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Note

These are the final Brown Berer National Policies adopted in 1972. They appeared -

in the last Brown Beret newsletter, La Causa, Los Angeles, California, 1972, 4-£

Questions

1. Is there any basis on which th ici
: : ese policies may be construed
) ration of independence from the United States? o decla
. ;s there any l:nasis on which these policies may be construed as a quest
, gr public C1.t1zen.sh1p, a demand for justice within the U.S. polity?

. In? there historical and social contradictions that may be said t<; ex-
plain or to be reflected in the logical inconsistencies of the political
sitions of the Brown Berets? POt R

4. If you were an American Ind;
ndian, how would vou f ing i
cluded among the Chicano people? voufeeh sbout being -

5. Do the writin li
e v g quality, style, and structure have any political effect of

CHAPTER ELEVEN

P

Queer Aztlan:
"The Reformation of Chicano Tribe
Cherrie Moraga

According 1o Moraga, “Chicanes are an occupied nation within a nation,

"and women and women’s sexuality are occupied within [a} Chicano nation.”

Indeed, if the guest for cultural citizenship means being accepted by the dom-

inant culture, what happens when the dominant culture is “your own cul-

ture” and, moreover, a traditional, patriarchal, and homophobic culture?
Once again we are confronted by the question: Who are the people? In this
essay, Moraga addresses one of the frontiers of political identity in Latino/a
culture. When El Plan de Azlén was conceived, “lesbians and gay men were
not envisioned as members of the house.”™ They were, and still are, consid-
ered illegitimate children of the Chicano family. As we have discussed, this
position deploys a particular set of desire relations, “a critical position to ad-
dress those areas within our cultural family that need to change.” Moraga also
touches on issues of bio-power: human bodies thar are denied their rights as
moral entities, who are raped physically and psychologically, and exposed to
violence and illness. She raises a variety of critical questions about the de-
gree of radicalism and acceptance of the Other, even within those who see
themselves as oppressed; the pood and the bad of Chicano and other nation-
alisms; relations with American Indians; sovereignty; and separatism.

* * *

Bow will our lands be free if our bodies aren’t?

—Ricardo Bracho
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i1;1 Lrisnwax'(, m?udmg my Church, my family, and my “country.” It meant act
do%n : n:flite; o1 the fact that I had leamned fom my Mexican culture and t;c;
ulture that my womanhood was, if not despised, certainly defi-

bec:.;}tisae not acting would have meant my death by despair
| conds ;:l’fsbgzzg séiirstago. I.n those twenty years | raversed territory that ex-
| Gabriel. I en-minute trip between East Los Angeles and San
lﬂ ment theI::lti]::ics).se E‘?:ECV years, | experienced the racism of the \X}?)men’s Move-
M ism 01; the Chi m of the Gay and Lesbian Movement, the homophobia and sex.
Jl‘\' American S llcgno Movement, and the benign cultural imperialism of the Latin
) i olicarity Movement. [ also witnessed the em )
! Chicana feminista consciousness and a li egence of national
1“ ve seen the growth ata Lok s and a literature, art, and activism to Support it.
‘ pendent national ofa lesbian-of-color movement, the founding of an inde-
| ing of Indi - Lacmo{a .IESblan and gay men’s organization, and the flourish.
gA naigenous people’s international campaigns for human and land righs -
witho?lltlarter of a century after those school walk-outs in 1968, | can ercs
o ;:servanon, that I have found a sense of place among ;fa Chicanadz’
from whic}:JEIW: asafe place, but it'is unequivocally the original familial plaée'
iy m compelled to write, which I reach toward in my audiences
o definseeg_ei as my ioirce of inspiration, voice, and lucha. How we Chi)
at struggle has always be : ) ) ;
ma:e[‘f the subject of this essay. ys been the subject of debate and is ulti-
gan%)uizi ;‘-\ztlén” had been forming in my mind for over three years and be-
concrete shape a year ago in a conversation with poet Ricardo

iﬁ;dhzi:doé 1t}_1.edChxca.mo Movement in 1968, I was a closeted, lighf«’
s nm;e Sinc— Ioold Mexican-American, disguised in my father’s English
o Creden.r : .]5:3 seldom opened my mouth, few people questioned my An-
go creden: ials. ; Ut My eves were open and thirsty and drank in images of stu-
e gleife, cI)I mfos a‘nd n.‘rzeﬂtas, who could have primos, or tos, or abuelitas:
feising thel collective fists into a smopgy East Los Angeles skyline. Althou h.-
o ot a::cpress how at Fhe time, I knew [ had a place in thar Movemeg :
that was spilling our of barrio high schools and onto police-barricaded ﬂt}
1([312; :;? %nvlgutes f.I‘OI'l;l my tree-lined working class neighborhood i.:xtr;:nts
I! oo to.fuﬂ i: ! didn’t know d-.xen was that it would take me another ten
l; oo o Ie:(biaizer]:s; lihgeizn—;?;te drive a.tt;ld to bring all the parts of me— |
| , nd, half- . oeta—to the revoluti i

| My real politicization bega;x, not through the Ch?:::i: “I\’/};;i:vme;;“{)aj; |

its people, including its joterfa.!

; ;:;totrzfeh agl;i}:)old (;ec?gniﬁon of my leshianism. Coming to terms with that

| & radic i i

| e means the al restructuring of everything I thought I held sacred. It
g on my woman-centered desire and against anything that stood

cient and hardly worth the loving of another woman in bed. But act I did, -
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Bracho. We discussed the limitations of “Queer Nation,” whose leather-jack-
eted, shaved-headed white radicals and accompanying anglo-centricity were
4n “alien-nation” to most lesbians and gay men of color. We also spoke of
Chicano Nationalism, which never accepted openly gay men and leshians
among its ranks. Ricardo half-jokingly concluded, “What we need, Cherrie,

is a ‘Queer Aztlan.™ Of course. A Chicano homeland that could embrace all

Everything [ read these days tells me that the Chicano Movement is dead.

j; in Earl Shorris’ Latinos, the Anglo author insists that the Chicano himself is
‘dead. He writes, “The Chicano generation began in the late 19605 and lasted
‘about six or eight years, dying slowly through the sevenries.” He goes on to

say thar Chicanismo has been reduced to no more than a “handshake prac-

‘ticed by middle-aged men.” Chicano sociologists seem to be suggesting the

same when they tell us that by the third generation, the majority of Chicanos

“have lost their Spanish fluency, and nearly a third have, married non-Chi-

canos and have moved out of the Chicano community. Were immigration
from México to stop, they say, Chicanos could be virtually indistinguishable

from the rest of the population within a few generations. My nieces and

nephews are living testimony to these faceless facts.

