discussed by Origen in his Contra Celsum 
6.30-32, and both Scott (Hermetica IV, p. 130) and Festu­
giere (La Revelation I, p. 268, n. 1) assume that some 
sort of picture is meant here. But this need not be the 
case. Bitos "wrote" his tablet, and Iamblichus states 
that the prophet translated documents in hieroglyphic 
characters. Furthermore, Ruelle's emendation Kt~n,os for 
the manuscripts' xat Bl,os, though unacceptable, is in­
structive for suggesting comparison with the Tablet of 
Kebes. That document poses as an interpretation of an 
ancient tablet with a strange scene depicted on it, but 
is not itself a picture. A nlva~ is, in any case, a writ­
ing board, and the word does not prejudge what is written 
upon it. It may be that "Tablet" was the title given the 
work written in Bitos' name--a title chosen to lend an air 
of hoary antiquity to the work. 

38 h' ,Tis passage is difficult because it is so ellip-
tical. It seems to be saying: Look at the tablet that 
Bitos wrote, and (what) Plato and Hermes (wrote, and you 
will find) that etc. Festugiere (La Revelation I, loc. 
cit.) takes up Reitzenstein's proposal (Poimandres, p. 
104, n. 1) to assume that a chain of dependence is implied 
here, viz., Bitos upon Hermes, and Hermes upon Plato. The 
first link is certain, but the second is not. In Zosimos' 
mind the dependence was of Plato upon Hermes (equals 
Thoth), not the other way round; the epithets "thrice­
great" and "infinitely-great" attached to Plato and Hermes, 
respectively, indicate the succession Zosimos presumes. 
The author of the Hermetic tract in Bitos' name may ac­
tually have depended upon Plato, at least partially and 
perhaps explicitly, for the statement in 8.3-5. In the 
Phaedrus 274Cf. Plato has Socrates report that he has 
heard that "one of the ancient gods," Theuth, discovered 
the use of numbers, geometry, astronomy, and most impor­
tantly, the alphabet; in the Philebus lBBf. alphabetic 
innovations are credited to "a god or some god-like man" 
whom Egyptian tradition says was Theuth. "Bitos" may have 
derived his equation of Thoth with the first man from 
Plato's reference to a "god-like man," but his knowledge 
that such was his designation "in the original hieratic 
language" (8.3) came from "Hermes." See the preceding 
note. Alternately, the reference to Plato and Hermes may 
be an aside by zosimos. 

39 The word "hieratic" (i.e., "sacred, priestly") re­
~ers, as the context here and the passage from Iamblichus 
inn. 37 show, to the most ancient form of the Egyptian 
language, the hieroglyphic pictographs, and not the script 
called hieratic derived from it. Egyptian is held to have 
been the first written language, because Thoth, as we saw, 
invented the alphabet. 

4oTh a t is,' th e b oo k s con t aining' ' this• in' f ormation,• 
specifically, as what follows shows, the Septuagint, in 
particular of the book of Genesis, and allegorical exeqesis 

https://28.23.82
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based upon it. See, for example, Josephus, Jewish Antiq­
uities 1.34 and Philo, Legum Allegoria 1.90. That the 
first man was "the giver of names to all corporeal beings" 
is reminiscent of Gen 2:19. It is possible that the 
Hermetic Bitos-document was the source of all this section 
and perhaps the following one as well, and not Nikotheos 
or one of Zosimos' "Hebrew" sources; see notes 2 and 5 to 
the Introduction. The Hermetic cosmogony Poimandres (18), 
after all, cites Gen 1:28, and Jewish influence elsewhere 
in the Hermetica is common. 

41 Evidently Ptolemy II Philadelphus, by whom, accord­
ing to legend (the Letter of Aristeas especially) the 
translation known as the Septuagint was commissioned. 

