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TOY AYTOY ZADIMOY
NEPT CPTANQN RAT KAMINGON
I'NHETA YIOOMNHMATA HEPT TOY Q ITOIXEIOY

1. td o otoixelov orpoyydiov T& Sipepde, o
dvfinov T 2p6SuR Kpdvou Tdvy watd THV Evowuov ppdoLv’
HaTd Yap Thv dodpatov &aio T éortiv dvepufveutov &
wdvog NuudBeog <d> uempuupudvoc olssv. . nati &8 Tiiv
Evouwiov td AeyOuEvoy 'Qusavég, Sedv, onol, ndvrwv
YEVEOSLE ual onopd* uoddnep gnolv, af wovopxLual Thic
tvosuou epdoswg, IO 68 Aeyduevov péya nal Savuaotdv
w orolyelov nepLéxer T8y nepi dpydvoy Déatog Jelou
Abyov nal wanlvev nocdv pnyoviwdy woal EnAdv mol

anAde ndvTov.

Tit.

2-3: verba ita dividunt Scott, Pest.; IOEPI OPrANQN
KAT KAMINGN T'NHITA YIIOMNHMATA * IIERPI TOY { BTOIXEIOY
Ruelle, Ruska.

in margine M atramento cano & Ay {Adyoc coni. Ruelle)
nbdog scriptum sign. Ruelle. 1t ante otpoyyOiov add.
Reitz., Pest.; otpoyyOiov <8v wal> (td exciso)
SLHEPEC Scoti.

& Reitz. et omn. edd.: & Ruelle. ‘

fort. leg. wexpupnévog Ruelle: acc. Bidez—Cumont:

<b> ueupunpdvoc Reltz., Fest., & codd.; 57 Fest.

rat dnAdv secl. Ruelle. . .
mdvtey corr. Fest. Zosimi tractatu {(Berthelot text.
gr. 247.1-2) collato tit. EPMHNEIA NEPI IDANTHAN AIIADED
KAL IIZPI TOQN OQTON inscripto: nacév M.

BY THE SAME ZOSIMOS
ON APPARATUS AND PURNACES
AUTHENTIC COMMENTARIES ON THE LETTER OMEGA

1. Round Omega is the Bipartite letter,1 the one that
in termg of material language2 belongs to the seventh
planetary zcne, that of Kronos.3 For in terms of the im-
material it is scmething else altogether, something inex-
plicable, which only Nikotheos the h:i.dden4 knows.- In ma-
terial terms Omega is what he calls "Ocean,> it says, 'the
birth and seed of all gods,'" as he gays, "the governing
principles of material 1anguage.”6 What he calls7 the
great and wonderful letter Omega heads the section on
apparatus for the liguid of sulphur,8 furnaces of all
sorts, mechanical and simple alike, and all matters in

denaral.
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2. ZdoiLuog GsoveBeln el efn del. af waroLyal
xatapagai, & yOvat, elc YAevaoudv énoinoav THv nepi-
naivav BtBlou; noliol ydp edpdveray EoxnudTEr mapd
ol t8lov Satuoviou émLtuyydveiv Ty naLbLuﬁv Exieho~

5 . ocav wal THv nept waplvov ual Sovdvay BlBAov dg oln
oloav &Andf. wal oUBelc léyog adTodC GROdSELUTLHAG
EneLoev StL GAnBeLd foruy ef M adtdg B L8Log atTdv
Saluwy, natd tode ypdvoug Tfic adtiv slucppdung HETA-
Bxndelg, napaiefdvrog adrodc nanonoLod 5¢, efnev.

10 ual tiic téyvng ual g ebdainoviag adthv ndong
noAudelong, uai 4@’ éudtepa TRpondviwy Ty adTEy Thyn
fnpdtev, pdiLe &k T6v Svapydv Thg elpapudvnc albudv
dmobe lEewv duoAdynoav elval t. nal uet” gxeivov v
npdrepov £ppdvouv.

2.1 e efn &el corrvexi: guneLacLt M; edder del K; fort.

leg. xalpetv Ruelle dubitanter; ef Sidyeiv Fest.;
- eln<ueprel<v> &el Scott. naLpLrol corr,: MepLual MK,

2.9 naparafdvtog aditole xanomoLod 6€, elnev: adtodc corr.
Scott, Fest,: aGiob M; &5¢ M: aluovog Scott, Fest.;
elnev correxi: elnetv M; Eneicev corr. Fest,: napd -~
Aafev aldrdv, wanonorolooy SE elndv Ruska emendatione
Pfeiffer accepta.

2.14 topdvouv M: uategppdvouy Scott, Fest.

i9

2. Zosimos to Theosebeia, may it be well with you
always! The matter of tinctures to be effected at pro-
pitious_times9 has brought ridicule upon the book On Fur-—
naees,lo.lady. For many persons, once they have acquired
the favor frow their daimon +o succeed with these tinc-
tures, have ridiculed even the book oOn Furnaces and Ap-
paratus as not being true. And no argument, however much
proof it offers, convinces them that it is true: they do
not admit it unless their daimonll itself tells them so--
when it is transformed in the course of the changing

12'0f thair fatel3 and a maleficent one takes them

times
over. And so, when their skill and all their successl4
are frustrated, and +he same formulas, whatever they
might be, turn out first one way and then the opposite,
then reluctantly, with clear procfs from their fate, they
confess that there is some truth to it, even for those

formulas they pPreviously thought highly of.
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3. &\ ob Touobror obu &nodewtéol olre wapd
oty ofiTe wLioudpolg Svdpdrore ' mdAwy yap TV vpduav
cxnuattoaévrmv wotd tobg Aemtolg ¥xpdvoug HoAdg Hal
Tol Sarpoviou omudrun&g.aﬂroﬁg ehepyeToOvrog, mAALY
netopdiietal &’ étépav dupolroylov, TV THOT EQWY
Evapyhv npavudrmv ndvtev Asinoudvor, ndvrors T
etucondvy duoroudolbutec ual slc TAC AEyousvog Mot
efg Td évavttq} un&&v grepov TV OWUAT LHEY povTalo-
REVOL, &AAE ThHv stuopudvnv. '

4. tode ToLolGtouc S8 dvBpdnoug & “Epufig gy T
Mepl oloewyv EndAct &vbag, tiic elugppéwng udvoug
Svtac noundc, wndEv thHy doapdTov gavtoaloudvoug, WITE
abtfiv ThHv elpopudvnv thv adtodg &Gyouvoav SLunatlog,
&AMG [tobg] duopnuobutac abrfic Td cwnaT Lnd, waLdeutl-
pra, wail THv edbatudvav albtfic Eutog <undév> dAko
gavtaloudvoug.,

AemtoUge M: fort. leg. €éuienvolg Ruelle.

petafdiieTar M: fort. leg. peTafdAriovral Ruelle; acc.
Scott.

tae Aeyompdvag (scil. Sworeylag vt vid.) M: fort. legq.
td Acydpeva Ruelle; an Td <be’ fudv> reydueva? Scott.
&duoag M: fort. leg. dvoug Ruellie. uduovg M: udvov
Reitz. .

mounde M: fort. leg. mounéog Ruelie. wite M: wndeé
Reitz.

Thv adtodg corr. Reitz.: Tobdg abtobg M. 0TV, ..

Sunaloe M: <mepl> adThv...Stuaiovg Keil apud Reitz.; -

adTiVv ... 5tralog <dmnolapfdvovtac> Scott.

tobg secl. Reitz., Fest., recte.

an c0BOLpOVLEV? Fest. wnd&v ins. Reitz., Scott,
FPest.; cf. 16.7.

21
l

3. But pecple like this are unacceptable both to God
and to men of philosophy.l5 Mo sooner do the timeslﬁ'take
on favorable forms with the passage of minutes and their
daimoen treats them to some material advantage, than they
changel7 to the other opiniocn again, forgetting all
the former clear proofs. They are always following Fate,
now to this opinion and then to its opposite. They have
no conception of anything other than the material; all
they know is Fate.

4. In his book On Natural Dispositions Hermes calls
such people mindless, only marchers swept along in the
procession of Fate, with no conception of anything incox-
poreal, and with no understanding of Fate herself, who
conducts them justly. Instead they insult the instructicn
she gives through corporeal experience, and imagine noth-

ing beyond the good fortune she grants.l8
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5. & 88 “Epufic xal O ZopodoTeng TO @t AoTSQuV
vévog avdiepov THC etpapuévng elnov @ wite Th
£ 06ALUOVEG aﬁtﬁg'xa£98Lv, H&ovdv Yap npatolol , WiTE
tole uamnoig odTAC pdAarschal, ndvrote &vouilov
dyovrec, wite T@& ward SHpa nop ' abThc uaTabeXOUEVoL .

éneinep elg népag HaudY RrdnouoLy .

6. 6.8 Ttobte nat & ‘Holobog oy Ipoundda
elodyetr ThH TEnupndet mapoyyéAiovro’ Tfva olovtat
ol 8vSponol naodv nelLova etBaLpoviov;  yuvalra
sOuoppov, ¢notl ., gty Tthobty TOAAD* nal onai wite
bEpov SEEaobatr nopd Znvdg ‘OAvumiou, GAAS Grromép-
newy EEonlown, &L8donev TOV LéLov &BeApdy 8Ld
©LACCORLaE GNOMENNLELY w8 tol Atdg, TOUTECTL TAC

elpappevng, 8Gpa-

(%]
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(51

—4 T(ve ofovuTdL...TAOOTY T

2wpodotpng corr. Ruelle {cf. ad 7.1}: zopodotpLs MK
(an Ferendum?) . - ‘

BdAAeodal M: frdnTecfnL coni. Scott, zuretti apud
RBidez-Cumont. é&vauilov M, evadila Ki &v abliq
Bidez-Cumcnt ad &0Mlag {emendatione Kroll accepta)
in 7.4 conf., Scott, Ruska, Fest.; gy <évwaurlq
Xell; acg. Reitz.; gvauviloy (scil. Tghv) L.5.&J.}
fouylav coni. Buelle.

46 TEVTOTE...GYOVTAG ot Enelnep. . -BAdénovoLy membra

inter se permutat Fest.
dyovteg M: -GyovTag Reitz., Scott, Bidez-Cumont,
Fest. xavadexbuevor M fort. ferendum: worabéxeodal
Reitz., Bidez-Cumont, Fest.j 'possis et hoc et
&yovreg {5.5) servare, interpunctione graviore post
adriecdoal statuta et lacuna post PAémouoLy (5.6}
signata' ait Fest.
wordy M: xoudv Reltz.; and {(i.e., Tl &&pa) Bidez-
Cumont, Fest.. Mém.Lang, p. 125.