1 mourn the dissolution of an active Chicano Movement possibly more
strongly than my generational counterparts because during its “classic period,”
1 was unable to act publicly. But more deeply, I mourn it because its ghost
haunts me daily in the blonde hair of my sister’s children, the gradual his-
panicization of Chicano students, the senselessness of barrio violence, and the
poisoning of la frontera from Tijuana to Tejas. In 1992, we have no organized
national movement to respond to our losses. For me, “Bl Movimiento” has
never been a thing of the past, it has retreated into subterranean uncontami-
nated soils awaiting resurrection in 2 “queerer,” more ferninist generation.

What was right about Chicano Nationalism was {ts commitment to pre-
serving the integrity of the Chicano people. A peneration ago, there were
cultural, economic, and political programs to develop Chicano conscious-

autonomy, and self-determination. What was wrong about Chicano Na-

ness,
its inbred machismo, and its

rionalism was its institutionalized hetercsexism,
lack of a cohesive national political strategy.?
Over the years, I have witnessed plenty of progressive nationalisms: Chi-
cano nationalism, Black nationalism, Puerto Rican Independence (still vi-
able as evidenced in the recent mass protest on. the Island against the estab-
lishment of English as an official language), the “T eshian Narion” and its
Jeshian separatist movement, and, of course, the most recent “Queer Na-
tion.” What I admired about each was its righteous radicalism, its unabashed
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anti-assimilationism, and its rebeldiz. [ reco
“Mariera, no seas cogqueta

gnize the dangers of narionalis

as a strategy for political change. Its
L Its ¢ i
gerously close to biological dg 'efldency o it o oo cap un dane e
oo oo gical determinism and a kind of fascisma. We are 4]’ iy
concentration and rape camps in Bosnia, falsely ustified by oo e domsom ol

the Serbian call for “ethnic i
cleansing.” We are bitterl
y sobered by i
zsrﬁm;fed by Pat Bucl‘hanan at the 1992 Republican Conventignt}ilri nal“zlls .
y heterosexual white middle-class voting Amerikans have the right:v I‘Ch
to cit

That day I claimed that land in the spin of the worn-out tape, the spin of
my balding tires, and the spin of my mind. And just as I wrapped around a
tubber-buming curve, I saw it: “AZ-T1-A-N,” in granite-sized letters
&tched into the face of the mountainside. Of course, I hadn’t been the first.
Some other Chicano came this way, too, saw what I saw, felr whar 1 fele.
Enough to put a name to it. Aztldn. Tierra sagrada.
A verm Néhuatl in root, Aztldn was that historical/mythical land where one
set of Indian forebears, the Aztecs, were said to have resided 1,000 years ago.
Located in the U.S. Southwest, Aztlén fueled a nationalist struggle twenity
" years ago, which encompassed much of the pueblo Chicano from Chicago to
the borders of Chihuahua. In the late sixties and early seventies, Chicano na-
tionalism meant the right to control our own resources, language, and culrural
traditions, rights guaranteed us by the Treaty of Guadalupe Hidalgo signed in
1848 when the Southwest was “annexed” to the United States at the end of
the Mexican-American War. At its most radical, Chicano nationalism ex-
. pressed itself in militant action. In the mid-1960s, Reies Lépez Tijerina en-

;::; f;j;?e;uif' thl.e 1]_ir'r)‘per'ial whitt‘aman and Clarence Thormas is Black and fol.
e };as bez: r:scoiits;ec;lx;\gdem that the female body, like the Chicano”
Culéu;aﬂy ey Spec.iﬁc. any movement to decolonize them must be
1c’anos are an occupied nation within a natio .
_ . . n, and w
alf;z;no zesi:)};u:i;y :;Z occupied within Chicano nation. If wom:rzegoﬁf |
il e :voxpen. who transgress their gender roles have been
be Loy dec S ht:;ntones to be conquered, they are also rerritories to
T, Femn c1sm taught us this. The nationalism seek is one that
e onizes the ar wn a.nd fem.tale ’body as it decolonizes the brown and fe-
male ¢ and.h new nationalism in which la Chicana Indfgena stands at th
d eterosexism and homophobia are no longer the cultural order o?

tl_le d r : &, L n
ay. I cling to the word “narion because withour the specific naming of

the nation i i
» the narion will be lost (as when feminism is reduced to hurnan,

ism, the w i
; , oman is subsumed). Let us retain our radical naming but i
© meer a broader and wiser revolution, #horepandic

Tierra Sagrada: The Roots of 2 Revolution

ngt;r:;ez? ‘;ll;s play:as, los Harfos, ¥ en las montafias of the North Americ
1 Cominue.m tt:yrr?mmmt];a; 1did nclJIt completely comprehend ar first, but th:::
A W, STI. i i ,

for s Gl % . 05 all way, to fully inhabit and make habitable
Azt g

L aiclcuiﬁ j:ve lalmgual,e ta n@eless anhelo inside me. To me, it was never

fonasculin I'louon'. It had nothing to do with the Aztecs and everythi

o rzxmanbbuds, Mex.iclan beaches, and Mexican babies right hler;i :r?

. Di;: ; men\lf\%r once dr.wmg through Anza Borrego desert, just east of

oan fu% ,b E;yt - ;;a.:r 'wlc'lupping aroznd corners, climbing. T};e tape deccic
:  blast, « mdow open, bandana around my f

think, this teréx!co, Raza territory, as I belt out the refrainy. .O 1' shead: And |

rered a campaign against the Department of the Interior to reclaim land
grants for New Mexicans, resulting in his eventual imprisonment. In 1968,
neazly 10,000 Chicano students walked out of their high schools to protest the
Jack of quality educarion in Los Angeles barrio schools. The same period also
saw the rise of the Brown Berets, a para-military style youth organization reg-
vlarly harassed by law enforcement agencies throughout the Southwest These

are highlights in Chicano Movement history. To most, however, El

Movimiento, practically applied, simply meant fair and equitable representa-

tion on the city council, in the union halls, and on the school board.