42 There is a play on words here impossible to pre­
serve in English, namely, on the fact (noticed by Plato, 
for example: Cratylus 407E), that the name of the god 
Hermes is very similar to the verb tpµnvE6ELV "to trans­
late, to interpret." Hermes' Egyptian counterpart Thoth, 
a god of learning and skilled in speech, is described 
above as "the interpreter (tpµnvE6 6 ) of all that exists" 
(8.4). See also 8.7 of Adam's name and 16.5 of Prometheus­

Epimetheus. Festugiere (La Revelation I, p. 268, n. 5) re­
gards the manuscripts' 'Epµnv in 8.11 as impossible and 
adopts Scott's emendation tpµnvEa. Of course, in a purely 
Jewish context the reference to Hermes would be unthink­
able, but if the source is Hermetic, the difficulty dis­
appears. Hermes was the hermeneute par excellence. For 
an interesting parallel see Acts 14:11-12. 

43 In late Jewish circles Hebrew was, not unnaturally, 
held to be the language spoken by the angels; cf. 1 Cor 
13:l and 2 Cor 12:4. 

44 see note 5. 

45 Unfortunately for the scheme of initial letters in 
force here, the word "earth" in Greek does not begin with 
a delta; hence the jugglery. 

46 There must be a lacuna here, for four elements were 
mentioned in 9.4 and the explanation of the second A in 
the Greek form of Adam's name is missing. It must have 
involved correlation with the arctic north (apx,os) and 
somehow with water, however an alpha might have been eked 
out for that element, since the Greek word for water (uowp) 
lacks the appropriate initial letter. Perhaps the scribe's 
eye jumped over the clause involving the second A, and it 
would thus only be coincidence that the Hebrew form of 
Adam's name lacks the very letter in question. The acros­
tic puzzle worked out here is in any case possible only in 
Greek. See also 2 (Slavonic) Enoch 30:Sf.; Philo, De Opi­
ficio Mundi 51; and the Sibylline Oracles 3.24-26. 

47 That is, the sun. The order of the planets 
followed here is the moon, Mercury, Venus, the sun, Mars, 
Jupiter, Saturn--the most common one. 

48 That is, the body. According to Gen 2:7 God 
"moulded" (sn.11.aoEv) Adam's body out of dust from the 
earth, and Hephaistos "moulded" the body of Pandora "out 
of earth" (Hesiod, Works and Days 70). Note also that 
Plato, in his famous image of the soul as comprising a 
man, a lion, and a many-headed beast (Republic IX, 588Bf.), 
repeatedly uses this verb to describe the various stages 
in the construction of his fantastic man, and then, at the 
last stage: "Now mould around (n:Epln;.11.aoov) them (the lion 
and the many-headed beast) on the outside the likeness of 
one, that of the man." 

49 The inner Man, a purely spiritual being, naturally 
ha:3 a "real, true" name as well as the "common" name that 
tonsues of flesh in our material world's language have 
named him. Compar~ the distinction made, evidently by 
Nikotheos, between an svowµo 6 and an aowµa,0 6 ~paoL 6 in 
section 1 with note 3 ad loc. Plato's distinction between 
names embodied in sounds and a6,o EXELVO o so,Lv ovoµa the 
"actual," "real," or "natural" name (Cratylus 389D-390A; 
cf. also 390D-E) and between what men call things and what 
gods call them (Cratylus 391D-E) may be the ultimate source 
for the idea. The Naassenes, according to Hippolytus 
(Elenchos 5.7.lf.), held that Kaulakau was Adamas, the 
primal, heavenly Man, Saulasau the mortal one below, and 
Zeesar the Jordan that flows upwards. The three names de­
rive from Isaiah's mocking gibberish, Isa 28:10. "This," 
the Naassene account goes on, "is the hermaphrodite Man in 
all man, whom the ignorant call Geryone the three-bodied" 
(5.7.4). Compare also the Nag Hammadi Gospel of Philip 
(codex II, 3: p. 56.3-4) and the obsession with knowing 
the "authentic name" evident in the magical papyri. 

