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number, cause, substance, personality, etc. They correspond
to the most universal properties of things. They are like the
solid frame which encloses all thought; this does not seem to
be able to liberate itself from them without destroying itself,
for it seems that we cannot think of objects that are not in time
and space, which have no number, etc. Other ideas are con-
tingent and unsteady; we can conceive of their being unknown
to a man, a society or an epoch; but these others appear
to be necarly inseparable from the normal working of the in-
tellect. They are like the framework of the intelligence, Now
when primitive religious beliefs are systematically analysed,
the principal categories are naturally found. They are born
in religion and of religion; they are a product of religious
thought. This is a statement that we are going to have occa-
sion to make many times in the course of this work.

This remark has some interest of iiself aiready; but here
is what gives it its rcal importance,

The general conclusion of the book which the reader has
before him is that religion is something eminently social. Re-
ligious representations are collective represéntations which ex-
press collective realities; the rites are a manner of acting which
take rise in the midst of the assembled groups and which are
destined to excite, maintain or recreate certain mental states
in these proups. So if the categories are of religious origin,
they ought to participat¢ in this nature common to all reli-
gious facts; they too should be social affairs and the product
of collective thought. At least—for in the actual condition
of our knowledge of these matters, one should be careful to
avoid all radical and exclusive statements——it is allowable
to suppose that they are rich in social elements,

Even at present, these can be imperfectly seen in some of
them. For example, try to represent what the notion of time
wauld be withoui the processes by which we divide it, measure
it or express it with objective signs, a time which is not a suc-
cesston of years, months, weeks, days and hours! This is some-
thing nearly unthinkable. We cannot conceive of time, except
on condition of distinguishing its different moments. Now
what is the origin of this differentiation? Undoubtedly, the
states of consciousness which we have already experienced
can be reproduced in us in the same order in which they
passed in t!?e first place; ’thus portions of our past become
present again, though being clearly distinguished from the
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present. But howsoever important this distinction may be for
our private experience, it is far from being enough to con-
stitute the notion or category of time. This does not consist
merely in a commemoration, either partial or integral, of our
past life. It is an abstract and impersonal frame which sur-
rounds, not only our individual existence, but that of all hu-
manity. It is like an endless chart, where all duration is spread
out before the mind, and upon which ail possible events can
be located in relation to fixed and determined guide lines. It is
not my time that is thus arranged; it is time in general, such
as it is objectively thought of by everybedy in a single civiliza-
tion. That alone is enough to give us a hint that such an ar-
rangement ought to be collective. And in reality, observation
proves that these indispensable guide lines, in relation to
which all things are temporally located, are taken from social
life. The divisions into days, weeks, months, years, et¢,, cor-
respond to the periodical recurrence of rites, feasts, and public
ceremonies,> A calendar expresses the rhythm of the collec-
tive activities, while at the same time its function is to assure
their regularity.®
It is the same thing with space. As Hamelin has shown,”
space is not the vague and indetermined medium which Kant
imagined; if purely and absolutely homogeneous, it would be
of no use, and could not be grasped by the mind. Spatial rep-
resentation consists essentially in a primary co-ordination of
the data of sensuous experience. But this co-ordination would
be impossible if the parts of space were qualitatively equiva-
lent and if they were really interchangeable. To dispose things
spatially there must be a possibility of placing them differ-
ently, of putting some at the right, others at the left, these
above, those below, at the north of or at the south of, east or
west of, etc., etc., just as to dispose states of consciousness

5See the support given this assertion in Hubert and Mauss, Mdlunges
d"Histoire des Religions {Traveux de VUAnnée Seviclogique), chapter on La
Représentation du Temps dans la Religion.

¢ Thus we see all the dilference which exists between the group of sensa-
tions and imeges which serve to lecate us in time, and the category of time,
The first are the summary of individual experiencves, which are of wvalue
only for the person who experienced them. But what the category of time
expresses is a time commaon to the group, a social timne, so to speak. In
itself it is a wveritable social institution. Also, it is peculiar to man; animals
bhave no representations of this sort.

