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30 June 2020

Dear colleagues,

On July 2, the Turkish Council of State will announce a decision regarding the
status of Hagia Sophia in Istanbul. Multiple learned societies have expressed
concern regarding this news. As scholars of Byzantine and Ottoman art and culture,
we write now, not to protest an action that has not yet been taken, but to clarify the

concern that we share, on the basis of the information currently available to us.

In our opinion, the central question is not, “Should Hagia Sophia be a museum or a
mosque?” The central question is rather, “How can we best care for Hagia Sophia?”
In other words, we draw a distinction between function and stewardship. We are
concerned that the ongoing dispute over function hinders the development of a
management strategy commensurate to the scale of the challenges: preservation of
the historical fabric and continued visibility of the works of art of all periods,
Byzantine and Ottoman; responsible management of mass tourism; and protection

against the threat of earthquake.



From 1453 until 1934, Hagia Sophia served as a congregational mosque, and was
administered by a pious endowment (vakif). After the declaration of the Turkish
Republic (1923), jurisdiction over all such entities was assumed by a new
government ministry, the Directorate General of Foundations. Hagia Sophia
continued in use as a mosque throughout the 1920s, but in 1931 restorers began to
reveal the mosaics of the interior. The spectacular success of their work convinced
the Turkish Council of Ministers (1934) to transfer jurisdiction over the building

from the Directorate General of Foundations to the Ministry of Education.

This change in jurisdiction coincided with a change in function, through which the
building was closed to worship. Both jurisdiction and function, however, have
continued to evolve. Hagia Sophia is today administered by the Ministry of Culture
and Tourism, as the administrative successor to the Ministry of Education. At the
same time, the function of the building has expanded to include increasingly visible
expressions of Muslim piety. Since 1991, there has been a room dedicated to
Muslim prayer within the complex. Since 2016, Hagia Sophia has been served by a
full-time imam, the call to prayer has sounded from the minarets, and Qur’anic
readings and prayers have taken place within during the annual observation of

Laylat al-Qadr.



Thus, in a certain sense, Hagia Sophia is currently functioning as both a museum
and a mosque. As far as we are aware, the expansion of this latter function has not
resulted in damage to the building or obstruction of its works of art. The Ministry of

Culture and Tourism remains a responsible steward.

At the same time, prominent voices in Turkey have long argued that the transfer of
jurisdiction to the Ministry was unlawful. They claim that the Turkish state did not
have the right to “secularize” Hagia Sophia in 1934, since pious endowments are
perpetual and inviolable. According to this argument, the rightful custodian of the

building is the Directorate General of Foundations.

In recent years, the Directorate General has assumed control of other Byzantine
monuments and reopened them to Muslim worship. One prominent example is
another Hagia Sophia, this one in Trabzon on the Black Sea, whose proper
administration has been contested since 2013. An effort to re-open the building to
Muslim prayer included construction of an elaborate set of screens to obscure the
Byzantine frescoes. Less publicized, but of more lasting harm, was the campaign of
restoration carried out by the Directorate General on Hagia Sophia in Vize (Thrace)
in 2006, which resulted in substantial damage to the historical fabric of the

building.



Our concern is that the current conflict, until now only a “war of words,” could
result in similarly careless treatment of Hagia Sophia in Istanbul: that historical and

archaeological evidence could be damaged, and works of art concealed.

Hagia Sophia is too beautiful a monument and too precious a historical document to
serve as a pawn in regional politics. Successive Byzantine, Ottoman, and Turkish
governments have protected it against the ravages of time and thus maintained its
significance not only for themselves, but also for those to come in the future —
including all of us. It is a matter of vital concern to us as scholars of Byzantine and
Ottoman art and culture that the current Turkish government continue this tradition

of responsible stewardship.

Respectfully,
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Appendix B: Une lettre ouverte a propos du statut de Sainte-Sophie

Chers collegues,

Le 2 Juillet, le Conseil d’Etat turc annoncera sa décision sur le statut de Sainte-
Sophie a Istanbul. De nombreuses sociétés savantes ont exprimé leur inquiétude
concernant cette nouvelle. En tant que spécialistes d’art et culture byzantins et
Ottomans, nous €crivons a présent, non pas pour protester contre une action qui n’a
pas encore €té entreprise, mais pour exprimer notre inqui¢tude au vu des

informations actuellement a notre disposition.