AAp secl. Reitaz.
phte M: wi<mo>te Ruelle ad Hesiod. Opera et Dies 86
conf . '
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5. But Hermes and Zoroaster say that };)h.i.Zi.t:)swphersl'9
15 a class are superior to Fate because they neither
rejoice in her good fortune, for they are master over
»vleasures, nor are they thrown by the évils she sends,
18 they always lead an inner life,20 nor do they accept

:he f;ir gifts she offers, sincek they look to an end of
Als.

6. This iz also why Hesiodzz introduces Prometheus
yEfering this advice to Epimetheus: "What do men consider
i good fortune greater than all others?" "A shapely
rife,” he replies, "along with great wealth." 2nd he?
ijays "not to accept a gift from Olympian Zeus, but to
send it back again," teaching his brother through philos-

phy to reject the gifts of Zeus, that is, of Fate.

3
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7. zZwpodarpne &8 elsdfosl T&v Gve ndvTtov nat
povefa adydv Tiig évbﬁuou podoewg pdouesi dnfﬁrpémscﬁ:u
ndvto Tic etuapuévng td noand wal UEPLUS wol uqaofuux.
& wdvtoL “Epufic év tH Hept édvavilag Siofdrisr nal -cgv
nayelav Adyov &t ol Sel tév nvgouuvugév fvBpwrov TOV
éntyvovra tavtdv ofTe 61L& uarvelac xaTopdolv T, é?v .
nol uaAdv vorllntal, undg BLdlecdalr Triv d»dYTnv, AAA
£0v G fxevr gloeng xal uploewg, nopeticobour &£ 5Ld~
wdvov tTod Inrteiv fautdv, xal Fedv énbyvéyra HpGTiLv
THv - dnatovduactov Terdda wal €8v Tiv stuap%évnv ]
Béler moLely @ Eauvtfic TAS, TOUTEOTL T OOUATL.
wal obtwg, onal, voriocag wal nqkursucduevog B;doq TSV
Jeol vidv mdvta yivduevov thv dclwv Luydy év?ueY tva
abdthiv éxondan éu tol ¥dpou tAg eluapudung énl tov
doduatov. Spa adTdv yivdusvov mdvra -~ Sedv, Gyyeiov,
dvdporov madntdy: wdvte vdp Suvduevog ndvTa 5?a
Sérer yivetal nal martpl Onoauoder 6LA navrég'omuarog
Suuev: owtllov Tov Exdotng volv, elg Tbv‘auaafuova
w@pov dvdpunoev dnounep fiv wal npd Tol gwpatLudv
yevéodar, adt§ duoroudolvia wal n’ adrol opeydusvov

nalb &6nyodpevov elc &uelvo 15 ©6g.

7.15
1.17

" t& om. Reitz. {(an fortuito? gesti%&gBéggg—?uﬁgiz&g
il; . Reitz.: dvo . L
i;gﬁ?i%? Eiéii Z;Ed SaulquisEowa, Reala@gyziopa—
die VITT, ol. 799; acc. Ru§ka, SCOtt'dBiigrum
Cumont, Fest.; dvavélag coni. Ruelle ? paporam
Hermeticum (Corp. Herm. XI%I, ut v1d.tt .
EITHE inscriptum conf." ual secl., Scott.
9 EmLyvovTa corr.: EnLyvdvta codd.
olfite secl. Scott.
uardv: naudv mavult Scott.
368 Scott.

ggizb corr. Ruelle: ﬁékstv godd; A rile T
collatione sua Reitz.: T éqg T onn 6] e e
saltem Ruelle}; fort. leg. T éﬁu Tm‘nnoﬁt' rthe
lot. Ttoutéor: Scott, Reitz., Bidez-Cum :

téotLv codd., Fest.

-16 Ypo....mafmtdv secl. Reitz. ut glossema Christianum.

swal motpl Unaxolet sgcl. FESt-'dLatﬁeZ§Z£eil .
267, eadem ratione, opa...naan; v tam -

[ ; t ung.

v <Hal> Reitz., Bougse ' : g

.gégtt, Jung: éudotou coni. Buelle; acc. Riétz.,
Fest.; an &udoing puxfig? Reitz., recte puto.

: Soliv codd.
woatopfoliv corr.: wadbop ‘ )
undé codd.: wite Reitz.;

f@ doutfic mnAy K

gudotng codd.,
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7. Now Zoroaster boastfully affirms that by the
knowledge of all thihgs supernal ahd by the Magian science
of the efficacious use of corporeal speech one averts all
the evils of Fate, both those of individual and those of
universal application.

Hermes, howaver, in hig book on
the Inner Life,24

condemns even the Magian science, saying
that the spiritual man, one who has come to know himszelf,
need not rectify anything through the use of magic,25 not
even if it is considered a good thing, nor must he use
force upon Necessity, but rather allow Nécessity to work
in accordance with her own nature ang decree. He must
broceed through that one search to understand himself,
and, when he has come to know God, he must held fast to
the ineffable Triad26 and leave Fate +to work what she will
upon the clay that belongs to her, that is, the body. and
with this way of thinking and of regulating one's life, he
says, you will see the Son of God27 become everything for
the sake of holy souls, to draw her28 up out of the realm
of Pate into the realm of the incorporeal.29
come everythingt - god, messenger,30

See him ba~
passible man;31 for,

being capable of everything, he becomas everything he so

Wills32 and obeys {he Father by peivading every body. He

enlightens the mind of each soul and spurs it33 on up to

the realm of bliss, where it was even before it34 was born

into corporeality, following after him, and filled with
yearning35 by him, and guided by him into that light.36
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8. nal BA&dor T6v nlvawa &v wal Bitoc yepdlag,
wal & wplouevag MAdtav wal & nuetdnevag “Epufic, 8T
8duvdog tpunvedetol TH Lepoatuufl nodtn owvl] & npdTog
dvopwtog, Seunvedg TdvTay TEYV SvTev xal GvoMatonolde
mdutov THY cwpartiudv. ol 88 Xaisalor nal Tdpdor ual
Miidor nwal "ERpaloc noioloiv adtdv "AS4&L, § SoTiv
gounveta yfi mopddvoc wal YA atuajéﬁng wal vi muopd
wal ¥fA caoulvn. twalto &8 &v tolc Btﬁlboﬁﬁyuug Thv
IroAienalwy nﬁpnvtau'ﬁvdnéﬁevro elg EuwooTov Lepdv,
ndivota T Baponsly, &te noperdiecev TAgEVEV TOV
dpy<iLepéa> 'Ispocoibumv néppavTto " EpufAiv Og ﬁpuﬁvsuce
ndoav ThHv *ERpalsa "EAANvLoTT ual Alyvmntiotd.

o0 corr.: tolto codd., Scott; tol ¥d corr.
Ruelle; acc. Jung (recte? cf. 14.7); Td secl.
Reitz., Fest.

-21 an [bn’] abtol Speyduevov wnal <om’ adtod> d6nyod-

ov? Ferguson

5&? ;ﬂtog ?nut BLTog MK} Reitz. et omnes:lKéBntog
emend. Ruelle, gui et Kéfng e équws coni.
ypdoag codd.: Eypolev Keil apud Reltz.’ s 1
npdtny secl., Reitz., Ruska, Pest., La REvél. é
p.'268, Schenke: an lepatiui <wal> mpdtn? Fest.,
forp. Herm. IV, p. 119.
<O> &punvedg Reitz.
muppd corr. Scott: mupd codd.
bv codd.: ¢dv Reitz., Schenke. )
nopendriecey codd.: mnopendAscoy emend. REltZ:

~11 6v dpyx<iepda> ‘lepocoiduwv corr. Ruelle: tdv.
dpxriepocorduwy codd.
ngﬁwaSra ‘Bpufiv B¢ fpwivevoe (eipufvevoe Ruelle
ex K, ut vid.: fpwivevoe M): fort. leg. mduloavro
"Epufiv ¢ fpunvedoag Ruelle; néudol Irdl Epunvéa
emend. Scott, qui et wéulor épunvéog of Hppfveuvoav
ponit; néupovia &punvée Fest.
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8. Furthermore, look also at the tablet that Bitos37
wrote, and Plato the thrice~great and Hermes the

infinitely—great,38 that in the original39 hieratic lan-

guage the first man, the interpreter of zll that exists
and the giver of names to all corporeal beings, is desig-

nated Thouthos. The Chaldeans, the FParthiang, the Medes

and the Hebrews call him Adam, which means “virgin earth,"
and "blood-red earth," and "fiery-red earth,"” angd "fleshly
earth." These interpretations are to be found in the

libraries of the Ptolemies; they laid it40 away in each
sanctuary, above all in the Barapeion, at the time when
he4' appsaled to Asenas the high priest of Jerusalem to
send Hermes, who translated42

Greek and Egyptian.

the whole of the Hebraw into
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eludvtee wotd TO odpda.

2. oltwc obv uarelrtor & mphiog dvdpenog S map’
Autv 8ub9 nol map” Enelvorg “ABSH, i r&v\&YYélm:Lu&g
Quvf abTdov uaAfoavteg. o0 uwhv &k AAAL HOT GU%B;
8.8 teocdpuv groilyelev €x ndong Tfic g¢a£pag alT Y
Td yio drpe adtol oTolXELOV
GvaToAfv SnAol, Tdv ddpa” TH 8B 8EATe altod orouxaio?
8oLy &niol, Thy <yfHv> ndte ratasdooouv Btﬁ r? papoc
L.t Th SB u<> orovyelov peonufpelav anAOL: 10 uwégov
Tovriwy T@V copdTev MenavTLudy mlo 10 elg THv néonv

tetdeTny {dvnv.

10. ofitwg cfv & ocdoulvog ‘AGAN waid v TaLvo—
névnv meplniaoLy 8wdd norelrtair® & 6 fow abtod i
dvBoumog O TveLHGTLHBE Hal udpLov éxsi évo%u TuLé -
apoonyootudv. 1O UEv obv udpiov dyvodv Sid Toatazg
ndvoc yap Kuuddeog & dvelpetog taldta ot&e?. ﬁr 5
npoonyopLxudy altol Svoua dHc wareltol, dp° oL uit
eRTac Tepnroiohdnos Adyeodal Tobg dvBpunovg.

