PAPYROLOGICA COLONIENSIA - Vol. XXI1t

' ' . Code).
This material is protected by copyright law (Title 17, U.S )

'GREEK MAGICAT. AMULETS
 The Inscribed Gold, Silver, Copper,

and Bronze Lamellye

Part |
Published Texts of
Known Provenance

Text and Commentary
by
Roy Kotansky

)

WESTDEUTSCHER VERLAG



2 1 ‘Lord of the Gods®

1 Magic Signs
2 PyeBervovl

Fig. 1

I Magic Signs: These charactéres parallel a similar group in
Kotansky (1983: 169-178, above ‘Lit.’), also with the magic name
®veBervout (see below). Evidently these symbols in both places act as a
sort of cryptogram, probably for the magic name, Phnebennouth, itself.
Several of the symbols seem to approximate Greek letters; cf. A. S. Hunt,
"A Greek Cryptogram," Proceedings of the British Academy 15 (1929),
pp- 1-10. The initial symbol IT is reminiscent of the abbreviation for
#p(og) used, for example, in such phrases as wp(dc) Tvperdr, and so on;
cf. Daniel & Maltomini, Suppl. Mag. II, no. 88, 1,6 (app. crit.).

2 $pefervovd: The name corresponds to Egyptian, p3 nb (n) n3
nir.w, "The lord of the gods.” See Crum and Murray’s note in R. Col-
lingwood & R. P. Wright 1965:237; cf. PGM XXXVL.43f.: mediu dwla
pveBevvovrt (‘He is Ptah the healthy, the lord of the Abyss,” so R. Ritner,
in H. D. Betz, Greek Magical Papyri in Transiation {2nd ed. Chicago,
1992}, p. 270, n. 2); on Chnoubis gemstones, cf. A. Delatte & Ph. Der-
chain, Les intailles magiques gréco-égyptiennes (Paris, 1964), nos. 77,
78, 81, ete.: (vaafic) Bervd, Biervovd (vel sim.); C. Bonner, Studies in
Magical Amulets (Ann Arbor, 1950), p. 57, who refers to U. Kopp,
Palacographia Critica (Mannheim, 1829), vol. 1V, p. 158, maya wany,
“bound by charms." The name also occurs on a silver lamella in the Getty
Museum (also to appear in vol. II): R, Kotansky, "A Silver Phylactery for
Pain," J. Paul Getty Museum Journal 11 (1983), pp. 169-178, p. 172,
lines 1-4: ¥veBervov, PreBervvond, opoiwg PrnBervovt.
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SEGONTIUM (Caernarvon), Wales I/IT A.D.
Cardiff, National Museum of Wales H. 10.4 cm.; W, 3.05
(no inv. number) Gold lamella

Lir. Mr, Palgrave, Quarterly Review 37 (March, 1828), p. 488; 1. 0. Westwood,
Archaeologia Cambrensis 3 {1848), pp. 361-363; A. W. Haddan & W. Stubbs, Councily
arnd Ecclesiastical Documents, vol. 1 AOxford, 1869), p. 40, po. 7; E. Hiibner,
Inscriptiones Britanniae Christiange (Betlin & London, 1876), p. 80, no. 215; Wolf
Withelm Graf Baudissin, Studien zur semitischen Religionsgeschichte, vol, 1 (Leipzig,
1876}, pp. 187ff.; 5. L. Barnwell, "The Carnarvon Talsman, " Archeologia Cambrensis,
ser. 4, vol. 10 (1879) 99-108 (fig.); F. Haverfield, "Military Aspects of Roman Wales,"
Cymmrodorian Seciety Transactions {1908-1909) [1910], pp. 85-86 (fig. 8); C. R. Peers,
Proceedings of the Society of Ariiguaries of London, ser, 2, vol. 31 (1919), pp. 127-131
{with W. J. Hemp); Sir Mortimer Wheeler, "Segontium and the Roman Occupation of
Wales," ¥ Cymmrodor 33 (1923), pp. 129-230; R. Collingwood & R, P. Wright, Roman
Inscriptions of Britain (Oxford, 1965), vol. 1, p. 144, no, 436; G. C. Boon, Bulletin of
the Board of Celric Smdies 21 (1964), pp. 96-99; E. Harris & J. R. Harris, The Oriental
Cults of Romain Britain (Leiden, 1965), p. 93f., no. 1; M. 1. Vermaseren, in J. R, Hin-
nells, ed., Mithraic Studies {Manchester, 1971), p- 447, note 4; M. Henig, Religion in
Roman Britain (London, 1984), pp. 184-188.

The gold charm was found in 1827 during the excavations of the
house called Cefn Hendre (see map in Haverfield 1910:83; Wheeler
1923:14, fig. 1), located outside of the southernmost corner of the Roman
fort at Segontium. The house, of a late date, was situated atop a Roman
cremation cemetery that lay southeast of the fort along the southside of
Llanbeblic Road. The cemetery yielded three burial urns in 1922 (1st cent.
A.D.), as well as evidence of other gravesites, though no systematic
excavations were carried out. On the phylactery’s discovery, Wheeler
states, "It may have come from a grave, but, though there was certainly a
cemetery on this side of the fort, no details of the discovery of the gold
plate are known" (p. 129). According to Boon, the site had been occupied
from the periods ca. 75-140 A.D.; ca. 210-300 A.D.; and c¢a. 350-390
A.D., after which time the military garrison was withdrawn. Letter-forms
suggest that this tablet belongs to the earliest period; it probably came
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from the cemetery. The original amulet is kept in storage in the local town
Council of Cardiff, with a replica on display in the Segontium Museum,
Cardiff,

The text preserves a Jewish liturgical formula written in Greek let-
ters and including a curious mixture of normal Greek phrases, some of
which appear to have been marginal glosses inserted into the body of the
text. Occasionally words are squeezed in between lines or on the right-
hand margin. There is also some punctuation between magic names.
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(magic signs)
(magic signs)
20 (magic signs)
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{magic signs) Suex-
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vov, Fig. 2
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Adbnai Eldaie Sabadth, Fie Esay Ele, Soura Arbartias, being, being, being,
living excellently, Ellisn Hanndra Hagibbér Baillalaamith Barouch Aththa
OQubarouz Houdécha ever Olam-lediam Akkramarachamari Amorim Phab-
zana Thouth (magic signs). Protect e, Alfianus.

1-3 "Adwraies Fawois Lofadl: Exwai occars in 35,1; 38,22
(Ehos), 41-44 ('Ehwew): the other two divine names are usually found
with ‘T, Here, though, the three names, rather than representing the
triad 'Taw DaSand 'Adwvai, correspond to the Hebrew phrase "Lord God
of Hosts." Cf., e.g., Hosea 12:6: mr3zn {j"?lg MY, wa-yhwh slohe
hassaba’6t, where the divine Tetragrammaton would have been conven-
tionally pronounced VIR, ddonai. Qur text probably derives from Jewish
liturgy (see below on lines 14f.).

34 zie soap ss: el socpse ed. pr. These letters were not
previously identified correctly; ee sowp ee represents a transliteration of
the common magical phrase X W TR, ‘ehye dSer ehye, "I-am-
who-I-am" (Exod, 3:14) found in Hebrew and Aramaic magical texts; see
1. Naveh & 8. Shaked, Amulets and Magic Bowls (Jerusalem & Leiden,
1985), esp. p. 49: A2:10; A3:2f All:1; 12:6,40, ete.; cf. Jerome,
Epistula XXV, 7f. (ed. Hilberg), p. 219 (on the ten names of God): Sex-
tum eser ieie, quod in Exodo legitur: qui est, misit me; Jerome, De
Psalmo CXLVIS (ed. Morin). p. 329: dicitur Eser Laia.

4 coupa: The reading corresponds to the Hebrew imperative of "N
(swr) i.e., A0, (sdrah); generally, "1o turn aside (in one’s direction)" —
perhaps here in the sense, "come over here" (as in Ruth 4:1), rather than
"turn aside"™ (e. g., harm, or evil); however, in connection -with the next
word, we suggest “turn aside the wrath of God" (below, lines 4f.),

D. Martinez, P. Michigan XV} {Atlanta, 1991), P.28,45 provides a
possible parallel for the names in lines 3f., above: adwyanar g FupLe,
which suggests the reading odwror e e <oe> ovpur (with o woop o,
again = {71k WK 7N). ‘ '

4-5 apBapricw: A probable variant of the magic deity ‘ApBabiow,
"fourfold Yahweh" (= YAW, Le., ‘arbac Iab [YHWH], referring to
the four letters of the holy Tetragrammaton); cf, Collingwood and Wright
1965:144. Fauth, Oriens Christianus 67 (1983), pp. 65-103, gives a
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thorough analysis of 'ApBufiaw; the name, however, is also spelled
afpabdian (afpoartiow) which, with the herefofore unexplained theta/tau,
gives us perhaps a different Hebrew reading, a reading that fits the context
here. Biblical Hebrew 1Y, ‘ebrdh, "wrath,” when occurring in construct
(= "wrath of x") provides the necessary terminative -N suggested by the
transliterated Greek: M1 N2y (‘ebrat YHWH {=lid]), i.c., "the wrath of
the Lord." The precise phrase occurs in the Bible: 131 Ny bi*2, bayom
‘ebrat yawh (= Iad), "in the day of the wrath of the Lord" (Zeph. 1:18;
Ezek. 7:19); similarly, Isaiah 9:18; 13:13 gives, DIRJY MW DTay3,
bebrar lad Sab’6t, "with the wrath of the Lord of Hosts" (= Zad
Sabadth). Hence, the combined words covpa &pfopricw now give us,
"Turn aside, O wrath of the Lord."”

S~7 &w aw @r ({Gr kanbe): Collingwood and Wright 1965:144 point
to Ex. 3:14 (LXX), 'Eyd sipt 6 &v, and suggest that the words allude to
the living God, "Who was, Who is, and Who shall be" (cf. further NT
Rev. 11:17; 16:5, etc., 6 &v koi 6 B xoi doxduevog; Bauer-Arndt-
Gingrich-Danker, A Greek-Engiish Lexicon of the NT [Chicago, 1979],
s.v. {cw, def. Ie). The words &» &» (v would then seem to represent a
somewhat imprecise Greek gloss on the transliterated Hebrew of sie soop
etz, a gloss similar to the apparent dai whap Aewhoy in line 13, below,

The presence of Greek-Hebrew glosses inserted within the readings
of an amulet found in Roman Britain points to a manuscript of an older
and more distant textual ancestry. Originally, interlinear (or marginal)
glosses must have been preserved in the magic formulary that included
this particular amulet. A later scribe copied these interlinear, glossed
gppnrsvpara directly back into the text of the amulet proper.