50 see 1.4 and note 4 on Nikotheos. Our Naassenes 
(Hippolytus, Elenchos 5.7.2) spoke of "a kingless genera­
tion begotten above, where dwell Mariam the one who is 
sought for (n ~n,ouµEvn) and Jethor the great sage and 
Sepphora the one who sees and Moses, whose begetting was 
not in Egypt." These legendary seers and prophetesses, 
Moses and his family, are now, like Nikotheos, denizens of 
heavenly realms as members of "the kingless generation." 
Documents like the Assumption of Moses attest the early 
development of this pattern. Jesus' "resurrection" and 
continued inspiration of his followers by his spirit are 
on the same prophetic trajectory; that the Son of Man, 
like Enoch, or Moses, or Elijah, was "hidden"--in hiding-­
and "could not be found" was a common motif in Jewish Mes­
sianic speculation. See also Gen 5:24 LXX of Enoch: "he 
could not be found (oux nupCoxE,o), because God translated 
him." Deut 34:6 is the source of the legend in the case 
of Moses: his grave could never be found. 
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51 There is once again a play on words here impossible 
to preserve in English. A common Homeric term for man, 
~WG is held to derive from the word ~WG, contracted fr~m 
~do;, "light." The derivation is signific~nt for Gnosti­
cism since the primal Man is commonly considered to be 
light as originating from the world of light, but ety­
mologically the two words are unrelated. See also 11.1; 
13.2, 5, 12; and 14.6. 

52 zosimos 1 or his Nikotheos-source, is playing upon 
the well-known triple significance of nvsuµa., "wind," 
"breath," and "spirit." In the Garden of Eden Phos, a 
nvsuµa.cLXOG &v6pwno 6 (10.2-3), rides the.wind whose natu:e 
is akin to his own. Spirits and unembodied souls dwelt in 
the air. Compare, for example, the complaint of souls 
about to be embodied in the 23rd Hermetic extract ~rom. 
Stobaeus (the Kore Kosmou 36): "What a wretc~ed thing.i~ 
will be for us to have to bear hearing our kindred s~irits 
blowing (or, breathing: ~uowvcwv) in the air!'.' The idea 
stems from Orphic conceptions of the soul; Aristotl~ (De 
Anima 41ob19) reports that in Orphic poems o 7pheus is 
represented as teaching that "the soul of beings that 
breathe enters them from the universe borne along on the 
winds." The fact that in Gen 2:7 LXX God is said to have 
"breathed" or "blown into" (e:vs~uonosv) ~dam's fac~ "~ 
breath of life" would, to one familiar with Hel~enisti~ 
philosophies, stimulate such speculation, espe~ially since 
the Gnostics interpreted Gen 3:21 of the embodiment. Com­
pare also John 3:8 co nvsuµa. onou 6EAEL TI\/EL.i~ its con~ 
text, and Jesus' method of conferring the spirit upon his 
disciples in 20:22. 

53 The only conceivable antecedent is .a OcOLXELa., but 
here the "elements" are the four physical elements out.of 
which Phos' body is composed (11.4). They must, as Reit­
zenstein saw, be the archons, the planetary rulers who are 
the agents of Fate. Perhaps Zosimos' Nikothe~s-source 
mentioned them explicitly in a passage preceding that 
which Zosimos is citing. 

54 The term dvE\/EPYTl•OG means "without e:vspyELa." in 
the Aristotelian sense of that word, that is, "without 
expression in act," "unactivated," "unac~ualized:" Here 
the meaning would be that Phos, before his embodiment, 
existed in a purely potential state and lacked the modes 
of self-expression proper to the planetary ruler~ and 
their body derived from the elements. In the Po~mandres 
24-25 the soul, in its reascent through the spheres at 
death 1 leaves behind it, "inactive" (dvEVEPYTl•O\/) now, 
every gross and vicious state of being with which t~e 
planets had clothed it in its descent through them into 
birth. 

55 Hesiod (Theogony 521-522) says that Zeus "bound 
(6nos) wily-minded Prometheus with galling (or, possibly, 

inextricable) bonds, grievous fetters (6soµoCs)" in ref­
erence to the Titan's crucifixion upon Caucasus. Pandora 
is never called a "fetter." After the account of her 
creation in 570ff., however, there is another reference 
to Prometheus' bondage. Zeus "confined him under con­
straint (un· dvdyxn 6 : cf. Zosimos 11.1-2) with a great 
fetter" (615-616). This could be understood to refer to 
Pandora. 