WO DD
[
~3 A B

T <ydp> Reitz.
fgrt. leg. nai€coot Ruelle.
T <uai> Reitz.  vol.
ggig% Tiv <yfjv> coxrr, Berth., apud add; eg nggd.E
III, p. 475 ad text. gr. 231.6}: &niol Tsvott 7
SnAéE <ual> YHv Reitz.: 5nl9t <Yﬁgzozzv Szhenie, quam
dpoc lacunam stat. Reitz., , 8¢ ‘
Egsgéﬁégﬁgspov &roo otowxelov dputov Snict suppl
Scott. &niol <wal> Reitz.
Otol secl. Bousset. .
'2at wipLov &yel dvoud corr.: Ovi HOL KUPCUQ €X
ant codd. . ] .
Eisoﬁv codd.: Gyvcid Reltz., Scott; fort. leg
dyvoobuev el 1d Téwg Ruelle.
Ota: Ttolto Bcott. . . t
Egthita Ruelle, Ruska) vel ddg (ita Reitz., Scott,
Fest.).
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9. So, then, the Ffirst man among us ig named Thouth,

and among them Adam, a name from the language of the
angels.43

And not only that, but with respect to the body
the name they refer to him by ig symbolic,

composed of
: four elements44

from the whole sphere. For the lettar a
of his name signifies the ascendant east,
letter

earth,

and air; the
D of his name signifies the descendant wast,

and
which sinks down because of its weight;45

46

. i

and the letter M of his name signifies the meridian scuth,
and the ripening fire in thae midst of these hodies,
fire belonging to the middle,

the
fourth planetary zone.47

1¢. 8o, then, the adam of flesh is called Thouth

With respect to the visible outer mould,48

but the Man
within him,

the Man of spirit, hasg a Proper name as wal

pi _ :
a8 a common one. J Now the proper name no ocne knows for

the present, for only Nikotheos,

the one who cannot be
found,50

knows it. But his common name is Phos,

and from
this it followed that

men came to be known asg “photes."5l.
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31
11, &te fiv o%c &v th mopasSelop Sramvedpevog, tud 11. When Phos was im the Garden, spirited al
g eluapuédvng EncLooy adtdv dg droamov xal dvevéoyn- the Wind,52 at the insti@ation e Fat; . 536 along on
Tov Evblooodal TOV nup’ adifhv ‘AS&L, TOV £n ?ﬁg him, since ha was innocent ang unaCtiVatedy54 52r5§a§6d
elpapudvnge, ToOV & T&v_rscodpmv grolxelwv. O 88 5.d himself with their Adam, who. comes feom Fa;e Whoc othe
5 o dnarov ol dneoTpden- ol 6% Enauvxdvro ag Sedou- from the four elements. But Phos, for his i;nocenzomes /
rayaynuevou abtob. o did not refuse, e,

and they began to exult to think that he
had been made their slave. —

12, v £Ew SvSpwnov Ssoudv einev “Holobog &

&onoev o Zedc Tdv HDpopndéa. elta uetd ToOV Ssoudv 12. Hesiod called the outer man "fett 1
er," with

driov adtd Ssoudv énemdumer, THv Hovédpav fiv ol which Zeus hound Prometheus Then, aft thi
' 4 er 1s fetter,

‘Eppalor waioliory Eloav. & v&p Opoundedg ual “Emu- Zeus set yet another fetter upon him - Pandora, >0 h

5 un@ebe efc &vipuwnde doTi noTd THY dAAnyopLwdv Adyov, the Hebrews call Bve. For Prometheus and Epim;th whom
ToutTéaTL Yuxh wal ofpa. nab notd udv Yuyhd Exsd by the allegorical method, a single man that i= eus ara,
eludva & Ipoundedg, notE &8 vodg, moré S5 gapudg B4 and body; and so Prometheus sometimas t;kes the écjoulf
THv napauoﬁv tolt 'Envunddog v napirovoev 1ol Ipo- soul, sometimes that of mind, and sometimes that fmfo
unSéwe tod (Slov. onot de.é Nolg fudv- & 68 uidg because of Epimethenus' disregard when he diare ar; . lesh

10 Toll Beod ndvta 5uvdusvog_uat ndvra vvvduevog, &te advice of Promethéus, hig own foresight,5 Foj Due Fh957
DersL, bg 2erer galver Endore. says: "The Son of God, being capable of everythingraf;nd

EZCZZ;Z?"ggerYthlng’ when he wills, asg he wills, appears

11.1 &g {ita Ruelle, Ruska} vel ®dg (ita Reitz., Scott);
<> @ic Scott. Swanveonswy Keil; ace. Reitz., Ruska,
Jung, Schenke; SiLatstunuevog &nd (pro Ond) Scott;
Siranniobiuevog? Ferguson. .

11.2 Enewvoav <ol dpwovTeg> Reitz.

11,3 oabtfv corr. Reitz.: adrtol codd.; ret. Jung.

11.4 <tdv corr.: T@Y in codd. scriptum sign. Reitz.

11.5 ol corr.: i Ruelle ex codd., ut vid.

12,1 TOv <ylp> Reitz. § corr. Reitz.: Ov codd.

12.2 npetdh <tolteov> TdHv Ruelle; aca. Scott. :

12,3 IMovbdpav corr.: Hoavdéophnv Ruelle ex codd.: rtet. Scott.

12.4 v&p codd.: fort. leg. && Ruelle.

12.7 O Ilpoundedg secl. Reitz.

12.9¢ tobd (&8lov <48eigpol> Ruelle; tol (&(ov <vol> Reitz.,
Fest.; ol [(&lou <vodc> Bcott: nihil est addendum.
& Nobig Reltz.: & vobg Ruelle. :

12.10 &7te codd.: 8tL {=scil., & TuL: sic Bousset) Reitz.,
Schenke; doa Scott,

12.11 golver codd.: palvetal Scott (recte? of. épdvn 13.2).
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13. ‘AB&p mpooffv Incotic Xpratdg <Bg> dviiveyuev

Snou uoi TO npdTtepov Sufiyov edteg waiodusvor. Eedun
58 ual Tolg mdvu dduvdrore dvdpdnowc, &vipwnog
veyovihe nadntode wal pomilduevog. ual Ad&pd Toﬁé

5 {6{ouc ghTae ouiicoag, dte unbdbEv noddv, TOV 68
sdvarov SelfBac uoatanatsiodar wal édofol. nal fog
dptL ual tol téiovg Tob udouov Emecocl, Addpa uot
eavepd ouvdv Telc Saurtold, oulfouvieltuv adtole Addpo
nal 1l tolb vodg aldthv udruklayﬁu ExeLv ol nap”

10 adTiv "ASAL, nowToudvou ual goveuvoudvou, wop’ altTdv
TueAnyopotivTtog uail StalnioUievou TH Tvevpat Lud Hat
guteivl) dvdpdeg, Tov Soutdv ‘ABGL drouTelvouot.

13.1 <Bg> ins. Ruelle; <8¢ altdv> Reitz. mpodfiv...
avveynev: fort. leg. mponv...dviiveyue Ruelle.

13.1-2 *AB&L. . .HaMOULEVOL secl. Reitz., Fest., Schenke-
ut glossema Christianuvm.

13.2 T84 secl. Reitz. .

13.2-6  &pdwn...&00%a. secl. Reitz., Fest., Schenke eadem
ratione. ’

13.4,7.8 Addpg Reitz.

13.5 auvlfoog corr. Ruelle: cuAlfoac codd.

13.6 selEag: fort., leg. 68Eog Ruelle. .

13.7 EneLot emend. Reltz., Fest., Schenke: TOmOLOL

codd.; sec. Jung; Tolg WEv emend, Scott, gui et
<rolg 6E> post Adfpa ins. :

13.8 cuvidy coni. Reitz., Fest., Bousset, Schenke:
SUALGY codd.: fort. leg. ouLAioA@v Ruelle.

13.8-9 Midpa ual secl. Scott.

13.9 HOTOAAQYTIV: dnaAriayfiv emend. Scott. wap’ secl.
Reitz., Scott.

13.10,12 wonToudvou wal gpovevoudvou mop’ adTdv et TdV
touthy TASAL dnowtel{vouoslt secl. Reitz., Fest.,
Schenke ut glossemata Christiana.
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13. Jesus Chri igh~? i
us rist drew nigh to Adam and bore him up

to the place where those named "photes"61 dwelt before“62
And‘he also appeared to very powerlaess men by becoming a

man who suffered and was subjected to blows, %3
secretly carried off as his spoil the "
to him,

And he
photes, " who belong
because he suffered nothing but instead showed
death trampled under foot and thrust aside.
and until the end of the world he comes,
and openly, .

And both now
. 64 both secretly
to his own and communes with them by coungel-

ing them secretly and throqgh their minds to get ridss

of their Adam. By cutting off and slaying their®® Adam

whose guidance is blind and who is jealous of the Man of
Spirit and light they kill their own: Adam.
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10

15

14. zablrto &8 yivetor &wg of A8y & dvtiuLucg
Saluwv, Siafnioduevog adtolg wal Siov de o npdnv
niaviioat, Adywov Eoutdv uvidv Seol, &uopoog &v wal
yuxfi nat oopate. ol 88 ppoviudrepor yvevduevor éx
1fig watoAtene tol Ovitwg vlol tTol 9coll SL8dacLy COTH
Tav [SLov "A8An eig edvov, Th BouTdv ouTELvd TVeduota
ocfovreg <elg> L6Lov xd@pov Smounep el mEd udouou
floav. mplv i 628 Tabta ToAufcalr TOHV GvTilipov, TV
(nAwtdiv, nedtov dnootéliel adtol npdbpounov &nd THC
Mepoldos uudonidvoue Adyvoug Adiolivra wal mnepl ThHvV
elnapndvnv dyovia todc dﬁ%pénoug. gefot 68 1A dgroL=
xela 1ol ovduarog adtob évvéa, Tfic SLeddyyou oylo-
wévne, watd Tov thAg elpapndvng dpov. slta petd
nepLdsovg nAidov f} Elortov &ntd wal adTdc favtod

woos . éAisdoeTal.

'Fate.74 Then, after seven periods, more or less, he

14,2

14.3
14.4
14,5

14.7

14,11~

14,13
14,14

Swalniodusvog corr. Reitz.: 651° ol [nAiotuevog -
codd. &g T0 wpdnv secl. Reitz. mupdnv: npdtov
Scott.