5-7 (&v v &v) for kahdg: kahag (read xanég) Collingwood &
Wright. We noted above the possible connection of &w &p &Hr with Exod.
J:14. But what are we to make of the odd phrase {d» kaAGc, and how is
this to be read with the triple &»’s? Conceivably, "living excellently” may
again refer to the Hebrew God, a god who is often described on amulets
as fzog (G, cf. 51,8f.; 52,80; 65,1; 67,2f. {(but never with xahéc!). On
the other hand, the expression, seems rather to echo a philosophical or
funeral adage and may have been used as an amuletic formula referring to
the bearer of the charm itself (see ‘Excursus,” below),
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8-10 ENhewr dwvapa dyyBBup: These seemingly magic or divine
names are again Hebrew written in Greek letters. The whole corresponds
to 333 AW 7Y, ‘elydn hannbrah haggibbor, "Elyon the terrible, the
mighty.” Cf, Deut. 10:17: A3 Taa Y ‘Pﬂ;l, ha’él haggadol haggib-
bor wahannérah, "the great, the mighty, the awesome God" (similarly,
Neh. 9:32; Ps. 47:2), In J. Naveh & &. Shaked, Amulets and Magic
Bowls (Jerusalem & Leiden, 1985), A 1:8, the archangel Ishmael is called
"the great, mighty, and terrifying” (X1 X123 K31 IRYRW®, p. 40f.).

Jerome, Epist, XXV,6 (Commentary above, line 3), interprets
‘Elyon’ as the fifth name of God: Quintum elion, guem nos ‘excelsum’
dicimus. ‘

10-11 Bourhahaopeal (read perhaps BeAhahoouo?): We have here
more probable transliteration of Hebrew. Bach\ha may represent the deity
Ba'al or Bel (see below), but a more typical Hebrew expression is perhaps
forthcoming in ?‘a?‘j?g, ballaylah, "in the night," or n‘gz‘z;, balaylah, "at
night.” And although the Semitic-sounding Aaapwd reminds one of such
magic names as haaiay (57,7), here the ending might represent M, moy
(in construct and suffixal forms); "death; pestilence” — or, perhaps better
Mmai, “the Death/Pestilence," to achieve the alpha in -apwf; cf. also
mn'Y, lamat, "to die," and similar forms, Hence, the whole phrase might
be, "in the night of (the} Death/Pestilence.” For the connection, note the
magical bowl in C. D. Isbell, Corpus af the Aramaic Incantation Bowls
(Missoula, 1975), 8:5 that describes a ‘mighty destroyer’: " ... and you
do not kill ... either during the night (%°2*%3, blyly") or during the day"
(p. 35). Baillalaamdih, then, is a destructive night demon.

Another possibility for the BoiAohawuwd is Aramaic X5¥> Sya
A, Ba‘al [2%€la’ hamdr, "Lord over the Pestilence/Death” — a
seemingly better interpretation in this liturgical context.

11-15 Bapovy afifa ovBapov( obdnya del whop Aewhay: The
Hebrew equivalent is &% oy nomn T2 AAR 7193, "Blessed art thou
and blessed be thy glory forever and ever," as noted in the editio prin-
ceps. The Greek interpretation, dei, "always," "ever," next to its Hebrew
equivalent suggests that a copyist worked from a version supplied with
glosses indicating the meaning of the Hebrew words (see above, Com-
mentary, lines 5-7),
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The transliterated Hebrew words probably derive from Jewish
liturgy. At least a similar blessing formula, X V11, brwk ’th, occurs in
a "Hebrew prayer" preserved in the so-called Krewzauffindungslegende
cited in A. M. Kropp, Ausgewdhlte Koptische Zaubertexte (Brussels,
1931), Bd. I, no. XXVII, pp. 81-85 (= Leiden, Anastasi, no. 9), p. 81,
who gives Greek parallels mainly from K. Wotke, "Die griechische Vor-
lage der lateinischen Kreuzauffindungslegende," Wiener Studien 13
(1891), pp. 300-311, p. 307. The relevant portion of the Greek (according
to Kropp) reads: qpe mir dwriy avrot 1 ‘EBpaidt Siakékre slxbpsvog
ko Néywr oUTwg' oukpa arpipn phoaodn adovafne ahar apedwd
dehdaovriov Bopok oo adora ohwn expopabfoviieo avdyfol, xTh.
(Wotke's text is slightly different, and an attempted analysis of the
underlying Hebrew given by Jaffé in the notes is largely unreliable).

Another magica! text on wood gives nearly the same Hebrew liturgy
though written in Coptic (barich chattai adonai elpei); see S. Pernigotti,
in: R. Pintaudi & P. J. Sijpesteijn, edd., Tavoleite lignee e cerate da varie
collezioni (Papyrologica Florentina 18; Florence, 1989), no. 13: Testo
magice, pp. 39-69, lines 5f., who notes the parallel in Kropp, cited
above. Further, J. Naveh & 8. Shaked, Amulets end Magic Bowls
(Jerusalem & Leiden, 1985) A 3:18 has NNIR ANR NI, brwk th
"dwnnw, "Blessed are you our Lord" (p. 51); further, A 15:23f.; B 12b:
sec. X. On other possible instances of Hebrew written with Greek letters,
cf. C. Bruston, "Une tablette magique expliquée par I'Hébreu," Revue
Archéologique, ser. 5, vol. 10 (1919) 28-30. '

14-15 whap Aswhap: On ohap, cf. the word in the expression
whapBupw (4,2); A. Jacoby, Archiv fiir Religionswissenschaft 28 (-1930),
p. 278 (and "Nachtrige," p. 285), including other parallels also equivalent
to Hebrew; J. Naveh & S. Shaked, Amulets and Magic Bowls (Jerusalem
& Leiden, 1985) A 1:12; B 8:1L1V, elc.

The Greek and Hebrew equivalents of the whole of lines 1-15 can
thus be given as follows:

Aduwrvone shwont oafawld e soap i coupa ppfopTics EAM@Y GPPWOY
ayyefifuwe foudharaopad Bepovy afbo ovBapov! oidyxe whap hewhop

MW ANAY AT TR WK IR MRAY TN
pYyS B BTN 11 AR M amY ’PyY bya haan nman ey
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‘Adénay Elohe hasssbit’ér ehye 'dser 'chye sfrah ‘ebra;-YHWH ‘elyon
hanndrah haggibbor ba‘al 15%1a° hamdr bardk "att Gbarik hodekah Blam
la-“6lam.,

"Lord God of Hosts, I-am-who-l-amy, turn aside the wrath of YHWH, O
God Most High, the Terrible, the Mighty, Lord over Death (7), blessed be
Thew and Blessed Thy Glory forever and ever."

15-16 akkpoppopaxapape: The usual form of this magic word is
axpoppoxepcpr; G. Scholem, Jewish Gnosticisim, Merkabah Mysticism,
and Telmudic Tradition (2nd ed., 1965), App. B., pp. 94-100 has posited
an original Aramaic “132% + Py, "uproot (ot eradicate) magic spelis” (Jit.
"nets, traps”) for this word. Here the spelling of the word has an addi-
tional pa (dittography?). It is important to point out, moreover, that the
‘Hebrew’ prayer of the Kreuzauffindungslegende, cited above preserves a
similar word cuxoor akpiy.

16-17 oapopwp: Possibly Hebrew for Amorites (or Emorites), a
people synonymous with magical practices; see PGM TV.3011: BHWOL
(identified by L. Blau, Das alijidische Zauberwesen, Jahresbericht der -
Landes-Rabbinerschule in Budapest, 1897-98 [Budapest, 1898}, p. 112,
n.1, as ™Y, "Amorites"), More generally the name can be Hebrew for
"speakers; interpreters” ("enchanters"?) — a reference to magwlans not
to the Talmudic Amoraim,

17 dov@: The god Thoth. For its context here, sce G. Mussies,
"Interpretatio Judaica of Thot-Hermes," Studies in Egyptian Religion,
Dedicated to Professor Jan Zandee (Leiden, 1982), pp. 89-120.

23-24 Suwxdiharre: pidarre, ed. pr. (At the end of the previous
line, one can clearly see the initial Sia-, previously read as magical signs).
The use of the plural imperative shows that the divine names addressed
are understood as a host of deities, and not just the one (Hebrew) God.
The present imperative, as well as Attic -r7-, is rare in the magic papyri.

25-26 "ANduawér: The name is a Latin cognomen Alfianus, mean-
ing, "belonging to (the gens) Alfius." See I Kajanto, The Latin Cog-
nomina (Helsinki, 1965), pp. 32-35; p. 140 (six men, one woman attested
in CIL). The absence of the matrineal formula is typical of amulets before
the second century A.D.
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Excursus: ‘Being' and ‘Excellent Living’ in the Context of Death

We have suggested above that the curious participial {Gv xahég,
with its distinctively alliterative & &v &», may refer to the ‘living God.’
On the other hand, the adverb xaMé¢ is hardly appropriate as a theological
categorization of God (even the adjective xahée would be an unusual des-
cription for God). ‘Living excellently,’ we argue, desc_:ribes the moral
character of the bearer of the charm itself and appears to preserve a
philosophical cliché borrowed from popular and leamned discussions over
the theme of death and mortality. Such a theme would have been
appropriate for a protective amulet that must have also served to provide
for the needs of the bearer’s afterlife.

The precise phrase {Gv kaAd¢ (and close equivalents) in philosophi-
cal circles aims to communicate proper or noble living, with special
reference to living the “blessed life" (sbdaipovic) — however that concept
might be defined. Plutarch, to cite an important example, informs us that
Alexander the Great learned from his natural father how to conduct his
life at the mundane, workaday level; but it was only from his philosophi-
cal mentor, Aristotle, that he learned how fruly to live — how to live
most “excellently” (vg 8¢ éxelvor pév {Gw, St robrov 88 rahdc (Qv,
Plutarch, Alex. 8.4,3f.). Similarly, Polybius, too, tells how Antigonus not
only "lived excellently,” but also how even in death his good living
provided for the future needs of his kingdom and offspring: " Avriyoroc
yap kahdc pév {Gr wpodory Thg T8 Bowhelog ko T wanddc abTob,
KONDG 88 Toy Blor peraANdTron xposronly TpdC T pENNOY TEpl ThYTWY
v wporyparor (Hist 1V, 87.6). It is the slow but inevitable resolution of
life into death that shapes the natural environment for the contemplation of
what excellent living truly constitutes. Sometimes, however, good living
was not enough: though Agesilaus, the Spartan king, was deemed pious,
he believed that living one’s life (even if lived ‘excellently’) could never
inspire true happiness; only those who die gloriously are really counted
blessed: oviei 83 Saoidoipcor M, vopitewr ol pdr kaAdE {Grrag obmw
svdatpovag, Tobe 88 shrhels Tereheuryrbérag 18y pakapiove (Xenophon,
Ages. 11.8, 4f.).

Hence in antiquity the possibility of achieving happiness or of “liv-
ing excellently’ could perhaps only be welcomed with a growing sense of
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pessimism; an appreciation for life’s meaning is direcily proportionate to
the diminution of its longevity, Only in the waning years of life — when
one could hopefully still provide ‘good-living’ for state or family (as
Antigonus did), or pause to cast a lingering glance back at a life nobly
lived (as Plutarch of Alexander), or die in some noble fashion (as
Agesilaus would have it) — can true happiness be achieved.