I've often wondered why Chicano narionalism never really sustained the

same level of militancy wimnessed in the Puerto Rican, Black, and Native

American Movements. Certainly violence, especially police violence, was

visited upon Chicanos in response to our public protests, the murder of jour-

nalist Rubén Salazar during the National Chicano Moratorium of 1970 be-
ing the most noted instance. And like other liberation movements, the Chi-
cano movement had its share of FBI infiltrators.

In 1969, El Plan de Aztlén was drawn up at the First Annual Chicano
Youth Conference in Denver, Colorado, calling for a Chicano program of
economic self-determinartion, self-defense, and land reclamation, and in-
cuding an autonomous taxation and judicial system. By the mid-1970s, such
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a century and a half ago, covering thousands of miles of what is now the

Southwestern United Stares? Unli

hy ?Unlike the island of i
land” is clearly defined by ocean on alllzizle-:ls o whose
metaphysical than physical territory. ’

As a mesti iving i
stizo people living in the Unired States, our relationship to this

S?L{:zt;y ha}s beep ambivalent at best. Our birth certifi
oo :efin” 1Ider;1tl1fy us as white. Qur treatment by Anglo-Americans brand
ey Ela:k ¢ history of A'frican Anmericans, when the white slave ownzf'
ped 2B goman, the mixed-blood offspring inherited the mother’s en.-
saved. 1ms Ver a century later, mixed-raced African Americans n—‘
vhe /rg;fi :r:den;n?lr as Black, not as mixed-blood. Bur the history of I\ZZ}?
os follows a different “ i '
Conquest was secured through rape, i oo she e RAmerican?
::rlcci tg; ip‘rea;:l of Catht?licism and disease. It gave birth to a third “mestizo”
e al?lcizs}tid;cjn :i[:lf’ A.Lﬁican,dand European blood. During colo:ic;l
nes, - maintaine igi
rtolegan e Ameriea g arigid and elaborate caste system that
f;.:r:; iligi 1i:rudtohan;i ajl‘[i'icam remained on the bottom rungs of society. The
such class iticari i i .
Jnancs race stratification are still evident throughout Larin
Chi e , .
b ;:naj;; 1;251;1;1 is ba Thestéo nation conceived in a double-rape: first by
! en by the Gringo. In the mid-19th cen o-Am
. tu -
;;a took possession of one-third of México’s territory. A ne‘:;rY ,Einlgtlz Amael:
i n}g1 a3;?13_1'6:5501' assumed control over the Spanish, Mestizo, and Iniiasn e 1‘
Stdenxir;fl j:hc;e Iand’s. .There was no denying thar the United Stacep.;3 121;
o anaph om México, but it had been initially stolen from the Indians
e stmp 1 ish some 300 years earlier. To make alliances with other natj
ggles taking place throughout the country in the late sixties ﬂf:rl(;

was no room f i i
or Chicano ambivalence abour being Indians, for it was our In.

dian blood and history of resistance against both Spanish and Anglo invad
ers

th . . .
at made us rightful inheritors of Aztlan. After centuries of discriminatio
143

a . y -
ag st our Indlarl IIGSS, W]:U.Ch. fOI‘Ced mestizos meo deIllal man IVIEX Can.
1 1

Armeri .
ericans found the sudden affirmation of our indigenismo difficult to ac-

“homie>
Aztldn at times seems more

cates since the invasion

ntermarriage, the African slave trade, -

and his children over the mestizo. The -
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pt. And yet the Chicano Indigenous movement was not without historical
acedence. Little more than fifty years earlier, México witnessed a

campesino- and Indian-led agrarian and Jabor movernent spreading into the
Southwest that had the potential of eclipsing the Russian Revolution in its
vision. Political corruption, of course, followed. Today, the pending Free
Trade Agreement wich the United States and Canada marks the ultimnate be-
trayal of the Mexican revolution: the final surrender of the Mexican people’s

sovereign rights to Jand and livelihood.

Radicalization among people of Mexican ancestry in this country most of-

‘en occurs when the Mexican ceases to be a Mexican and becomes a Chi-
éano. | have observed this in my Chicano Studies students (first, second, and
third generation, some of whose families are indigenous to Aztldn) from the
barrios of East Los Angeles, Fresno, and all the neighboring Central Valley
rowns of California—Selma, Visalia, Sanger, the barrios of QOakland, Sanjo,
etc. They are the ones most often in protest, draping their bodies in front of
freeway on-ratnps and trans-bay bridges, blocking entrances to University ad-
rninistration buildings. They are the ones who, like their Black, Asian, and
" Native American counterparts, doubt the “American dream” because even if
" they got to UC Berkeley, their brother is still on crack in Boyle Heights, their
 sister had three kids before she’s twenty, and sorry but they can’t finish the last

week of the semester cuz Tio lgnacio just got shot in. front of a liquor stove. My
~ working-class and middle-class Mexican immigrant students,? on the other

hand, have not vet had their self-esteem nor that of their parents and grand-
parents worn away by Norch American racism. For them, the “American
dream” still looms as a possibility on the horizon. Their Mexican pride sus-
rains them through the daily assaults on their intelligence, integricy, and hu-
manity. They maintain a determined individualism and their families still
dream of returning home one day.

A new generation of future Chicanos arrives everyday with every Mexi-
can immigrant. Some may find their American dream and forget their ori-
gins, but the majority of México's descendants soon. comprehend the politi-
cal meaning of the disparity between their lives and those of the gringo.
Certainly the Mexican women cannery workers of Warsonville whe main-
rained a two-year victorious strike against Green Giant in the mid-eighties,
and farm workers organized by César Chavezs UFW in the late sixties and
early seventies are testimony to the political militancy of the Mexican im-
migrant worker. More recently, there are the examples of the Mothers of East
Los Angeles and the women of Kettleman City who have organized against
the toxic contamination proposed for their communities. In. the process, the
Mexicana becomes a Chicana {or at least a Mechicana); that is, she becomes
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a citizen of this country, not by virtue of a green card, but by virtue of the”

collective voice she assumes in staking her claim to this land and its re
SOUrces.

Plumas Planchadas: The De-Formation of the Movement
With our heart in our hands and our hands in the soil, we declare the in-

dependerice of our mestizo nation.