&v secl. Ruska, gui et &uopopoc in funougog
emendare vualt.

PEOVLUDTEPOL YEVOLEVOL ¢orr. Ruelle: mpovLumtEpov
vevduevol codd.

SL86a0LY corr. Reltz.: &608wuocLv codd.; BhoouoLy
Scott. .
<eig> {Hrov xlipov Reitz., Pest. d&nounep: Omou
Reitz., Fest.

12 in margine M prima manu scriptum: on' (sc.
ofpatve), cf, Ant.Lib. ¥.10-11, ed. I. Cazzaniga.
Spov: fort. leg. ASYOV Reitz.
nepLdfouvg corr.: nepLddov- {Ruelle) vel nepto&ou
{Reitz.) codd. g&auvol corr.: &autd codd.; <tfi>
fowtol Reitz. .
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14. And this will go on until the Mimic Daimon®’
comes, since he is jealous of them and wants to deceive
then as before,68 claiming that he is Son of Cod, ugly
though he is both in goul and body. But because they have
become wiser by their apprehension of Him who is truly Son
of God, they yield up to him their Adam, yield him up to
death, and save their shining 69 spirits by introducing
them into theilr own realm, whera they were even before the
world. 70 But before the Mimic, the Jealous One, dares
these things7l he will first send his own forerunner frem
Persia, telling deceptive, fabulous tales and leading men
on about Fate. The letters of his name are nine,72 if the

diphthong is preserved,73 in accord with the pattern of

75

will come in his cwn person.
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15. wal Taldta wdvolr ‘ERpator: xal al lepal
‘Epuet RBI{RADL mepi Tol pwTeivol &@Bpénou wai Tod

. . N r
N 4 e L) TOU
donyold adtoll viol Hcol ual Tol ynlvou *ABGNL ual

48nyol altol dvriulipou tol Suopnulg Aéfovrog EauTov
elval vidv Seol widvn.

16, of 88 “Blinvec naiolor <td>y yit<vrov "ASdn
‘Entundda ovuBouieuducvoy dnd tod (Blou vol, Toutrdatt
Tob dbeiool alrol, ui AaBelv T& &dpo Tol Avdg. Suwg
kot cwoietc ual petavodoac kol TOv edbalunova Ydpow
{ntioac, ndvrta Epunvever kai mdvra cupBouieletr talg
Exyouowy dnodg voepdc- ol &8 Tdg owpatTirdg EXOVTIES
névov &uodg tAg eluopuévng eloi, undév &rio woro- .
Beyduevol T} dpcioyobvieg.

15.1
15.4
15.5
16.1

16.5

i6.7

<ot> ‘EfpaloL?

Adyovrog corr.: Afdywvrog ?odd.

<pal> nAdvng Keil; ace. Reltz. .
HaAoloL <td>v corr. Reitz.: naioboiv codd. vil<v>ov
corr,: yilov Raelle ex codd. . _ N
post [ntioag lacunam sign. Reitz., qui et .i.<é Eg 52
Hpoundedyg, touvtdativ & vobg 'suppl.; ita vel ...

No{ic HuGv> suppl. Fast.; nihil est addendum.

elol <mopnol> Reitz.; elol <&olAoL> Scott,
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15. And only the Hebrews and the sacred books of
Hermes76 say these things, about the Man of light and his
guide, the Son of God, and about the Adam nmade of earth

and his guide, ﬁhe Mimic, who blasphemously claims to be
Son of God in order to deceive.

16. But the Greeks call the Adam made of earth Epi-
metheus, who was counseled by his own mind, that is, by
hig brother, not to accept the gifts of Zeus 7
fell, however, and had a change of mind,78

. Since he/7

and searched
for the realm of biliss, he explaing all and counsels all

for those who have ears of the mind. But those who have
only bodily sars belong to Fate, for they naithsr grasp

nor confegs anything elge.



NOTES

Henm shape of the Greek letter omega {w) suggests the
descriptions "round" and "bipartite." The reason for their
inclusion is not so obvious, but it is probably in antici-

pation of correlating the letter omega with Ocean. QOcean

‘as depicting Ocean flowing around its cuter rim (Tliad 18,
607; cf. also Herodotus 4.8 - This fact accounts for
omega’'s being called OTPOYYVAOV. The explanation for
SLuep€g is perhaps that Zosimos held Ocean +to be a her~
maphrodite being. The alchemist Olympiodoros (who just
may be identical with the Neo-Platonic commentator of
Plato) cites Zosimos as saying that the sea isg dppevdiniug
(Berthelot I, iv, 32, texte grec 89.19), The background
for this odd, un-Greek conception is supplied by a state-
ment in Diodorus of Sicily {actually his source Hekataios
of Abdera) : the Egyptians say that "the ancients named the
moist element 'Okeane, ' which means 'Sustenance Mother';
but by some of the Greeks it isg held to be 'Okeanosg® (i.e.,
masculine} " (1.12.5). 1In classical Egyptian cosmogonies
the primeval waters of Chaos are a divine SYZygy., Nwn and
Nwnt, Furthermore, Diodorus (1.12,6) goes on to say that
the Egyptians consider Ocean to be the Nile, and the an-
cient Egyptians often depicted the god Nile as a man with
Pendulous breasts.

mﬁwﬁmﬂmwwwﬁ "according to embodied speeach," that is,
the language of corporeal humans as opposed to that of
bodiless celestials. Compare the statement in 9.2-3 that
"Adam" is a name derived from the language of the angels,
and in 10.2-4 that the spiritual Man within the fleshly
Adam has a proper name, which only Nikotheos knew, as well
48 a common one., The similarity of all thege passages

Nikotheos. Sae also 7.1-2,

weﬁmn is, Saturn, each of the seven Greek vowels be-
ing paired, in ascending order, with one of the seven
planets. Kronos and Ocean were brothers, both sons of
Heaven and Earth {Hesiod, Theogony 132-138), and after his
rebellious son released him from bondage, Kronos ruled
over the herces who dwell on the Isles of the Blessed at
the ends of the earth "along the shores of deep-swirling
Ocean" (Hesiod, Works and Daya 167-173; cf. Theogony 215-
216} . Clement of Alexandria (Stromateis 5.8.50.1) informs
us that the Pythagoreans call the sea "the tears of -
Kronos." :

39
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4See also 10.5. WNikotheos was a (seiogdtizﬁzggg?)
Jewish-~Christian or perhaps secondarily Ctrl?n el
Jewish visionary and prophet of some repu irets O eticed
circles for his revelations of heavenly se en iy oene
during journeys intd that realm. He Waslgv; Y en,
sidered to have traveled there at or in dlzvgépstog "
and, as the epithets uewpuupévoc here an peTos 1o
?E é as well as 6.8 TO téwg in 10.4, seem tselations Lo
ﬁiﬁoéheos was expected to inspire further ze o o
i w home, and perhaps even eventually to r .
h%s E?d'n iace prokably in some eschatologica gontext
2;: s;m; grgditiéns and expectatianstsuir;ggiaihiewigh
es, and Elijah in intertestamen
o Ezoggraggza1§ptic character, noF to mgntlon tzirﬁﬁﬂted
gggtament; The. work by or PSEUdeplgraph%gillihZ.ReveZa—
to Nikotheos that Rosimos knew was plaqsllog D e
ti of Wikotheos mentioned by Porphyry a gand o e
czozoroaster, Zostrianos, Allogenes, Megsoiést S onoalypac
others, in his kLife of Plotinue 16. This e e on-
ri inally have been Jewish ({Sethian?) anf Ly seco
gay.§ ghristianized by Christian Gnostics (cl. states
l;r;ng 14 of our tractate), for‘Porphyry ??giiiuz Heeht
that the Gnostic Christians against whomdi otinus =@
Poairia possessign if itiaiigetﬁzgaﬁzggiity of Zoropaster,
Zostrianoe, which alsoc c© : Y o irely
ogenes, which often mentions Messos,
igdbizihgse very works named by/Porphyrg.thz§e§r20§0t
are revelations cof heavenly secrets, an e on,
Christian. For translations o§ Ehigri?eﬂgigii Robins
?giﬁ)ThS NggBEETmiiﬁiLZQ§%§% Fzgstrianos and A}logegiz
re l?ke Nikotheos, seers to w@om the revela;;gne1€ct'
n d' and who in turn reveal their secrets to &b eoor.,
Niko heos is never mentioned in the Nag Hammadi CZ ce éf
i f his activities from the Uniditled Apcaa yptioned
h knqwt?c Gnostic codex Brucgianus, There he if mern ton
e Cop'th ona Marsanes as one of the "perfecta _one 0
algng wg ed to speak--"with a tongue of flesh,F iﬁéiegﬁd'
Eiougintgis is declared impossibleﬂwabouz'zii tiactate).
his Monogenes who ig Light ﬁﬁgehig.i;lnohim, poractate) .
NikOthzoih:Egk?p?gzuzesggied the invigible pe;fect giigie—
gggega" See éharlotte Baynes, 4 Copt%c.Gno?tEEefgiiver_
contaéned in the Codex Bruciangs (CambrldgeﬁlCh ndver—
i Presgs, 1933) pp. 83-84 with note'7, W é P i ter
E;E{mos. éarl Schmidt, Koptisch—Gnostgsche e 341_542,
arster Band (Berlin: Akademig_Verlag, l96§énipér -
translates “Niko@heos hat-..;ﬂgrgegghgitéxceedingly : ag-
e iy if:ééaizliidzzeigé name Marsanes iq the Ngg Ham-i-s
megFaiyhrary- it too, like the others men?lonedfa ;vgﬂe
gar;vaiatién‘of heavenly secrets and, to judge fro

i Hammadi -
remains, not Christian either. See Robinson, Nag

Library, pp. 417fLf.
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The connection is not enly that in Greek the word
"ocean" begins with an omega, but also that in late an-
tiquity the word ovoLyelov had come to designate any
primal or fundamental world-originating principle, as weil
as a letter of the alphabet (so again in 14 11l-123.
the word is used of Ocean from the classical Greek cosmogo-
nies; 1,1-2 suggests the planetary rulers and demiurges;
and 9 and 11.4 the four pPhysical elements earth, water, air
and fire. For this developed use

Gal 4:3 and 9 and Col 2:8 and 20, to cite but the New Tes-
tament.