56 Prometheus' name means "Forethinker"; Aeschylus 
(cf., for example, Prometheus Bound 85-87) already plays 

upon its connection with npoµn6sLa. "forethought," fore­
sight." Because of his brother Epimetheus' ("After­
thinker's") disobedience of his advice in the matter of 
Pandora Prometheus falls into bondage to fleshly existence. 
But his fate serves as an exemplar to those that possess 
mind; see 16.3-5. The allegorization of the two brothers 
as two facets of the single man, hindsighted flesh and 
foresighted spirit, follows naturally from the signifi­
cance of their names. 

57 see 7.12f. and notes 27 and 30. 

58 or "reveals himself to each (viz., individual 
mind)." For another example of the use of an active form 
of ~a.Cvw with middle meaning, see Papyri Graecae Magicae 
(ed. Preisendanz, 1.90), ~a.Cvs µoL, 6ss. The more normal 

middle form occurs in 13.2 from another source. 

59 " • • d h. lf "Or even JOine imse . 

60 That is, back to Paradise. The first sentence of 
section 13 represents a form of the legend, best known 
from the version embedded in the Acts of Pilate (see 
Hennecke-Schneemelcher-Wilson, New Testament Apocrypha I, 
pp. 470ff.), of the rescue of Adam by the triumphant 
Christ in his descensus ad inferos. The original context 
for this late and watered-down orthodox version is the 
late Jewish soteriological Adam-speculation and ascen­
sional mysticism that developed during the course of the 
Hellenistic period (compare the role of Sophia as libera­
tor of Adam in Wis 10:1-2) and deeply affected incipient 
Gnosticism, as well as Paul (see Rom 5:12-21, 1 Cor­
inthians 15, especially 20-28 and 44-57, and 2 Cor 
12:1-6--his opponents boasted of the same experiences). 
In our Nikotheos document the Hades is our material world 
tyrannized by Fate and Adam is Phos, the inner Adam 
trapped in the body (note Paul's reluctance to specify 
whether his vision took place in or out of the body), 
not the corporeal Adam. The contrast of Adam to "very 
powerless men" in 13.3 makes this a certainty. Eric 
Peterson in a very interesting article ("La Liberation 
d'Adam de l' 'Avdyxn" in Revue BibZique 55 [1948] pp. 
199f.), shows that the Jewish prayer preserved in two 
recensions in Preisendanz' collection of magical papyri 
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(1.195f. and 4.1167f.) and the so-called "Mithras-Liturgy" 
(4.475f.: see now the edition by Marvin Meyer in this same 
Texts and Translations series) as well, stem from the same 
background. In the Mimaut papyrus (Papyri Graecae Magicae 
3.144) the reference to Adam is explicit. Reitzenstein, 
Festugiere, and Schenke all mark out much of this section 
as Christian interpolation, but, if there is any at all, 
it is better accounted for as a secondary christianiza­
tion of the Nikotheos document itself by Christian 
Gnostics--a process to which the Nag Hammadi tractates 
(Eugnostos the Blessed and the Sophia of Jesus Christ, for 
example) have made us more sensitive--than as a later 
Byzantine Christian interpretation of Zosimos' work, as 
Reitzenstein (Poimandres, p. 105, n. 4) holds. The dace­
tic character of the Christology of this section and the 
integrity of the following one both tell against such a 
supposition. 

61 Teh inner• 1'1g h t-men, par t. 1c 1es o f Ph os. See n. 51. 

62 Before their embodiment. In the Hermetic version 
in 7.18f. Nous plays a personal (cf. "our Mind" in 12.9), 
salvific role analogous to that of Jesus Christ here. See 
also 14.6-8. 

63 see 7.16 and n. 31. Here, however, naan.6G is not 
a general description, but refers specifically to the 
Passion, as panL!:6µEvoG shows: compare Mark 14:65 "the 
servants struck him blows" and 15:19 and parallels. In 
the Acts of John 96 Jesus tells his disciples: "Yours is 
this passion of the Man which I am about to suffer." The 
Passion was real, but only for the corporeal Jesus; the 
immaterial Jesus, the spiritual Man, suffered nothing 
(Zosimos 13.5). In the Acts of John John witnesses the 
crucifixion and runs away, but in a cave on the Mount of 
Olives hears the truth from his Lord's disembodied voice 
(97). Compare also the grossly docetic Christology of­
fered in 93. 