—“El Plan Espiritual de Aztldn”

El Movimiento did not dje out in the seventies, as most of its critics claim; it
was only deformed by the machismo and homophobia of that era and co-
opted by “hispanicization” of the eighties. In reaction against Anglo-Amer-
ica’s emasculation of Chicano men, the male-dominared Chicano Move-
ment embraced the most patriarchal aspects of its Mexican heritage. For a
generation, narionalist leaders used a kind of “selective memory,” drawing
exclusively from those aspects of Mexican and Native cultures that served
the interests of male heterosexuals. At times, they took the worst of Mexican
machismo and Aztec warrior bravado, combined it with some of the most op-
pressive male-conceived idealizations of “rraditional” Mexican womanhood
and called that cultural integrity. They subscribed to a machista view of
women, based on the centuries-old virgin-whore paradigm of lu Virgen de
Guadalupe and Malintzin Tenepal. Guadalupe represented the Mexican ideal
of “la madre sufrida,” the long-suffering desexualized Indian mother, and Ma-
linche was “la chingada,” sexually stigmatized by her transgression of “sleeping
with the enemy,” Herndn Cortez. Deemed traitor by Mexican tradition, the
figure of Malinche was invoked to keep Movimiento women silent, sexually
passive, and “Indian” in the colonial sense of the word.

The preservation of the Chicano familia became the Movimiento’s man-
date and within this constricted “familia” structure, Chicano politicos en-
sured that the patriarchal father figure remained in charge both in their pri-
vate and political lives.’ Women were, at most, allowed to serve as
modern-day “Adelitas,” performing the “three fs” as a Chicana colleague calls
thern: “feeding, fighting, and fucking.” In the name of this “culturally cor-
tect” familia, ‘certain topics were censored both in cultural and political
spheres as not “socially relevant” to Chicanos and typically not sanctioned
in the Mexican household. These issues included female sexuality generally
and male homosexuality and lesbianism specifically, as well as incest and vi-
olence against women—all of which are still relevant hetween the sheets and
within the walls of many Chicano families. In the process, the Chicano
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' Movement forfeited the participation and vision: of some very s.ignifica.nt fe-
" male and gay leaders and never achieved the kind of harmonious Chicano

*“familia” they ostensibly sought.

i ice is gi « i 7 demic
To this day, alchough lip service is given © gender issues” in aca

" and political circles, no serious examination of male supremacy within the

Chicano community has taken place among heterosexual men. Veteranos of
Chicano nationalist are some of the worst offenders. Twenty years lafter,
they move into “eldethood” without having sericusly grappled with the fact

' that their leadership in El Movimiento was made possible by all those women

who kept their “plumas planchadas™ at every political event.

A Divided Nation: A Chicana Lésbica Critique
We are free and sovereign to determine those tasks which are justly
called for by our house, our land, the sweat of our brows, and by our
hearts. Aztl4n belongs to those who plant the seeds, water the fields, aJ-.'ld
gather the crops and not to the foreign Europeans. We do not recognize
capricious fromriers on the bronze continent.

—Frorn “El Plan Espiritual de Azdldn”

When “El Plan Espiritual de Aztlén” was conceived a gex}leratior; ago, les-
bians and gay men were not envisioned as members of the “house™; we w;ie
not recognized as the sister planting the seeds:: the brothe?: gath:zrmg e
crops. We were not counted as moembers of the- bronze c‘or.ltment. o
In the last decade, through the efforts of Chicana feministas, ph1canls$o
has undergone a serious critique. Feminist critics are commmt.eld to the
preservation of Chicano culture, but we know that our culture wil no:::1 s;lx-
vive marital rape, battering, incest, drug and alcohol abuse, AIDS, and the
marginalization of lesbian daughters and gay sos. Some of the most outspo-
“en criticism of the Chicano Movement’s sexism and some.of the most im-
passioned activism in the area of Chicana liberation {including work’ on sex-
ual abuse, domestic violence, immigrant rights, Indigenous women's issues,
health care, etc.) have been advanced by lesbians. -
Since lesbians and gay men have often been forced out of our bIooc? .armi
lies, and since our love and sexual desire are not housed w1th.m I_:he 1:1"ad1t110na11
family, we are in a critical position to address those areas mﬂumdoctlnfcudwsr
family that need to change. Further, in order o understand and defen c.>th
lovers and our same-sex loving, lesbians and gay men must come to terms \21'
how homophobia, gender roles, and sexuality are learned and expresse ! 13
Chicano culture. As Ricardo Bracho writes: “To speak of my desire, to fin
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voice in my brown flesh, I needed to confront my male mirror.” As a lesbian,”
I'don’t pretend to understand the intricacies or intimacies of Chicano gay de- -
sire, but we do share the fact that our “homosexuality’—our feelings about:
sex, sexual power and domination, femininity and masculinity, family, loyalty,
and morality—has been shaped by heterosexist culture and society. As such,

we have plenty to tell heterosexuals about themselves,

When we are moved sexually toward someone, there is a profound oppor-
tunity to observe the microcosm of all human relations, to understand power
dynarnics both chvious and subtle, and to meditate on the core creative im-
pulse of all desire. Desire is never politically correct, In sex, gender roles, race
relations, and our collective histories of oppression and human connection
are enacted. Since the early 1980s, Chicana lesbian ferninists have explored

these waditionally “dangerous” topics in both critical and creative writings.
Chicana leshian-identified writers such as Ana Castillo, Gloria Anzaidda,
and Naomi Littlebear Moreno were among the first to articulate a Chicana
feminism, which included a radical woman-centered critique of sexism and
sexuality from which both, leshian and heterosexual women benefired.
In the last few years, Chicano gay men have also begun to openly exam-
ine Chicano sexuality. I suspect heterosexual Chicanos will have the world
to learn from their gay brothers about their shared masculinity, but they will
have the most to learn from the “queens,” the “maricones.” Because they are
deemed “inferior” for not fulfilling the traditional role of men, they are more
marginalized from mainstream heterosexual sociery than other gay men and
are especially vulnerable to male violence. Over the years, | have been
shocked to discover how many femme gay men have grown up regularly ex-
periencing rape and sexual abuse. The rapist is always heterosexual and usu-
ally Chicano like themselves. What has the Gay Movement done for these
brothers? What has the Chicano Movement done? What do these young and
once-young men have to tell us about misogyny and male violence? Like
women, they see the macho’s desire to dominate the feminine, but even more
intimately because they both desire men and share manhood with their op-
pressors. They may be jotos, but they are still men, and are bound by their
racial and sexual idenrification to men {Bracho’s “male mirror”).