The meaning of uq&dnep...@pdcewg is quite obscure:
even Festugidre (La Révélation t, P. 264, note 6) despairs.
This translation understands 'ﬂusavég,'ae&v...cnopd and af
uovapruat...wpdoemg to be a citation by Zosimos from the
Nikotheos source, to whom nwoddnee gnotly is Zosimos' ref-
erence, and that gnol is the cited decument's reference to
an interpolated Homer (cf, Tiiad 14.201, 246, ang 302).
Homer was well enough known not to need to be explicitly
named; one might compare the tipse dixit' of the Pytha-
goreans. The description i Hovapxinal would be Nikotheos!

explanation of the function af Yévecolg nal omopd, both
feminine.

‘or, less probably, simply "what is called," "the
proverbial." So also in 1.7, .
80r, "the divine water." There is a play here,

common elsewhere in the writings of the alchemists, upon
the words 9elTog "divine" (as Ocean was in ancient myth)
and td 8elov "sulphur," for which the alchemigts used
omega as a sign, BSee the liat of alchemical symbols and
shorthand notations prefixed to the manuscript Venetus
Marcianus 299, ocur M, printed in Berthelot, Collaction 1,
B. 104, Ffig. 3, right hand column, the third entry from
the bottom. What exactly "liquid of sulphur" was chem-—
ically is obscure to mey it seems to be sulphur in some
fusible state, and its production required some apparatus
because, whatever it wag, it was "smelted from lead" (cf.
the alchemical lexicon Berthelot I, ii, sub vece Selov
U6wp, texte grec 8.13). Whatevar the connection between
sulphur and lead was, it was strong enough to warrant
assignation of the sane gign to bhoth substances--the sign
for the planet Kronos. See the alchemical sign-list of
the manuscript Parisinus grageus 2327, Ruelle's a, repro-
duced by Berthelot, Colleation I, p, 114, fig. 7, lines
11-12, ZLead was Saturn's metal; see Berthelot, ibid., PPR.
73f£f. and, e.qg., Origen's Contra Celeum 6.22. This
"liguid of sulphur" or "divine water" effected the suhli-
mation of metazls from their ares; "it produces the trang-
formation; by its application you will bring out what jis
hidden inside; it is called ‘the dissolution of bodies'"
(Berthelot Ir, iii, 6, texte grec 61.1-3). llence the play
on "divine," See also Berthelot II, iv, 38, 42 with notes
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. ii; viid; x, 2-3: =iv, 1;
3 and 4, 43-44, 46-47; I¥¥r ViLy viiig ' s s
Xv,nl—4: xvi, iO; 13; xvii; =xxi, 1-2; xwv; xxviii, 8
1ii, 2-4. ;

9That is, under the influence of favo;able astggigg—
ical conditicns. See Ruska, Tabula Smaragdznaioppés >
and Festugiére, La Révélatiom I, p. 264, note ,
as what follows here.

lOTh@ reference is not, as Festugidre (i Révélaz?on
I, p. 265, note 1) points out, to the present (Zosiigatise
o&n) treatise on apparatus and fu¥nace§, but_to ih' iy
already in existence. It may bg 1degtéga%ywi§2 alihemist
! i raferre
agypagla of Maria the JeWess' : s
gl;ﬁpgodorcs {Berthalot II, iv, 35, texte grch?gO;QLGfers
The treatise was evidently of soie eu_:;’ec_.i go;urg i
iti i e
to it as a writing of the ancients, an ux e
i i for information on app
secheia's requests in her letters : on appa
i is i i1li to treat the subject m
tus by conceding his inability : o
i i i treatise has, thoug
authoritatively than this older a8 e
i knows "“in order a
eds to set out briefly what hg : .
ﬁzogzy understand all that thzy (v1z.é3zh§ ?gc1ﬁggs;ng?336d
i i texte grec .1-10, -
{(Berthelot TII, =x=lix, 13, : : [ Dot theiud
i i iti i the respect .
in this edition). "This explains : :
shows for the Lreatise in the present_sgctlo?. EZgSlm?S
refers to this treatise with & fuller title in 2.5.

llThe conception of a personal geniusdiq fgr;gvgiiing
i i iti in that the daimo
ig astrologically conditioned in ) (Joverning_

i i terprise--here alc
the person and his success in enter i o8
i i ts nature by e p

i ongidered to be influenced in i :
iicglar configuration, now beneficent, now mglef;cigzéigg
agstral forces in effect at any moment. See the fo :

note and 3.2-4 below.

12The word ¥pdvog as used here and in 3.2 ?elozaizna
technical astrological term_znghrefeﬁgazgltzingizilatians
ach of the 360 degrees o e zodi lati
Eg iise through ascendancy. The 1mpgct of e:g?eétiﬂethgzs
i t or decan, c :
colored by the particular plane P I
hoge power was aspectu L1y
respect the xpovoupdmmp! w _ ! Ly g9
i b that degree was i
nant for the pericd during whic : e
i i t his opponents only -
agcendant. Zosimos' point is tha g s el
idi dures For HaiLpLkal uo '
cept the validity of'the proce ° thein Gaimen condre
set out in the book in guestion w en % i
i i i i ficent ypEovoupdTwp,
| ed by or identical with a male : : '
;;ggs thg success theyv had formerlg enagyedlwiigrtggigigwn
- under a beneficent one. When is la 3C -
??éﬁogzturns, however, they revert to their former inde

pendent stance.

130r lesze personally, "of the Fate that is qveil
them"—ni.é., that controls them—--or even, sarcastica YG]d
"of that Fate of theirs.” In both these cases there Wiev
be a glance forward to what Zosimos says of these peop
in sections 3 and 4.
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4The word play inherent in the use of ebSaipovia
here, viz., with the PIoper meaning "the states of being
blessed with a good daimon" and. hence "happiness,® "good
fortune, " “prosperity," cannot be preserved in English.,
Note the continuance of thig theme in 4.6, 6.3, 7.18, and
16.4 below., The question of trpe happiness, one Fate-
controlled versus Self—controlled, material versus Spiri-
tual, is the theme that linke together ali the varicus
traditions that Zosimos cites in the rest of the tractate.

15

I.e., alchemists, in thisg context. BSee alsc 5.1
and note 19.

lGSee note 12 above.

7Or pPerhaps "it (viz., these persons?’ daimomn)
charges their mind and they cenfess ate,®

it containg many close parallels to section 7. TFor paral-
lels in the Hermetic corpus itself, gea especially 4.5
and 7y 16.16; and Asclepius 7.

Jee note 15. In late antiguity "philesophexr" had
come to encompasg devotéesg of any mystical system of
knowledge—~Egyptian alchemists, Chaldean astrologers,
Zoroastrian magicianag; Neo-Platocnists and theurgists;
Gnostics and Hermetists: all were "philosophers. " In fact,
philosophy in -the forms ana traditions of C¢lassical Greece
and religion in the late Roman periogd had totally coalesced

onhe meaning of évadAlLég ig literally "within the
courtvard gate" or "in the court, " the force of the expres-
sion being that philosophers, by their realization of kin-
ship with God through mind, the divine element awakened
within them, pass the whole of their lives in the ecoure of
their Pather, the divine King who is Mind, They are at
home with theriselves, there.

2 . s . .
. lThe gifts only seem fair, as Zosimos—--or rather hig

Hermetic source~~goes on to illustrate from the myth of
Pandora.

22See Korks and Days BAfF,, and the Farallel passage
Theogony 558FF, Only uite...2&Eonlow 6.4~5 approaches
citation of Hesiod (Works andg Days 86-88); the rest de-
rives ultimately from moralizing Stoic Propaedeutic alle-
gorization. The identification of Zeus with Yate, for
instance, was made already hy Chrysippus in his book On
the Noture of the Gods (Cicerc, pe Nutura Deorum 1.14.40-41;
fee also 2.24.63F,), Vergil {deneid 3.375-376) and the
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tus (27) ' di-
author of the Hermetic Asclepiua (27) f01lowh§2;:1§riaught
tional exegesis. Cicere tells us that geng bimself tauvg
with respect to Hesiocd's Theogony that" eu e rasan
all the names of the other gods refer per %g dan ot
nificationem to dumb and lifeleas things e :
Deorum 1.14.36).

23Prometheus.

24The text is insecure here. Mos? scho%arzoaczggt
W, Kroll's emendation ﬁﬁl(ag.("immaterlalityoi ofran
ménuscripts! dvaugiig.h Invviewizfszzismiz ;e ot D lau-

i . owever,

gzﬁgéﬂqaégwgim;?er téo, to correct to @uau@éag Eigg,oigd
to coﬂsidef sections 5 and 7:4ff. as'cltatlﬁnsateriality
Hermetic tract. If a Hermet%c treat;se on mgater eignt.
were known, RKroll's suggestion would have gr

25The term poyela, like the updyog who Pr?ctigesréf,
can mean either wvile superstitioq andlgroundd ox dggg apon
brium or theurgic power and mystlg science, 'e?enous Pt
the user's viewpoint. A pasgaget;ntAﬁglizuz mazﬁs el 56e.)
in defense of an accugathn a 3 o
igyparticularly enlightening in thls'regard. aggstgoitg
sents us with two assessmenss of miglc"lihzeﬁagus ety
i i Zoroaster,
value in overcoming Fate. 8 pd
cellence, not surprisingly endorses its use ;?.ltBAicibi—
Apﬁléius {(Apot. 25.11) cites pseudo-Plato's ;Pi e
ades 121F and maintains in Zoroastﬁr's name tzisi:os' ol
*high-priestess of heavenly powers" (26.2). o int
metist condemns its use as needless (7.4—6) Wl'rtue o
perhaps, of the unstated purpos§ gf ggkigg atﬁé ectice
al necessity. In the eyes of Rom ’
é?gmagic was elther itself a crlmetoihz izsggegffzﬁizh o
j imi ivities, no
variety of criminal activi ' . o e eh
i g i tion seems to
g eaté. UTosimag' own evalug D T b
éziiaﬁiir's; at least, the adverplal use of ;a; ;gch was
D et on euite inoradicabis:  other documents from the
ient and guite ineradica La. : : °
%g;;inof thig pericd agreﬁ with Zﬁg;ﬁ22:6§?eaﬁgrgegéiliﬁ
23 from Stobaeus (the Kore. ] :
;23?§a13papyrus {(Papyri Graecae Magicae, ed. Preisendanz,

1.127) .