64 I have reluctantly accepted Reitzenstein's emenda­
tion tnELOL for the manuscripts' T6TIOLOL, reluctantly be­
cause T6TIOG is a technical term in Gnosticism for the "re­
gions" of the Demiurge's cosmos, or for the Demiurge him­
self: see, for example, Clement of Alexandria's Extracts 
from Theodotus 34.1-2; also 37.1 and 4.2. Such a refer­
ence would be quite apposite here, but I cannot work it 
in; the context seems to demand a verb. 

65 Literally "to make exchange for." xaTa;\.,\ay~ cannot 
mean "reconciliation" here as it does in the New Testament. 

66 The text has simply an indefinite nap' a6.wv in both 
cases. The reference must be back to 11.3 where the same 
prepositional phrase occurs, that is, to the planetary 
archons. It is possible, but less likely, that nap' a6Twv 
is equivalent to nap' a6TOLG and means "that they (the 
"photes," the inner men) bear with them." 

67 In Gnostic systems the evil Demiurge consistently 
imitates the patterns of the world beyond him. The root 
idea of imitation is Platonic, but for the Gnostics the 
oemiurge is not, as for Plato, good, but bent upon decep­
tion and enslavement. In the Apocryphon of John (I cite 
the long recension of Nag Hammadi codex II, 1 in S¢ren 
Giversen's edition Apocryphon Johannis [Copenhagen: Munks­
gaard, 1963]), the "imitated spirit" stands in opposition 
to the "spirit of life" and leads the souls of men astray 
(74.7-75.11). Ialdabaoth creates Fate in jealousy of the 

world of light that surpasses him in knowledge and glory 
to deceive and enslave the cosmos to ignorance and obliv­
ion. He seeks to destroy Noah and the whole generation 
"that does not waver" with a flood, but fails, and so 
sends his angels to the daughters of men to sow their evil 
seed in them. Failing again in their attempt, they create 
"a spirit which imitates the image of the spirit (of life) 
which came down (from the world above) in order that the 
souls through this might be defiled, and the angels changed 
themselves in their likeness according to the image of 
their (the women's) husbands, and filled them with the 
spirit of darkness and wickedness which they mingled in 
them .... They took women and they engendered from the dark­
ness sons after the image of their spirit, and they closed 
their hearts and they were hardened through the hardness 
from the imitated spirit until now" (75.31-78.11). From 
this passage it is obvious that this speculation about the 
evil, imitating spirit is a development of the post-
Persian period Jewish concept of an "evil inclination" 
(V~ '7;:f~) and a "good inclination" (::J.b iif~) struggling for 

domination in the hearts of men. See, ror example, Sir 
33:13-14; Testament of Gad 5:3, Asher 1:3, and Benjamin 
6:lf.; Damascus Document 2.14f.; Bereshith Rabba 27. In 
Judaism, however, both spirits are created by God--a 
problematic view, to say the least. The Apocryphon of 
John's connection of the creation of the counterfeit 
spirit with Noah's generation is not fortuitous, but 
points up the original Jewish background of the idea, 
statements in Gen 6:5 and 8:21 that the "inclinations" or 
"intentions" in men's hearts were always evil. The Pistis 
Sophia preserves the Greek form av.CµLµov nvsOµa. There, 
as in the Apocryphon of John upon which it is probably 
dependent, the "mimicking spirit" is an instrument of Fate 
in man (cf. Zosimos 14.10-11); its purpose is to awaken 
sinful desires (chaps. 111-112). It accrues to the soul 
by making itself a perfect resemblance (131). 

68 
In the Garden as the Serpent. The Serpent mimicked 

God (Gen 3:1 as against 2:16-17) to mislead Eve and so 
brought about Adam's fall. For the Antichrist as Deceiver 
see especially 2 John 7. 

69 
See note 51. 

https://75.31-78.11
https://74.7-75.11
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70 Either "before (the foundation of) the world" or 
"before (their coming into) the world," which amounts to 
the same. See 11.1 and 7.19-20. 