Until recently, Chicano gay men have been silent over the Chicano
Movement’s male heterosexual hegemony. As much as I see a potential al-
liance with gay men in our shared experience of homophobia, the majority
of gay men still cling to what privileges they can. I have often been severely
disappointed and hurt by the misogyny of gay Chicanos. Separation from
one’s brothers is a painful thing, Being gay does not preclude gay men from
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hathoring the same sexism evident in heterosexual men. It’s like white peo-
i i i le) territory.
ism, sexism goes with the (ma ! . -
Pleé‘ii:;e level our b?others—wgay and straight—have got to give ufdbf;,g;g
“ i i itals, their unique expression of desire,
“ 1 don’t mean give up their genitals,
T:}?e rich and inzim;te manner in which men can bond togethc?r. I\::[En (h::::g
. ?0 ive up their subscription to male superiority. I reme:mbeii:(lurmg e .
‘gh Movement seeing newsreel footage of young Black men carrybl_ 1
e etsst signs reading, “I AM A MAN.” It was a powezful statem;lnt, pu g i
e : i iecy that daily told chem otherwise. Bu
i i ess in a society that daily e :
' fl?da;;lli’i\?gt: u;nszm HUMAN,” they wrote “MAN.” Conce1v1lr:g of t:;.;
. N . « - S
llin‘ation in male rerms, they were unwittingly demanding the right o

Ce. 18 dema.n. Ou].d
&1& Whltemarls pOSltIOIl Of ma}e domlrlan & Iil d W l)ec()![le

-dominared Black
~ consciously articulated with the emergence of the male-domina d Black
' Nationalist Movement. The liberation of Black women per se was p

of the program, except to the extent that better condétiigm foi: t}geo;j‘cj:n :;
i fir Black women as well. How differently ’
'%?nzi?sl “xrgtliil?tt Ib: r@;iﬂan” speech resonates for me. Unable to chlozls; be:'S
n:el:en suffrage and abolition, between her womanhood a:n_d herB?aik‘ :151 é
Trach’s 19th-century call for a free Black womanhood :inl ad fack and
oman-hating society required the freedom of all enslaved lan
w -

' chised peoples. As the Black feminist Combahee River Collective stated in

i lse would
1977, “If Black women were free, it would mean that everyortl.e :1 e would
have,to be free since our freedom would necessitate the destruc 1; e
systems of oppression.” No progressive movement can succeed w
member of the population re}znains irf SUbITS:;O?éCOgmze o acksoniedge
i eluctan
Chicano gay men have been r chiovledge
that their freedom is intricately connected to the. freedoréx oflm(raau A
long as they insist on remaining “men” in the socially and cu lly con
On . . - On
struited sense of the word, they will never achieve the full @e;:su eoplz
i in
desire. There will always be jotos getting raped and biat:}ixi;la lsteri]fz cople
iti iolence against women, gay bashing,
of color communities, vio : erilzacion
abuse, AIDS and AIDS discrimination, gay substance gbuse, a? Ogc -121 cen
icid,e emerge from the same source—a racist and mlsogygﬁ 5 cial one
su ‘
economic system that dominates, punishes, and abuses :2111 C}:;E:_nb se};u:
ferale, or perceived as female-like. By openly confrom:u:mg1 Chicano sexw
ality a]:Id sexism, gay men. can do their own part to ur-xravl: » both men
and women have been formed and deformed by racist Ameri a and our
i icanidad; an come
i i i lonized mechicanidad; and we c
misogynist/catholic/co ; c
closer to healing those fissures that have divided us as a peop
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- Tj:: AIDS epidemic has seriously shaken the foundation of the Chi(:a.m‘iw=
¥ community, and gay men seem more willing than ever to explore thosé

: val. In their figh inst
AIDS, they have been rejected and neglected by both the Whi::lt; gliy trriaaglaeu;ssf

: : care community. They also’
1}112:: :\fmess]:d direct sulgport by Latina leshians.” Unlike the “gleens’}rwhz.

Ways been open about their sexuality, “passing” l
. ' bou L Passing” gay men have Je ‘-
in a visceral way that being in “the closer” and preserving their “manlyafrilxend:

areas of political change that will ensure their survi

tablishment and the Latino heterosexual health.-

age will not protect them, it will only make th

b , i
dfj;gu; Ot? ;}s(a@?;\ F’tcf Cznglsz of Chicano sexuality in his writing. I also
ayist Richard Rodriguez, who, with so much d ‘
) iguez, \ eath surroundi
3},1;?,3 l;z; r:cenrly begun to publicly address the subject of homosexuality; ailcgly
\ en years ago we all knew “Mr. Secrets” w ,
e . as gay from his assimila-
;r;(;:;;st: Hﬁggﬁr of Zl\j/fes'm:;ry.8 Had he “come out” in 1982, the white estalbr?i:;
would have been far less willing to im as ‘
. : ; promote him as the “Hispanic” anti-
zi;ﬁrmatn{e a%nor;l spokesperson. He would have lost alot of valigitylc a?rﬁi
poruity. But how many lves are lost each ti i s
oW ch time we cling to privi
maie otI‘1er Reople s lives more vulnerable ro violence? g oprivilegesthar
it t.thts point in hi.story, lesbians and gay men can make a significant con.
ibution to the creation of a new Chicano movement, one passionately com

clusion i i i
in the Chicano nation; we seek a nation strong enough to embrace a

%Vﬁi zzzlge of Ir:;xcial t1tcliiversities, human sexualities, and expressions of gender.
a culture that can allow for the natural e i ‘
e . : xpression of our femaleness
maleness and our [ove \;leczhout prejudice or punishment. In a “queer”
! eaxs, no “others” 1o point one’s fin
‘ - : ger at. My Na-
:27; ie:sr}r:fancan fnencl(s:1 tell me that in some Native American tribes gayymea;
1ans were traditionally regarded as “two-spirited” ’
and . for o-spirited” people. Displayin
borh réljsx:rz;l:; ;mjizmmme ,fpecl-tf, they were highly respected mer;pbefs ogf
] were thought to possess a higher spir
ment.? Hearing of such traditions gj istori it oy olop-
$ gives historical validation for wh i
‘ at Chi-
cana lesbians and gay men have always recognized—that leshians and g};r

: eir dying more secret. | re.’
member my friend Armuro Islas, the novelist. I think of how his emiti;eg

E:figed to boldly a;??ounce his gayness. Instead, we learned it through vague .