How eudaimonia could best be fulfilled varied from social stratum
to social stratum, and from one philosophical school to another. But for
our concerns, it is worthwhile to observe that an owner of a common
priaxriowor described ‘fow kahdc’ could have been just as concerned
about happiness as a philosopher-king; for among all collective groups of
society, whether rich or poor, the inevitability of death lurked constantly
in the minds of those who felt powerless over the caprices of Fate. Either’
through the onset of old age, the debilitating effects of a lingering
infirmity, or the fear of some life-endangering mishap, the dread of dying
became one dominant motivation behind the writing of amulets in the
ancient world. Did Alfianus’s anulet have his own ebdarporia in mind in
citing the phrase {&v xoAde? Would such an axiom as ‘living excellently’
have been used of the bearer of a protective amulet as a sort of apotropaic
device? Faced either with a life-threatening disease or confronted with the
passing of youth, a wearer of an amulet might have found some comfort
in such an axiomatic saying, especially if its use had become previously
fixed in a funeral context from which it could have hean easily extracted.
Indeed, uses similar to the participial {av and &y of our amulet can be
found in prescribed funerary settings, suggesting that the phrases on the
Caernarvon phylactery were directly borrowed from commonplace sepul-
cher slogans and formulas.

A surviving family member, in engraving an epitaph for his
deceased kin, seems to envision his own mortality in claiming the monu-
ment for his own future burial: Mikkahog Mavoldlidov (o sovrin kai T
abrov yuraud Khsvrdrpar {nocop & ke’ 10 penuior quéomoey.
Xotpe, "Mikkalos son of Menophilos, while still alive, has erected the
tomb for himself and his wife Cleopatra, who lived 25 years. Farewell!"
(T. Corsten, ed., Die Inschriften von Apameia [Bithynien und Pylail; [IK
32; Bonn, 1987], no. 107 (italics mine; cf., similarly, ibid, no. 142}, The



12 2 Jewish Liturgical Fragments

panicipial' taw, like its occurrence on our amulet, emphasizes the fact that
the owner is still alive as he provides for the after-life need? of his loved
ones. In a similar way, an inscription from Tikves, Macedon.uf {datefl 102~
103 A.D.) gives much the same but also connects the participles & anc-i
{Gv in a way reminiscent of the very use found on our thylac‘tery.\
Avovvoip 74 GdeNdG kai Lexolydy t@ matel kel Eaxoﬂ:iﬁg,r? ,u.'qrfn KOH:
bavTly émoinoa Tpeipog &k i éxsivov wupdc ral éx Taw r,.5ww $ov Ko
Ov Erove ve’, "For Dionysus, his brother, and Secundps,. his father, and
tS?cunda his mother, and for Aimself, Primus has made [this epitaph] fr(?m
his [brother’s} tomb [?] and from his own expenses, while ke-was alive
and living. Year 56" (Text from SEG 32 [1982], no. 655, with H. W.
Pleket’s commentary, p. 194), -
These examples from philosophical and funerary con.te.xts ’pfov-lde
enough comparative material to suggest that the notions of ‘living, bel‘ng
alive,” and ‘living excellently’ ailuded to on our amulet probab'ly derive
from fixed funeral slogans that have been adapted for an amuletlc — and
then post-mortemn — application. One is immediate?y reminded not only
of the ‘Orphic-Dionysiac’ gold lamellae, but especially of the lflte Hel:
lenistic gold leaves carrying the engraved funerary ada}ge, eozp"c.sz (o
Seiva) obdsic abdraroc ("Take courage, NN, nobody’s Jmm(.)rtal ) see
R. Kotansky, "Incantations and Prayers for Salvation on Inscribed Greek
Amulets,” in Faraone & Obbink, edd. Magika Hiera (199.1), p. 115f, rmu:
56-59, p. 131 (for references). Although "alive and l'wmg excellently,
the imminence of death must have seemed real for Alfianus, eVEl;l though
the amulet’s specific purpose in merely reading SiagpiAhoré pe is hardly
transparent. Any disease that required the writing o‘f E?.ﬂ expensive amullet
was potentially life-endangering, and it is just as d1ffI1cu]t not toilmagme
that {&v xaréc was meant for the bearer, as it is unlikely to belle\.fe that
god could be labelled as one "living excellently.” Although the peJ‘_'QS and
dangers of everyday life represent one possible concern in the writing of
the Caernarvon amulet, protection from death itself and from the w.oes to
be encountered in the Afierlife must have also been inborn in the
manufacturing of this charm. A number of texts in this corpus. also seem
to address the perils and dangers of the afterlife. Clearly an anlcxllary func-
tion of these talismans served to provide their bearers with extended

protection in the grave.

3 Latin Fragment from a Romano-Celtic Temple

Fig. 3. Plate T
Woodeaton, Islip (Oxfordshire), England IV-V A.D.
Oxford, Ashmolean Musenm H. 1.9¢cm.; W. 3.0 cm.
(no inv. number) Gold lamella

Lir. R. P. Wright, "Roman Britain in 1969.* Britannia 1 (19700, p. 305, no. 1
(fig. 11} of. L'Année Philologique 1971 (1974), p. 78, no. 212.

This fragment of a gold amulet was found around 1968 at the site of
a Romano-Celtic temple, located north of Woodeaton, 4-5 miles from
Oxford (see R. Goodchild & J. Kirk, "The Romano-Celtic Temple at
Woodeaton," Oxoniensia 19 [1954], pp. 15-37). Excavations first con-
firmed in 1952 the existence of a small rectangular temple within a
temenos enclosure. Researchers distinguish two temple periods: the first
dating to the Roman’s initial occupation of the site in the 1st century
A.D., and the second after the middle of the second century; however,
surface excavations have yielded coins, pottery, and some minor volive
offerings, with the coin finds being most abundantly represented in the
Constantinian issues, but tapering off considerably by the Theodosian
period. Our amulet is perhaps to be placed in this later period,

The amulet may have been a votive offering, or a piece of an amulet
accidentally lost (Goodchild & Kirk 1954:27). Only a corner piece of
what must have been a larger rectangle is preserved (only the right margin
is apparently original). Also, it has not been previously noted that the
tablet seems to have been inscribed a second time in antiquity: some extra
letter-forms were scratched onto the gold surface with a sharper stylus
across some of the previously written text and into some vacant areas.
These proposed additions we have transcribed above in italics. Also, the
few preserved letter-forms seem to be written in Latin characters, not
Greek, as given in the First edition.
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Text (given left-to-right):
4 Amulet with Magic Adyeg

Figs. 4 &5 1 (AEHIOT) ——— -
2 orapBuwpwosalaly [
gmlagy |/ \
GELDUBA (Krefeld-Gellep), Germany I A.D. 3 p 6 oovbjoo] *;L,I\QLHCQ
Former collection E. Molenaar, Krefeld (lost)  H. 5.7 em.; W. 8.4 cm. 4 A ospeosihoy vacat o\ ?L A
. i
(no inv. number) Gold lamella 5 B gsoevyspBappaplovyne] i_ oy SP B
. : 6 H oaoaBnh oapop |?] IR ‘Pﬂ
Lit. M. Siebourg, "Ein gnostisches Geldamulet aus Gellep,” Bonner Jahrbiicher 7 1 o O Q/ ] i
103 (1898), pp. i23-153 (with add. note in C. Brockelmann, Bonner Jahrbticher 104 tew enov wsvf?] \( }
[1899], pp. 192f.); M. Sicbourg, Archiv filr Religionswissenschaft 10 (1907), pp. 398f.; 8 O warxovxbacoov] é_ H A
R. Wiinsch, Archiv fiir Religionswissenschafi 12 (1909), p. 26; A. Riese, Das Rheinische g T swlbdon trarxon ] % B
Germanien in den antiken Inschriften (Leipzig & Berlin, 1914), p. 364, no. 3617; H. 10 ) %_ 2N A
Lehner, Bonner Jahrbiicher 129 (i924), p. 62f.; W. Neusse, Die Anfinge des Q flwlBappuwBay < g Y
Christentums im Rheinlande (2nd Aufl. 1933), pp. 52, 89; A. Ox8, Die Heimar 13 - ‘ \i: C ut

{1934}, p. 137; F. Fremersdorf, 27. Bericht der Rémisch-Germanischen Kommission
1937 (Berlin: Deutsches Archiologisches Institut, 1939), p. 39; D. M. Raobinson, Classi-
cal and Mediaeval Studies in Honor of F.K. Rand (New York, 1938), p. 246, no. 6; cf.
G. Holmqvist, Kusistprobleme der Merowingerzeir (Stockholm, 1939), p. 127, n. 57; p. - Fig. 4 (Siebonrg)
157, n. 143; G. Grmm, Die Zeugnisse dgyptischer Religion und Kunstelemente imn
Roémischen Deutschlond (EPRC i2; Leiden, 1969), pp. 129-131, ne. 13; M. I
Vermaseren, in ¥, R. Hinnells, ed., Mithraic Studies (Manchester, 1971), p. 447, n.8; G.
Zuntz, Persephone (Oxford, 1971), p. 280.Ilse Paar & Christoph B. Riiger, "Kastell
Gelduba. Forschungs- und Grabungsberichte bis 1969," Beitrdge zur Archdologie des
Rémischen Rheinlands, 2 (Rbeinische Ausgrabungen 10; Bomn, 3 vols. 1968-1972
[19717), pp. 242-339; esp. p. 335, no. 4,

The gold tablet, found in a gold tbular capsule (6.0 cm. x 8.0
cm.), was unearthed on January 4, 1897 at the Roman camp of Gelduba,
near modern Krefeld (between Diisseldorf and Duisburg). On the site, see
I. Paar & C. B. Riger 1971:242-239. The amulet came from a skeletal
grave datable to the middle of the 3rd cent. A.D». based on coin finds (a
small copper coin of Hadrian and one of Antoninus Pius), style of jewelry
{an iron ring and gold necklace), plus datable glass ware (Grimm 1969:
129, note I, with additional references). I give below Siebourg’s text
(with his column-numbering in parentheses), with indicated changes in the
Commentary,

Fig. 5. Capsule (outer tube + insertable inner section)

{Grimm)
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The tablet — nearly square in shape — contair.ls a series (?f lines
written vertically from top to bottom, rather than hor'ilzonta}lly as in coltll—
ventional writing; furthermore, a single line of wlwowels is written a]ongate(e{
top margin in larger letters. The two outer vertlc.al columns ax:e separh X
from the other seven by ruling-lines. Another ll.ne falls 011t51deheac te(;s
these, apparently with unidentified and untranscribed letters‘; or (t: arac;s .
atop each. Siebourg 1898:131 identifies th'e ‘.'.rl'alcl)lf:S configuration

] ith the columns of letters representing pillars, ‘
M”ko;‘;]: ;;ll:(:tograph printed in Siebourg is difficult to reac.], henc;i:;s
drawing probably provides the best surviving record of t_he p1ece,hw né;l
however, has long been lost; however, a Iead. tablet from Asc m?o g
{Hermoupolis Magna) published after Siebourg, in M. Norsa, '?m;igjgﬂ
1V convegno dei classicisti tenuto a Firenze dal 1 8. al 20 aprile de "
(Florence, 1911), pp. 2-26, no. 5 (3rd-4th cent. ﬁ‘s.}l).), and most re;:.e y
re-edited with commentary in Daniel & Maltorm{u, Suppi. Mlcz;g.b ; I;(I)(.i
42, pp. 132-153, provides the basis for a new reading of the Ge ]u afgour
lamella: the new magical formula (Aéyog) that makes up the whole 0' o
gold tablel occurs in lines 41-43 of the Aschmunén lead tablet (Dayr;e
Maltomini, Suppl. Mag. I, p. 136, lines 41-43; co.mm., p. 149f.). _OTTIZ
knowledge, this logos is heretofore attested only in these two te;ts. o
version of the formula on the Aschmunén tablet reads as follows (lines 4

B 41 ... Bwfapufov sepeosihouy sootni coapandhu low teov
42w Oupone  aepovs  Towrxorye foooovfe Lwf  $pn  crexsrfuwp

Leoeryerpoppapayyns whap Fupw.
43 seravoace Bularole wdbw cov Beou.