26The Triad is evidently the Pather, yho istM?ndéngls
Son the Logoe born of Mind (see the follow123 Eg%ieésing
d S T a ial cosmos, C©r man ¥
gither Td v, the materia C 5 e
i i re common in e
ind. Such triadic formulations a 2
ﬁéﬂica; for other examples, compare Covpgs Hefmigzggf
8.2-3 and 5: God the Father, theZAl%, a?g mggé wérlé
. ) . '
Loges, and the ALL; and 4dsgclepius : '
gﬁg'mag? 'in another tractate (Berthelot IIL, Xlé iiéal
texte grec 132.21-24) Zosimos illustrates an alc exn a
rocedure in which "a compositional monad results lntriad
?nséparable triad" by remarking "and furthermore, a
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in union which produces a triad in distinction constitutes
the world by the providence of the primal creative Cause
and Demiurge of credtion., That is why he (Hermes) ig
called Thrice-greatest, hecause he envisioned the created
and the Creator triadically." Trinitarian spaculation was
not exclusively Christian,

27The "Son of God" is the Logos, who, as the expressed
intention of the Creator's Mind, informs and suffuses the
primal chaos of matter. In 1the Hermetic cosmogony Poi-—
mandres {6) Mind is the seer's God (cf. Zosimos 12.9) and
the guteivde Adyoe born of Mind is Son of God. Elgewhere
(Corpus Hermeticum 9.8 and 10.14} the world is called
"Son of God," but that cannot be the reference here. The
role of the Logos in Hermetism derives from Stoicism, and
00 influence from Christianity via the Prologue to the
Gospel of John, for example, nor from Judaism via a pas-
sage like Psalm 33:6 (32:¢ LXK}, need necessarily be ag-
sumed, though it is not out of the question.

ZEEach individual soul.

290r, perhaps, "to the Incorporeal One," i.e., God
who is Mind.

The Logos is the measenger of Mind, sent to awaken
the kindred faculty in men. Compare the role of Poiman-
dres in Poimandres 2-3, and the result in 27fF. The idea
of the Logos as messenger of God in Hermetism may owe
something to the function of Hermes as dyyeloc for the
‘court of Zeus in classical Greek mythology.

3l‘I'hat is, "man whose raw and inherent nature it is
to suffer, to be passive," a nature the very opposite of
that of Mind himself. Compare Corpus Hermetioum 12.11
and note the parallel with Phil 2:6-7. Although a com-
parable statement is made of Jesus Christ in 13:3-2 in
reference to the Passion {cf. 13.4), one need not follow
Reitzenstein in excluding thie sentence as a Christian
intezpolation. There is nothing in it which is not in
accord with Hermetic theclogy. Festugiére, usually so
wisely cautious in this regard, marks xal notol Onarode.
in 7.17 out as Christian interpolation, thinking perhaps
of dependence upon Phil 2:8, but the conjunction of the
Logos with the Will of God in creating the world in Pei-
mandres & argues against this supposition.

320r, bossibly, taking nwdvia as subject and not oh-
ject of yi{vetai, “"ail that he wills comes to pass." So
Ruska; but this is less likely, as it does not accord with

the context here and conflicts with the similar statement
in 12.9-11.

33Each mind.

34

Or, "whers he (the Son of God) was before ever he
ete, "
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350: translate passgsively "yearned after.”

36Either the author of the Hermetic docum?nt Zosimos
is c¢iting has already referred to a worl@ of light ch.
Poimandres 4-5, 6, 7} in an earlier secplon, or Exelveo may
gimply lock back to Tdvw sbh8alpova xdpov in 7.18~19. Compare
also 11.1 and 14.6~7.

37This Bitos ias.almost certainly identical witp a
Bitus twice mentioned by the late 8yrian NEO“Pl%tOnlSt
Iamblichus in his On the Mysteries of the Egyptians. In
the first passage (8.4) Iamblichus reQarks about'thelr_
uranology that the Egyptiane do not simply theorize, but
"recommend that you make the ascent, by means of the ]
sacred hieratic theurgy, through the higher and more uni-
versal regions that lie beyond Fate, to God the Creator,
and have neither anything to do with matter nor any con-
cern for anything else, except only obgervance of the .
appropriate moment" {cf. Zosimos 2.1 with qote 9 and the
danger implied by 2.8-9). THermes," Iambllchug goes ond
(8.5), "expounded this very way; the prophet B%tus foun
it inscribed in hieroglyphic characters in s@rlngs round
about Sais in Egypit, and translated it for king Ammon. He
handed on the name of God that extends through all the
world. And there exist," he adds, "many other (viz.,
other Hermetic) compositions on this subject." The Her-
metic tracts from which ZFoaimos cites sections 4, 5, and
7.4ff., as well as Corpus Hermeticum 13, are examples of
just such other compositions. In the second passage, in
the context of discussion of the same "way"--liberation
from Fate by ascension and union with the supracosmic
God-~Tamblichus adds (10.7}: "What is Good-in-itself they
(the Egyptians)} hold to be, on the divine level, the God
who exists beyond concepticn, and on the human levgl,
union with Him, which is what Bitus says, trans}atlng from
the Hermetie books." Bitos, or Bitus, if he ex1sted:
would have been, like Manetho or Chairemon, a Hgllenlzeé
Egyptian priest and interpreter of native Egyptian tradif
tions to the Greeks. The visiopary author of the Hermetlc
tractate from which Iamblichus derived his information
used Bitos' name as an authority to support the common
Hermetic claim of derivation from long-lost ox preV}musly
uninterpreted stelae of "Hermes," i.e., Thoth (the 1§ent1—
fication is implied already by Herodotus 2.138). Reitzen-
stein {Poimandres, pp. 106-8) entertains the‘p0551blll?y
that our Bitos may be identical with a certain Thessallan
king Pitus to whom three spells are ascri?eﬁ by the gr?at
Paris magical papyrus (Papyri Graecae Magicae, ed. Prei-
sendanz, 4.1928, 2006, 2140) and with the Bltpus of Dyx-
rhachium {in Illyria) mentioned by Pliny in his Fat. Hisat.
28.23.82 for his recommendations on dealing with mirrors
tarnisghed by the look of a woman during menstrgatlon. .
Both identifications seem untenable to me. Reitzensteln
(Poimaendres, p. 104, n. 1) also suggests compariscn of the
tablet Zosimos claims Bitos to have written with the
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"Ophite" diagram discussed by Origen in his Contra Celoum
6.30-32, and both Scott {Hermetiea 1V, p. 130) and Festu-
gitdre {La Révélation ¥, p. 268, n. 1) assume that some
sort of picture is-meant here. But this need not be the
case.. Bitos "wrote" his tablet, and Tamblichus states
that the prophet translated documents in hieroglyphic
characters. Furthermore, Ruelle's emendatian Képntog for
the manuscripts' wal Bltog, though unacceptable, is in-
structive for suggesting comparison with the Tablet of
Kebes. That document poses as an interpretation of an
ancient tablet with a gtrange scene depicted on it, but

is not itself a picture. & mivaf is, in any case, a writ-
ing board, and the word does not prajudge what is written
upon it. It may be that "Tablet" was the title given the
work written in Bitcs' name-~a title chosen to lend an air
of hoary antiquity to the work.

38This passage is difficult because it is so ellip-
tical. It seems to be saying: Look at the tablet that
Bitos wrote, and (what) Plato and Hermes (wrote, and you
will find) that ete. Festugilre (ha Révilation T, loc.
cit.} takes up Reltzenstein's proposal (Poimandres, p.
104, n. 1) to assume that a chain of dependence is impljied
here, viz., Bitos upon Hermes, and Hermes upon Pilato. The
first link is certain, but the second is not. In %osimos'
mind the dependence was of Plato upen Hermes (equals
Thoth}, not the othex way round; the epithets "thrice-
great" and "infinitely-great" attached to Plato and Hermes,
respectively, indicate the succession Zosimos presumes,
The author of the Hermetic tract in Bitos' name may ac-
tually have depended upon Plato, at least partialiy and
pPerhaps explicitly, for the statement in 8.3-5. 1In the
Phaedrus 274CE, Plato has Socrates report that he has
heard that "one of the ancient gods,"” Theuth, discoverad
the use of numbers, geometry, astreonomy, and most impor-
tantly, the alphabet; in the Philebus 18BF. alphabetic
innovations are credited to "a god or some god-like man"
whom Egyptian tradition says was Theuth. "Bitos" may have

+derived hig equation of Thoth with the first man from

Plato's reference to a "god-like man," but his knowledge
that such was his designation "in the original hieratic
language" (8.3) came from "Hermes." See the preceding
note. Alternately, the reference to Plato and Hermes may
be an aside by Zosimos.

39The word "hieratic" (i.e., "sacred, priestly") re-
faers, as the centext here and the passage from Tamblichus
in n. 37 show, to the most ancient form of the Egyptian
language, the hieroglyphic pictographs, and nok the script
called hieratic derived from it. Egyptian is held to have
been the first written language, becalse Thoth, as we saw,
invented the alphabet.

40That is, the books containing this information,
specifically, as what follows shows, the Septuagint, in
particular of the book of Genesis, and allegorical exegesis
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based upon it. Bee, for example, Jo%ephus, Je¥§zz iﬁzzq—
uities 1.34 and Philo, Legum Allagoria 1.90. ;g
first man wasg "the giver of pnames to al} corporiathe
is reminiscent of Gen 2:19. It is p0551blel§h2his ® otion
ﬁermetic Bitos~document was the source of a il
ana perhaps the following one as well,_zngozzs AN
e of Zosimos! "Hebrew" sources; se : ’
gipoﬁntroduction. The Hermetic cosmogony Pozmandieswﬁégé
aféer all, cites Gen 1:28, and Jewish influence else

in the Hermeitlca is common.

41Evidently Ptolemy II Philadelphus, by whom,tﬁgcord-
ing to legend (the Letter of Ar£§teas especxgllgéned
£Ianslation known as the Septuagint was commissio .