S t];i:;i: abot;;l:;n smnzrs” and rorrured aleoholic characters who wan%:d |
ore to “die dancing” beneath a lichen; i

: ghtning-charged s -

fore a thunderstorm. Islas died of AlDS-relared illness in 1990g, havlgéul;s:rzfy

Queer Aztldn —~ 235

men play a significant spiritual, cultural, and political role within the Chi-
cano commmnity. Somos activistas, académicos y artistas, parteras y politicos, cu-
randeras 5 campesinos. With or without heterosexual acknowledgement, les-
bians and gay men have continued to actively redefine familia, cultura, and
comunidad. We have formed circles of support and survival, often drawing
from the more egalitarian models of Indigenous communities.

Indigenismo: The Re-Tribalization of Our People

“In recent vears, for gay and straight Chicanos alike, cur indigenismo has in-
~creased in importance as we witness the ultimare failure of Anglo-Ameri-
*canism to bring harmony to our lives. In Ward Churchill’s Seruggle for the
" Land, he describes an “Indigenist” as someone who “takes the rights of in-
- digenous peoples as the highest priority,” and who “draws upon the traditions
. . . of native peoples the world over.” Many Chicanos would by this defini-
tion consider themselves Indigenists, subscribing to an indigenismo thar is
derived specifically from the traditions of mechicano indio peoples. Since the
early seventies, Chicanos have worked in coalition with other Native Amer-
ican tribes and have participated in inter-tribal gatherings, political-prisoner
campaigns, land-rights struggles, and religious ceremonies. Chicano Nation
has been varyingly accepted as a tribe by other Native American peoples,
usually more in the honorary sense than in any official capacity. The Indige-
" nous Women’s Network, for example, has included Chicanas since its incep-
. tion in 1954.
Most Chicanos can claim, through physical traits alone, that we are of Na-
tive blood (we often joke that Chicanos are usually the most Indian-looking
people in a room full of “skins”}. The majority of us, however, has been de-
nied direct information regarding our tribal affiltations. Since cur origins are
usually in the Southwest and México, Chicanos’ Indian roots encompass a
range of nations including Apache, Yaqui, Papago, Navajo, and Tarahumara
from the border regions, as well as dozens of Native tribes throughout Méx-
ico. Regardless of verifiable genealogy, many Chicanos have recently begun
to experience a kind of collective longing to return to our culture’s radi-
tional indigenous beliefs and ways of constructing community in order to
find concrete solutions for the myriad problems confronting us, from. the
toxic dump sites in our neighborhoods to rape. _
“Tribe,” based an the traditional models of Native Americans, is an alter-
native socioeconomic structure that holds considerable appeal for those of us
who recognize the weaknesses of the isolated patriarchal capitalist family
structure. This is not to say that all Native Americans subscribe o the same
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trib i
o 21 ;tmc;ure:s or that contemporary Indians fully practice traditional tribal
detye - Few . at1v<’ar pzollales today are allowed real political avtonomy and self.
tmination. Iribal governments ar A
¢ corrupted by U.S. interf:
e . : v U.S. interference
o ;:iln tét:t B}trzau of Inldtan Affairs, the U.S. military, the FBI, and the U.S
Of Inergy. In essence, however, the tri of
‘ e tribal model is a f
Dep ¢ of Ex ) a form of
con HI:;?;IW bu11d11.1g tl';al: can accommodate socialism, feminism, and envi
protection. In an ideal world, trib —
‘ » tribal members are re i
responsible to one another and th i o g
e natural environment, Coo ion i
) 0 : - Cooperation is re-
” s:ded over competition. Acts of violence against women and children do
o ocaur m“;ecre-t' a,x’1d Perpetrators are held accountable to the rest of the
mmunity. “Familia” is not dependent upon male-dominance or heterosex

ual coupling. Elders ¥ i
ol co are respected and women’s leadership is fostered, not

indi i i it i
powifrﬁus. to Natnlre A'Irr-lxlencans; it is 2 colonial model invented to disem
atwve peoples. The rates of aleohol ici ]
olism, suicide, and d ic vi
lerce are restim, i ’ Chicanos. T o,
ony to the effectiveness of th i
t system. Ch: living i
e ‘ at sy icanos, living in
brz ‘:?:zlony gf the U.S. barrio, have the same scars: AIDS, drugs, I;rown»gon—
e presr:u;der, polverty, an environmental contamination. Nevertheless
nt-day values and organized sty iti :
e ggles of traditional Narj
nities throughout the Ameri the quickly
. cas represent real hope for haltin i
: : the quic
accelerating level of destruction affecting all life on this contingent ey

Madre Tierra/Madye Mugjer: The Struggle for Land10
Journal Entry

i;; ir; a hotell iorrli.y 11‘\ fancy horel room with two walls of pure glass and pure
uver nigat sxyline filling them. I sit on top of th bed
ese take-out. The Canadian rv. news tak - e o Japan-
bec, to some desolate area wi;:‘hi g or soge e nce of e
\ no plumbing or sewage, n i
where 2 group of Inuit peopl i o some daolon oo
ple have been displaced. To d
where Inuit children stick their faces i it s e g
. ces into bags and sniff gas s
; : it gas fumes for th
leglh, the m;h, th.e trip, for the escape our of this hell-hole that is their Iifee
1 ; young f‘);: gives the finger to the t.v. camera. “They're angry,” an Inuit‘
;ﬁ. gsta;es. I'm angry, too.” A thirty, he is already an old man. ft‘md I hate
1}3 anada as much as | hate these dis-Unized States.
. tt;r; ;gzo ondeatlni Imyd]apanese meal that has somehow tumed rotten on
¢ and my bloody culpability mixes with rhe
texture of dead fish
flesh and no wonder I stand on the very edge of the balcony on the 26th ﬂcif)r
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of this hotel locking down on restavrant-row Vancouver and imagine how
"easy and impossible it would be to leap in protest for the gas-guzzling Inuic

children.
The primary struggle for Narive peoples across the globe is the struggle for

: iand. In 1992, 500 years after the arrival of Columbus, on the heels of the

Guif War and the dissolution of the Soviet Union, the entire world is re-
constructing itself. No longer frozen. into the Soviet/Yanqui paradigm of a
“Cold” and invented “War,” Indigenous peoples are responding en masse to
the threat of a global capitalist “mono-culture” defended by the “hired guns”
of the U.S. military. Five hundred years after Columbus’ arrival, they are
spearheading an international movement with the goal of sovereignty for all
Indigenous nations.