71 That is, before he comes claiming to be Son of God. 

72 Reitzenstein and Festugiere plausibly suggest 
Mav~xatos as the solution to the riddle. But why this 
caustic polemic against Mani? The explanation may be, in 
addition to the reason suggested in the Introduction (p. 
5), that the community in which the Nikotheos document 
originated was connected somehow, if not identical, with 
the Babylonian Jewish-Christian baptist sect i.n which Mani 
had been raised and with whose members he suffered a vio­
lent breach over the revelations that formed Mani's inde­
pendent calling. The Cologne Mani-Codex has revealed that 
this sect was Elchasaite (see Albert Henrichs' article 
"Mani and the Babylonian Baptists: A Historical Confronta­
tion" in the Harvard Studies in Classical Philology 77 
[1973] pp. 23ff.), and Elchasai has much in common with 

Nikotheos. Broadly speaking, both were visionaries and 
apocalyptists (for Elchasi see fragment 7 from Hippolytus, 
Elenchos 9.16.2-4 in Hennecke-Schneemelcher-Wilson, New 
Testament Apocrypha II, pp. 745f.); more specifically, 
both concerned themselves with escape from the evil influ­
ence of stars and Fate and communicated mysteries that 
could not be "interpreted" (Elchasai fragment 9 from Epi­
phanius' Panarion 19.4.3). Elchasai's teachings were car­
ried to Rome by a certain Alcibiades, a native of Apamea 
in Syria; they had, he claimed, been delivered to Elchasai 
by a pair of gigantic angels, the Son of God and the Holy 
Spirit (fragment 1 from Hippolytus 9.13.1-3). The Niko­
thees document might, then, have been a product of this 
evangelization of the west. The author of the Johannine 
Apocalypse was roughly Elchasai's contemporary--Elchasai 
began to preach in the third year of Trajan's reign (A.D. 
101) according to fragment 2 (Hippolytus 9.13.3)--and 
perhaps Nikotheos' also. He, like them, was a seer and 
apocalyptist in the Jewish-Christian tradition. Compare 
the riddle here with that on the name of the Beast in the 
Apocalypse 13:18. Mani did indeed make great claims for 
himself, to be the IlapaxAn,os promised by Jesus in John 
14:16-17 and 26, for instance (see Hegemonius, Acta 
Archelai 34), and the fantastic Manichaean cosmological 
system could easily be characterized as µu&onAavos by an 
opponent. 

73 The diphthong could be counted as one letter in­
stead of two, especially since diphthongs were often 
written that way (-E for E~, to choose but one example). 

74 That is, "matching the pattern of the word 'fate'" 
which has nine letters in Greek (stµapµEvn), including a 
diphthong. The author may, however, also be continuing 
his effort to connect the deceptive teachings of his oppo­
nent Mani with the operation of Fate (14.10-11). 
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75 
This must be the Mimic Daimon, not the Son of God; 

see the Introduction, p. 5 and note 21 there. The Anti­
christ's forerunner comes first and initiates the period 
of "Messianic woes" (compare Mark 13:5-6, 14, 21-22 and 
parallels, and the Johannine Apocalypse 13), after which 
the Evil One comes himself, openly, with the same mon­
strous claim and purpose (see 2 Thess 2:3-12, especially 
7-8, and the Apocalypse 20:7-8). The seven periods prob­
ably refer to the Iranian conception of the progress of 
creation in millenia of struggle between Good and Evil 
toward the final triumph of the former; see Plutarch, De 
Jside et Osiride 47 (370B-C) and the Pahlavi Bundahish 
1.20. The ugliness of the Evil One in body as well as 
soul (14.3-4) is similarly Iranian (Bundahish 1.11 and 3.9 
where his body is a lizard's). 

76 
see note 2 to the Introduction. 

77
Prometheus, not Epimetheus. It is Prometheus, the 

spiritual man, who suffers bondage in the flesh for the 
stupidity of his mortal brother. See 12.1-9. No lacuna 
is necessary in 16.5. 

78 
or, "repented," but µE,avonoas plays upon the fact 

that Prometheus is vous and signifies not so much repen­
tance here as a new orientation of mind, a concentration 
upon its original state that involves it in disenfran­
chisement from matter and a return to the "realm of bliss" 
beyond Fate. 