Despite the fact that the photograph of the Gelduba piece give? us
little to go on, the magical logos of the lead tablet suggests new readings

for the tiny gold amulet. These new readings are discussed belmfv.. -
1 (Top, herizontal row): A EH 10 T 2 In Daniel & Maltomini, Suppl.

Mag. 1, 42, line 42 ( = PSI 1.28), the seven v.owels occur in the midil;
of the Jogos. On the gold tablet, each vowels sits aftop one or mc;rf’:tsvzz X
magicae written in a column from top to bottom. Fach vowel an1 ; > o
responding vertical name probably refers to one of th‘e seven p ,a-t: . o
addition, two separate vertical series, marked off by lines, are writ _en'I

the left and right and are not placed beneath the vowels, For a similar
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enclosing or bordering of magic voces by the seven vowels, note the Cop-
tic text London Ms. Or. 5525 lines 116fF, in A M. Kropp, Ausgewdhire
Koptische Zaubertexte (1931}, Bd. 1, p. 20, 116-120.

2 (Far left column):  whory Bwowoen|o]y (?) (Siebourg, Kol. 1:
AaunpwoTPN). The Aschmunén parallel reads whap Bupwoerar. A flat-
tened omega can be seen in both Siebourg’s facsimitie and photograph
(above the left column in front of the vowel-series). Further, the letters
read by Siebourg as ¢TPN probably correspond to the geTar in the
Aschmunén text. There is space for an «r between n on the facsimile.

The first part of the formula, whap, Tepresents ooy ("ever"); see
2,13 (Commentary). That also leaves Buwpwoerar open to a possible
Hebrew or Semitic interpretation, but little is forthcoming. Biblical
Hebrew 93, "cistern;" i.e., entrance o Sheol, "abode of the dead,"
would seem to be appropriate for the netherworld context from which thig
formula seems to derive (the Aschmunén tablet is an aywyh Sumimoning
underwerld deities); cf., e.g., D. R. Jordan, "Defixiones from a Wel}
Near the Southwest Corner of the Athenian Agora," Hesperiq 54 (1983},
pp. 205-255:; esp. p. 236, §1, lines 1-6: Buwo dop BeBopBop BoaBuppop
BoBopBouy, kporans Bermer; G. W, Elderkin, *Two Curse Inscriptions,
Hesperia 6 (1937), pp. 382-393; esp. p. 384,11 . Bopa: BopfRop:
3ap6aqﬁop6a,8mn: kparatd Tugdc: see further, PGM 1V .204 {Bopa) in
the context of Typhon as an ‘earthquake deity.’

The often-occurring combinations of such syllables as Bup, Bop,
Bop, BaBap, duwp, $op, ¢opfa, though interpreted ag nothing other than
‘barbarian’ vocables (ovouore BapBapind), may indeed play on a host of
Semitic cognates relating either to various entrances and openings (caves,
pits, wells, springs, and the like) — that is, mythic locations providing
access to the netherworld — o7, to splitiing, breaking, or smashing open
such openings: xia, bd’, "to open” ("to enter into; split™); N2, b'r, "o
open;” N3, bae’r, "well, spring;" IR, ba’h, "entering, door; gate:" a3,
bor, "well, cistern™ (also as entrance to Hades); "o, por, "o open wide;"
B, prr, "to shake" (specifically used of carthquake activity in Isaiah
24:19: ysx a9enn B, "... the earth is split through"). Thus, for
example, Bwpdop can mean putatively "to shake the pit" (=the abode of

the dead; a grave).In any event the language is appropriaie for summoning
underworld powers in aggressive magic.
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-3 (Far right column): 15 $bw oovd. (Siebourg, Kol. 9: $buoovd). The
Aschmunén text has «x ¢6w ocovfoov, hence the traces indicated in
Siebourg’s facsimile on the right of the upper omega may actually cor-
respond to (y. Further, if the tablet’s bottom edge were lost — it looks
irregularly cut — then we could perhaps supply 8[oov]. $6w may represent
Egyptian Ptah {or Phre, as below?). Tou@ is probably here not Sothis, the
Dog-Star (Sirius) vsually associated with Isis (see H. D. Betz, Greek
Magical Papyri in Translation [2nd ed. Chicago, 1992], p. 131, n. 71),
but rather another name reflecting Semitic earthquake activily: 130, sér,
means "to shake;” cf. also PGM IV .3011-3013: 6wéy ... dzpowb ... dba.

‘Vowel’-columns: :

4 (Beneath-the a): Egpeoathap (Siebourg, Kol.2: Teu <<y > sostho).
Siebourg’s drawing indicates an extra gamma before the second epsilon.
Are there traces of previous writing? The Aschmunén parallel reads
OEpETELAO Y.

5 (Beneath the o) Zecerysufopdaplavync] (Siebourg, Kol. 3:
LeoeryeuBapdop). The parallel text from  Aschmunén  has
Lzoerysvfappapayyne. Again, it appears that the last letters of the name
had been clipped off the bottom of the tablet.

6 (Beneath the n): EaoeByh capom (Siebourg, Kol. 4: saoer Bin
capout) appears to match the oaeByh capan(Pe) of the Ashmunén
tablet. Siebourg’s sopopt may be a misreading, and the name may have
extended in the bottom portion of the tablet (now lost). In the group of
letters, the name ByA (Bel, or Baal) can be read (¢f. PGM IV.1010: BaN
BAA Boh; 1V.1031: Bia; of. X1Xa.42). Brockelmann 1899:192 identifies
in this name Old-Babylonian sassi b8l sar sami, “Sun, lord, king of
heaven."

7 (Beneath the 1): Idw snov woevf...] (Siebourg, Kol. 5: ‘Tdw enov
wgr). The reading of the Ashmunén text differs somewhat: Tdw tooveer
funfinw. These differences can be accounted for by seeing them as ancient
copyists’ errors, modern mistakes in readings, or both: on Siebourg’s
drawing, the enov could also be read tonou (matching the ov of the Ash-
murén text), if one interpets the initial epsilon as a iota resting right on
top of a sigma; however, this seems unlikely since Siebourg’s first seven
letters, Iowenov, form a neat permutation of the seven-vowels with the
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divine name ‘TAQ.’ Further, the differences between Gelduba’s ywey and
Ashmunén’s 1wy can be easily diagnosed (theta mistaken for epsilon)
The Gelduba tablet probably also contained some (lbst) letters after thesé
vowels, :

8 (Bemcath the o): Jlarxouy: Gmrcr[bu]_ (Siebourg, Kol. &:
Hm»xoy?(waaa). The parallel reads mavyxovxt facoov (see Daniel &
Maltomini, Suppl. Mag. 1, p.150). This relatively uncommon magic name
also occurs in 42,1, where it is identified with Egyptian p3-n-kkw, "he of
the dmkness." Cf. also 38,4; PGM VII.480 (cf. mavyoxirerg in XJ11.922),

9 (Beneath the v): Lwh Dpn Itaryupew (7) (Sicbourg, Kol, 7: 56 ®pi)
trarx[?ow).  Ashmunén  has owddpn-irexevBup. Grimm  1969:131
understands L9 = Sathis {similarly, Daniel & Maltomini, Suppl. Mag. 1
p- 147) and Phré as a bohairic variant of the name of Rg (cf, A. Delattt; &:
Ph. Derchain, Les intailles magiques [Paris, 1964], p. 323, no. 475 and
Index, s.v., p. 359).

N .10 (Beneath the w): &[w)Bappwlay (Sicbourg, Kol.§: B8 aaBav).
Fhis is the best way to interpret these traces: where one expects the «
there is a space on the Gelduba tablet; obviously the letter was effaced 01,'
unreadable. Siebourg’s lambdg is a common mistake for alpha; and the
two vertical strokes, written on the facsimile as if they were iorc;’s, could

be remnants of rho's. This magic deity is discussed further at 17 5f. (ef.
aiso ‘Index V,’ S.V.). T
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Fig. 8
COLONIA AGRIPPINA (Cologne), Germany Roman Period
Romisch-Germanisches Museum H.28c¢m,; W, 5.3 ¢m,
Koln Inv. Nr. 1167 Gold lamella

Lir. ¥, Fremersdorf, "Inschrifien auf rdmischen Kleingerdt ans Kdln," 27. Bericht
der Rémisch-Germanischen Kommission 1937 (Berlin: Deutsches Archiologisches
Instimmt, 1939), p. 40 (Abb, 6,4) (with a description by K. Preisendanz); H. Lehner,
"Orientalische Mysterienkulte im romischen Rheinland," Bonner Jafirbiicher 129 (1925?),
p- 63, n. 2; G. Grimm, Die Zeugnisse dgyptischer Religion und Kunstelemente im
Rémischen Deutschland (Leiden, 1969}, pp. 172f.; no. 67; CIL, vel. 13, no. 10026, 13.

The piece was reportedly found at a grave-site in Cologne in 1902
(Grimm 1969:172). The lamella had apparently been tightly rolled up, but
no capsule has survived. On the ancient site of Cologne in general, see O.
Doppelfeld, art. "Colonia Agrippinensis,” in R, Stillwell, ed. Princeron
Encyclopedia of Classical Sites (Princeton, 1976), p. 231f. (with add.
lit.)., The text comprises only three lines of symbols and magical
xapakripes, of unknown purpose. One may compare, for example, PGM
IV. 2705f.: pvharrijpior gig¢ Térakov dpyvpoiy”

ge}fﬂ” 4

This silver lamella occurs at the end of another prescription for writ-
ing a protective charm against demons (PGM IV.2695-2704), to be writ-

ten on a tablet of lime wood (dunfpivor).