42There is a play on words here imposgible toPﬁgig
serve in English, namely, on tﬁetfigt (2321g§dtﬁ£ e ;

example: Cratylus 407E), tha e n t _
ggimes ig very Siiilar to th? verbtgpuﬂ:ggitzrpzittiﬁgih'

i an
te, to interpret." Hermes Egyp i :

iaggd of learning and skilled in §peech, is iﬁsirégiits“
above as "the interpreter (Epunvedg) of all a . e
(8.4). BSee also 8.7 of Adam's name and 16.5 of8 rgmeS) us-
Epimetheus.' Festugiére (La Ré?elatzon I, p- 26‘£1e.and
gards the manuscripts' "Eppufiv in 8.11 as 1mpossin S ely
adopts Scott's emendation épunvéa. Of couiseée n @ pure
i ish context the reference to Hermes woul : k-
;igés but if the scurce is Hermetic, the difficulty d;ir
appe;rs. Hermes was the hermeneute par excellence.
an interesting parallel see Acts 14:11~12.

43In late Jewish circles Hebrew was, not unnaguggily,
held to be the language spoken by the angels; cf,
13:1 and 2 Cor 1l2:4.
448ee note 5.

4SUnfcrtunately for the scheme of initial letzersitg
force here, the word "earth" in Greek does not begin w

a delta; hence the jugglery.

46There must be a lacuna here, for four elemgn;sigere
mentioned in 9.4 and the explanation qutheIiegzgt A
; i i ng.
the Greek form of Adam:s name 18 m}551 ih (doreog) and
i lved correlation with the arciic nor :
;ggghow with water, however a? aéphakm;ggg gggewgﬁgg ?gggp)
r that element, since the Gree : 2)
gggkgothe appropriaté initial letter.thPerhzgﬁdtRelzgél?i 8
e jum i lving e se r
e umped over the clause invo
wgﬁlé tEus only be coincidence that the Hebrew fgiz girbs-
Adam's name lacks the very letter in questlon._ble only in
tic puzzle worked out here is in any case posf}lo only in
Greek. See also 4 (Slavonic) Oniecch J3Q:8L.; ;lﬁ6' i
ficio Mundi 51; and the Sibylline Oracles 3.24-26.
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. 47That iz, the sun. The order of the Planets
followed here is the moon, Mercury, Venus, the gun, Mars,
Jupiter, Saturn--the mdst common ona,

48That iz, the body. According to Gan 2:7 God
"moulded" (&nicoev) Adam'sg body out of dust from the
s#arth, and Hephaistos "moulded" the body of Pandora "outr
of earth" (Hesiod, Works and Days 70). HNote also that
Plato, in his famous image of the goul as comprising a
man, a lion, and a many-headed beast (Repubiic IX, 588BEL.},
repeatedly uses this verb to describe the various gtages
in the construction of hism fantastic man, and then, at the
last stage: "Now mould around (mepindiocov) them (the lion
and the many-headed beast) on the outgide the likenegs of
one, that of the man."

gThe inner Man, a purely spiritual being, daturally
has a "real, true" name as well as the "common" name that
tongues of flesh in our material world's language have
named him. Compare the distinction made, evidently by
Nikotheos, between an Evoulloc and an Gadpatog ppdoLs in
section 1 with note 3 ad loo. Plato's distinction between
names embodied in sounds and oOTd EuETuo ¢ EoTiv Svopa the
"actual,” "real," or "natural" name (Cratyius 3B9D-350A;
cf. also 390D-E) and between what men call things and what
gods call them (Cratylua 3591b~E} may be the ultimate source
for the idea. The Naassenes, according to Hippolytus
(Elenchos 5.7.1f£.), held that Raulakau was Adamas, the
Primal, heavenly Man, Saulasmau the mortal one below, and
Zeesar the Jordan that flows upwards. The three names de-
rive from Isaiah's mocking gibberish, Isa 28310, "This,"
the Naassene account goes on, "is the hermaphrodite Man in
all man, whom the ignorant call Geryone the three-bodied”
(5.7.4). Compare also the Nag Hammadi Gospel of Philip
{codex II, 3: p. 56.3~4) and the obsession with knowing
the “"authentic name" evident in the magical papyri.

SOSee 1.4 and note 4 on Nikotheos. Our Naagzenes
(Hippolytus, Fienchos 5.7.2) spoke of "a kingless genera-
tion begotten above, where dwell Mariam the one who is
sought for (f Intoupévn) and Jethor the great sage and
Sepphora the one who sees and Moses, whose begetting was
not in Egypt." These legendaxy seers and prophetesses,
Moges and his family, are now, like Nikotheos, denizens of
heavenly realms as members of "the kingless generation."
Documents iike the Assumption of Moses attest the early
development of this pattern. Jesus' "regurrection® and
continued inspiration of his followers by his spirit are
on the same prophetic trajectory; that the Son of Man,
like Enoch, or Moses, or Elijah, was "hidden"—-in hiding--
and "could not be found" wasg a common motif in Jewigh Meg~
sianic speculation. See also Gen 5:24 LXX of Enoch: "he
could not be found (oOY NOPLOKETO), because God translated
him." Deut 34:6 is the source of the legend in the cace
of Moses: his grave could never be found.
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5lThere is once again a play on wogds herefiﬂp;gﬁlble
to preserve in English., A cogmoﬁ Hgmgé;c gg;ﬂragted féom

i derive from the wor ' om
e A ehe. i i ignificant for Gnostl

i " derivation is signi 3
o e Tpe i ohly considered to be
i gince the primal Man is comm b4 : e

i;;ﬁt as originating from the world of light, bigoeii y
mologically the two words are unrelated. BSee a <13
i3.2, 5, 12; and 14.6.

szzosimos, or his Nikotheos—sougca, és Plﬁiiﬁg ﬁpon
: ignifi ua, .

2] 1~known triple significance of nve
Egieﬁiil" gﬁd “spi?it." In the Garden of Eden ihos,ngture
ruewaslaos Gopmios (10.2.3) xides the wind wioss navuic
i in to ‘his own. Spirlts an .
iieagig. Compare, for example, the comglalnt pgts;;é;
about to be empodied in the 23rd Hermetilc exﬁzg Eninae
Stobaeus (the Kore Kosmou gE): gzgigng gﬁitiindred o eits

i e for us to have to bear : . : :
giiiiﬁg (or, breathing: @UOéva¥)t;n :2ilalgi;5t§2?e1%;:
- p o :
stems from Orphic canceptlogs e} : s
2 Orphic poems Orp
Anima 410D19) reports that in_ PO D
nted as teaching that t@e soul o 2
Eigggiz enters them from the uglgeiig Egznisaiggg zg ggie
i ." The fact that in Gen 7 .
Y;?izthed“ or "blown into" {(dveglonoev} %%imézlizﬁist?c
; P wi

h of life™ would, to one famlllay { L :
gﬁi?gsophies, stimulate such speculation, espgg;giiy Ség;?
the Gnostics interpreted Gen %:21 of the em?o.l its.con—
pare also John 3:8 td mvebua onou 8éAer wvel in

text, and Jesus' method of conferring the spirit upon his
! B

disciples in 20:22.

53The only conceivable antecedent ls =& oto;xe;iE 2§t
here the "elements™ are the four physical elemin Zs N or
which Phos' body is composed (11.4). They muilérs'who e
e o™t Bate” Birhaps Zosimgs: Nikothoos-source
s of Fate. er :
;git?giggqthem explicitly in a passage preceding that.
which Zosimos is citing.

. w s

54The term dvevépyntoc means "Wlthout,éVéﬁY?;% uin
the Aristotelian sense of that word, that 1is, glu GHere
expression in act," "unactivated," ”unac?uallzed: ot
thg méaning would be that Phos, before his embot;Z moées
exigted in a purely potential state and 1acke§ the me
of self-expression properhto Ehe ﬁi:net%ﬁytﬁg goimandres
their bhody derived from the eleme . Potmandy

in i hrough the sphe
-25 the soul, in its reascentlt C
giaih, leaves éehind it, "inactive _(dvsyiﬁygﬁgzﬁ 2;:,
ici Wi
ross and vicilous state of being L '

gggﬁitg had clothed it in its descent through them into
birth,

]
55Hesiod (Thecgony 521-522) says that Zeus ‘gggigly
(&6fioe) wily-minded Prometheuns with galling (or, p p
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inextricable) bonda, grievous fetrters {(Geopolg)" in ref-
erence to the Titan's crucifixion upon Caucasus. Pandora
is never cailed a "fetter." After the account of her
creation in 570ff., however, thére ig another referende
to Prometheus' bondage. Zeus "confined him under con-
straint (0n’ &vdyung: cf. Zosimos 11.1-2) wikh a great

fetter" (615-616). fthis could be undarstood to refer to
Pandora.

) 6Prometheus' name means “"Forethinker™; Aeschylus
(cf£., for example, Prometheus Bound 85-87) already plays
upon its comnection with npopfdsia "forethought, " fore-
sight." Because of his brother Epimetheus' ("After-
thinker's") disobedience of his advice in the matter of
Pandora Prometheus falls into bondage to fleshly exigtenca.
But his fate serves as an exemplar to those that possess
mind: see 16.3-5, The allegorization of the two brothers
as two facets of the single man, hindsighted flesh and

foresighted spirit, follows naturaliy from the signifi-
cance of their names.

*TSee 7.12f. and notes 27 and 30,
580r "reveals himself to each (viz., individual
mind)." For ancther example of the use of an active form
of gofve with middle meaning, see Papyri Craccae Magicae
(ed. Preisendanz, 1.90), gabtvé BoL, 9c€. The more normal -
middle form cccurs in 13.2 from ancther gource.

590r even "joined himgelf."