Increasingly, the struggles on this planet are not for “nation-states,” but for
nations of people, bound together by spirit, land, language, history, and
blood.!! This is evident from the intifada of the Palestinians residing within
Israel’s stolen borders and the resistance of the Cree and Inuit Indians in
northern Quebec. The Kurds of the Persian Gulf region understand this, as
do the Ukrainians of what was once the Soviet Union. Chicanos are also a
nation of people, internally colonized within the borders of the U.S. nation-
state.

Few Chicanos really believe we can wrest Aztldn away from Anglo-Amer-
ica. And ver, residing in those Southwestern territories, especially those ar-
eas not completely appropriated by gringolandia, we instincrivelyremember it
as Mexican Indian land and can still imagine it as a distinct nation. In our
most private moments, we ask ourselves, If the Soviet Union could dissolve, why
cen't the United States?

Dreams of the disinregration of the United States as we know it are not so
private among North American Indians. The dissolution of the Soviet
Union has given renewed impetus to seccessionist thinking by Indians here
in the United States. One plan, the “North American Union of Indigenous
Nartions,” described in Ward Churchill’s book, calls for the reunification of
Indian peoples and territories to comprise a full third of continental United
Srates, including much of Aztlén. Not surprisingly, Chicano Nation is not
mentioned as part of this new confederacy, which speaks to the still tenuous
alliance between Chicano and Native American peoples. Nevertheless, the
spirit of the plan is very much in accord with Chicano nationalists’ most rev-
olutionary dreams of reclaiming a homeland, side by side with other Indian
Nations.

If the material basis of every nationalist movement is land, then the reac-
quisition, defense, and protection of Native land and its narural resources are
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the basis for rebuilding Chicano nation. Without the sovereignty of Native
peoples, including Chicanoes, and support for our land-based struggles, .the
world will be lost to North American ereed, and our culturas lost with it. The
“last frontier” for Northern capitalists lies buried in coal and uranium-rich
reservation lands and in the remaining rainforests of the Amazon. The in-
habitants of these territories—the Diné, the North Cheyenne, the Kayaps,
etc—are the very people who in 1992 offer the world community “living
models” of ways to live in balance with nature and safeguard the earth as we
know it. The great historical trony is that 500 years after the Conquest, the
conqueror must now turn to the conquered for salvarion,

We are speaking of bottom-line considerations. I can’t understand when
inn 1992 with 100 acres of zainforest disappearing every minute, with global
warming, with babies being born without brains in South Tejas, with street
kids in Rio sniffing glue to stifle their hunger, with Mohawk women’s breast
milk being contaminated by the poisoned waters of the Great Lakes Basin,
how we as people of color, as people of Indian blood, as people with the same
last names as our Latin American counterparts, are not alarmed by the de-
struction of Indigenous and mestizo peoples. How is it Chicanos cannot see
ourselves as victims of the same destruction, alzeady in its advanced stages?
Why do we not collectively experience the urgency for alternarives based not
on what our oppressors advise, buc on the advice of elders and ancestors who
may now,speak to us only in dreams?

What they are telling us is very clear. The road to the future is the road
from our past. Traditional Indigenous communities (our Indian “past” that
too many Chicanos have rejected) provide practical answers for our survival.
At the Earth Summit in Rio de Janeiro in June 1992, representatives from
“developing countries,” and grassroots, Indigenous, and people-of-color or-
ganizations joined together to demand the economic PIOErams necessary 1o

create their own sustainable ecologically sound commumities. In a world
where eighty-five percent of all the income, largely generated from the nat-
ural resources of Indigenous lands and “Third World” countries, goes to
twenty-three percent of the people, Fidel Castro said it best: “Let the eco-
logical debt be paid, not the foreign deht.”

And here all the connecting concerns begin to coalesce. Here the Marx-
st meets the ecologist. We need look no further than the North American
Free Trade Agreement {(NAFTA) to understand the connecrion between
global ecological devastation and the Unired Stares’ relentless drive to ex-
pand its markets. NAFTA is no more than a 2lst-century plot to continue
the North’s exploitation of the cheap labor, lax environmenral policies, and
the natural resources of the South. The United States has no intention of re-
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sponding to the environmental crisis. George }E?}ush’s decisi‘on‘ tjl‘l‘st;ncfl. alir;i
: on principle” and refuse to sign the Bio-Diversity Treaty said '11: :: g;) xitn othe
-people. Profit over protection. No sustainable development is 9021 e1 the
‘Americas if the United States continues to demand hamburgers, Chrys Zr -
| tomobiles, and refrigerators from hungry, barefoot, and energyismwe e
-tions. There is simply not enough to go around, no new buria g,rounk o
 toxic waste that isn’t sacred, no untapped energy source thajt doesn-;;zi:lt e
‘earth. dry. Except for the sur. . . . ex;ept for the wind, which are infinite
“thei osity and virtually ignored. .
‘ the%rhiegaf;h : female. Whether myth, metaphor, OF Memory, Isjlmedw %allliari
- “Mother” by all peoples of all times. Madre Tierra. Like woman, Madre 1:11 2
has been raped, exploited for her resources, relndered inert, piasswe, o
“speechless. Her cries manifested in earthquake:s, tidal waves, hurr(;canzs, vthe
canic eruptions are not heeded. But the Ind:ar;s take note and so do
‘ women with the capacity to remember. .
: Wogzz;ij:ligions have traditionally honored T:he female r.stloxfxgsv.-de d:lxe 1?;1:
" Religions that grow exclusively from the patriarchal capitalist ’I};naguia 111
instead of the requirements of nature, enslave ﬂ.le. ferr-xale body. e t;n y e :
gion we need is one based on the good sense of living in hmorg wi bnakti.tllt1 e;
- Religion should serve as a justification against greed, not for i rmgd a}cla
rain gods, com gods, father sun, and mother moon and kee.p ose god s,h ) ppi
Whether we recognize it or not, those gods are to.dav, this day, pumsﬂimgde‘
for our excess. What humankind has destroyed will wreak h:{\voc on the
strover. Fried skin from holes in the ozone is only one example. -
The earth is female. It is no accident then that the main gmss;o?lts acti ;
defending the earth, along with Native peoples,”are wormen o “a_ rlacets alr:”
cultures. Regardless of the so-called “advances” of Wiastern civi LZ]: 11; ,n
wormnen remain the chief caretakers, nurturers, and providers for ou.r1 c Cll red
and our elders. These are the mothers of Fast L(?s Angeles, I\/[cf"arla{:(m:1 R a.n-‘
' Kettleman City, fighting toxic dumps, local incmer.ator.s and Iﬁsm? {e rlras;
| soning, women who experience the earth’s contamination in ; e cio @
tion and death occurring within their very worr‘xb.s. We do not adlve o be
mothers to know this. Most women know what it is to be seen as e ok
is seen—a receptacle for male violence and greed. O.V'::r half the agricu el
workers in the world are women who receive less training and less prcg:ecu n
than their male counterparts. We do not control how we pFoduce Zn repr,t?
duce, how we labor and love. And how will our lands be ﬂee if our bo ? aren't]
Land remains the common ground for all radical action. But land is more
than the rocks and trees, the animal and plant life that make up the verritory
of Aztlén or Navajo Nation or Maya Mesoamerica. For immigrant and native
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alike, land is also the factories where we work, the water our children drink,
and tbe housing project where we live. For women, lesbians, and gay men,
land is that physical mass called our bodies. Throughout las Américas, all