7 An Amulet for a Group of Litigants

Fig. 9
RENANIA (Badenweiler), Kr. Millheim/Baden, Germany ITA.D.
Karlsruhe, Badisches Landesmuseum H. 4.7 cm.; W. 6.0 cm.
Inv, Nr. C 625 . Silver lamella

Lit. A. Wiedemann, "Die grostische Silbertafe] von Badenweiler,” Bonner
Jakrbiicher 79 (1885), pp. 215-234; U. F. Kopp, Palacographia Critica (Mannheim,
1829) Il/iv §898, pp. 388ff.; W. Froehner, Sur une amuiette basilidienne inédite du
Musée Napoléon IfI (Cazn, 1867), p. 16; F. X. Kraus, Nassauische Annalen © (1868), p.
128; Fithrer durch die Grofherzoglichen Vereinigten Sammlungen zu Karlsruhe (18813,
P- 33, Nr. 625; idem, Die christlichen Inschriften der Rheinionde I, (Freiburg i. B.,
1890), pp. 7-9, Nr. 13; M. Siebourg, Bonner Jahrbicher 103 {1898), p. 135, no. 6; p.
139 (cf. 4); H. Leclercq, att. "Amulettes," Dictionnaire d ‘Archéologie chrétienne er de
Limrgie, 1/t (1907), p. 1837 (fig. 37); E. Wagner, Fundstitten und Funde im
Gropherzogtum Baden 1. Teil Das Badische Oberland (Tiibingen, 1908), p. 168, Abb.
12; 1. Oehler, Monatsschrift fiir Geschichte und Wissenschaft des Judentums 53 (1909),
p. 449, no. 213; R, Wiinsch, Archiv fir Religionswissenchaft 12 {1909), p. 26; CIL X111
2f1, no. 5338, p. 65 (with prev. lit.); cf, A. Delatte, Le Musée Beige 17 (1913), p- 329;
A. Riese, Das Rheinische Germarnien in den antiken Inschrifien (Leipzig & Berlin,
1914), p. 364, Nr. 3618; H. Leclercy, art. "Enchantement,” Dictionnaire 4 "Archéologie
chrétienne et de Liturgie V/i (1922), p. 38; H. Lehner, "Orientalische Mystertenkulte im
rémischen Rheinland,” Bonner Johrbiicher 129 {1924), p. 63; P, Perdrizet, "Amulette
greeque trouvée en Syrie,” Revue des Etudes Grecques 41 {1928), p. 82; Mariz Bersu,
Germania Romang. Ein Bilder-Atlus, 5: Kunstgewerbe und Handwerk (Bamberg, 1930),
p- 29, pl. 46,3; K. Preisendanz, "Mercussa," RE 29. Halbbd. (1931), col. 1017; T.-P.
Frey, Corpus Inscriptionum Judaicarum, I (Roma, 1936), no. 674; W. Schleiermacher
in: H. Mylivs, Die rémischen Reilthermen von Badenweiler. Mir Beitrigen ven E.
Fabricius & W. Schleiermacher (Romisch-Germanische Forschungen 12; Berlin, 1936),
p- 130; G. Zuntz, Persephone (Oxford, 1971), p. 282, no. 1; G. Grimm, Die Zeugnisse
dgyptischer Religion (Leider, 1969), pp. 212f.,n0. 128 (Taf. 73,2); R. Kotansky, in:
Faraone & Obbink, edd. Muagika Hiera (Oxford, 1991}, p. 12t; p. 136, n, 104.

The silver phylactery was found in 1784 in the ruins of the Roman
Baths at Badenweiler, though the archaeological documentation helps little
in determining the date of the piece or the circumstances of its finding.
Wiedemann (1885: 215) describes the discovery of the amulet as follows:

Die hier gefundenen Minzen erstrecken sich ohne grossere
Unterbrechung vor Claudius bis auf Commodus; dann fanden sich
mehrere Sticke von Constantin dem Grossen, und hierdurch ward die
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Zeit, in welcher das Bad bemwtzt wurde, mit ziemlicher Sicherheir
umgrenzs.

An initial, though wholly unreliable, reading ("vollkommen
phantastisch und ebenso werthlos") was first published in 1787 by von
Preuschen (Wiedemann 1885: 215), but it was Frochner (1867:16) who
nofed that the text was Latin written with Greek leiters. Wiedemann’.s
reading, though to be rejected at several points, represents the most reli-
able edition to date.

The text is unusual among the corpus of gold and silver gvhaxripur

in that it names more than one person (3 men; I woman) to be delivered
from danger (periculum); hence, the amulet could not have been wor.n.by
a single individual as a protective device. We are probablhy to envision
litigants in some unspecified lepal procedure (see below on line 7), th'ough
why the piece was found at the site of the public Thermae remains a
mysiery.

[c. 9-10].O6DAEATANFOZA

[c. 8-9JUNT o eox sove ZarBoecdd

I Adwrai "Alfhavabaralfo " Axpa-
4 [paxopoap] Tepeothay Tyonvysy-

[Bappopatvyng o w 1o cepove Te-

[orovad]ovu rovep Taireper Asi3-

[t paTele of opve Tepexovie,
8 [eepov]o Xethovo, vepova

fmagic signs] / Aovktohouy, cep-

[magic signsj fove Maprovoeap

[---1.OTH DAE AGAN FOZA
[--- 1N iaia iai Sabaoth
[Adonai Alblanathanalba Akra-

4 [maxamari] Semesilam Sesengem-
[barpharalnges io io io serva Te-
[rtulljum quem peperit Liv-

[ia mate]r ab omni periculo,

8 [servla Chilono, serva
[rmagic signs)/ Laciolum, ser- _
Imagic signs|/va Mercussam. Fig. 9
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(Magic letters) fa la Iai Sebaéth [Adonai Ajblanathanaiba Akrafmachamari]
Sereseilam Séséngemfbarpharalngés, io io io, preserve Te{rtulljum, whom
Leib{ia the mothe]r bore, from any risk of loss; [preserve] Chilon; preserve
Luciolus; preserve Mercusza {on left: magic signs).

1 Magic signs: The ckarakréres resembile letter-forms,
2 1o v o CF. 17,15 33,1, ete. Note Daniel & Maltomini, Suppl.

Mag. I, no. 45,19t; PGM IV.389 (ASwrw 'Id); 1V.764, 2201

VIL1015; 1X.3; XTIL.890-92; XXIIL6; etc.; Hieronymus, Epist..235,3:
Octawum (sc. nomen dei) ia, quod in deo tantum ponitur et in alleluiae
quoque extrema syllaba  sonat; similarly, Hieronymus, De Psalmo
CXLVI,15 (CCS 78, p. 329),

3 YoBadt ["Adwrai]: Since ldw Lafloil “Adwrai occur so often
together, one wonders whether the final iat, above, is an error for Jowy.
For the triad, cf, 12,14f.; 32, 14,29; 48,1,

4-5 ['AlBraradaranGa "Axpalpoxapapd] Lepeothap Dponvyen/
[Bapdapalryne: For a similar series (without Tepeothay), note Daniel &
Maltomini, Suppl. Mag. 1, no. 10,1f.; no. 42,57; 29 3.5; 38,4-6; 48,47,
The usual spelling of this last magic word is LegerysvBapdapuryne.

35 w10 10: The acclamation "1 is used regularly on the Sethian curse
tablets invoking Erbeth and Pakerbeth — deities often associated with
malicious magic, See also 23, 4 (Commentary), Here we have To {not
‘Lw), perhaps due to Latin influence (cf., however, 10 w0 to o o oL in
PGM 1V .1791f,); Daniel & Maltomini, Suppl, Mug. 1, no, 48, B3, H20.

5-6 gspovx Te[provAhlovy (= serva Tertullum): Latin serva + per-
sonal name (i.e., not plural, vepovwrs, as previously interpreted: cf. lines
9 and 10), Tertullus is so common a name {on its frequency: 1. Kajanto,
The Latin Cognomina [Helsinki, 1965], Pp. 124, 128) that it seems here a
likely restoration (previous editions had also suggested Tellesphorfum,
Tefrentianjum, or Tefriiollum).

6 xovey wewspur (= guem peperit): The Latin formula illins quent
peperit illa is discussed by R. Heim, Incantamenta magica graeca lating
(Leipzig, 1893), pp. 474, note 1 (with brief notice of this tablet); see,
further, his nos. 42; 73; 235; our no. 8,4f. On the use of the Greek
matrilineal- equivalent, +ov Seivar v Ersxey 7 delva, see D. R. Jordan,
Philologus 120 (1976), pp. 127-132.
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7 Aeflaa parelp (= Livia maier): For uyjmp + the mother’s
name, see on 18,6,12; further, D. G. Martinez, Michigan Papyri XVI
{Atlanta, 1991), p. 56 (line 7); Daniel & Maltomini, Suppl. Mag. 1, n(?.
48, 7, 11, etc.; R. Kotansky, J. Naveh & S. Shaked, "A Greek-Aramaic
Silver Amulet from Egypt in the Ashmolean Museum," Le Muséon 105
(1992), pp. 5-24; p. 21 {on line 311.). . ‘

af opve wepskovhw (= ab omni periculo). Protection from dangef
occurs but three times in the magic papyri; cf. e.g. PGM XIL160: &av 62
Béhpe Sewer{tlkdr Tt worjoan kai abrog awohvdhron wilvjdirov; P‘GM'
XI1.260; &whnxrov, Groromdrgror GOTIAOY (U0 TaPTOC KLV@U:VO!:’
mpnbhro;, PGM XI1.1049-51: Siadihator ps andé Tarrdc ¢ofov, amo
TaprToC KiIwdirov Tob EregT@ToC wot, kKA. We cannot rule out that serva ab
omni periculo preserves a simple prayer for protection from general
danger, but why would a single amulet be written for a group of p.eople?
Such gold and silver ¢pvAaxripi were usually made for and carne.d by
individuals — not by groups or families; the amulets were toutinely
‘enclosed in tubes and suspension capsules to be worn for extended, day-
to-day protection, After the owner’s death, the amulet (still worn on the
body) would be buried with the deceased. This silver /amella, however,
was written for protection of no less than four people, and was recovered
not from a grave but from the site of the public baths; hence, somethbmg
other than the usual protection from individual risk or personal medical
affliction must have been intended in its manufacture, If the amulet was
not written to benefit a single person, what sort of ‘danger’ would have
required the engraving of an amulet for a group? The name'd .individuals,
if a family or kinship group of some kind, might have envisioned th'em—
selves being collectively bewitched, having been placed under a noxious
spell or victimized by avenging ghosts sent against them. In the same
vein, the group may have also sought protection from a household
‘danger’ thought to afflict a whole family, as on 41 in this corpus — the
‘house-amulet’ of John and Georgia. Both of these possibilities, however,
seem unlikely: no specific mention is made of demons or m).ximl.s
influences at all in this spell — something one would have expected if evil
spirits were at issue; such a protective measure as a smali silver la.mella

for a group would be unheard of. Nor is protection of a household likely:
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no oixeg is mentioned (as in 41), no family relations specified (other than
the standard matrilineal formula), nor a domestic context implied in the
amulet’s find-spot. ‘Hearth and home’ need hardty be in danger here.