6O'I‘hat is, back to Paradise. The first sentence of
section 13 represents a form of +the legend, kest known
from the version embedded in the Aets of Pilate (see
Hennecke-Schneemelcher~Wilson, Wew Testament Apoesypha T,
pPp. 470£f.), of the rescue of Adam by the triumphant
Christ in his descensus ad tnfercs, The original context
for this late and watered-down orthodox version is the
late Jewisgh soteriological Adam~speculation and ascen—
sional mysticism that developed during the course of the
Hellenistic period (compare the role of Scphia as libera-
tor of Adam in Wis 10:1-2) and deeply affected incipient
Gnosticism, as well as Paul (see Rom 5:12-21, 1 Cor-
inthians 15, especially 20-28 and 44-57, and 2 Cor
12:1-6~~his oppohents boasted of the same axperiences) .
In our Nikotheos document the Hades is our material worid
tyrannized by Fate and Adam is Phos, the inner adam
Lrapped in the body (note Paul's reluctance to specify
whether his vision took place in or out of the body) ,
net the corporeal Adam. The contrast of Adam to "very
powerless men" in 13,3 makes thig a certainty. Eric
Peterson in a very interesting article ("ILa Liberation
d'adam de 1' Avdyun" in FRevue Bibligue 55 [1948) PP -
133L.), Bhows that the Jewish prayer preserved in two
recensions in Preisendanz' collection of magical papyri
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(1.195f. and 4.1167F.) and the mo-called "Mith;aSHLéturgy"
(4.475f.: see now the edition by Marvin Meyer in this same
Texts and Translations series) as well, stem from the same
.background. In the Mimaut papyrus (Papyri_Grqeeae Magzcae
3.144) the reference to Adam is explicit. Relt?enstely,
Festugiére, and Schenke all mark out much gf thig section
ags Christian interpolation, but, if there isg gny_at_all,
it is betlter accounted for as a secondary christianiza-
tion of the Nikothees document itself by Christian
Gnostics--a process to which the Nag Hammadi tractates
(Eugnostos the Blessed and the Sophia of Jesus Chriet, for
axample} have made us more sensitive-~than as a later
Byzantine Christian interpretation of Zosimos' work, as
Reitzensteln (Poimandree, p. 105, n., 4) holds. The doce-
tic character of the Christology of this section and the
integrity of the following one both tell against such a
supposition. :

GlThe inner light-men, particles of Phos. Sse n. 51.

62Before their embodiment. In the Hermetic veraion
in 7.18f. Nous plays a personal (¢f. Your Mind"™ in 12.9},
salvific role analogous to that of Jesus Christ here. See
also 14.6-8.

63See 7.16 and n. 31, Here, however, madntdc is not
a generval description, but refers specifically to the
Pagsion, as panilduevog shows: compare Mark 14:65 "the
servants struck him blows" and 15:19 and parallels. In
the Acts of John 96 Jesus tells his disciples: “YOUﬁs is
this passion of the Man which T am ahout +o suffer. The
Fassion was real, but only for the corporeal Jesus; the
immeterial Jesus, the spiritual Man, suffered nothing
(Fosimos 13.5). 1In the deots of John John witnesses the
erucifixion and runs away, but in a cave on the Mount of
Olives hears the truth from his Lord's disembodied volce
{97). Compare also the grossly docetic Christology of-
fered in 93.

641 have reluctantly accepted Reitzenstein's emenda-
tion &nevol for the manuscripts' Tdnowol, veluctantiy he-
cause tdnog is a technical term in Gnosticism For the ?re-
gions" of the Demiurge's cosmos, or for the Demiuvrge him-
self: see, for example, Clement of Alexandria's Extracts
from Theodotus 34.1-2; also 37.1 and 4.2. Such a refgr—
ence would be quite apposite here, but I cannot work it
in; the context seems to demand a verb.

65Litera11y "to make exchﬁnge for." HaToAAaYW cannct

mean "reconciliation®™ here as it does in the New Testament .

6

cases. The reference must be back to 11.3 where the same
prepositional phrase occurs, that is, to the planet§ry‘
archons. It is possible, but less likely, that nop’ adtdv
is equivalent to nop’ abtolc and means "that they (the
"photes," the inner men) bear with them."

®The text has simply an indefinite nap’ adtév in both
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67In Gnostic systems the evil Demiurge consistently
imitates the patterns of the world beyond him. The root
idea of imitation is Platenic, but for the Gnostics the
Bemiurge is not, as for Plato, good, but bent upon decep-
tion and enslavement. In the Apoeryphon of John (I cite
the long recension of Nag Hammadi codex II, 1 in Sgren
Giversen's edition Apoeryphon Johannis [Copenhagen: Munks-
gaard, 1963]), the "imitated spirit" stands in opposition
to the "spirit of 1ife" and ieads Lhe souls of men astray
(74.7-75.11) . Taldabaoth createg Fate in jealousy of the
world of light that surpasses him in knowledge and glory
to deceive and enslave the cosmos to ignorance and obliv-
ion. He s=seeks to destroy Noah and the whole dgeneraktion
"that does not waver” with a floocd, but fails, and so
sends his angels to the daughterg of men Lo =zow their evil
seed in them. Failing again in their attempt, they create
Ya spirit which imitates tha image of the spirit (of life)
which came down (firom the world above) in ordsr that the
souls through this might be defiled, and the angels changed
themselves in their 1ikeness according to the image of
their (the women's) husbands, and filled them with the
splrit of darkness and wickedness which they mingled in
them....They took women and they engendered from the dark-
ness sonsg after the image of their spirit, and they closed
their hearts and they were hardened through the hardness
from the imitated spirit until now" {(75.31-78.11). TFrom
this passage it isg obvious that this speculaticn about the
evil, imitating spirit is a development of the post-
Persian period Jewish concept of an "evil inclination"
(u; %) and a "“good inelination" (ob 7¥1) struggling for
domination in the hearts of men. See, for example, Sir
33:13-14;: Testament of Gad 5:3, Ashen 1:3, and Benjamin
811£.; Damascus Document 2.14f.; PBeveshith Rabbka 27. In
Judaism, however, both gpiritas are created by God--a
problematic view, to say the least. The Apoeryphon of
John's connection of the creation of the counterfeit
spirit with Noah's generation is not fortuitous, but
points up the original Jewish background of the idea,
statements in Gen 6:5 and 8:21 that the "inclinationz® or
"intentions" in men's hearts were always evil. The Pigtis
Sophia preserves the Greek form GvtipLpov nwvelug. There,
as in the Apocryphon of Jokn upon which it is probably
dependent, the "mimicking spirit" is an instrument of Fate

“in man (cf., Zosimos 14.10-11}; its purpose is to awaken

sinful desires (chaps. 111-112). It accrues to the soul
by making itself a perfect rasemblance (131).

68In the Garden as the Serpent. The Serpent minicked
God (Gen 3:1 as against 2:16-17) to mislead Eve and so
brought about Adam's fall. For the Antichrist as Deceiver
see especially 2 John 7.

9See note 51,
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70Either "hafore (the Ffoundation of) the world" or
"hefore (their coming into) the world," which amounts to
the same. See 11.1 and 7,.19-20.

7lTha.t is, before he comes claiming to be Son of God.

72 peitzenstein and FTestugiére plausibly suggest
Maviyalog as the solution to the riddle. But why this
caustic polemic against Mani? The explanation may be, in
addition to the reason suggested in the Introduction (p.
5), that the community in which the Nikotheos document
originated was connected somehow, if not identical, with

_the Babylonian Jewish-Christian baptist sect in which Mani
had been raised and with whose members he suffered a vio-
lent breach over the revelations that formed Mani's inde-
pendent calling. The Cologne Mani-Codex has revealed thal
this sect was Elchasaite (see Albert Henrichs' article
"Mani and the Babylonian Baptists: A Historical Confronta-
tion" in the Harvard Studies inm Classical Philology 77
{1973] pp. 23ff.}, and Elchasai has much in common with
Nikotheos. Broadly speaking, both were visionaries and
apocalyptists {for Elchasi see fragment 7 from Hippolytus,
Elenchos ©9.16.2-4 in Hennecke~Schneemelcher-Wilson, New
Pegtament Apoerypha 11, pp. T4Bf.);.more specifically,
both concerned themselves with escape from the evil influ-
ence of gtars and Fate and communicated mystexies that
could not be "interpreted” (Elchasai fragment 9 from FEpi-
phanius' Panarion 19.4.3).. Elchasai's teachings werxe car-
ried te Rome by a certain Alcibiades, a native of Apamea
in Syria; they had, he claimed, been delivered to Blchasal
by a pair of gigantic angels, the Son of God and the Holy
Spirit (fragment 1 from Hippolytus 9.13.1-3}. The Niko-
theos document might, then, have been a product of this
evangelization of the west. The author of the Johannine
Apocalypse was roughly Elchasai's contemporary—-~Elchasai
began to preach in the third year of Trajan's reign (A.D.
101) according to fragment 2 (Hippolytus 9,13.3)--and
perbhaps Nikotheos' alsc. He, like them, was a seer and
apocalyptist in the Jewish-Christian tradition. Compare
the riddle here with that on the name of the Beast in the
Apocalypsge 13:18. Mani 4id indeed make great claims for
himself, to be the Iapdxintog promised by Jesus in John
14:16~17 and 26, for instance (see Hegemonius, Acta
Lrchelai 34), and the fantastic Manichaean cosmological
svstem could easily be characterized as wuddnravoc by an
opponant: .

73The diphthong could be counted as one letter in-
stead of two, especially since diphthongs were often
written that way (-& for €L, to choose but cne example) .

74That ig, "matching the pattern of the word 'fate'"
which has nine letters in freek leluapuéun), ineluding a
diphthong. The author may, however, also be continuing
his effort to connect the deceptive teachingg of his oppo-
nent Mani with the operation of Fate (14.10-11).
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75 _
This must be the Mimic Paimon, not the Son of God;

see;the Introduction, p. 5 and nota 21 i
chrﬁst's_foyerunner comes first and iniggzizé tﬁge An?lé
of "Messianic woes" (compare Mark 13:5-6, 14 21~2gegl§
parallgls, and the Johannine Apocalypse 13) ’after wh? h
the Bvil Ope comes himself, openly, with thé same mon--C
?Egous glalm and purpose (gee 2 Theas 2:3~12, especiall
abl’ ?nf the %pocalypsg'20:7-8). The seven pericds prog_
cregtiineintgii$zni;agéantCOnc$ption of the progress of

T . struggle between Good and BEvil
toward the final triumph of the former; e
Igide et Osiride 47 (370B-C) and theeﬁé See_Plutarc@, be
1.20. The ugliness of the Evil One in gi;;laguxggiL§Z

soul (14.3~4) is aimilarly Irani ;
where his body is a lizaid's??lan (Fundahtsh 1.11 and 3.

6
See note 2 to the Intreductien.

7
Prometheus, not Epimetheus ] i
o . - It is Prometh
sp1r§tgal man,.who suffers bondage in the flesﬁ fggséhthe
stupidity of hig mortal brother. See 12.1-9 o
18 necessary in 16.5. ) )

78
that Prg;,t;repepted,“ but peravoroag plays upon the fact
etheus is volg and signifies not
tance here as a new orientati i  eomaonrepen>
. S ation of mind, a concen i
Upon its original state that involves i£ in disen%igﬁion

chisement from matter
beyond Fate. er and a return to the "realm of bliss"

No lacuna