This distinction between the categury of time and the eorresponding sen-
gations couid be made equally well in regard to space or cause. Pechaps
this would aid in clearing wp certain confusions which are maintained by
the controversies of which these guestions are the subject. We shall retun
to this point in the conclusion of the present work (§ 4).

1 Op. cit, pp. 75 #.
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temporally there must be a possibility of localizing them at
determined dates. That is to say that space could not be what
it is if it were not, like time, divided and differentiated. But
whence come these divisions which are so essential? By them-
selves, there are neither right nor left, up nor down, north nor

south, etc. All these distinctions evidently come from the fact -

that different sympathetic values have been attributed to varl-
ous regions. Since all the men of a single civilization represent
space in the same way, it is clearly necessary that these sym-
pathetic values, and the distinctions which depend upon them,

should be equally universal, and that almost necessarily im;

piies that they be of social origin,¥ .

Besides that, there are cascs where this social character is
made manifest. There are societies in Australia and North
America where space is conceived in the form of an immense
circle, because the camp has a circular form;? and th:s.l spatl_al
circle is divided up exactly like the tribal circle, and is 1n IS
image. There are as many regions distinguished as there are
clans in the tribe, and it is the place occupiced by the cIaps in-
side the encampment which has determiped the orientation of
these regions. Each region is defined by the totem of the clan
to which it is assigned. Among the Zuii, for example, the
pueblo contains seven quarters; each of these is a gl'_Ol_lP of
clans which has had a unity: in all probability it was originally
a single clan which was later subdivided. Now their space also
contains seven quarters, and each of these seven guarters of
the world is in intimate connection with a quarter of the
pueblo, that is to say with a group of clans.?” “Thust" says
Cushing, “one division is thought to be in relation with the
north, another represents the west, another the south,” etc.}!
Each quarter of the pueblo has its characteristic colour, which
symbolizes it; each region has its colour, which is exactly the
same as that of the corresponding quarter. In the course of
history the number of fundamental ¢lans has varied; the pum-
ber of the fundamental regions of space has varied with them.

8 Or else it would be necessary to admit that all jndividuals, in virtue of
their organo-physicel constitution, are spontaneously affected in the same
manner by the different parts of space: which is more improbable, especially
as in themselves the difierent regions are sympathetically indifferent. Also,
the divisicns of space vary with different societies, which is a proof that
they are not founded exclusively upon the congenital nature of man. .

¥ See Durkheim and Mauss, De quelques formes primitives de classification,
in Année Sociologique, YI, pp. 47 &, !

W See Durkheim and Mauss, De guclques- formes primitives de classifico-
tion, in Aande Svcivlogigue, VI, p. 34,

11 Zuii Creation Myths, in 13th Hep. of the Bureeu of Amer. Ethnel., pp.
36T ff.
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Thus the social organization has been the madel for the spa-
tial organization and a reproduction of it. It is thus even up to
the distinction between right and left which, far from being
inherent in the nature of man in general, is very probably the
product of representations which are religious and therefore
collective,1?

Analogous proofs will be found presently in regard to the
ideas of class, force, personality and efficacy. It is even pos-
sible to ask if the idea of contradiction does not also depend
upon social conditions. What makes one tend to believe this
is that the empire which the idea has exercised over human
thought has varied with times and societies, To-day the prin-
ciple of identity dominates scientific thought; but there are
vast systems of representations which have played a consider-
able role in the history of ideas where it has frequently been
set aside: these are the mythologies, from the grossest up to
the most reasonable.!® There, we are continually coming upon
beings which have the most contradictory attributes simul-
taneously, who are at the same time one and many, material
and spiritual, who can divide themselves up indefinitely with-
out losing anything of their constitution; in mythology it is an
axiom that the part is worth the whole, These variations
through which the rules which seem to govern our present
logic have passed prove that, far from being engraven through
all eternity upon the mental constitution of men, they depend,
at least in part, upon factors that are historical and conse-
quently social. We do not know exactly what they are, but we
may presume that they exist.!4

This hypothesis once admitted, the problem of knowledge
is posed in new terms.

1% 8¢e Hertz, La prééminence de la main droite. Etude de polarité reli-
gieuse, In the Revue Philosophique, Dec,, 1909, On this same question of the
relations between the representation of space and the form of the group,
see the chapter in Ratzel, Politische Geographie, entitled Der Ravm in Geist
der Valker.

12We do not mean to say that mythological thought ignores it, but that
it contradicts it more frequently and openly than scientific thought does.
Inversely, we shall show that science cannot escape viclating it, thoungh it
holds to it far more serupulously than retigion does, On this subject, as on
many others, there are only differences of degree between science and reli-
gion; but if these differences should not be exaggerated, they must be noted,
for they mre significant,

# This hypothesis has already been set forth by the founders of the Vilker
psychologic. It is especiully remarked in a short article by Windelbrand
entitled Die Erkenntnissichre unter dem Vilkerpsychologischen Gesichispunke,
in the Zeitsch. f. Villkerpsychologie, viii, pp. 166 ff, Cf, a note of Steinthal
on the same subject, ibid., pp. 178 #,
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member which teaches the individual what these personal gods
are, what their function is, how he should enter into relations
with them and how he should honour them. When a methodi-
cal analysis is made of the doctrines of any Church whatso-
ever, sooner or later we come upon those concerning private
cults. So these are not two religions of different types, and
turned in opposite directions; both are made up of the same
ideas and the same principles, here applied to circumstances
which are of interest to the group as a whole, there to the life
of the individual. This solidarity is even so close that among
certain peoples,% the ceremonies by which the fait!‘:ful first
enter into communication with their protecting geniuses are
mixed with rites whose public character is incontestable,
namely the rites of initiation.87

There still remain those contemporary aspirations towards a
religion which would consist entirely in internal and subjective
states, and which would be constructed freely by each of us.
But howsoever real these aspirations may be, they cannot af-
fect our definition, for this is to be applied only to facts already
realized, and not to uncertain possibilities. One can define re-
ligions such as they are, or such as they have been, but not
such as they more or less vaguely tend to become. It is pos-
sible that this religious individualism is destined to be realized
in facts; but before we can say just how far this may be th'e
case, we must first know what religion is, of what elements ft
is made up, from what causes it results, and what function it
fulfils—all questions whose solution cannot be foreseen before
the threshold of our study has been passed. It is only at the
close of this study that we can attempt to anticipate the future.

Thus we arrive at the following definition: A religion is a
unified system of beliefs and practices relative to sacred things,
that is to say, things set apart and forbidden—beliefs and prac-
tices which unite into one single moral community called a
Church, all those who adhere to them. The second element
which thus finds a place in our definition is no less essential
than the first; for by showing that the idea of religion is in-

® Notably among numercus indian trihes of North America,

% This statement of fact does nut touch the question whether exterior and
publie rcligion is not merely the development of an interior and personal
religion which was the primitive fact, or whether, on the contrary, the second
is not the projection of the first into individual consciences. The pmbiem_
will be directly attacked below (Bk. II, ch. v, § 2, cf. the same book, ch. vi
and vil, § 1). For the moment, we confine ourselves to remarking that the
individual cult is presented to the vbserver as an element of, and something
dependent upon, the collective cult.
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separable from that of the Church, it makes it clear that reli-
gion should be au eminently collective thing,68

% It is by this that our present definition is counected to the one we have
already proposed in the Annde Sociologique. In this other work, we defined
religious beliefs exclusively by their obligatory character; but, &3 we shall
show, this obligation evidently comes from the fact that these beliefs are
the possession of a group which imposes them upon its members. The two
definitions are thus m B large part the same. If we heve thought it best to
propose a new one, it is because the first was too formal, end neglected the
contents of the religicus representations too much, It will be scen, in the
discussiong which follow, how important it is to put this characteristic into
evidence at once. Moreover, if their imperative character is really a dis-
tinctive trait of religious beliefs, it allows of an infinite number of degrees:
consequently there nre even cases whera it is not easily perceptible, Henct;
come difficulties and embarrassments which are avoided hy substituting for
this eriterium the one we now employ.