The urgency addressed in this group-amulet must be something con-
siderably more mundane than polluting daimones or an endangered
household. A likely solution is to be sought in the noun pericuium, itself.
Periculum, though generally meaning "danger” of any kind, also carries
the specific nuance of “legal loss," “liability" (see Oxford Latin Diction-
ary, s.v., 3: “spec. applied to the situation of & defendant or plaintiff:"
further, s.v., 4: "Responsibility for the damage or loss resulting from an
action, liability”). G. MacCormack, "Periculum," Zeitschrift der Savigny-
Stiftung fiir Rechtsgeschichte 96 [1979), pp. 129-172, has further shown
in great detail that periculum refers to any kind of tangible loss of
property, risk incurred by legal damage, or even intangible liability. (He
chooses "chance of loss" as the best general translation for periculum in
such cases — a translation we adopt here). Our text suggests a specific
legal situation that Tertullus, Chilon, Luciolus, and Mercussa faced as a
group of litigants (cf. Kotansky 1991:136, note 104); and the ‘risk’ from
which they sought protection is the specific damages resulting from that
legal situation. The danger of loss is preserved in our tablet’s ab omni
periculo; the phrase is specifically used in legal contexts to describe losses
of a non-specific sort: MacCormack {op. cit., p. 156, n,130): "omne
periculum expresses loss caused in any manner" (citing Ulpian D
13,6,5,3; 27,8,4; Gaius D. 18.1.35.7, etc.). The situation is not unlike
that described on the gold amulet from Arabig (58) in this corpus, where,
however, the owner Proclus assumes a decidedly more aggressive stance
against family members named as the opposing party in the guarrel. Qur
text, in listing a mother for only one of the ‘defendants’ — Tertullus — is
probably naming a group of siblings on the tablet who are all Livia’s
children. The needs of the siblings, however, are purely legal, as three
brothers and a sister would hardly constitute an ideal oikos living under
one roof. In a sense, then, the list of names to be protected on this amulet
forms the exact counterpart to groups who are cursed on defixiones, the
majority of which concern pending court trials; see in general, J. G.
Gager, Curse Tublets and Binding Spells from the Ancient World (New
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York & Oxford, 1992), pp. 116-150 ("Tongue-Tied in Court: Legal and
Political Issues")., The amulet, folded up and carried, would have only
‘been deemed effective for the group when redressing a specific complaint.
As a magically endowed object, it would have been carried to trial as a
good luck piece. '

Why the amulet was found in the public thermae remains
unexplained. But a find-spot in the general arena of public life f:ltS a
proposed legal scenario far better than would a discovery from a private
gravesite; large public bath-complexes like that at Badenweiler were the
scenes for a wide variety of social affairs and included lecture-halls,
libraries, museums, and club-rooms.

8 [oepovla Xethovo (= serva Chilona): The o should probably be
taken as «. The name Chilo is common in Latin: ¢f. 1. Kajanto, The Latin
Cognomina (Helsinki, 1965}, pp. 118, 119, 236,

10 Msprovooap (= Mercussam): K. Preisendanz’s article in RE 29.
Halbbd. (1931), col. 1017, devoted to Mercussa is based entirely on the
reading of the name here. At the left of lines 9-10 a series of ‘eyeglas.sejs’-
type magic signs interrupts the regular flow of the text. These remaining
two lines of the text, then, seem to have been squeezed into the space left
in the lower, right corner — indicating that the writer knew he was run-
ning out of room. Hence, the text probably originally ended here, despite

the lamella’s ragged edge.
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Fig, 10
LIMONUM (Poitiers), France 1V A.D.
Musée de Saint Germain-en-Laye H.3.8cm.; W. 13,5 cm.
Inv. no. 46049 Silver lamelia

Lir. CIL XU, pt. 3/2, no. 10026,86 (with additional ref.); J. Whatmough, The
Dialects of Ancient Gaul (Harvard Univ., 1970, p. 397, note xxvii. Previous publica-
tions: M. de Longuemar, "Rapport sur une inscription tracée sur une lame d'argent et
découverte & Poitiers en 1858," Bulletin de la Sociéié des Antiquaires de I'Ouest 9
{(1859), pp. 7-21 (pl.. p. 24); idem, Mémoires des Antiguaires de I'Ounest (1863), p. 156;
L. H. Monin, Morwments des anciens idiomes gawloise: textes-linguistique (Paris, 1861),
pp. 89-90; C. F. Lottner, "On the Gaulish Inscription of Poitiers, ¢ontaining a Charm
against the Demon Dontaurios, From the papers of the late Dr. Rudolph Thomas Sieg-
fried,” Proceedings of the Royal Irish Acadenty 8 (1861-1 364), pp. 308-319; Adolphe
Pictet, Bulletin de la Société nationale des antiguaires de France 9 (1861), p. 539; idem,
"Leftre sur une inscription gauloise trouvée d Poitiers,” Mémoires des antiquaires de
P'Ouesr (1863), pp. 29-41; idem, "Nouvel essai sur les inscriptions pauloise,” Revue
Archéologie, 2nd ser. 7 (1867), pp. 17-20; [M.] d’Arbois de Jubainville, "Chronique,”
Revue Celtique 1 (1870-72), p. 499 (Pl. xxxv; also idem, in Comptes-rendus de
VAcadémie des Inscriptions 1872, p, 131f.); Emile Espérandien, Epigraphie romaine du
Poitou et de la Saintonge (Melle, 1888), pp. 335-340; no. 154 (pl. 35); <f. p. 400f; R.
Beim, Incantatmenta magica graeca latina (1893), p. 541; no. 235; {M.] Jullian, Revue
des Etudes Anciennes 2 (1901), p. 182 (review of Richocon): M. Richocon, La Tabletre
de Poitiers et une formule byrantine lirée des "Anecdota graeco-byzantina” de Vassiliev,
Mosquae 1893, Vienna & Paris, 1901.

In 1858, during construction digging at the site of a house on the
corner of the streets called rues Saint-Denis and Trois-Cheminées, a work-
man uncovered near Poitiers a shallow grave approximately a meter and a
half deep. Scattered bone fragments and a small square, or tubular, cap-
sule containing a rolled-up silver lamella were recovered from the refuse
heap (Lottner 1861-64: 308; Espérandieu 1888: 335f.; cf. Whatmough
1970: 397: "[found] in a meadow at the intersection of the rues Riffault
and St. Denis, in which were remains of human burials"). The workman
discarded the damaged capsule after retrieving the tablet with a pocket-
knife. The text was then presented to the Société des Antiquaires de
[’Ouest and published by Longuemar 1859: 7-21 (see Lottner 1861-64:
308).
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Plate IIT

Text A

near AVENNIO (Avignon), France HA.D.
Bouchet (Dr6me)

Musée Calvet, Avignon H. 8.0 cm.; W. 13.4 cm.
Inv, E.66 : Bronze lamella
Text B

Mondragon (prov. Vaucluse), France I A.D.

H. 5.0 cm,; W. 6.4 cm,
Bronze lamella

Present loc. unknown
Former Collection Rousset (Uzes)

Lir. CIGXIV, 2481: W. Fréhner, Kritische Analekten (Philologns Supplement 5;
Géttingen, 1889), pp. 44-46, no. 47 (Text A); Héron de Villefosse, "Séance de 17 Jan-
vier 1887," Bulletin Archéologigue (1887), pp. 2-3 (Text A & B); M. Sicbourg, Bonner
Jakrbiicher 103 (1893), p. 149 (Text A); R. Heim, Incantamenta magica graeca latina
(Leipzig, 1893), no. 240 (Text A); H. Ieclercq, art. "Amulettes,® Dictionnaire
d’Archéologie chrétienne et de Liturgie 1/2 (1907), pp. 1840f, (Text A & B); idem, art.
“Avignon,” Dictionnaire d’Archéologie chrétienne ef de Liturgie 1/2 (1907), pp. 3237(;
A. Audollent, "Double inscription prophylactique contre 1a gréle, sur une croix de plomb
trouvée en Tunisie,” Mémoires de I'Academie des Inscriptions 43/2 (1951), p. T3, {Text
A & B), H. Grégoire, Recueil des Inscriptions grecques-chrétiennes d’Asie Mineure, |
(Paris, 1922; repr. Amsterdam, 1968), p. 124f., no. 341 zer (Text A).

These two bronze phylacteries preserve duplicates of nearly identical
texts. Found in the same general geographic region, both spells protect an
owner’s crops from hail and snow. Text A is complete, but Text B
preserves only the lower right-hand corner of the original, with the addi-
tion of the name Iulius Pervincus (in the nominative). Similar to engraved
Christian crosses of a later date (see below, on line 4), these, too, must
have been set in farmers’ fields, having perhaps been produced and
peddled en masse for a problem apparently local to the provinces of Gaul
and North Africa. The two texis probably come from a single workshop,
or at least from the same formulary, as they preserve idertical wording
and orthography. Text A was found at Bouchet, near Avignon, before
1873, and may have been affixed to a stone in a field, since the center of
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the plate was pierced. Text B was found by a passer-by in the canal de
Pierrelatte at Mondragon and sold to a dealer at Uzes {Gard).

Text A Text B

B Bagovdeprvw @

oAy vae, poupEop

Bet vec. AmooTpE OV K

..............

4 robrov Tob xwpiov ... ... ...

wooay XaAhufoy kol
wooay vpddair} k-

[kai wa)oar pipdda]

(ki oo BINGTTer xdpa<p> -
[kehabat] Peog 'Qapov-

[, xai olb ouvépyer
["'ABpac]it Loy Idw

[ ... Tjodhoc Mepotr-
[vac.Jxoc.

ol 6o PhaTrer xdpa<p>-
8 keheber feoc Qopov-

fo, kol o0 ouvépye, TAB-

PoTEf v Tan vac. Tdw

*Thosouderkys* viﬁyard oumixonthei, divert from this property all hail and
all snow, and whatever might injure the land. The god, Oamoutha, orders it,
and you Abrasax, assist! faé Jad. (Julius Pervincus).

1-2 *Quooudspkvw™® ahan: The first line is marked off on either end
by a circle with an X in the middle. The first word of line 2 certainly
appears to be Greek, dheni: "levelled plot of ground;" "garden,"
"orchard," "vineyard," — a word appropriate in a spell against hail-
storm, for it refers to the owner’s vineyard. The presence of this poetic
word here suggests that some, if not all, of the first line as well once con-
tained a badly mangled Greek sentence, perhaps even an hexameter, The
letters Szpxvw may, it seems, be a corruption for § spxsiw (or & Bpxet),
viz. § &preiw dAwfi, "in your (oov) enclosed vineyard.” Tor the similar
combining of Zpxog and &hwi in a hexametric verse, cf. Moschus, 1V.100
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(Megara): roprepdv olvoddpoe wovslusevog Eprog dhwijc. Oppian,
Halieutica TV.600 similarly describes how farmers plant stakes for the
"enclosure of a vineyard" (wspiSpopor Eoxoc dhwiic), and the Homeric
Hymn to Hermes (IV.188) mentions an old man "grazing his beast along
the pathway of the enclosure of his vineyard" (... véporra wapéf Epxoc
dhwic).