[%3 n L 3
the-se ‘ lands” remain under occupation by an Anglocentric, patriarchal, im-
perialist United States.

La Causa Chicana: Entering the Next Millenium

Asa Chicana lesbian, I know that the struggle [ share with all Chicanos and In-
digenous peoples is truly one of sovereignty, the sovereign right to wholly in-
habit oneself (cuerpo vy alma) and one’s territory (par y tierra). | don’t know if we

© can ever take back Aztlén from Anglo-Armerica, but in the name of a new Chi-
cano nationalism we can work to defend remaining Indian territories. We can
work to teach one another that our freedom as a people is mutually dependent
and canmot be parceled out—class before race before sex before sexuality. A new
Chicano nationalism calls for the integration of both the traditional and the
revolutionary, the ancient and the conremporary. It requires a serious reckoning
with the weaknesses in our mestizo culture, and a reaffirmation of what has pre-
served and sustained us as a people. ] am clear about one thing: fear has not sus-
tained us. Fear of action, fear of speaking, fear of women, fear of queers.

As these 500 years come to a close, I look forward ro a new América
where the only “discovery” to be made is the rediscovery of ourselves as mem:
bers of the global community. Narure will be our teacher, for she alone knows
no prejudice. Possibly as we ask men to give up being “men,” we must ask hu-
mans to give up being “human,” or at least to give up the human capaciry for
greed. Simply, we must give back to the earth what we take from it. We must
submit to a higher “natural” authority, as we invent new ways of making cul-

tgre,.ma.kmg tribe, to survive and flourish as members of the world commu-
nity in the next millennium.

Notes

An faarlier ver.sion of this essay was first presented at the First National LLEGO
{Latino/a Lesbian 'fmd (Gay Organization} Conference in Houston, Texas, on May 22,
1.992. A later version was presented at a Quincentenary Conference at the Univer-
sity of Texas in Austin on Octohber 31, 1992,

1. Chicano term for “queer” folk.

2. To this day, there are still pockets of Chicano nationalists—mostly artists, po-
ets, and cultural workers—who continue to work on a local and regional level,
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3. UC Berkeley's ChicanofLatino immigrant students have not generally en-

countered the same degree of poverty and exploitation experienced by undocu-

mented Mexican and Central American immigrants.
4. Further discussion of the “hispanicization” of the (0.S. Latino can be found in

*Cherrie Moraga, “Art in América con Acento” in. The Last Generation, (Cambridge,

MA: South End Press).

5. The twency-five-year-old Chicano Teatro Moverment is an apt example. Initi-
ated by Luis Valdez’ Teatro Campesine, the teatro movement has been notorious for
its male dominance even within its so-called collective structures. Qwer eighty per-
cent of the Chicano Theatres across the country are directed by men. No affirmative-
action policies have been institured to encourage the development of Chicana play-
wrights, technicians, ot directors. In recent vears, however, there has been some
progress in this area with the production of a handful of Chicana playwrights, in-
cluding Josefina Lépez, Evelina Ferndndez, Edit Villareal, and this author. To this day,
gay and lesbian images and feminist criticism are considered taboo in most Chicano
theatres.

6. The image alludes to Chicano culrural narionalists who during the seventies
neoindigenist period sometimes wore feathers (phumas) and other Indian artire at cul-
wural events.

7. In contrast to the overwhelming response by lesbians to the AIDS crisis,
breast cancer, which has disproportionately affected the leshian community, has re-
ceived Lirtle atrention from the gay men’s community in particular, and the puslic at
large. And yer, the statistics are devastating. One out of every nine women in the
United States will get breast cancer: 44,500 1.S. women will die of breast cancer this
year (Boston Globe, November 5, 1991).

8. See Rodriguer’ essay “Late Victorians” in his most recent collection, Days of
Obligation: An Argument with My Mezxican Father.

9. This was not the case among all wibes nor is homosexuality generally con-
doned in contemporary Indian societies. See Ramén A. Gutiérrez “Must We Deraci-
nate Indians to Find Gay Roots?” Outlook: National Leshian and Gay Quarterly, Win-
ter 1985,

10. I wish to thank Marsha Gémez, the Indigenous Weomen’s Network, and the
Alma de Mujer Cenrer for Social Change in Austin, Texeas, for providing me with sta-
sistical and other current information about Indigenous peoples’ struggles for envi-
ronmental safety and sovereignty, as well as published materials on the *92 Earth
Surnmit in Brazil.

11. The dissolution of what was heretofore the nation-state of Yugostavia, com-
posed of Serbs, Slovenes, Croats, Albanians, and Macedonians, inchiding the Mus-
lim and Orthodox religions, represents the rise of bitter nationalist sentiment gone

awry. It is 2 horror story of ethnic and cultural nationalism turned into nazism and
serves as a painful warning against fascist extremism in nationalist campaigns.

* * *