Selon nous, la question centrale n’est pas “Sainte-Sophie doit-elle étre un musée ou
une mosquée ?”, mais plutot, “Comment préserver au mieux Sainte-Sophie ?”” En
d’autres termes, nous faisons une distinction entre fonction et administration. Nous
craignons que le conflit en cours sur la fonction fasse obstacle a I’élaboration d’une
stratégie de gestion a la mesure des défis : préservation de la structure historique et
visibilité continue des ceuvres d’art de toutes périodes, gestion responsable du

tourisme de masse, et protection contre les séismes.

De 1453 a 1934, Sainte-Sophie servait de mosquée principale et €tait administrée
par une fondation pieuse (vakif). Apres la proclamation de la République turque
(1923), la juridiction sur I’ensemble de telles entités fut confiée a un nouveau
Ministere, la Direction Générale des Fondations Pieuses. Sainte-Sophie a continué
d’étre en usage comme mosquée tout au long des années 1920, mais en 1931 les
restaurateurs d’ceuvres d’art ont commence a dévoiler les mosaiques de I'intérieur.

Le succes spectaculaire de leur travail a convaincu le Conseil des Ministres de
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Turquie (1934) d’en confier la juridiction non plus a la Direction Générale des

Fondations Pieuses, mais au Ministére de I’Education Nationale.

Ce changement de juridiction a coincidé avec un changement de fonction, I’édifice
¢tant dés lors fermé au culte. Juridiction et fonction ont pourtant toutes deux
continu¢ a évoluer. En ce qui concerne la juridiction, Sainte-Sophie est aujourd’hui
administrée par le Ministere de la Culture et du Tourisme qui a succédé en tant
qu’administrateur au Ministére de I’Education. En méme temps, la fonction de
I’édifice s’est élargie jusqu’a inclure de plus en plus de manifestations visibles de la
piété musulmane. Depuis 1991, il existe une salle consacrée a la pricre musulmane
dans le complexe. Depuis 2016, un imam est affecté a Sainte-Sophie a plein temps,
I’appel a la priere est lancé des minarets, et des récitations coraniques ont lieu a

I’intérieur durant la célébration annuelle de Laylat al-Qadr (nuit du destin).

Ainsi, d’une certaine facon, Sainte-Sophie fonctionne actuellement a la fois comme
musée et comme mosquée. Pour autant que nous sachions, 1’expansion de cette
derniere fonction ne s’est pas traduite par I’altération de 1’édifice ou I’interdiction
de ’acces a ses ceuvres d’art. Le Ministére du Tourisme a toujours €t€ un

administrateur responsable.

En méme temps, des voix influentes en Turquie ont depuis longtemps soutenu que
le transfert de la juridiction au Ministere était illégal, déclarant que 1’état Turc

n’avait pas le droit de “séculariser” Sainte-Sophie en 1934, puisque les fondations
pieuses sont perpétuelles et inviolables. Selon cet argument, le gardien légitime de

I’édifice est la Direction Générale des Fondations Pieuses.
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Ces dernicres années, la Direction Générale a pris le controle d’autres monuments
byzantins et les a ouverts au culte musulman. Un exemple majeur est celui de
Sainte-Sophie a Trabzon dans la région de la Mer Noire, dont I’administration est
contestée depuis 2013. Afin de pouvoir rouvrir 1’édifice au culte musulmane un
ensemble de paravents et d’écrans a été dressés afin de cacher les fresques
byzantines. Un autre exemple, moins médiatisée mais causant des dégats plus
durables, fut le projet de restauration menée par la Direction Générale sur Sainte-
Sophie a Vize (Thrace) en 2006 qui dégrada considérablement la structure

historique de I’édifice.

Notre inquietude est que ce qui n’est pour I’instant qu’une ‘guerre des mots’ ne
débouche sur le transfert de Sainte-Sophie d’Istanbul & un administrateur moins
responsable. Les expériences passées ont montré les risques encourus par les
fragiles témoignages historiques et archéologiques, ainsi que par les ceuvres d’arts

dissimulées.

Sainte-Sophie est un monument trop beau et un témoignage historique trop précieux
pour étre utilis€ comme enjeu politique. Les dirigeants successifs, byzantins,
ottomans et turcs, ont jusqu’a présent su la protéger contre les ravages du temps et
maintenir sa signification non seulement pour eux-mémes, mais aussi pour les
genérations futures et pour nous tous. Pour nous, spécialistes et chercheurs d’art et
culture byzantins et Ottomans, il est primordial que I’Etat turc actuel poursuive

cette voie d’une administration responsable.

Respectueusement,
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Appendix C: Avoiyt emoToln G6YETIKA NE TO KOOEGTOG TG AYiog Xoiog

2115 2 TovAiov t0 XvpPoviio g Enwcpateiog te Tovpkiog o avakotvdoel tnv
amdPaoT] TOL GYETIKA e To kabeotmg TG Ayiag Zogiag g Kovotavtivodmoing.
Ev avapovn tov e€eAiemv, mMOALEG EMGTNLOVIKEG OPYOVAOGELS £XOLV 10N
EKONAMOEL TNV avnovyio Tovg. OLVToYPAPOVTES, LEATN TNG OKOOTLLATKNG
KOWOTNTOG KO LEAETNTES TNG TEXVNG KOl TOV TOALTIGHOV ToL Bulavtiov kot tng
Ofopoavikng Avtokpatopiog, £(ovpe 6TOO OYL TNV OAUAPTLPIN Y10 ATOPAGELS TOV
dev &yovuv akopa Anedel, aArd v Exepaon g avnovyiog pog pe Bdon ta 6ca

Nnon yvopilovpe yio o BEpa.

Koatd ™ yvoun pag, 1o enidiko onuepa dev givar 1o av n Ayia Zoeia mpénet va
elvan povoeio 1 tlapd, aArd to molog elvar o KAADTEPOG TPOTOG, Y10 VO
TPOGTATELGOVLE TO pvnueio. Me dAha Aoyia, stvor avaykaio 1 dldkpion avdpeca
oTN AELITOLPYIN TOV YMPOL KOl TNV EMUELELY TOV. AVTO TTOL LA OvIGLYEL elvar OTL
N cvvelLopevn Stopdyn OLGKOAEVEL TNV EKTTOVION LLOG VEAG GTPOTYIKNG
dtayeiptong Tov pvnueiov mov Vo GTEKETOL GTO VYOS TMV TPOKATGEDV TOL EKEIVO
VTILETOTICEL CTUEPA: TN GLVTIPNOT] TV SOUIKAOV TOV GTOLYEl®VY, TN dlaThpMon
TOV JLOKOGHLOV TOV G€ dNUOGLa EkBeon, TV vIeLOVVT dlaElPLOT) TOL OYKOL TV

TOVPIGTOV OV TO EXIGKENTOVTOL KOL TNV TPOGTAGIO TOL OO TOVG GELGHOVG.

Amo 10 1453 ém¢ to 1934, v mepiodo mov n Ayia Xogia Asttovpyodce wg o,
vevBuvo Yo T Agttovpyia Tng TV TO Otkelo gvayég idpupa (Bakovet). Me v
topvon g Tovprkng Anpokpatiog to 1923, ™ dwayeipion avtodv TV 18pLUATOV

avérlafe a véa kuPBepvntikn vanpecia, n 'evikn Atevbovvon Bakoveiov. H Ayia
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Yopio cuvéyioe va Aettovpyel g xmpog hatpeiag pExpt to 1931, 6tav ot
GLVINPNTES APYLGOV VO ATOKOADTTOVV TOV YNPLOMTO O1KOGIO GTO ECOTEPIKO TNG.
To 1934, og andvinom oty TEPAGTIO EXLTLYIA TOV EPY®V GLVINPNONG, TO
VIOVPYIKO GLUPOVAMO amoPACIGE Vo, LeTaPEPEL To pvnueio and ) [evikn

AtevBvuvon Baxovpiov oty appodiotnta tov Yrovpyesiov Toudeiog.

H oAlayn oto popéa droyeipiong tov pvnueiov cuvenese e T HETABOAT| GTO
KaBeoTOC Aettovpyiag Tov, Kabmg n Ayia Zogia Enaye va amotelel ydpo Aatpeiag.
YMuepa 1o KTiplo avhkel 6ty appodidtta tov Yrovpyeiov [HoMtiopov ko
Tovpiopo?, to onoio dradeytnke to Ymovpyeio [odeiog otov poro avto.
[MopdAinia ta televtaio ypoOVIa 1 XPNON TOL XDOPOL £xel devpuvlel, MoTE Vol
EMTPEMEL KA TAAL TNV EKQPOoT TNG IoAapkng miotne. To 1991 éva and ta ktiplo
TOV GLUTAEYHOTOG TG Ayiog Xoiag dpyloe vo Asttovpyel ¢ YDPOG TPOGEVYNG.
A6 10 2016 ko petd n Ayia Zogia or00étel 10 d1kd ™G AU, OO TO HIVOPE TNG
avinyel to kdAespa oty tpocevyr|. Emmiéov kabe ypovo, otnv goptn ™ NOytog
tov Oeoniopotog (Aailar al-kavip), T0 KTiplo LAOEEVEL TNV AVAYVOGT TOL

Kopaviov kot ot moetoi gitvon ehevBepot va mpoceuynfovy 610 6MTEPIKO TOL.

Yo pia évvola, Aowov, n Ayia Zogio 101 Aettovpyel GLYYPOVOS G LOVGEID Kot
g tCopt. H dtevpuvon tov Bpnokevtikov yapakmpa g Ayiog Zoeiag dgv €xel
TPOKAAEGEL {NUIEG GTO KTiPLo 1 6ToV Yyne1dmto tov dtdkoospo. To Yrovpyeio
[ToMtiopob kot Tovplopov Tapapével Evag EDGLVEIONTOG OLULYELPLOTIC TOV

pvnueiov.

Qot6c0, otnv Tovpkio akobyovtol £0M Kol Kapd GVES TOL VITosTNPilovy OTL 1
anddoon g Ayiag Xogiag 6to vrovpyeio NTav mopdvoun. Ioyvpilovtar 6t 10

VTOVPYIKO GLUPOVAO OV €l TO SIKAIMUO VO KEKKOCUIKEDGEL TO UVIUELD TO
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1934, xaBag to vopko kafeotmg TV fakoveiov givor apetafinto kot opiletan
010 dmvekés. [a avtovg, o vopupog popéag drayeiptong g Ayiag Xoeiag givor n

I'evikn AtevBvvon Bakovpiwv.

Ymv Tovpkia, Katd Ta tedevtain xpovia ToAAE aAla Bulavtiva pvnueio £xovv
nepacel 611 dtkarodoacia g ['evikng AtevBuvong kot £xovv petatpanei 6e YOPOLG
GAQIKTG Aatpeiag. Xopaktnplotikd moapdderypa eivor n Ayio Xoeia g
Tpanelovviag, 10 voulkd kafestdg TG omoiag amotelel avTiKeipeVo
avtutapdBeong amd to 2013. Mia andmelpa vo avoiel 0 YdPOG GTNV IGAOLUKN
Aatpeion GLVOIEVTNKE QIO TNV KATAGKELT TEPITAOK®OV KOALUUATOV TOV EKpvav To
Bulavtivd ynewwtd. Eva dsdtepo mopddetypa, Aydtepo yvooto, stvor n Ayia
Yopia g Bilimg, t petatponn g onoiog oe tlapi to 2006 akorovOnocav
gpyacieg cvvinpnong vrd g enonteio g ['evikng Atevbuvong Bakovpinv, mov

npokdresav coPapéc (nuég oTo Ktipto.

AvTtd AoV OV HOG KAVEL VOL OVI|GLYOVLE E1val TO EVOEXOUEVO 1 LEXPL TOPOL
Aextucn avtimapdfeon va odnynoel o€ aviiotoryo avedBuveg eneppdoelg otnv Ayia
Yopia, pe amotéAespa T GOOPA IGTOPIKOV KOl OPYOLOAOYIKAOV GTOLEIMV Kt TNV

ATOKPLYN TOV EPYMV TEXVNG GTO ECOTEPIKO TNG.

‘Eva pynueio 1060 0pop@o, £va 16Topiko KEIUNAL0 TOGO TOAVTIHO 0G0 1} Ayia Zogia
dev mpémel va KotaAnEel epyareio oe mayviolo eEMTEPIKNG TOMTIKNG. LTOVS MDVEG
™G VmapENG ™S, N Ayia Zogia TpoctatevTNKe amd T eOopd Tov ¥pOVOL XGpT GTO
¢pyo tov Bulaviivav, OBopovav kot Todpkmv dloyelptotdv g, Tov KPATNGoY
Covtavn ) onuocio Tov pvnueiov Oyt LOVO Y10l TOVS ENVTOVG TOVG OALG KoL Y10 TIG

EMOUEVEG YEVIEC. (¢ LEAETNTEG TNG TEY VTG Kal TOL TOATIGHOD Tov Bulavtiov kot
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™™g OBopavikng Avtokpatopiog, Oewpolpe eEapeTikd oMUAVTIKO 1 TOVPKIKN

KuPBEpvnomn va cuveyicel avtv TV Tapdooct TG EVGLVEIOINTNG doyEipLOTC.
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Appendix D: Ayasofya’nin statiisiine iliskin acik mektup

Degerli meslektaslarimiz,

2 Temmuz 2020 tarihinde T.C. Danistay Baskanligi Ayasofya’nin resmi statiisii ile
ilgili kararimi kamuoyuna duyuracak. Cesitli bilim dernekleri ve kuruluslar bu
gelismeyle 1lgili kaygi ve endiselerini dile getirmeye devam ediyorlar. Bizans ve
Osmanl tarihi, kiiltiirii ve sanatlari lizerine aragtirma yapan bilim insanlar1 olarak
bizim bu metni kaleme almaktaki amacimiz hentiz alinmamuis bir karara itiraz etmek
degil, ortak kaygilarimiz1 halihazirda sahip oldugumuz bilgilere dayanarak agikliga

kavusturmak.

Kanaatimizce temel mesele “Ayasofya miize mi yoksa camii mi olsun?” degil,
bilakis “Ayasofya’y1 en iy1 sekilde nasil koruyabiliriz?” olmali. Baska bir deyisle
biz, yapinin iglevi meselesi ile idaresini (ve koruma sorumlulugunu) birbirinden
ayr1 tutuyoruz. Endisemiz, yapinin islevine dair siiregelen tartigmalarin dntimiizde
duran elzem sorunlara cevap verebilecek dlgekte bir idari strateji gelistirmeye engel
olmasi. Ozellikle yapinin tarihi dokusunun korunmasi, Bizans ve Osmanli
eserlerinin goriiniirliigiiniin devamu, kitle turizminin saglikli bir sekilde idamesi ve
deprem tehlikesine kars1 gerekli tedbirlerin alinmasi gibi meseleler bizim i¢in

oncelik tasiyor.

Bilindigi tizere 1453’ten 1934°e dek cami olarak hizmet veren Ayasofya’nin idaresi
Fatih Sultan Mehmet’in kurdugu vakif tarafindan saglanmistir. Tiirkiye
Cumbhuriyeti’nin 1923’te ilanindan sonra bu ve benzer vakiflarin temsil ve idaresi

Vakiflar Genel Miidiirliigii’ne gegmistir. 1920’lerin sonuna kadar camii olarak
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kullanilmaya devam eden Ayasofya’da bu durum ihtiya¢ sonucu baslayan
restorasyonu yiiriiten ekibin 1931°den itibaren mozaik bezemeleri giin yliziine
cikarmasiyla degigmistir. Bu tarithi kazanimin yadsinamaz 6nemi donemin Bakanlar
Kurulu’nu binanin idare ve denetimini Maarif Bakanligi’na devretmeye tesvik ve

ikna etmistir.

Yapinin idaresinin el degistirmesi ile es zamanli meydana gelen islev degisikligi
sonucunda Ayasofya ibadete kapanmistir. Bununla beraber bu doniisiim mutlak
olmamus, tarithi yapinin hem islevi hem de idaresi o tarthten beri muhtelif
degisikliklere ugrayarak bugiine kadar gelmistir. Ayasofya giinlimiizde, Maarif
Bakanligi’ndan ayrilan T.C. Kiiltiir ve Turizm Bakanligi tarafindan yonetiliyor. Bir
yandan da yapimin islevinin hudutlan gittik¢e daha goriiniir olan Miisliiman
cemaatin isteklerini karsilayabilmek maksadiyla genisletilmistir. 1991°de Hiinkar
Mahfili Miisliiman cemaatin ibadetine agilmig, 2016’dan bu yana ise tam zamanlh
bir imam Ayasofya’da hizmet vermeye baslamistir. Giiniimiizde minarelerinden

ezan sesi yiikselen yapida Kadir Gecesi Kur’an tilaveti ve dualarla kutlaniyor.

Bu agidan Ayasofya halihazirda hem bir miize hem de camii olarak faaliyet
gosteriyor. Bildigimiz kadariyla yapinin ibadethane roliiniin genisletilmesi su ana
dek Ayasofya’ya herhangi bir zarar vermemis, i¢inde yer alan sanat eserlerinin
yeniden gizlenmesine sebep olmamistir. Bu baglamda T.C. Kiiltiir ve Turizm

Bakanlig1 ehil ve sorumluluk sahibi bir idare sergilemeye devam etmekte.

Bununla beraber uzun yillardir muhtelif sesler yapimin sorumlulugunun T.C. Kiiltiir
ve Turizm Bakanligi’na birakilmasinin gayri mesru oldugunu iddia ediyor. Bu
kisiler vakif tasinmazlarini yoneten vakfiyelerin ebedi ve degismez oldugunu, bu

nedenle Tirkiye Cumhuriyeti Devleti’nin 1934’te Ayasofya’y: ‘sekiilerlestirme’
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yetkisine sahip olmadigini savunuyorlar. Bu iddiaya gore, binanin mesru idare

mercii Vakiflar Genel Miudiirliigii.

Son yillarda Vakiflar Genel Miidiirliigii devraldigi diger Bizans donemi anitsal
eserlerini Miisliiman ibadetine act1. Elimizde olumsuz bir 6rnek olarak 2013’ten
beri idaresi ve ugradigi degisiklikler itiraz ve elestirilere neden olan Trabzon’daki
diger Ayasofya bulunuyor. Bu tarihi yapiy1 ibadete uygun hale getirmek i¢in i¢
mekanina miidahale eden paravanlar yerlestirilerek Bizans freskleri kapatilmis ve
taban mozaiklerinin tizeri ahsap ile ortiilmiistiir. Giincel tartismalarda kendine daha
az yer bulabilmis ama ugradig: zararlar ¢ok daha derin ve kalici olan Trakya
Vize’deki Kiiclik Ayasofya ise 2006°da gecirdigi restorasyondan tarihi dokusu ciddi
sekilde hasar alarak ¢ikmustir.

Endisemiz, siiregelen ve halihazirda sadece ‘sdylem miinakasasi’ seklinde seyreden
tartismalarin Ayasofya’nin tarihi ve arkeolojik bulgularinin zarar gérmesi ve sanat
eserlerinin gizlenmesi ile sonu¢lanacak benzer sekilde 6zensiz ve yanlis

miidahalelere maruz kalmasi.

Ayasofya yerel ve bolgesel siyasete dlet edilemeyecek kadar giizel bir anit ve
onemli bir tarihi belge. Birbiri ardina gelen Bizans, Osmanli ve Tiirkiye
Cumbhuriyeti yonetimleri bu anit1 zamanin yikici etkilerinden korumus ve degerini
sadece kendileri i¢in degil, bizler de dahil olmak {izere biitiin gelecek nesiller i¢cin
muhafaza etmeyi bagarmistir. Mevcut Tiirkiye Cumhuriyeti devletinin bu korumaci
ve sorumluk sahibi idare gelenegini siirdiirmesi bizim, Bizans ve Osmanl tarihi,

kiiltlirii ve sanatlari lizerine ¢alisan bilim insanlari i¢in hayati 6neme sahip.

Saygilarimizla,
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Appendix E: History of Publication

The open letter was drafted, circulated for comment, revised, and published by
Benjamin Anderson, Ivan Drpi¢, Cecily Hilsdale, Emily Neumeier, and Galina
Tirnanic. We are profoundly grateful to those who drafted and edited the
translations. We thank everyone who read and who gave feedback. We apologize to
colleagues whose names we inadvertently omitted. We thank the many citizens,
students, and colleagues in neighboring disciplines who wrote to express their
support.

The English, French, Greek, and Turkish texts were published on Medium on 30
June 2020. As of 5 July, the four posts together had over 12,000 “views” and 4,000
“reads.”

The English text was republished in its entirety by Ahval (1 July), Kathimerini, and
Duvar (2 July).

The Greek text was republished in its entirety by Kathimerini, Flash, and Anaskafi
(2 July).

The Turkish text was republished in its entirety by Duvar, Euronews, HyeTert, and
T24 (2 July).

Various journalists excerpted and /or linked to the letter, for example: Ayla Jean
Yackley in Politico (1 July), Anindita Ramaswamy in Deutsche Presse-Agentur (2
July), Andrew Wilks in the National (Abu Dhabi), and Sebnem Arsu in the
Independent (3 July).

On 3 July, Ariana Ferentinou wrote in Hiirriyet Daily News:

Assuming that the widespread speculation is correct that Turkish Council of
State decided yesterday that Hagia Sophia should stay as a museum,
although we should wait to see the full text of the decision which will be
published in 15 days, it may be a chance for us to look again at the open
letter that was signed by thousands of scholars of Byzantine and Ottoman
culture from all over the world who took a position about the fate of this
unique monument. “In our opinion, the central question is not, “Should
Hagia Sophia be a museum or a mosque?”” The central question is rather,
“How can we best care for Hagia Sophia?”
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