Since Homeric verses occur frequently in popular, agrarian magico-
medical recipes, it is possible that these lines also preserve remnants of a
hexameter so badly corrupt that they are no longer recognizable. The
closest verse in Homer is lliad 5.89-91, which is worth citing for the
general meaning and for the fact that it preserves some of the same syl-
tabic sequences as those of our vocables (the lines describe Diomedes’
rush into battle):

"For he stormed across the plain like
unte a winter torrent at the full, that with its swift flood sweeps away the
embankments;
this the closed-fenced embankments hold not back,
neither do the walls of the froitful vineyard
stay its sudden coming when the rains of Zeus driveth it on.”
(... loxyavipor | ot &po Epxeoy Toxer Gy so8nhéwe; tr. Murray,
LCL). :

The corrupt and damaged reading of the Avignon tablet is just close
enough to the reading and sequence of /1. 5.89f. underlined above to sug-
gest a direct citation that had become corrupted by repeated transmission
and misunderstanding of the original verse:

Homer: OO OTT' ...EPKEA ... AAQAON EPIOHA EON
Tablet: ©0Y OTA™ EPKTQ  AAQHN OTAAIEON

The verse on the amulet, now merely a conflated magical incanta-
tion, would have originally stood in a magic formulary as an apotropaic
prayer to be written or uttered with the whole text. The rationale of citing
this verse — the invocation of a condition dissimilar to that actually
desired — represents a magical practice well-documented in the ancient
world; see C. A. Faraone, Talismans and Trojan Horses (Oxford, 1992),
Ch 3: "Fighting Fire with Fire."”
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3-4 awdorpeyor 106700 TOU YWpiow: de Villefosse; XHO arpsyor,
edd. pr. The engraver wrote the II like an H and the final N also like an
H. A good parallel for the phrasing occurs on the inscription from Sidi
Kaddou, lines 3-5 (see Appendix): xip[iot] beoi, xwhboaTe, drogrpdfars
amo 70v8lg] xwpiov kol 70w dv abrd ysvvopgvalr]. Note also the heavily
restored inscription against hail (Philadelphia)  in Grégoire 1922: 124
(above, Liz. [ref. G. Petzl]), line 1: ['Bfopmiopdg eig &moorpoldny
xahd{ne (with additional mention of late hail incantations), The
Cyranides also uses dxoorpépw of hail: Cyranides IV.67,5 (ed. Kaimakis,
p. 252): Gmogrpédar yip (sc. 1o Béppo dukng) kepawrole, kol
TonoTipes kel xdAafoar, kth., "For seal-skin turns away lightning-
storms, hurricanes, and hail," etc. (see tef. to Faraone, below). This
‘apotropaic’ use of &roorpébw is not common in the papyri: besides the
irrelevant examples in PGM X1I1.620, PGM 20.4f., where the verbs are
not used of warding-off, only PGM XVIIIa 1-3, in all of the papyri, uses
amoorpédew of warding off: Kioie LoBaws, amborpeyor ar’ duob
[klémwor riic kedaAlic); see also, however, 53,9; 36,15; 41,24; further,
C. Bonner, "A Miscellany of Engraved Stones," Hesperia 23 (1954), pp.
138-157, no. 36: &woorpsyare whoaw Tdow, waoay dwegior, whe
wovoy oropdxov awd lovhiurol 6(v) Srexer Névea.

S xdAefav: An angel of hail is named Pharmachael in A. Delatte,
Anecdota Atheniensia 1 (Paris & Liege, 1927), p. 112, 21: 70 &yyehoy
g BporTiic kel xakd{ng, Papuaxaih; see, further, the commentary on
51, with reference to the Gospel of Bartholomew, IV.45 (ed. Bonwetsch):
0 &yyehog THG xaNE{ne Aéyerar Mspusif, «rh.; R. Reitzenstein,
Poimandres (Leipzig, 1904), p. 297: LopovnN &l betob xaid xoahdine
(Cod. Paris. 2316, F. 436r). Apotropaic spells against hail seem to have
been routinely engraved on stone monuments; cf. G. Manganaro, "Nouvi
documenti magici della Sicilia orientale," Rendiconsi dell’ Accademia dei
Lincei, ser. 8, vol. 18 (1963), pp. 57-74, p- 58,1; p. 60: Hpi¢ xd[hofar
Muxalha{orov; cf. the inscription from Sidi Kaddou (Appendix, below),
p. 111, lines 4-7: &woorpsdars ... kapwiw xdhafor, kA, In general,
see E. Fehrle, "Antiker Hagelzauber. Ein Kapitel der Geoponiker,"
Alemannia 3 (1912), pp. 13ff.; cf. also idem, Studien zu den griechischen
Geoponikern (STOICHEIA 3, Leipzig & Berlin, 1920), pp. 7-26; and
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esp. C. A. Faraone, Talismans and Trojan Horses (Oxford, 1992), p. 86,
n.2, with reference to animal-skins warding off "agricultural blight" and
Paus. I1,34.3: awei xdhaldr ye oy fvoicug eidor ral 3Twidals
&vlpaTovg aToTpéTOVTAC.

P. Hamblenne, "Un rite chrétien dans les ‘Géoponiques’?,”
L’Antiqué Classique 47 (1978), pp. 184-187, discusses another hailstorm
ritual in Geoponica 1.14,"7 and proposes the following emendation: «av
< 0> Towpods (rabpovs mss., edd.) aracraops &wi 7@r dwudTwr Eulivevs,
adenjoeg opddpa, "if you set up wooded crosses on housetops, you will
have success (in preventing hail)." D. R. Jordan, "On an emendation of
the text of the Geoponica," L'Antiquité Classique 52 (1983), pp. 277-278,
comments further on this passage by bringing into discussion the lead
cross found at Ain Fourna in Tunisia {(Audollent 1951: 73f.), a cross upon
which was engraved a Christian prayer against hail ([¢]d grandine<m>).

Apparently in southern France (as well as in North Africa) destruc-
tive hailstorms were common enough to warrant the frequent erection of
apotropaic crosses in fields, On its legal background, cf. Cod. Theodos.
IX. 16,3: Nullis vero criminationibus inplicanda sunt remedia humanis
quaesita corporibus aut in agrestibus locis, ne maturis vindemiis
metuerentur imbres aut ruentis grandinis lapidatione quaterentur,
innocenter adhibita suffragia ..., "But remedies sought for human bodies
shall not be involved in criminal accusation, nor the assistance that is
innocently employed in rural districts in order that rains may not be feared
for the ripe grape harvests or that the harvests may not be shattered by the
stones of ruinous hail” {(tr, Clyde Pharr, The Theodosian Code [Princeton:
Princeton Univ,, 1952], p. 237. On weather magic in general, see further
W. Fiedler, Antiker Wetterzauber (Wiirzburger Studien zur Altertumswis-
senschaft 1; Stuttgart, 1931); M. H. Morgan, "Greek and Roman Rain
Gods and Rain Charms,” Transactions and Proceedings of the American
Philological Association 32 (1901), p. 83; E. S. McCartney, "Magic and
the Weather in Classical Antiquity,” Classical Weekly 18 {1924-1925), pp.
154-157; pp. 163-166; and esp. W. Brashear, Magica Varia (Papyrolo-
gica Bruxellensia 235; Brussels, 1991), p. 65f., nn. 1,2 (with copious
references).

6 moadu{r}: vipahar Frohner: The fact that snowstorms are des-
cribed along with hail suggests that it is cold weather that is in danger of
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(%estroying crops and Iivestock. The Sidi Kaddou mscription (below) men-
tions protection from "hail, grain-‘rust,’ wrath of ‘Typhonian winds,” and
swarm of locusts." Qur text 52, 40 mentions an angel over the snows.

7 oo BAdmTer xGpa<r>: ywp<i>a ed. pr; of, line 4, rop
xwpiov. Both the absence of the final v at xwpa and its insertion at the end
of npada (mpadar) reflect common phonetic phenomena.

8 xehsier Oség: "The god, Oamouoa, commands (it)" (some
previous editions falsely read xehsue). The expression "NN (God) com-
mands (it}" is formulaic in magic literature, in fact a form of threat; cf.
PGM IV.7T10: 8re kehebier oo svbo pevey fpomiwd; further, PGM XL.14:
"Apropain keheter; of the practitioner, Daniel & Maltomini, Suppl Mag.
I, no. 49, 57: kehsiw ole, x7N.].

8-9 wopov Po: The name may aiso be "Qupovoa, as the putative
theta is written with a dot, not the usual horizontal bar; the center dot may
be purely accidental, Nonetheless, Frohner 1889: 45 identifies in this
name the Syrian deity, Zeus Aumou; however, the Egyptian Ammon
(Amoun) may also be intended here, though the ‘magic word” apov has
another putative Egyptian meaning: Daniel & Maltomini, Suppl Mag. I,
n0. 6,3 (cuouvrni; see p. 19) interpret this either as auouvr yee, BEgyplian
for "Amoun comes” (following Ritner); or, as Coptic, apov #e, "come to
me" (Thissen); cf. Suppl. Mag. I, no. 43,2: apou (= Coptic, "comel "
further, nos. 42,31; 48 K 46. Curiously, if here ouov is Coptic "come!,"
then o may represent the same imperative in Aramaic: RA, 1@’ ("Come!")
— an imperative most commonly known from its occurrence in the early
Christian acclamation guapdre 04, RD RIW, marand’ 1a’, "(our) Lord,
come!" (see Bauer-Arndt-Gingrich-Danker, 4 Greek-English Lexicon of
the New Testament [Chicago, 1979], $.v., p. 491),

9 ki ov ovwépys: A similar use of ovegpyer in the imperative
occurs in PGM 11.9: &vyers, xparcuol daipores, ourepyioaré poL ohuspor
ém’ GNnlfsicg ¢Oerydpsvor, «krX.; further, PGM XIL.95: anga Keed
Tapdare lg [1]ivde iy xpeior kol owrgpynooy; and elsewhere in PGM
XiI1.103; 659f.; LVIIL.31.

10 "ABpaodt, 'lIdn 1dw: Abrasax is here perhaps summoned be-
cause of his connection with the seasons: his name numerologically
represents 365, the number of days in the solar year. The sense here
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seems to be that Abrasax is also to execute what the god Oamoutha has
commanded.

11 ’loohwg Ilepoivkoc: The only difference between Text A and
Text B is that the latter carries the personal name, lulins Pervincus,
appended at the end. The name, in the nominative, is probably the owner
of the vineyard.

Appendix: Inscription from Sidi Kaddou

Ed. pr. N. Ferchiou & A. Gabillon, "Une inscription grecque magique de la
région de Bou Arada (Tunisie), ou les quatre plaies de I'agricuiture antique en
proconsulaire,” in. D. Lancel, ed. Actes du lle collogue iniernational sur Uhistoire et
P'archéologie de 1'Afrigue du nord (= Bulletin archéologique du comisé des travaux
historiques et scientifiques 19 [1983); Paris, 1985), pp. 109-125:

(Magic signs) Opgofafayew, OpsoBlatoypal,
ABpaoat paxop Tepsosthap orsvaxtlal,
hopoaxln kopiovxn 'Adwrate, kiplot]

4 Geol, kwhionre, GmocTpépars &wo ToU[de]
xwpiov kot 1OV &V abTd yerropsvw|r]
-&v Guméhoig, Bhaubowr, amopyToig ToTlotg]-
kapwhY xdhalar, spvosifiny, opyniv]

8 TUPAPQY QLEROY, KOKOTOLDY
Grpidwy Eopdy, (va undey TRV Nv]-
powriidy T@urds aymToL Tob-
Se 10U xwpiov rod TG &v avT@ |klalp]-

12 wor warror &owsic 88 adrovlc] kol a-
DOOpoVG TAPTOTE OUPTNPIONTE,
Bwc v otde Aiflor yeypop-
pévor Toig ipois bpiy ovopa-

16 ow bmod v mépk xeipevor

waoup,

12f. duewwnkdy: ed. pr. But the stone shows a clear jnitial X, Read
Mulpouwricar (= vpewnkidr — a new formation — Merkelbach), "perni-
cious things." 15 lpoic: igpoic
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(Magic signs) Oreobazagra Oreobfozagral Abrasar Machar Semeseilam
S."enachta Lorsachthé Keriauché Adénaie, sovereign (4) gods, hinder, turn
aside from this property and from what is growing on it — in Ehe vine),zards
the olive-groves, in the seeding places — hail over the produce grain-rust,
fury (8) of 'Typhonjam winds, a swarm of harmful locust, so ti]at none 0;’
these pernicious things touch this field nor any of the produce in it; (12) but
guard them altogether unharmed and uncorrupt, as long as ,

) these stones
engraved with your sacred names (16; are here lying abont the land.
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13 Antaura, the Migraine Demoness
Fig. 15. Plate IV

CARNUNTUM (Altenburg-Petronell), Austria VI AD.?
Eisenstadt, Burgeniindisches Landesmuseum H.9.2cm.; W. 5.2cm.
Inv, Nr. SW 4730h Silver lamella

Lit. A. A. Barb, "Griechische Zaubertexte vom Griberfelde westlich des Lagcrs.,"
Der Rimische Limes in Osterreich 16 (1926), pp. 52-67, Nr. 48; Taf. 1,1.; R. Reit-
zenstein, "Bin christliches Zauberbuch und seine Vorlage," Archiv fiir Religionswissens-
chafi 24 (1926), pp. 176-178; O. Weinreich, 'Zaubertexte und Defixionstafel aus
Carpuntum,” Archiv fiir Religionswissenschaft 24 (1926), p. 178, idem, "'.f’?vrqﬁpa,
Archiv fiir Religionswissenschaft 25 (1927), p. 224 (with ref. to Q. Janiewitsch,
"AYPA," Archiv filr Religionswissenschaft 13 [1910], pp. 627-630); F. Gu{:del,
Philologische Wochenschrift 47 (1927), p. 1258; A. Schulten, Deursche Literaturzeitung
48 (1929), p. 703; L. Zingerle, " Arrdpa,"” Glotta 17 (1929), pp. 134-137; A.. A. Bijlrb,
"Klassische Hexenkunst. Aus der Verwesung antiker Religionen -— FEin anfikes
Zaubergebet gegen die Migrine und sein Fortleben,™ Jedermann Heft 3 (1933), pp. 2.6-
33; F. Ohrt, Bldster filr Volkskunde 35 (1936), p. 53; G. Bjdrck, Apsyrtus, Ju.lms
Africanus et I'Hippiarique grecque (Uppsala, 1944), p. 65; A. A. Barb, "The $u§v1\ia1
of Magic arts," in A. Momigliano, ed. The Conflict between Paganism and Chrt.mamzy
in the Fourth Century (Oxford, 1963), p. 121; E. Swoboda, Carnuntur. Seine Ge-
schichie und seine Denkmiler (Graz-Koln, 1964), p. 205f.; Artur Betz, "Die griechischen
Inschriften aus Osterreich,” Wiener Studien 79 (1966), pp. 597-613; p. 604f., Nr. 11; A.
A. Barb, "Antaura the Mermaid and the Devil's Grandmother," Journal of the Warburg
and Courtauld Institute 29 {1966) 1-23; E. Weber, "Zur lateinischen Epigraphik in
Osterreich 1902-1975," Rimische Osterreich 3 (1975), p. 286,

The four tablets (13-16) were found together in 1922 at ancient
Carnuntum, situated between the communities of Bad Deutsch-Altenburg
and Petronell along the Donau. Originally a well-established military
camp, Carpuntum developed westward into a substantial municipium,
including a civilian community at Petronell. On the site: Swoboda: 1964
{supra); R. Noll, s.v. "Carnuntum," in R. Stillwell, ed. The Princefon
Encyclopedia of Classical Sites (Princeton, 1976), p. 198f.; W. Jobst,
Provinzhauptstadt Carnuntum (Wien, 1983); H. Stiglitz, M. Kandler, &
W. Jobst, "Carnuntum" in Aufstieg und Niedergang der Romischen Welt
/6 (1977), pp. 585-730. The pieces were found in a stone sarcophagus
among the gravesites located west of the Roman camp.
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The most important finds in the sarcophagus include the following: a
terracotta urn, an oil flask, a coin of Maximinus Thrax, a gold and silver
plaque roiled up (15 and 16), and two additional silver pieces, also rolled
up (13 and 14). Of the group, only text 13, here, is noteworthy. It
preserves a much discussed Aistoriola in which Artemis of Ephesus
encounters the migraine or wind-demoness, Antaura, and ‘exorcizes’ her
by compelling her to settle in the head of 2 bull (according to the ending
in later verstons of the spell).

On the basis of the grave goods, the tablets should be dated to the
third century A. D.; however, the hand of at least 13 is perhaps earlier; it
is to be assigned to the early 2nd century A.D. at the latest but probably
dates to the late st century: the presence of a tell-tale conoecting-stroke
following the &fa points, palacographically, to a first century date. Is this
piece a family ‘hand-me-down’ from previous generations? Quite possibly
so: 1) the other pieces found in the tomb rolled up separately all carry dis-
similar handwritings and texts; clearly they stem from diverse
provenances and conceivably different periods; 2) there is no evidence of
any ‘personalized’ features on 13 (or the other three piece) by which it
could have been assigned to an individual bearer; the piece seems to have
served a more universal purpose in being adaptable for re-use; and, most
importantly, 3) the migraine named in 13 is an affliction now recognized
to be specifically hereditary; as a strongly familial disease, episodes of
migraine would have become routinely manifest in the children and grand-
children of the original sufferer (see, in general, O. Sacks, Migraine [2nd
ed. Berkeley, 1992], passim). The ‘Antaura’-amulet, with its nursery
rhythm-like historiola, would have been particularly suited for use and re-
use in an extended family context. The set of Carnuntum amulets, on the
whole, must have represented an upusua! cache of inscribed migraine-
spells collecied over generations and eventually buried as a sort of family
treasure or heirloom,

The text presented below depends largely on Barb's original read-
ing. Some changes are noted below, and some of his readings at the end
cannot be confirmed since the tablet has suffered some damage since its
initial discovery,
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lowing the translation in Barb 1966:2f.). Underlined portions parallel
what is preserved on the Antaura spell:

EEANGer £k TG

4 fahdoong, dave-
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Ehadog, Gré-
xkpaksar ag Bolc:

8 UmovTgy 0T
"Aptepg "Ededlial
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Fig. 15

For The ‘Half-Head* [Migraine]: Antaura came out of the sea. She shouted

like a hind. She cried out like a cow. .
Artemis of Ephesos met ber (saying): "Antaura, where are you going!
(Antanra): *Tnto the half-part of the head.” )
(Artermis): "No, do not [go} inte the [half-part of the head ... ].

Left edge: ... for the reliefs (7) ... .

Although the text as preserved is rather fragmentary, the his?orica'lﬂ
religious parallels first adduced by Barb supply the probable ‘endmg.. In
these versions, paralleled even in late Bosnian and Hercegovr-uan stories,
Christ replaces Attemis in the dialogue as the exorcizing dgl_ty‘(, and .the
headache demon is not named but is represented as a personified e_ntlty.
The best Greek representation of the historiola is that preserved in F.
Pradel, Griechische und siditalienische Gebete, Beschwérungen, und
Rezepte des Mittelalters (RGVY 3/3; Giessen, 1907), pp. 267f. [p. 15t.],
which, for the convenience of the reader, is provided in full below {fol-

Eirx? duigodvn sig wovokeddie

Hpixparor $Evipyeta Gmd PdAaggar kpousperos ki fprxoducroy

Kol DEPTNOE €b1d O kiproc fpdw Inoobs Xpuoroe kui siner abrdy
Tgb brdryers, kpdwior ko fKode kai Tovokeddh Ko GBokpdTovor kot
vepowipwue xoib bakpua kod Nebxmpor kel KePONOTKOTLOWS,

ket Gemexpifin 0 woroképales Todg TOV Kiplor Hudy Ingotiy Xproréy:
brrckyopsy, tve kefiowpse cic THY kegohdy 100 Soihov <7od Osod> &
Al

kel 0 kiprog udr "Inoolc Xpiorog Aéyer mpde abrér
BhEme, ui twdrve sic TO¥ Solhir pov, &ANG psiiyers xod DmdrysTe slg T
dypur Epy ko avélByre slg Tabpoy kedakhy, éxel xpduc Pdryers, dxel
alpue wiere, el dgParpol SiopleipeTe, éxel kegaliy oxordocrs,
kopciirers, doTpsyare el 88 kol TopoxeiraTs wov, EKEL 08 droAdow
£l 70 koo Bpoc, Brou kiww otk dhoTsl § 76 ANSKTWE 0f Guowel-

0 mhtag Gpov év TH foaddooy, orfigor T kpdetor kol fuikparer kni Top

wévor gx Ti¢ kedakic kal Tob perdmor kol TV Bpedbpwy <xad TOP>

pushay wa 109 Sodhov Tod fend b Scire.

Migraine-prayer against the headache:
Migraine came out from the sea rioting and roaring,
and our Lord Jesus Christ came to meet it and said to it:
"Where are you going, O headache and migraine and pain in the skull and
in the eyes and inflammation and tears and leukoma and dizziness?"
And the Headache answered cur Lord Jesus Christ:
"We are going to sit down in the head of the servant of God, So-and-S0,"
And our Lord Jesus Christ said to it: '
"Look here, do not go into my servant, but be off altogether and go into
the wild mountains and settle in a bull’s head, There you may eat flesh,
there drink blood, there ruin the eyes, there darken the head, seethe and
wriggle. But if you do not obey me, I shall destroy you there on the
burning mountain where no dog barks and cock does not crow. "
You who have set a limit to the sea stop headache and migraine and the pain
in the skull und between the eyes and on the lids and from the marrow from
the servant of the Lord, So-and-So.

Another version of this story is preserved in Paris. graec. 2316

Hzpt 70 Hprikpavor.
Eic 70 péyoa dropa Tob Aeob Tob wawroburduoy. &g éffpyero To nuékpoeror,
70 Huww 76b fukpdvov, T gurepydr Tob Swféhoy &TO TO faoy rig

[F.3195], ed. E. Legrand, Bibliotheque grecque vulgaire, vol. 2 (Paris, ,
1881), p. 17f. (Barb 1966: 3; 16, n. 19) — a version that offers some
closer linguistic parallels to the text of the Carnuntum phylactery:



